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Ma'amar

The Rebbe said this ma’amar on the 13" day of Tishrei - the yartzeit
of the Rebbe Maharash - in the year 5740 (1979). The ma‘amar is
based on the following pesukim, which contain the mitzvah of
dwelling in the sukkah on Sukkos:

For a seven-day period you shall live in 0’ NY2W 1WA NOD2

sukkos. Every resident among the 12V HRIWA NITRND 99
Israelites shall live in sukkos, in order WT JYND: No92
that your [later] generations should m>v217) DT

2RIV 712 NXR PNV
PIRD DNIR 2RXINI
DPPOR N IR DIXN

know that | had the children of Israel

live in sukkos when | took them out of
the land of Egypt. | am Hashem, your
G-d.

M2I02 1w HRIWI NITRD 9D D Nyaw 1awn 112992
12 IR YN2AWIN M0 2D DMMT T JwNH (N1 2V DYoM)
(M VT 1UN?) 200 PWHIN ) DX PIRD DNMIR IRNINI
PoN (ROR ,MXNN NIMD2 PIY PI RI) RN T DWW DTN
(MNP YMTR PO PWHN DI NOMTI) MXHND DOPPA
RONW TY A7 DY 373 YN NN DT IPRWI 1PN IPYT DI

MXNAN PON

In addition to mentioning the mitzvah of dwelling in a sukkah, these
pesukim also explain the reason for this mitzvah. Because this
reason is mentioned as part of the mitzvah itself (“in order that your
later generations should know..."), we therefore learn that a Jew must
also think about why he is dwelling in a sukkah (while he is in the
sukkah) in order to fulfill the mitzvah properly.

In general, every mitzvah also has a kavannah - the intent that one
should keep in mind while performing the mitzvah. However, the
general rule is that “mitzvos do not require kavannah”; the kavannah
“enhances” the mitzvah but is not a part of the mitzvah itself.


http://chabadlibrary.org/books/admur/mlukat/1/22/index.htm#_ftn_1504
http://chabadlibrary.org/books/admur/mlukat/1/22/index.htm#_ftn_1505
http://chabadlibrary.org/books/admur/mlukat/1/22/index.htm#_ftn_1506
http://chabadlibrary.org/books/admur/mlukat/1/22/index.htm#_ftn_1507
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Question One:

The previous Rebbeim have asked: Why is actively thinking about
why we dwell in a sukkah so important that it is a part of the mitzvah
itself?

The Rebbe continues to mention additional questions asked by the
previous Rebbeim:

MAW»NNN PIVI PPN N2 RIND N0 20 )2WN MDD NN 0N
ARPYT 01D PN22 Pw (MIAWPNNT WIPON D) 9910 1nwnT)
RN IRWI N2WN INRY DIW N 12WN N113102 IDIRW NI

JPPNN N2 X MAW»NNN PIV) £PPn N2

The sukkah represents the level of makkif - a revelation of G-dliness
which is not limited to the capacity of the recipient. Just like a sukkah
surrounds a person, so too a revelation of G-dliness which is beyond
a person'’s capacity to understand can be described as “surrounding”
him (and cannot enter “inside” his understanding).

The word teishvu (dwell), on the other hand, represents the concept
of pnimius - the opposite of makkif. A person “dwells” when he
settles into an area and it becomes his home or neighborhood.
Similarly, a concept “dwells” (settles) in one’s mind when he can fully
understand it within his own limitations (pnimius).

Based on this, we see that “sukkos” and “teishvu" are two opposite
concepts which don't seem to be compatible with each other. If so,
how can we associate the mitzvah of sukkah with “dwelling"?

Seemingly, we could answer that it is possible to bring something
which is makkif into pnimius;, for example, when a person first
approaches a difficult concept it may be makkif relative to his current
intellectual capabilities, but he has the ability to further develop his
understanding until he is able to bring the concept into pnimius.


http://chabadlibrary.org/books/admur/mlukat/1/22/index.htm#_ftn_1508
http://chabadlibrary.org/books/admur/mlukat/1/22/index.htm#_ftn_1509
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However, this answer doesn't seem to fit with our possuk, which
implies that one should dwell in a sukkah; even after the “dwelling”
(bringing into pnimius) is completed, it still remains a “sukkah” (the
level of makkif).

Question Two:

How can the possuk say that we need to “dwell” (bring into pnimius) in
the “sukkah” (a level which remains makkif even after it's brought
into pnimius)?

MNPXN I MDD AW’ HRIWI NITRD DD WN PaAND PIX D)
IRIW2 NITRND 20T HPOM 1M SRIW 535 RN 1nwn Mo
J'RWUN D1’ NYIW INIR 12WN MDD NPRN) 2NN QW

£0OND M2ID2 1AW INIR ) NITRN 9D PRI

Additionally, these pesukim seem repetitive:
Question Three (part one):

If the possuk already told us that “For a seven-day period you shall
live in sukkos,” why does it go on to repeat “Every resident among
the Israelites shall live in sukkos™?

Question Three (part two):

The possuk originally said that we should live in sukkos for a “seven-
day period”. When it repeats the commandment for “every resident”,
it simply says that “Every resident among the Israelites shall live in
sukkos” - without specifying the duration. Why is the concept of a
“seven-day period” only mentioned the first time?

207 TN (MDD 1YW HRIWI NITRN DI) NT PIDDN MM
227 MTARN PV 00 ,9"%) NINR D210 WY DIRI HRIW
TV ,MWN 92 JWN2 DX RN (202910 0PN 02X DR V) IRIW
AR NPRNN 02DV DY RIN NTY DYLNW] HRIW NIANR MXNW
1210 NINN YD RN [2R2IN2 IRIND (MTNRN 1Y) NINDY TNR


http://chabadlibrary.org/books/admur/mlukat/1/22/index.htm#_ftn_1510
http://chabadlibrary.org/books/admur/mlukat/1/22/index.htm#_ftn_1509
http://chabadlibrary.org/books/admur/mlukat/1/22/index.htm#_ftn_1511
http://chabadlibrary.org/books/admur/mlukat/1/22/index.htm#_ftn_1512
http://chabadlibrary.org/books/admur/mlukat/1/22/index.htm#_ftn_1513
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Based on the possuk “Every resident among the Israelites shall live in
sukkos", the Gemara learns that “all of Israel is able to share one
sukkah,” which represents the unity of the Jewish people. [Note that
the meaning of the Gemara is that all the Jews are able to share the
same sukkah by using it one after the other, proving that one is
allowed to use a borrowed Sukkah.] However, Jewish unity is relevant
to the entire year - not only to the holiday of Sukkos.

Furthermore, the concept of ahavas Yisroel (loving a fellow Jew) is
based on the foundation of Jewish unity (we “are all of one kind” and
are “brothers with one Father”), and it is described as “the entire
Torah (and the rest of the Torah is an explanation on how to
accomplish this). This means that every mitzvah contributes to
Jewish unity.

Question Four:

If every mitzvah is a detail that contributes to Jewish unity, and
Jewish unity is applicable throughout the entire year, why is Jewish
unity specifically mentioned regarding the mitzvah of dwelling in a
sukkah?

PY 2710 NWRIN OP2 09 DNNPY (27"19) W'N PIAND PIX ON
N9 W T MXNW H017,5N1 72991 MY PY 711 DI0NN MDD 17N
"IN YN T NYVIW NN N MXN 1P5W NN PV MW

102102

Before mentioning the mitzvah of dwelling in a sukkah, the Torah
mentions the mitzvah of the daled minim (the lulav and esrog, etc.):

And you shall take for yourselves onthe OPa D232 ONNRY
first day, the fruit of the “tree of beauty” 70 PY 19 POUXRIN
(esrog), date palm branches (ulav), a PV IV DINN NI


http://chabadlibrary.org/books/admur/mlukat/1/22/index.htm#_ftn_1514
http://chabadlibrary.org/books/admur/mlukat/1/22/index.htm#_ftn_1515
http://chabadlibrary.org/books/admur/mlukat/1/22/index.htm#_ftn_1516
http://chabadlibrary.org/books/admur/mlukat/1/22/index.htm#_ftn_1517
http://chabadlibrary.org/books/admur/mlukat/1/22/index.htm#_ftn_1518
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branch of a braided tree (hadas), and 'DU; 2D nay
willows of the brook (aravah), and you »09%  ORNNWI
shall rejoice before Hashem your G-d for DD’ NYIW DPROR
a seven-day period.

Chassidus explains that the mitzvah of the daled minim is connected
to the sukkah, which is why the optimal place to perform the mitzvah
of the daled minim is inside the sukkah.

WT YNY NNNTL) NYTH PNAY DN T NH0IT MOPWH DI INTT
29197 DYNYIN NMD PIVW LDPIRD 2AND2 RIPRTI L(NDIOT
PTIX POW) RTT DTN NTOWN R'TT 'PNY NYT PUNnd RN

(N2 PN 2ANYNW

The AriZal explains that the kavannah (mystical intent) that one
should have while shaking the daled minim in all six directions is to
draw down the sefirah of da’‘as into “nukvah d’zah” which is situated in
the “chest of zah". (The “chest of zah refers to the highest level of
malchus, the sefirah which receives from the six emotional sefiros,
chesed through yesod. Since this level of malchus is “close” to the
emotions, it is referred to as the “chest”, just like the chest is close to
the heart. This is why we shake the lulav in all six directions and
bring it into our chest after each one.)

We see how this is related to the mitzvah of sukkah, as the mitzvah of
sitting in a sukkah is in order that your “[later] generations should
know (da’as) that | had the children of Israel live in sukkos when | took
them out of the land of Egypt.”

Question Five:

How do we explain that the daled minim and the sukkah are
connected to such an extent that the optimal way to perform the
mitzvah of the daled minim is by taking them in the sukkah?


http://chabadlibrary.org/books/admur/mlukat/1/22/index.htm#_ftn_1519
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In order to answer these questions, the ma’‘amar first explains the
significance of “bringing makkif into pnimius” in the service of
Hashem:

M202) MAW»NN2 PPHRN NOWRH Py 07PN A1 JAY (2
0y 952 7"7¥1,9902 0TRN N JWN2 RINW NI 'N NTIAYA (2WDN
NN NAWN MDA ,MDDN IN2 RIN PPV DT PIVW DINT .OM
92 WP DI DT PIY PYHND WM ZNINRI MOIDM MO0 NN

W

Even though the concept of “bringing makkif into pnimius” is most
strongly connected to the holiday of Sukkos, it is also related a Jew's
overall service of Hashem. As the Gemara explains, the Torah was
taught to Moshe Rabbeinu through both general principles and
specific applications, so there is both the specific relevance of
“bringing makkif into pnimius" on Sukkos, as well as its general
application throughout the year.

First, the ma’‘amar explains how this concept applies to the entire
lifetime of Jew:

DN 9951 'N NIV P1D) PPRT DIWN 2 NN RN PIV
NIV NNNR

Within the service of Hashem, makkif is represented by emunah
(faith), and pnimi is represented by intellectual understanding. A
Jew's emunah enables him to relate to Hashem as He exists beyond
the limits of creation (makkif), while his intellect allows him to grasp
the levels of G-dliness which are revealed within the limits of
creation (pnimi).

n5NN D N2wWnN MN102 YR 2'NRY,ND0T PPN PIY 2" N5NM
ROV TN HRIWVN TNRY TAR DOT .NNNXR "N22 XD NTIAVN
DXYNRN ON HRIWW LH"TIRND ,NNINKR "N 12 W ,0NVN PIRD
IRIWIN RN HW NNR NN D"V OTPNR IRIN INTT.DOPHKRN 22


http://chabadlibrary.org/books/admur/mlukat/1/22/index.htm#_ftn_1520
http://chabadlibrary.org/books/admur/mlukat/1/22/index.htm#_ftn_1521
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Just like Sukkos begins with the makkif of sukkah (the sukkah itself)
and then is followed by the mitzvah of dwelling in the sukkah, the
progress of a Jew's service of Hashem follows a similar pattern.

The basis and beginning of the service of Hashem is emunah. This
simple emunah comes naturally to every Jew from the moment he is
born, as the Gemara says that Jews are “believers, sons of believers.”
Since the “Torah of Truth” uses this term to describe the Jewish
people, we know that it is a true and consistent quality within each
and every Jew.

"N N%NNW N NN LNYT 9935 X2 1D PN YINW INRN
TVY ,MAW»PNM NMPID "N2 JUNI PPN INNKR PN 19X
AMROXD 5 NWYI NTY

As the Jew matures and begins his education, he begins to logically
understand the basis for many things which he previously accepted
with simple emunah. This gradual transformation takes place to such
an extent that ideas which were previously beyond his grasp and
were accepted based on emunah become understood to the point
that they become his entire identity and outlook on the world - which
represents the process of bringing makkif into pnimius.

However, this does not mean that the Jew no longer has any emunah:

nN) PPRN NOWNH MYY MINRY 2, NNNR N2 1Y W IR O 070
ANY POV PPN PN JWNI NP2 (PPN N2 PN DTIPHY
N 927 7N 1 9 JuNa RN TV .INNR N2 RN DT PPN
VIR N NYNNAW NN NI MIWND N NP DYYNNY
91 "N22 R20)1YW NNNRM NIV NI1AN2 WL ,NNNR N2

ny

After a Jew transitions the concepts that are able to be understood
from his emunah (makkif) into his intellect (pnimi), he still remains a
believer - as this enables him to experience emunah in an even


http://chabadlibrary.org/books/admur/mlukat/1/22/index.htm#_ftn_1522
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higher level of G-dliness. This process continues throughout a Jew's
life: each time he grows in his service of Hashem and his intellectual
understanding of G-dliness, he is then able to understand concepts
which he previously needed to accept based on emunah, which
enables him to experience emunah in even higher levels.

Parenthetically, the ma‘amar points out that this process is also
reflected in the development of the Jewish people:

oNYW NNNRNVY Y’MKR 9502 v NYNNAW 2”12 MHYHD NPNTI]
DNINXR NN 1D 15VN1 3'NXRY ,5VD12 51D N "N PI RN
.HN9NN2 MXNN AN W NT'D2 INIAND VD0 NI

The Alter Rebbe explains that the Jews were initially part of the
“nations of the world” and were only able to have emunah in Hashem
as the Creator (the level of mimalei kol almin). As the Jews became
their own nation and reached a higher spiritual level, they were able
to reach a higher level of emunah - the faith in Hashem as He exists
beyond creation (sovev kol almin).

The ultimate example of how a Jew's emunah can grow as his intellect
grows is from Moshe Rabbeinu:

90N "N NWNWY DXN NP2 NWN DT 12T DI PR 25"1IRW TV
ONW DY W MHWwNN MNOW MNXRY 0) 0 ,NNONN MNHY
M INY PVWHPY DN DI ,N2ITRY .MIWIN NHYND NNNKR PN22a
TV ,20WNN NHYND ONW D221V WY INY NIPNN RDN MWD

VT ROW DY YO0 AINRNND

The Midrash interprets a possuk which describes someone who
“believes in everything” as referring to Moshe Rabbeinu - even
though Moshe had the most advanced level of G-dly understanding
possible.

This is because even after a person reaches the ultimate state of
understanding of G-dliness there are still things which are essentially


http://chabadlibrary.org/books/admur/mlukat/1/22/index.htm#_ftn_1523
http://chabadlibrary.org/books/admur/mlukat/1/22/index.htm#_ftn_1524
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beyond intellect and can only be accessed through emunah. Not only
does intellect not negate the need for faith; on the contrary - the
more a person understands, the more he is able to see that there are
things which he does not - and cannot - understand. This is the
meaning of the statement, “the ultimate knowledge is knowing that it
is impossible to know You (Hashem).”

After describing this process within the life of a Jew, the ma’amar now
describes it within the day of a Jew:

YYDY OTR XX ,O0M OV Y52 O7RN N1Mava X0 79 O
INR PN RN DN NYNN2 NTIAVNIW 229V 1TV INTIAV)
/N9 TN DINIR NYONN NONNN2 DN ,JNNNR N2 1D IR DTN

7292 ORTIN

As it says in Tehillim, “Man goes out to his work, to his labor until
evening,” which shows that a Jew's “work” (service of Hashem) is a
process which takes up his entire day. This day starts with faith:
when a Jew wakes up, the first thing he says is “modeh ani" (I give
thanks). In addition to meaning “thank,” the word “modeh” also
means to “admit,” the process of surrendering one's intellect to
another. We see from this that a Jew's day starts with his basic faith
in Hashem, “admitting” that He is fundamentally beyond logic.

This theme is continued in the beginning of davening when we say
“Hodu laHashem” - “admit to” Hashem (that He is beyond our
understanding).

As the day (and davening) continues, we see the service of Hashem
take on a more intellectual aspect:

113722 VYD I'TIODI MWM MNINIANNT NTIAVN RN I"'NNR)
RUMPIRU V)


http://chabadlibrary.org/books/admur/mlukat/1/22/index.htm#_ftn_1525
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Throughout pesukei dzimra, and continuing with birkas krias shema
and shema itself, a Jew progresses through various types of
meditation about Hashem'’s involvement in creation. This starts with
the contemplation of the wonders of the natural world in pesukei
d’zimra, and then continues with the contemplation of the service of
the angels in birkas krias shema and the contemplation of Hashem's
true unity in shema itself.

After a Jew reaches these higher levels of understanding, he is then
able to reach a higher level of faith as well:

21020 D ,N°20N2 M1V XINW YW INWT DV22N RIN DT IINRD
(MWNN INRHYY NINRD RN I DINNRWYW RIOR) NINRT

In shimone esrei a Jew is able to reach complete bittul to Hashem, the
bittul of faith. This is similar to the initial bittul which the Jew had
when he said modeh ani, but is on a higher level because it came
after the intellectual contemplation.

The Jew then applies the spiritual heights which he reached in
davening to his everyday activities:

DN 92 JWN2 INTIAY DWW 27V 2TV INTI2VD 1) XY 173 1O
PWHYD 27V XTY2 WITON 0N 27V PTVT LIV WIPDI 27V 1TV
MYN M2 (@0 YD qUR2) POWW VT ZMPIN) M2
27V "N23 0N ONXY TXNW 2000 N0NY PNNN PRY MDWIN
M2WN TPIPHR DWYY TPV NN DWITRY 0O9NM [ Juim
N9YT) MPPN RN PN I 92T DI0NN TWRD 2D PN

ZNYNNN PINN 1272 RINW 10IN INY

In addition to applying this inspiration to all of his day's activities
“until evening” (quoting the possuk mentioned above), there is also a
deeper meaning of the phrase “adei arev’ (until evening). The word
“arev' can also mean “sweet,” which represents a Jew's ability to
transform the darkness (“evening”) of the lowly physical world into


http://chabadlibrary.org/books/admur/mlukat/1/22/index.htm#_ftn_1526
http://chabadlibrary.org/books/admur/mlukat/1/22/index.htm#_ftn_1527
http://chabadlibrary.org/books/admur/mlukat/1/22/index.htm#_ftn_1528
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holiness (“sweetness”). This represents the ultimate “sweetness,” as
something bitter which is prepared in a tasty way has greater flavor
than something which is naturally sweet.

INYOW ,(1VIWDI D)) 2IV PTY INTIAV 1HYDY OTR XX 7V
RNY»D 19 W 3 ,MNYWa RN 27V OTY OV I JWN2 INTIAW
ANTIAY 2VID D2 , MYV VYD ,RNPWVT

Through serving Hashem in this way, a person is truly able to
accomplish his work “until the evening,” as his entire day is
completely utilized for serving Hashem. Because he followed the
pattern of starting his day with pure faith, developing that faith into
intellectual understanding through davening, and then reaching a
higher level of faith before starting his mundane activities, Hashem
grants him full assistance in every area that he's working on.

After explaining the concept of “bringing makkif into pnimi” within the
life of a Jew, the ma’‘amar applies this to Sukkos itself:

NN LIpPPN "N2 ,N20N Pav "X nHYNN2T yQawn mooa YN (7
1IWN MDA MXN DPP 2192 O3 ,(NDDT PPN NPWY) XY
N2NTI] NP2 YY1 PIY R0 ,NIAW1NN UMW DTIP VID)

[ZN2100 nrwYa D) MXN WW 79 NWYN M0 AN 2W"HN D)

The holiday of Sukkos starts out with the level of makkif (just like the
life and day of a Jew start out with simple faith) represented by the
sukkah itself. The construction of the sukkah (the makkif) occurs
before we sit in the sukkah (and before we draw down the makkif of
sukkah into pnimius), and this level of makkif has independent
importance (which is why the building of a sukkah is also a mitzvah,
and it is not only a preparation in order to dwell in the sukkah).

The ma‘amar emphasizes the greatness of the makkif of sukkah:


http://chabadlibrary.org/books/admur/mlukat/1/22/index.htm#_ftn_1529
http://chabadlibrary.org/books/admur/mlukat/1/22/index.htm#_ftn_1530
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The Rebbe Maharash explains that the schach of the sukkah (which is
the main part of the sukkah, as the name “sukkah” comes from the
word “schach”) is a spiritual product of the cloud of smoke of the
ketores (incense) which the Kohen Gadol brought on Yom Kippur.

Additionally, the Rebbe’s father explains that the word schach has the
gematria (numerical value) of 100, corresponding to the 100
customary shofar blasts which are sounded on Rosh Hashanah.
Specifically, the samach (60) refers to the sixty tekiyos, and the two
chofs (20 each) refer to the twenty shvarim and twenty teru’os. We see
from here that the schach is also a spiritual product of the shofar of
Rosh Hashanah.

The ma’amar describes how the level of makkif is progressively
revealed throughout the month of Tishrei based on the following
possuk:

Sound the shofar in “the month,” on the lD'[I'I; Wpn
appointed time for the day of our festival [Rosh DOV9 1022 191V
Hashanah]. 91N

(MP RN Y DPWNNY NN) MWD WRIA NOWNINW 1M
N2 (Oran OrY) N3O TH IR I"NRYL(DYYNL) RDIAT 1DINL RN
RINW 1D NOT HPPPNRN NOYN RN NT 91T .NI10N 002 2MDI0N

VY]

An alternate translation of the word “ba’keseh” (appointed time) can
also be “concealed,” and the words “I'yom chageinu” (for the day of


http://chabadlibrary.org/books/admur/mlukat/1/22/index.htm#_ftn_1531
http://chabadlibrary.org/books/admur/mlukat/1/22/index.htm#_ftn_1532
http://chabadlibrary.org/books/admur/mlukat/1/22/index.htm#_ftn_1533
http://chabadlibrary.org/books/admur/mlukat/1/22/index.htm#_ftn_1534
http://chabadlibrary.org/books/admur/mlukat/1/22/index.htm#_ftn_1535
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our festival) can be interpreted to refer to Sukkos. Together, the
possuk can be read: “Sound the shofar on the New Moon [on Rosh
Hashanah with all 100 sounds], [but it remains] concealed until the
day of our festival [Sukkos, when it is revealed in the schach].

After explaining the significance of the schach (makkif) itself, the
ma’amar explains the next steps:

mMaw»NN2 ND0T PPHRN PWNNY NAVN M2 Y'Y I'NR)
AP0 M 90 Y9DW DY NYAW 97X T NOWNM NP
JIXYY NPHDNIDA DI PRPNNIY) X'VNWA I'NR JUNY OV
AHPNN DR MWW PPRWN OV "NA DY POV Ppn (QUNN
PRY 7729 79 i D39 PN NIXY CPHNWN 0P EINNRY T7IVWY

XINR DT

After being revealed in the “sukkah itself,” the makkif of the sukkah
needs to be brought into pnimius (by the Jews dwelling in the sukkah).
This needs to be done in a complete way which encompasses all
seven days of the week (representing the complete cycle of nature,
the limitations of the natural world).

Once the makkif is brought into pnimius, the Jews are then able to
experience an even higher level of makkif. This is also expressed
through the single day of Shmini Atzeres - the "eighth day which
guards the seven-day cycle” - about which it says “on the eighth day
it will be a time of restriction for you [the Jewish People, as all the
korbanos for the other nations which were brought on the first seven
days of Sukkos were completed].” This day (this level of makkif) is
unique to the Jewish People, as it represents the higher level of
makkif. This level is also represented by the possuk “You alone shall
have them, and strangers shall have nothing with you.”

We are now able to answer question two:

Question Two:
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How can the possuk say that we need to “dwell” (bring into pnimius) in
the “sukkah” (a level which remains makkif even after it's brought
into pnimius)?

Answer to Question Two:

After we bring the makkif of sukkah into pnimius, this enables the
person to experience an even higher level of makkif. Therefore,
regardless of how much a Jew internalizes the makkif, he is always
able to experience an even higher level of “sukkah” (makkif).

Based on the concepts explained above, we can also explain the
connection between the daled minim and the sukkah:
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As we will explain in the following section, the drawing down of the
makkif of sukkah into pnimius is mainly accomplished through the
mitzvah of the daled minim.

As explained by the Mittler Rebbe and the Rebbe Maharash, the
daled minim represent the concept of achdus (unity):
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The lulav is described in the Torah as “kapos tamarim” (date palm
branches). The Gemara interprets the word kapos as “1NI92" (kafus,
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“bound”) to teach us that a /ulav must be in a state where the leaves
can be "bound” together as one with the spine of the branch. (If the
lulav remains on the tree for too long, the leaves become hard and
can no longer be bound together with the spine.)

Additionally, each leaf has two parts, and these two parts are joined
into one leaf.
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The hadas is called “the branch of the braided tree” because it is
“braided” so that the leaves grow together in groups of three.
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The Gemara calls the arava “achavana” (brotherhood) because the
arava branches all grow in the same direction.

This property of unity is expressed in an even stronger way regarding
the esrog:
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The Gemara explains that “pri eitz hadar” (the fruit of the hadar
“beautiful” tree) refers to the “fruit which dwells on its tree from year
to year.” (The word “hadar” can also be read as the word “which
dwells.”) In addition to tolerating the change of four seasons
(summer, winter, cold, and heat [according to Torah]) which vary
from one extreme to the other, each season actually contributes to
its growth. (The fact that the physical esrog contains growth from all
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the different seasons shows an even greater degree of unity than
simply tolerating them.)

Furthermore, the esrog reaches completion after staying on the tree
for three complete years (three cycles of the four seasons),
representing a chazakah (a strong establishment caused by repeating
something three times) of both tolerating and growing from all the
seasons.

Based on this, we're now able to answer question five:
Question Five:

How do we explain that the daled minim and the sukkah are
connected to such an extent that the optimal way to perform the
mitzvah of the daled minim is by taking them in the sukkah?
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As quoted earlier from the AriZal, the daled minim draw down the
sefirah of da’os. We can understand how the sefirah of da‘as is
connected to the concept of unity, as someone who has very deep
wisdom and broad da‘as is able to tolerate two opposing concepts
within his mind.

This is why the unity of the daled minim represents the concept of
da‘as. This is especially true regarding the esrog, which has the ability
to contain and unite many opposites together (growth from all the
varying seasons within one physical unit) due to its intense revelation
of da‘as.
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Answer to Question Five:

As explained in the end of the third chapter of Tanya, da‘as
represents the concept of pnimius - the ability to fully absorb and be
influenced by (“connected to") an idea. Therefore, the makkif of
sukkah is further brought into pnimius through the sefirah of da’as -
the mitzvah of the daled minim.

We are now able to answer question four:
Question Four:

If every mitzvah is a detail that contributes to Jewish unity, and
Jewish unity is applicable throughout the entire year, why is Jewish
unity specifically mentioned regarding the mitzvah of dwelling in a
sukkah?
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Answer to Question Four:

By definition, the level of makkif is a revelation of G-dliness which is
equally above the limits of every person. (Since it is categorically not
able to be understood, everyone is equal in their lack of
understanding.) Therefore, the sukkah is able to unite all Jews
together (by equalizing them), just like the Clouds of Glory (which the
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sukkah reminds us of) surrounded the entire Jewish people in the
desert as one.

Even though every mitzvah (and every time of the year) contributes
to Jewish unity, Jewish unity is the entire theme of the mitzvah of
sukkah (all the Jews are united as equals).

This also explains why a person needs to perform all of his daily
activities (which he would perform in his house) in the sukkah:
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Just like the sukkah surrounds all Jews equally, from the “heads of
your tribes” until your “woodchoppers and water drawers,” so too it
needs to “surround” all aspects of the daily life of a Jew equally. This
is why the Gemara explains that the mitzvah must be done in a way
of “teishvu k'ein taduru” (to dwell in the sukkah just like one dwells in
his house).

Additionally, the person needs to dwell there in a settled manner
(teishvu meaning “dwell” or “settle”), which refers to the drawing
down of the makkif into hisyashvus (a settled manner, related to the
word teishvu) - the drawing down of makkif into pnimius, as explained
in the previous sections.

We are now also able to answer question one:


http://chabadlibrary.org/books/admur/mlukat/1/22/index.htm#_ftn_1552

21 0’9’ NYaw 11wn Mol N"T7

Question One:

The previous Rebbeim have asked: Why is actively thinking about
why we dwell in a sukkah so important that it is a part of the mitzvah
itself?
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Answer to Question One:

The level of makkif (faith) must be drawn down into understanding -
and specifically into the level of da‘as, which is the ability to fully
absorb and be influenced by (“connected to") an idea. Because this is
the entire purpose of the mitzvah of dwelling in a sukkah (bringing
makkif into pnimi), therefore the “knowing” of the mitzvah (da’os) is a
fundamental part of the mitzvah itself.

Furthermore, the possuk says “in order that your [later] generations
should know” to clarify that even the later generations (after the
generation which came out of Mitzrayim, which was on an extremely
high spiritual level) need to accomplish this spiritual task of drawing
makkif into pnimi. Every Jew in every generation needs to internalize
his faith until he experiences it as part of his intellectual mind (da‘as)
and everyday approach to life.

This explains why we need to dwell in the sukkah for seven days (a
complete week):
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The seven-day cycle of the week represents the six emotional sefiros
and the sefirah of malchus. As explained above, the mitzvah of the
daled minim draws down da’‘as into all the lower sefiros - including the
sefirah of malchus. Therefore, the “dwelling in a sukkah” needs to take
place in all seven days in order to bring da‘as (which brings makkif
into pnimius) into all the seven lower sefiros.

Within a Jew's service of Hashem, this means that the makkif of
sukkah (faith) must be incorporated into all his abilities, up to and
including his physical actions (represented by the sefirah of malchus).
This is why the main mitzvah of dwelling in the sukkah is
accomplished through physical actions (eating, drinking, etc.) and not
only through the intent that one has while dwelling in the sukkah
(da‘as itself).
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After drawing down the makkif into all the sefiros (incorporating faith
into all everyday actions), this enables a Jew to reach the level of
Shmini Atzeres, a makkif which is higher than the limits of creation.
Even though this level is beyond creation, it can also be brought into
pnimius through the sefirah of da‘as, as da‘as is able to perform a
similar function to the sefirah of kesser.

According to Kabbalah, there are two ways to count the ten sefiros;
the difference between them is that one version counts kesser but
not da‘as, while the other counts da‘as but not kesser. This shows that
there is a connection between the two of them, and that da‘as can
have a similar function to kesser.
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Kesser is separate from the “ten sefiros” and is connected the levels of
G-dliness beyond creation, represented the concept of “You are one,
but not in a numerical sense [rather, in terms of Your complete
unity],” as explained by the Rebbe Maharash. Just like kesser reaches
levels beyond creation, so too da‘as is also able to give a Jew the
understanding that “the ultimate knowledge is knowing that it is
impossible to know You (Hashem).”

The ma‘amar answers the last remaining question:
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As we pointed out at the beginning of the ma’‘amar, these pesukim
seem repetitive: First it says that “For a seven-day period you shall
live in sukkos." It then (seemingly) repeats, “Every resident among the
Israelites shall live in sukkos.”

However, this second possuk explains how the Jews have the ability
to bring the level of makkif into pnimius.
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The word ezrach (resident) can also be translated as the first-person
future tense of the verb zarach, which means “l will shine.” This
refers to the essence of the soul which will shine forth in the time to
come.

This level is also referred to as the eisan (strength) of the soul, as it
says, “a song of eisan the ezrachi” (which associates the term eisan
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[strength] with the aspect of the soul which will ezrach [shine] in the
time to come). Eisan can mean both “strength” and “aged”, which
refer to the strength of the soul which comes from the name Av (the
name Havayah spelled out phonetically using the letter yud to equal
the numerical value of 2"V Av, 72).

[Editor’s note: In the expanded spellings of the name Havayah, each
letter is spelled out phonetically. The letter “>” is spelled “7"v", and
the letters “N"and “" can be spelled in their full forms various ways
(such as spelling “n” as “N"N", """, or “R"N") to achieve different
numerical values. The name Av uses the spelling of “2"n".]

The name Av is higher than the world of Tohu, where the “breaking of
the vessels” occurred (the beginning of the process of creation), and
therefore is not considered a “new” existence within creation, but
rather is a revelation of G-dliness which is above creation (it is “pre-
existing” and not “created”).

This level of eisan (which is the essence of the soul which comes from
the name Av which is higher than Tohu) is where every Jew gets the
“strength” (ability) to draw down makkif into pnimius.
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Even though this revelation will primarily take place in the time to
come, nevertheless, since it is beyond the limits of time, it is also able
to have an effect in our times - especially on the holiday of Sukkos.

We are now able to answer question three:
Question Three (part one):

If the possuk already told us that “For a seven-day period you shall
live in sukkos,” why does it go on to repeat “Every resident among
the Israelites shall live in sukkos™?
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Answer to Question Three (part one):

The first possuk tells us the mitzvah of dwelling in a sukkah, which
represents the drawing down of makkif into pnimius. The second
possuk (every resident - ezrach) explains how we have the ability to
perform this mitzvah; because the essence of the soul will shine forth
in the time to come, it also gives us the ability to bring makkif into
pnimius during galus.

Question Three (part two):

The possuk originally said that we should live in sukkos for a “seven-
day period”. When it repeats the commandment for “every resident”,
it simply says that “Every resident among the Israelites shall live in
sukkos” - without specifying the duration. Why is the concept of a
“seven-day period” only mentioned the first time?

Answer to Question Three (part two):

Since the first possuk contained the commandment to sit in a sukkah,
it needed to specify the amount of time which was required.
However, the second possuk explains how we have the ability to
bring makkif into pnimius, so the duration is not required.

Just like the Jews need a special ability from the eisan of the soul in
order to bring the makkif of sukkah into pnimius, so too they need a
special ability in order to “take” the daled minim:

’29V) MAY PY 91V DINN MDD 17N PY 2719 1) 019 DNNPY ON
N7 DN MDD 1D 17PN DT ITH PY 07D ZWIPON 0) 9910 ,5M
22 ,0"2apn N7 5N1 29 1D 07PN DT MAY PY ;I 1D 17apn
NR NPSW 01% ONNPMT 1PIRD PORA 91020 NITH


http://chabadlibrary.org/books/admur/mlukat/1/22/index.htm#_ftn_1559
http://chabadlibrary.org/books/admur/mlukat/1/22/index.htm#_ftn_1560

NV WM VINTR PIT RPN WD MY IR 26

R91D NP (RINIR "Y) HRIWW 1PN NPHND N2 N"APN
iy i)

The Midrash says, “The fruit of the hadar tree (esrog): this is the Holy
One, Blessed be He. The date palm branches (lulav): this is the Holy
One, Blessed be He. A branch of a braided tree (hadas): this is the
Holy One, Blessed be He. And willows of the brook (aravah): this is
the Holy One, Blessed be He.

We see from this Midrash that the daled minim are able to draw down
levels of G-dliness, and the Holy One, Blessed be He (Himself), in a
way of pnimius (“And you shall take for yourselves,” implying
pnimius). The Jews are able to accomplish this because the Jews and
Hashem (through the Torah) are one.

The ma’amar concludes:
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So may it be for us that our preparation for the mitzvah of sukkah
and our fulfillment of the mitzvah of the sukkah and daled minim will
be able to accomplish this. And may we soon merit the revelation of
“all residents among Israel (referring to the essence of the soul) shall
dwell in sukkos” with the coming of Moshiach Tzidkeinu - may he
come and redeem us and bring us speedily to our land - may it be
immediately!
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