
• 

• 

THE ASIA TIC ARTEMIS 

by 

Mirela E. Leibovici 
Department of Classics 

McGi1l University, Montreal 
November 1993 

A thesis submitted to the Faculty of Graduate Studies 
and Research in partial fulfillment of the requirements for 

the degree of Master of Arts. 

( c) Mirela E. Leibovici 1993 



Nome 
: 1j nd ,1 ! rn:1 Lej bnvj c j 

Disserta/Ion A-bs'~~;cls In/ema//Onal IS arranged by hroad, generrllsublect categones ple05e select the one sublecl whlch mas! 

nearly deswbes the content of your dlssertalion Enter the correspcmdlng four-digit code ln the spC'ces provlded 

fI n ci ('lll Iii story / 0/5 171 91 V·M·I 
SUBJECT TERM SUBJECT CODE 

Subject Categories 

THE HUMANITIES AND SOCIAL SCIENCES 
COMMUNICATIONS AND THE ARTS P,ychology OS25 PHILOSOPHY, RELIGION AND Anclenl 0579 
Arrh .f>chJH· 0729 RL'Od,ng 0535 THEOLOGY Medieval 0581 

ArtU"lory 0371 ReltglOus 0527 Phdosophy 0422 Modern 0582 
tHwmCJ 0900 SCiences 0714 Rellc:;n 

~!ack 0328 
r)fJf)CÜ 0178 Secandary 0533 neral 0318 Alrlcan 0331 
rlflf> Ar!"' 0357 Social SCiences 0534 Blblteal Stud,e, 0321 ASla, Au,trol,o and Oceama 0332 
InforrnullOl' r)( If rI(" 0723 Soclol~y of 0340 Clergy 0319 Canad,an 0334 
JCJurno!,'.>m 0191 Special 0529 H"lory of 0320 European 0335 
llhrurt ()(/flflCf' 039', Tencher Training 0530 Phdosophy 01 0322 lat,n Amencan 0336 
Mu\~ ( (JrTltnlJllICCJIICHl\ 0708 Technol1M 071u Theolo'tf' 0469 Middle Eastern 0333 

Mu"" 0413 T est\ on eosur~rnenl!' 0288 United States 0337 
()f)('(,c/l (fJfl!rTllJnl(rJfIOn 04W Vocahunal 0747 SOCIAL SCIENCES Hlstory of SCience 0585 
l l(>tJh'l 046~ 

LANGUAGE, LlTERATURE AND Amerlcan Stud,cs 0323 Law 0398 

Anthrapologrc PoI,hcal SCience 
EDUCATION LlNGUISTlCS Archaeo ogy 0324 General 0615 

'7"'0(>'l,1 0515 lant;'age Cullural 0326 International lawand 
A<hnlrl,',!rollorl 0514 enerol 0679 phy5lcal 0327 Relahons 0616 
Adllit olld ( (lIlhlltJllly 05,6 Annent 0289 BUSiness Admlnlslratlon Pubk AdminIStration 0617 
A(jIICt,IIIJllll 0511 ltngul5hc, 0290 General 0310 Recreohon 0814 
Ali 0271 Soc ta! Work 0452 
B,I,nquul (H.d Muhl( IJltw(J! 0282 

MOdNn 0291 Accounhng 0272 $oclol09Y 
llteraturf' Bankmg 0770 

BU~lm'!.\ 0688 General 0401 Management 0454 General 0626 
t 011l.l11Jlllty ( ollpcle 0275 Clol5lcal 0294 Morkehng 0338 Cnmlnolo~ and Penology 0627 
Curru IJlufIl ulld In .. trucflOIl 0727 Comparative 0295 Canad,an Slud,e, 0385 Demograp Ile 0938 
fur/y Ch,IJlwad 0518 Medieval 0297 Economlcs Ethnlc and oCial Stud,es 0631 
rt"llwnt", 1 0524 Modern 0298 General 0501 lnd,vlJual and Famdy 
f lflCHIC (' 0277 A/rocon 0316 Agroculturol 0503 Stud,es 0628 
Gu1dwl((' Clnd ( our1spllll<j 0519 Anumcan 0591 Commerce BuS! ness 0505 Industnal and labor 

H""lth 0080 ASlon 0305 Finance 0508 Relotlons 0629 
HUJhpl 0745 Conad,an (Englllh) 0352 HlStorl 0509 Pu bite and SOCial Wellare 0630 

H"t"'y,,1 0520 Soc lOi Structure and 
t ionw FCOIlOITH( 5. 0278 

Canad,on (French) 0355 labor 0510 Developmenl 0700 
Enghlh 0593 Theory 0511 

l"du",,,,1 0521 Gprmon/c 0311 Folklore 0358 Theory and Methods 0344 
1 CJflWuwJ(' (Jnd lltcroture 027~' lahn Amerlcan 0312 Geography 0366 T ronsportatlon 0709 
Motlflft)U"U 0280 Middle Eastern 0315 Gerontology 0351 Urban and R"lonal Planning 0999 
MtJ\l( 0522 Romance 0313 HlStory Women's Stu les 0453 
Ph,lmophy 01 0998 Sluw and Eost European 0314 General 0578 
Phy5lcol 0523 

'HE SCIENCES AND ENGINEERING 
BIOLOGICAl SCIENCES Geade,y 0370 Speech Palhology 0460 Englneenn~ 
Agllcultule Geolagy 0372 Toxlcology 0383 Genera 0537 

... (1('(1('101 0473 GeophYlics 0373 Home EconomIes 0386 AerosRaee 0538 
A{Jll)llorny 0285 Hydrology 0388 Agneultur JI 0539 
AIl.IlIt11 ( ulture und Mlnerology 0411 PHYSICAL SCIENCES Aulomoltve 0540 

NuhltlOI1 047~ Poleobotuny 0345 Pure Sciences Biomedical 0541 
1'\1,111\(11 r"tholoqy 0476 Pol"ÛI·cology 0426 ChemlSlry 

(hemlcal 0542 
food )(''''''f' (I"rJ Polcontology 0418 C,V'/ 054~ 

Tl'{ hno!o{r 0359 Polcozoology 0985 General 0485 Eleclrontc, and Electncal 0544 
fo".,tIYo", Wd,II,I" 0418 Palynolm 0427 Agncultural 0749 Heat and Thermodynamlcs 0348 
PIUl1llll~tUI p 0479 PhYSI(()1 eogrophy 0368 Analytlcol 0486 Hydraultc 0545 
l'lllnt Pot""I,,'I} 0480 Phy\lcolOwonography 0415 Blocher",stry 0487 Industnol 0546 
l'IIInt l'hy,,oI,~,y 0817 Inortanle 048& Manne 0547 
RWHJC Mllll<1l1(\nH'lll ,)717 HEALTH AND ENVIRONMENTAL Nuc ear 0738 Motenals SCience 0794 
WClI.,d f,·, hn"IU!.lY 0746 SClENctS 

Organlc 0490 Mechoh,col 0548 
Illokl<JY 

Pharmaceutocol 049 1 
Metallurgy 0743 

lnVlfOnUH'nlol Sc.h~nccs 0768 Phr,"cal 0494 
(~·I1t\rlll 0106 Hedth ~(,pncP' Por.mer 0495 

Mlfllng 0551 
A1111tl1 11l> 0287 v"nerol 0566 Raalat'on 07~4 

Nuclear 0552 
Hhl\tllll\ftt \ 0308 Audlol~y 03üJ Mathemaltes 0405 Pockagm9 0549 
Rll!l1ll) 0309 CI,emat 1er op y 0992 Phy'''s 

Petroleum 0765 
lt,1I 0379 Sanlta')' and MunlclflOl 0554 
t ,,,l'lI.1Y 0379 

C'cnhstf) 0567 General 0605 System SCience 0790 
Eduwtlon 0350 Acoustle, 0986 

f IIh.mhlkx1Y 0353 Hosplrof Monagem"nt 0769 Astronomyand 
Geotechnolagy 0428 

C'PI1Cftl\ 0360 Operations Research 0796 
lllPl\ok,qr 0791 Humon Dcvdopment 0758 Astro~hY5Ics 0606 Plastics Techndogy 0795 Immunology 0982 Atm05p erlc SCience 0608 
Mllfl'!}l() (,l()\1 0410 MedICII1p and Surgery 0564 Atomlc 0748 

Texlile Technology 0994 
Ml,lt'(\J!w 0307 
Nt'll! 0~lll'l\lt' 0117 M"ntal Hcolth 0347 Elec/ronlcs and Electr.cl~ 0607 PSYCHO LOG Y 
( \.('lf1o(Jfoph~ 0416 Nur"ng 0569 Elementary Parti des an General 0621 
l'hYSlllk-:,y 0431 Nutlltlon 0570 H;rh Energy 0798 Behavloral 0384 Obstetne, and GynecoloQy 0380 FIUI and Plasma 0759 
RUllluhon 0821 Occupolional Health ond Molecular 0609 

Ch nicol 0622 
Vt'h'ltnw) <\Ltl'IlCP 0778 1hera~y 0354 Nudeor 0610 

Developmental 0620 

Z"oI'''I) 0472 Ophtha rnology 0381 OptlCS 0752 Elenmental 0623 
R,nphY'll'l Pothology 0571 Radiation 0756 

ln u,troal 0624 
Gt'lwrl,1 0786 Pharmacology 0419 Sal,d State 0611 Personallty 062~ 

Mt'l.l'wl 0 760 Phorm,,'t 0572 Statlslics 0463 
PhyS!olog,cal 0989 

EUTH SCIENCES Ph651col herapy 0382 Applled Sciences 
Psychob,ology 0349 

Pu I,c Hcolth 0573 Psychometncs 0632 
f\ll'Xlt"lxht'l11t!olr) 0425 Rad,ology 0574 Applled Mechomc, 0346 SOcial 0451 
L~"l ...... I1t·ml""Y OOQô 

R"clco!ron 0575 Computer SCience 0984 @ 



• 

• 

ABSTRACT 

This thesis studies the cffects of colonization in /-\sia Minol on th~ cult of thc 

HeJJenic Artemi~, as the Greek g()dde~!' (OIlles mto contact witil and is intlucnced 

hy her A"ian coulIlerparh. The rcsult of Ihis contact is a godd('~s whosc nature 

hoth rcmaim ul1ch4Jngeu and i ... changc~d. heing al the saIlH.' limc hOlh Glcd and 

Oriental. <J nd whose new Image. reshapeè after the "\~I<lt il' Mother Gnddess. 

reflech the rcligi()u~ need~ of her ne\\- \\or~hippcrs. who wcrc thclI1~c1\'~~ a mi\turc 

of Greek a[HJ II1digcn()lI~ pcoples. 

The fir~t part of thi~ work in\'estigatc~ thç l1atllr~ and f'ullclions of Allcmis in 

Greece, exploring in grea!et Jetail the go(]dess' c()nllcclion~ \VII Il nature, 

childbirth, and the different tramitlons unucrgollc by individuab ilnd coml11l1nities. 

The se-::ond p'Jrt looks al the cuIt I)f Artemis in thc fOUf major ccntrc~ (Jf the 

godde~!I' wnr~hjp in Asia: Ephe~()s, Sardis, Magl1e~ia on the: Maiander and Perge. 

ln order to explore more cJo~ely Arterni~' connections with the Mot 1er GodeJcss. 

whom the forlller replace~, a survey of the A.~iaric IHeCllr~f.H~ of Artcmi!'l \Vas 

ncce~;:,dfy. Conscquently, this stlldy attel11pt~ to analyse the nature and fllnctiolls of 

other goddt!sses in Asia, relatetl to the Mother (Joddcs~. namcly Klibaha-Kyt)c1e, 

Ma, Atargatis (a conflation of Anat, Astart and i\"herall), Anahita and bhtar, 

goddesses who sha re variolls fratll rc~ not only with c<!('h IJthcr, bll t with the 

Hellenic Artemi~ a!-. weIl. The study of thesc godde~~es follows 1 he 01 der in which 

Greek c()lonist~ encollntcred them. 

The thesis concllldc~ with a i'lynthj~sb and :-mmmary of th!~ particlllar rcatllrc~ 

of the I-Iellenic Artemis which facilitated her iuentificatioll with the variolls 

examples of the ASlatie mother goddess . 
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RÉSUMÉ 

Cette thèse étudie les efk~s de la colonisation en Asie Mi!leUre sur le culte 

de l'Al témis hellénique: ef' effet, la déesse est mise en contact avec ses 

homologues aS13tiques et ~ubit leur influence. Le résultat de ce contact est une 

déesse dont la nature change, tout en re!!tant la même, à la fois greCtluc ct 

orientaie, et dont l'image, façonnée d'après celle de la Déesse-Mère, retlète Ics 

besoins religieux de ses nouveaux fidèles qui étaient eux-rnêl11e~ Ull mélange dc~ 

Grecs et des peuples indigènell. 

La première partie de ce travail analyse la nature et les fonctions d' Artél11i~ 

en Grèce, en explorant plus en détailles relation:; de la déesse avec la nature et la 

naissance ainsi qu'avec les différentes transitions suhies par les individus et les 

communautés. La seconde partie étudie l'adoration d'Artémis oans les quatre 

principaux centres du culte de la déesse en Asie: Éphèse, Sarde, Magnésie au 

Méandre et Perge. Afin de pouvoir explorer de plus près les relation~ d'A.-tél11is 

avec la Dé~sse-Mère qu'elle remplace, un aperçu de~ homologuc~ a~liatiquc~ 

d'Artémis était nécessaire. En conséquence, dans la pré~ente étude nou~ tenton~ 

d'analyser la nature et les fonctions d'autre!! déesses d'Asie, apparentée~ à la 

Déesse-Mère, comme Kubaba-Kybele, Mû, Atargatis (une comhinai~on 0' Anat, 

Astart et Asherah), Anahita et Ishtar, déesses qui ont plusieures caractéristiqucs 

en commun, non seulement entre elles-mêmes, mais au~~i avec l'Artémis 

hellénique. L'étude de ces déesses suit l'ordre dans lequel les colom grec~ Ic!' ont 

décG lvertes. 

La conclusion de cette thèse est un résumé et une synthèsc des 

caractéristiques partictdières d'Artémis qui ont permi~1 de la rapprocher des 

différentes représentations de la Déesse-Mère a!!iatique . 

2 
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INTRODUCTION 

The purpose of this ~tudy i~ ta investigate the effect~ of migration on the eu1t 

of the Hellenic Artemis, when, brought to the east by Greek eolonists, it came into 

eOlltact with local fertility godde~ses whose natures were more or Jess simiJar to 

hers. The question of the partieular features of Artemis which facilitated her 

identification with various examples of the Asiatie mother goddess is addressed; in 

order tn attempt to an~wcr this que~tion it is first necessary to examine the nature 

and functions of the Hellenic Artemis, as this paper deals with a goddess whose 

nature was hoth changed and unchanged by the effects of emigration. In the east, 

the I-Iellenic Artemb takes on a more or Jess indigenous form, as she becomes 

identified with different goddesses in different places. The study of these Asiatie 

goddesses, conducted in the order of their encounter with the Greek colonists, has 

yielded sorne very intere~ting results. These goddesses - whom 1 reffr to as the 

Mother Gojdess lype- have features which relate them not only to eacn other, but 

to the Hellenic Ar .emis as weil. 

Contact with the Asiatic mother goddess perrnanently coloured the 

iconography and worship of the Hellenic Artemis in the east. However, sorne of 

the features of th(: I-Iellenic Artemis, su ch as her fertility aspects, her connections 

with wild spaces (as mi~tress of animais) and her characteristics pertaining to the 

protection of the weak -- young animaIs, children, cornmunities in situations of 

extreme danger -- characteristics which are shared by ooth her and the different 

Asiatie goddesses, remained and developed. The protectress of communities in 

distress oecomes 1 he protectress of the colony itself; the goddess of margins and 

guardian of fronti·ers becomes the goddess of the agora in a context in which the 

centre of the coJolly is just another margin of the mother city. Because of the very 

nature of this goddess and also because of her particular importance ta them, it 

was Artemis, more than any other Greek goddess, who was mostly felt by the 

5 
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Greek colonists as the natural counterpart of the mother goddc.s.s and whom they 

therefore named "Artemis" . 

6 
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PART 1 - The HeIlenic Artemis 

"IToû yèxp i) "Ap1:fl-llÇ OUK ËX,6pfUŒfV;" ("where has Artemis not danced?")l. 

Thi~ proverh of Ai<,opm might he taken as an allu'Iion to the wide~pread worship 

of Artcmi~L. A~ the numher and diversity of her cuits ~uggest, Artemis was 

wor~hipped throughout the Greek world. The purpose of this section of the 

dls~crtation i~ to investigatc the nature and functions of the Hellenic Artemis.3 

Recent ~cholar~hip perceives Artemis as a goddess of undefined space on aIl 

leveb' human, animal and vegetal.4 As a goddess of transition, Artemis presides 

ovcr the e.\chatiai, where her role is crucial: from this marginal position, the 

godde~~ walchc~ over the proper completion of things. The description of a man as 

"~crvant of Artemis" (a-te-mi-to do-e-ro) in a Linear B tablet from Py]os5 and the 

appearance of the word a-te-mo at Knossos6, make it at least possible that the 

goddc~~ was known hy that name in the Bronze Age; there is no doubt that her 

particular trait~ were prc~ent from the eighth century B.e. on.7 

Artemis as Potnia Theron Durîng the seventh and sixth centuries, the 

godde~~ is commonly ~hown as Potnia Theron (Mistress of wild beasts), often 

1 Alwpo~ l'roI'. (J. 
2 ('at.lnle 11)"17, 174: "Selon le dicton rapporté par É~ope, les Grcc~ ~e demandaient, dans une 

que!.tion toute rh~toriquc, s'il pouvait cxi~ter un seul endrOit où Artcmis ne participe pas aux 
dlOeur~ ,," 

1 Ahhough Artemi.., hec.une idcntilicd wlth Hekate at a lal'er date, the ~tudy of the latter doe~ not 
ulIlccrn the prc..,ent paper The carly pefCI ;Jtion of Hek",e who, according to mythology, was th;;: 
d.lUghter 01 Per..,l·U" .1I1d A..,tcria (!.i~tcr of Leto), hcnc" Artemb' t.ou~in (I-h;~iod, Tlzcogo/ly 411), 
W.I~ very dllfclent Irnlll her ILlIer illl.lge .lIld did not lIIdude any lunar or magic connotation~. The 
e.lrly \-Id.lle,.I!. pre~enled hy I-Ic!.iod (TlzcoKol/y 411 452), a goddl'~s of an aider generation than 
he{ cllu\in. i~ c1o\l'l III lunctiOll!. 10 Zeu!'l Jnd Athena [han she i., ln Artcmis hcr~elf, who~c darker 

!.idc !.hl' would l'ventu.llly hl'comc, pcrhap~ lhrm'i;n identitic.ltlol1 with the ThcssùllJn cros~-road 
godde.,~ EIIWdi.1 The 1.lter d"~lInil.ltion of Artcml~ and Hckatc goc~ beyond the ~cope of this 
paper. Sel' Wl,.,t 1966: 45; 276-290 (commcntary on Ime!> 404-452); de Polignac 1984: 36; 
M.lrqu.mh IIJS 1 24;\-260 and 252 for the identification of Hckatc with Emodia . 

.t E.u 11er .lppllMlhc~ 10 Ihe ~tudy of Artl'mil> arc cxl'mplificd by Fa1l1ell 1896, vol.II. 
<; Eh 650,\ Ch.ldwid. 11)76 ~N; BlIrl-ert 1977: HS-86; SOllrvinou-Inwood 1970: 42; Lloyd-Jones 90 & 

n.IS. 
(, ('h.lllwicl- ct al. l'NO 2.121)8h; 2 1520; 2.1MS. 
7 Vl'fIl.\Ilt \')86: 17 

7 
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winged8, and attested as such at the sanctuary of Artemis Orthia at Spartal), the 

earliest evidence in the form of IVOry plaqul'~, ~l'ab and tl'rracotta figur il1e~ III hClng 

found together with Geometrie pottery.11 Thc~e imagcs, eOl1l1cl"ting the goddc!'>:-. 

with the Potnia ThefOll, are consistent with the carly perception of Artcmi!'> a:-. 

Mistress of Nature (Homer, Iliad 21.470), who~e haunb are thc mountaill!'> and the 

deep forests (Homer, Ody.\sey 6.102-109; Homeric 1-1)'11111 5.lh-20; Ka\llll1ach()~ 

3.18), the wild space which ~he sternly protect~ from human intrll~iol1 Othcrwi~l" 

Artemis haunts aIl places which the Greeks cali agros, UIlcllltivated lalld~, l'\clllltilll. 

whence she bears the epithet Agrotera 12. A~ Limllatis, the goddc~~ I!'! to he round 

in the vicinity of lakes, mar~he~ and pools a~ well :.l!'! on the !'!ca~horc, anywhcre 

between water and land, where cultivation is prCCafl()ll~.1 ~ The ~anctllary 01 

Artemis Brauronia is plaœd in the Erasino~ valley, n~ar the l110llth /)1' the river,I .• 

that of Artemis Limnatis in the Taygeto~ and the ~allctuarie!'. 01 !\rlL'l11i~ Karyall!'! 

and Hemerasia in the mountaim of Arkadia. 15 The ~anctllary III !\rtl'mb 

Elaphebolos at Kalapodi is situated within a frontier area which i!'. repre~ented a~ a 

succession of transitional zones. 16 The two ~pace~, c!\Iilized ami 1I1lcivilizCll, 11111~t 

preserve distinct identities. It is the role of Artemi~ to mailltain thclr proper 

balance by cautiously permitting a certain overlapping of the two, wllile keeping 

8 For representationf> of Artemb as Polma, !>ec Kahd in LIMe 2.624.2-{) (holdlllg hird~ hy rhcir 
ncch); 2 624-625.11-20 (wingle1>~), 2 626-62K21-5X (wingcd). 

9 The cxcavdtion of the sanctudry bcgan on the virgin ~itc in the '>prmg 01 1{)Ofl, ,lIld W,t ... ulIIdllded in 
1910. Sec Dawkin~ cl al , 1929, The Sam Ilia!)' of A/tell/II Ort/lla al Sparta, LondOIl. 

10 Dawkin~ ct al., 1929: 145-162 ("The Terrdcotla Figunne~"), C'>P 14{)-1~1 (''Ortllla wlth ;\IIII11,I/<' .1'> 
Potnia Theron"). Rcprc ... cntdtion ... of Artcml'> Orlhld ,lfl: lh"lU ...... d hy Kahlllll UMe 2(,11-(,'2 
(winged: 2.632.93·97; flee <Ibo 2.627.48, 2669 ()31i) 

11 For a di~cuflflion of thc1>c edrly example,>, ... cc Thomp,>(,n P)O{) 2H7-2{J7; D<Jwkl/l'> l'JIl{)- J1J10. 4{) 
and 1929: 145-162, ~cc dbo Boardman IWd 7 n.24 Crude h<lnd- m .. dc figure,> of hl/mali heing,> 
and animab arc fir~t rccorded al thifl '>dllcluary in lcvc/,> dhoul the ITIlddlc of thc cight u:nlllry B.C 
See Higgin<; 1967: 24 

12 Artcmis and margin." Vcrnantl9S4: 11-27, 191i5: 15-24. Sec abo Schdchlcr )1)1)2 'i2 
13 Vernant 1986: 17. 
14 O~bornc 1985: 157. 
15 De Polignac 1984' 45 
16 Sec Ellingcr 1987' 95 . 

8 
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them firmJy apart. 17 The myth which best ilIustrates Artemis as guardian of the 

fragile frontier which separates civilization from wilderness is the story of the 

intrusion and final de-humanization of Aktaion. M. C. Astour traces this story back 

to a West Semitic myth described in the poem of Aqht, whence the name of 

"Aktaion" might have originated.18 In a HeJlenic context, the myth refers to a 

human violation of a space inaccessible to humans which causes the intruder to 

necome de-humanized. The story of the bath of Artemis which Aktaion interrupts 

ny mbtake is told ny Kallimachos (Hymn 5.110-115), Apollodoros (Bibliotheke 

3.4.4) and Pausanias (9.2.3) who also speaks of a statue of Aktaion at Orchomenos 

(9.38.4). In anger, Artemis transforms Aktaion into a deer, causing the hunter to 

undergo the fate of the prey and to be torn to pieces by his own dogs. The total 

overturning of the normal order of things in this myth, the hunter becoming prey 

and the dogs devouring their master, points to the risks which may be incurred if 

the laws of Artemis are not respected. In another version of the same myth, the 

anger and punishment of Artemis occur as a result of Aktaion's wooing of his own 

aunt, Semele, future mother of Dionysos19, while Euripides (Bakchai 337-340), 

speaks of Aktaion being torn to pieces on account of his boast of excelling Artemis 

in hunting. White it has been argued that the bath of Artemis was an invention of 

KalJimachos (Hymn 5.113-114), hence not attested before the Hellenistic period20, 

L. R. Lacy suggests that it may be as old as the wooing of Semele mentioned by 

17 Sec al!:.o Vernant 19H6: 18-
lB A~tour 1965: 165ff Aqllt brought upon himself the wrath of the virgin goddess Anath (the 

e(luivalcnt of Artcmi~, according to A~tour) for his haughly refusai to give the lauer a bow made by 
the artificer-god lùr, which the hero received as a gifl from his falher. Anath, who obtained from 
the ~uprcme god El the permis!.ion to kill Aqht, lured him to hunt and ordered her servant Ytp" to 
kill Aqlrt, having laken the sharr of an eagle. Aq"t dies as a result of Ihe falal blows delivered to 
him hy Anath'~ servant and is subsequcntly torn 10 picccs by eagles. According to the Ugaritic 
myth, Aqht's murdcr provokcd a scven ycar drought. 

19 Al.laion'!> wooing of Scmele: Hcsiod, fr. 217A M.-W.; Pausanias 9.2.3 (quoting Stesichoros of 
Himcra); Slcsichoros, PMG 236; Apollodoros Bibliothcke 3.4.4; Akousilaos FGrH 2F33. 

lO Sec L1oyd-Jonc~ 1983: 99 . 
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archaic sources, being perhaps the earliest tale concerning the Boiotian hunter.21 

Aktaion's fatal mistake, which violated the sanetity of the goddess' !lpace and 

caused an abnormal turn of events, illustrates the fragility of the line which 

separates the hunter from the prey in a world which is no longer controlled hy 

men. Here Artemis acts in her rôle of Po/nia Them11. The amhiguoll!l 

representations of Potnia holding two birds or animais hy their ncek!l22, !luggcst!l 

the twofold rôle of the goddess who at the same lime proteet!l and de!ltroys. In 

Aischylos (Agamemnon 141-143), Artemis is "gracious to the tender euh!l of Illighty 

lions and to the breast-Ioving young of aIl the wild beasts roaming in the ficld".2' 

At Patrai, during the festival eelebrated in honour of Artemis Laphria, whme 

image Pausanias states was brought from Kalydon (Pausanias 7.1H.H-I3), edihle 

birds, as weIl as every kind of victim, young or full-grown, are thrown into the fire 

and burnt alive.24 

Artemis as protectress ofthe weak As early as the Homerie Hymns, Artemi!l 

is associated with the cities of "just men" (5.20),25 to which she will not de~ccnd 

unless she is needed26, in order to protect them from savagery and cxce~s. The 

protective role of Artemis has a regulatory function: the cycle of Iife must he 

completed and any breaching of the proper order of thing~ will eventually attract 

the wrath of the goddess. Untimely slaughter of young animais will dbturb the 

proper order and prevent them from completing the c()ur~e of their destinie~. 

Artemis loathes the feast of eagles which devour the pregnant hare (Abchylos, 

21 Lacy 1990: 26-42; Klossowski 1972: 112-113. 
22 Sec Thompson 1909: 286-297 and fig. 1-4,10,11; Burkert 1985: 42, 124, 172; Bevan 19~7: IH; for 

Artemis as Polll;a Theron ~ec also Christou 1968: 175, 177, 181; L1oyd-Jonc~ 191B: 90; NiI.,~()n 
1950: 503f.; Dietrich 1974: 146f; Kahil in LlMC 2 624.2-9. 

23 My translation. Sec also Burkert 1985: 149. 
24 Sec also Lloyd-Joncs 1983: 90 and n.20; Lcpore 19X4: 109-113; rcprc,>cnlalJOn~ of Arlcmi ... 

Laphria: Kahil in LlMC 2.641-642.191-209. 
25 On the basis of the abundant post-Hom cric modificationll, f()rm~ and u ... agcl., Janko argucl. for a 

post-Homeric date of the Homeric Hymll 5 According to him, Hymll 5 wall compo',cd in Ai()li~, in 
the de cades bcfore the middlc of the 7th century. Sce Janko 19H2: 151-1HO. 

26 Vernant 1986: 17 . 
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Agamemnon 137) and punishes those who are guihy of the premature killing of 

animah or of rape of virgin~, such as the Messenians who attacked the young 

Spartan girl~ in the Spartan version of the Messenian confliet (Pausanias 4.4.1). 

The fire of Laphria, on the other hand, proves the goddes!t' incontestable rule over 

the wild world. Delighting in the hunt, she is often called "ioXÉatpa" (among the 

numerous examples: Homer, Iliad 5.53; 21.480; Odyssey 11.198; Homeric Hymns 

3.15 and 159; 9.6; 7.2; Hesiod, Theogony 14.918). However, her arrows, by means of 

which she i~ believed to kill, as weil as those of Apollo, are referred 10 as "àyav(,i", 

"gentle" (Homer, Odys.\ey 15.410-411): 

"€À9wv àpyupo't:o(oç 'ATIôÀÀwv 'Ap'tÉlJ.tOl (ùv 

olç àyavolç I}€ÀÉfO'O'lV €TIOlXOIJ.€VOÇ Ka'tÉTI€$v€v." 

These two aspects --protection and destruction of the same beings-- are 

reflected in other functions of the goddess. "A lion to women" (Homer, Iliad 

21.483), Artemis is invoked as Locheia to assist in childbirth. The fact that the 

sa me goddess is involved in both birth and death is not altogether paradoxical; 

Artemis presides over the zone in between the two, the coming into being and the 

going out of heing.27 

Artemis Eileithyia The function of Artemis as helper of women in labour28 

brings her into contact with Eileithyia29, with whom she is identified as Artemis 

Eileithyia30. However, the roles of the two goddesses do not overlap entirely. 

While Eileithyia is the godde:i!l of childbirth, Artemis is present rather as a goddess 

27 See Schachter 1992: 50. 
28 According 10 Lloyd-Joncs 1983: 99, Arlemis camI' to be thought as a kind protcctor of womcll in 

labour; origin;:tlly !.he had becn "a dangcrous enemy, 10 be propiliated at great cost". 
:!') Eilcithyia figure!. in Linear B tablets from Knossos as "e-rc-u-ti-ja"; Chadwick at al. 1986: 268 

IGg(3) 705: A-mi-ni-so,/ e-rc-u-ti-ja); the goddcss also reccives wool 271 [Od(2) 714J and 272 
IOd(2) 715, 716). Homer (Odys~t:y 19.188), speaks of "Amnisos where thcre is a cave of Eileithuia" 
("cr-rficr€ 11' ev 'AJ..lVlcr<$, DOl L€ crn€oç EiÀ€19ulllç"). The actual site was continuously used frorn 
Minnan dllwn ln Roman times. See al!.o Chadwick 1976: 98; Dietrich 1974: 87-88; Willcts 1958: 
22.1. 

'0 See F.uncll IS9h: 444, 566-569 n.36-46; Burkert 1985: 151; Dietrich 1974: 87-88; for 
reprc!.cntatilln!. of Artemis Eileithyia, sec Kahil in LIMe 2.676. 721a; 722 . 
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of transition. A double transition is involved in childbirth: on the one hand. the 

transition of the child from physical non-existence into existence and on the other 

hand, that of the mother from social non-existence into ~ocial existence. as the 

young wife will not be considered fully married until sile ha~ givcn the mko,\' an 

offspring.31 If the transition is not completed. the garll1e~1t~ of the wOl11en who died 

in the ordeal were dedicated at Brauron (Euripides, fT 1464-14(7)32 and the child 

left in the care of the goddess as Kourotrophos, the latter replacing the muther (\1' 

orphaned children,33 Childbirth, aside from coming into life in an environrnent of 

extreme danga --in the more unfortunate cases being a mixture of hirth and 

death-- is also the completion of the girl's de~("y, and the heginning of a ncw 

being who is to be initiated through the different and difficult ~tagcs of it~ life. A~ 

Kourotrophos, the function of Artemi~ is to nourish the young. makc thcm grow 

and mature until they have become accomplished adLllt~, the hoy~ turning into 

citizen-soldiers and the girls into wives and mothers.J4 Furthermore, the process of 

pregnancy and childbirth which as a whole represents a tran~iti()nal period, place~ 

the woman in an abnormal condition p!lysically, and ~ocially, in a ~tate of 

isolation35. The marginality of the mother, as weil as that of the ncw horn, ~till 

foreign to any rule of civilization and similar to an animal,36 l'ails within the ~phere 

of Artemis as a goddess of fertility and the growth of hLlman~, animaIs and 

vegetation37. 

Artemis as goddess of transition The concern of Artemi~ with mamage 

brings her close to Hera, their functions however remaining distinct. As godde~!'I of 

31 Dowdcn 1989: 44. 
32 Sec Kondis 1967: 161,173-175 and pl. 106; Cole 19X4: 231); for Arll!mi.,' wllneclioll wilh Ihe 

diseases of virgins and lhe praclicc of dedicaling garmenl!> 10 lhe g()dde1>~ by girb: lhe Hippokralic 
lreatise Peri Parthe";o,, 13; Osborne 1985: 15H. 

33 Bevan 1986: 21 and 1987: 19; Priee 1978: 121-122; for lhe bear a!> kourotropllO,l, 1>ec al~() 
Baehoffcn 1863: passim, e~p. 4-5. 

34 Vernant 1986: 19,22. 
35 Van Gennep 1960: 41; O~bornc 1985: 170. 
36 Vernant 1986: 22; on the ncw born perccived as a !>lrangcr !>cc Van Gcnnep 1960: 50. 
37 Sec also Vernant 1986: 16, 19; Lloyd-Jonc!> 1983: 91; Farne1l1896: 428-429 . 
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transition, Artemis is concemed rather with the preliminaries of the marriage, as 

the girl who has so far been under the goddess' protection is about to leave her. At 

Sparta, the young girls who had been placed under the protection of Artemis, upon 

reaching a certain age, passed to the protection of Helen, whose task was to make 

them into women in her image; this passage was marked by an initiation rite which 

involved segregation, disorder and reversaI of sex roles. 38 Thus, a young girl was 

put in the hands of a woman called the nympheufria, who would shave her head 

and dress her like a man (Plutarch Lykourgos 15.5), so as to exorcise savagery and 

finally control it. 39 

Every Athenian girl had to perform the sacrifice known as proteleia before 

her wedding (Euripides, lA 433)40. The first day of the gamos (proaulia hemera), 

belongs to the goddess. On this day, the young bride dedicates her toys to 

Artemis41 (Anth. Palot. 6.59), as she is about to enter a transitionaJ stage which will 

be completed only with the birth of the first offspring.42 Thus, the rôle of the 

Arkteia at Brauron (and also Munychia - see below) is to integrate and prepare the 

girls for a proper entry into society and the assumption of their rôle as mothers and 

wives.43 An absolute requirement for marriage, at least according to the myth44, 

the rite of Arkteia smoothes a passage otherwise uneasy, by taming the young girls 

and chasing away any remaining tendency towards insubordination and savagery, 

associated with their unstable age45 . The story of Melanippos and Komaitho, the 

aition for the a11ied cuIts of Artemis Triklaria and Dionysos Aisymnetes at Patrai 

38 Cantarella 1987: 21; Brdlch 1969: l13ff.; for Helen as a goddess of vegetation and ferhlity see 
Lloyd-Jones 1983: 95; Calame 1977: 333f. 

39 Vernant 1986: 45. 
40 Burkert 1972: 75 n.20; Lloyd-Jones 1983: 94. 
41 See Cantarella 1987: 45 on marnage ceremonies. 
42 See Dowden 1989: 44. 
43 See Cole 1984: 233.238-244. 
44 See Oshorne 1985: 165. Perhaps not ail the Atheman gIrls took part ID the nte but only those 

whose tinanclal sItuatIon penmtted them to do so (see below). 
45 On the Itterary Image of marnage as tammg and the mteraction of the wIld and the tamed ID the 

aehology of the Arkteia set: Osborne 1985: 165 . 
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(Pausanias 7.19-20), represents what the Arkteia strives to nvoid: untimely entry 

imo maturity, in an improper manner. The two adolescents refllscd to ~lhidc hy the 

rut(!s of a union socially accepted and regulated, thus leaving thcir fecling~ 

unrc~strained and attracting the wrath of Artemis. 4h Another eX<lmplc to he 

avoided by young girls is that of Atalanta. Ahandoned and raised by a hear 

(Apollodoros, 8ibliotheke 3.9.2; Lykophron, Alexandra 137 and .\Cholitm; Ailianos, 

Variae Historiae 13.1),47 Atalanta grew up in the wilderness, Ber llnwillingncs~ to 

complete her destiny and be married tllrned Atalanta's cOllrt~hip into a race 

(Hyginus Fabulae 185.2), in which the prize wa~ either Atalanta or tl1t~ Iife of her 

defealed suitors. When finally vanquished by Melanion (Apollodoros 3.9.2) or 

Hippomenes (Hesiod, fr. 74, 76 M.-W.), Atalanta. because of her excessive 

savagery, was incapable of proper conduct and the) efore violatcd a !oanctuary of 

either Zeus (ApoJlodoros 3.9.2; Hyginus Fahulae 185) or the Mother of the God~ 

(Ovid, A1etamorphoses 10.686), .'or which both she and Melanion were turncd into 

lions48• The world of Artemis, unlike that of Atalanta, is open to adulthood, and 

the rites pertaining to the goddess are intended to takt.. the young tn their 

destinies. 49 One of the functions of the Arkteia must have hecn to avert the 

excesses represented hy Komaitho (untimely entry into maturity) and Atalanta 

(refusai of one's destiny). Thus Artemis acts as guardian of the limits and contact 

points between the uncontrolled fertility of uncultivated nature and the rcjection 

of marri age, to achieve a balance between wilderne~s and civilization; the 

46 Arlemis sent dealh and pestilence upon Patrai. When con!>ulted, thc Dclplm: oracle ordained that 
the pair be sacrificed. The sacrifice was to he repcatcd annually with the mo~l heauliful 
represcntative of each scx a!. sacrificial victim!.. The hero EurypylŒ, arriving with a che!>t 
containing the image of DionysO!>, puts an end to thi!. !>acrificc ,lnd tum!> it into a harmlc~~ rile in 
which the young people bathe in a river henccforlh called Meilicho~ (prcviou ... ly Arncllichm). Sec 
Nilsson 1957: 216-225; Calame 1977: 73,245, 273; L1oyd-Jone~ 19H3: 91; Hughc ... 1991: 116-HH 

47 According to other ver~ions Atalanta wail the daughlcr of la"o\ !>on of Lykurg()~ of Arkadia, and 
Klymene, daughtcr of Minyas (ApolJodorolt 3.9.2) or of Schoineus, ~()n of Athama~ (Hc!>iod, fr. 72, 
76.20 M.- W.= Apollodoros BlbllOlheke 3.9.2, quoting He~iod nlr..Cll 'tlveç Ë'CI::poln). 

48 Vernant 1986: 20. 
49 Vernant 1986: 21. 
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integration of the young into the stable world of the adult cannot be achieved 

without the goddess who guards its frontiers50. 

Brauron Artemis wa!l worshipped at Brauron as goddess of childhood and 

infancy, protector of young, unmarried women, as weIl as goddess of the hunt.51 

The numerous dedications of statues of young boys and girls reflect the concern of 

the goddess for childbirth and protection of children.52 The presence at Brauron of 

jewellery, mirror~, and pottery representing scenes of domestic activity as weIl as of 

utensils for spinning and weaving such as spindles, loom weights and objects called 

epinetra (the exact use of which has not been determined53) suggests that the cult 

was concerned with the training of young girls in the tasks they were expected to 

perform as wives and mothers.54 

Viewed by ancient writers either as a rite (telete: Hesychios sv C:XpK't€t.a), or a 

mysterion (schal. Aristophanes Lysistrata 645), the Arkteia takes its name from the 

bear which the girls were required to imitate in honour of the goddess55 (Smdas sv 

C:XpK'tot; schal. Aristophanes Lysistrata 645), perhaps envisaged as a bear herself. 

Krateriskoi from the sanctuary at Brauron representing girls either nude or 

dressed in short chitons, running, sometimes towards an altar upon which a flame 

burns, have been connected with this ritual,56 the krateriskoi being used in the 

course of the ceremony, for pou ring libations on the altar.57 Judging from the 

50 Dc Polignac 1984: 52; Vernant 1984: 17. 
51 CO!:': 1984: 23H-
52 Kondi!. 1967: 180, 190; Priee 1978: 121-122; Cole 1984: 238; on Artemis Kourotrophos see Kahil 

in LIMe 2.676.720 (marble relief from Rome, first quarter of the 4th century B.C., figuring 
wor~hiper~ prc~cnling a child to Artemis); 2.676.721 (terraeotta statuette from Brauron, middle of 
the 5th cent ury B c., rcpre~enting Artemis KOlirotropllOs earrying a little girl) and commentary 
2.743- 752 (Artemb as protectre~!. of childhood and family). For Artemis and Apollo as 
kourotrophOl sec also Calame 1977: 206-209. 

53 Kondis 1967: 186, 189; Kahi11963: 12 & pl. 5. 
~4 Cole 1984: 239-240. 
55 Calame 1977: 1S7; sec also Walban~ 1981: 276-81. 
56 Kahil 1963, p1.6; 1965: 20-33 and fig. A-C; 1977: 86-98; 1981: 252-63; Sourvinou- Inwood 1985: 

125-146 & pl. 7,8.; on ritual nakedness sec Osborne 1985: 169. 
57 Kahil1965: 24 and plate 8.8 . 
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presence of Arteltlis and Apollo on an Athenian vase, together with a man and a 

wornan wearing bear masks (priest and priestess) and from the pa!.sage of 

Hesychios which defines the bear bath as the animal and as the pric!.tes!. of 

Arternis ("iipK'tOÇ-... KCÙ 'to ~~v KaL Tt tÉpfLCX 'tnç 'Ap'tÉlJ.lOOÇ"), as weil a~ from the 

mate rial presence of a bear at Brauron, L. Kahil suggests that a mysterion wa~ 

performed at Brauron in connection with the Arkteia.5~ The cult aition speaks of 

the killing of a sacred bear by the brothers of a liule girl whom the heur hall 

scratched59. When the ar:gered Artemis sent plague and famine. Apollo ordcred 

the sacrifice of a daughter by her father. Mo!.t version~ contaill a ~tory of 

substitution, an animal being sacrificed insteall.60 By imitating the hear, the girb 

expiate the original fault, ritually participating in the wildncss of the animal.6J 1 

would go further, suggesting that they partake of the nature of the goddess herself 

and identify with her through an animal which is so cIosely connected with the 

goddess.62 The connection between Artemis and the bear can also he ~ecn at 

Kydonia in Western Crete, where the cult of the divine nurse of Zeus, Kynosoura, 

transformed into the constellation of the Little Bear, wa~ connected with the pre

historic cave at Akrotiri, north-west of Chania, still called the "Cave of the She

Bear", as weil as with the cult of Arternis at Aptera/J3 The presence of hears ln 

connection with Artemis and motherhood is attested also in the form of 

58 Kahi11977: 93 and fig.7 (the mask), 91 and fig. 4 (the bear); Cole IYH4: 240 di~dgree~ that the 
mysterion itself could havc becn rcprc!>entcd on vasc!>. 

59Dowden 1989: 35 considcrs the bear ~cralching the girl'~ face an iniliatory mUlildtion, famihar in 
other cultures; see also commentary by O!>borne 1985: 166. 

60 See Sale 1975: 265-84. 
61 Cole 1984: 242. 
62 Kallisto, who was changed by Artcmi& (or by Hcra: Pau!,anid& 8.3.6-7) into d bear for conccaling 

her pregnancy (Hesiod, fr.163 M.-W.; Apollodoro~, BIbi. 3.8.2; Ovid, Melall/orphOlc.\ 2.5.40 J-49~; 
Pausanias 8.3.6; Hyginu!>, Fabulae 177) i!> considered to have heen initially the godde'.~ hcr~clf 
(Fontenrose 1981: 69-85); the sanctuary of Arlemi!> Kalli~lc lie~ ncar Skia!> in Arkadia on a mound 
taken 10 be tht~ tomb of Kallisto (Pau~ania~ 8.35.8); !>cc Jo~t 1985: IW (location of the lomb),40(j-
410 (rejecting the conncction betwecn Artcmb Kallisto and the bcar); Bevan IIJH7: 19 ~upporl~ the 
association; statuettes depicting ArtemÏl> with bear~: Kahil in LI MC 2.676.722, 723a, 724 
(uncertain); on the human charactcri~tic!' of the bcar, ~ec O!>horne 1985: 163, 167. 

63 See Priee 1978: 88-89, citing WiIICll1> 1962: 275f . 
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dedications in her sancruaries, particularly that of Artemis Orthia, where Artemis 

and Eileithyia were \"orshipped as goddesses of childbirth.64 There is also an 

intimate connection among bears, Iphigeneia and the Brauronian cult. According 

to tradition, Agamemnon'~ daughter Iphigeneia (or Iphimede65), was s""crificed ta 

Artemi~ at Aulb(J(; before the departure of the allied Greek forces for Troy, at the 

goddess' command (Kypria67; Aischylos, Agamemnon 126-36, 198-201; Euripides, 

lA 1587); in a variant version a deer was substituted for the girl (Kypria, followed 

by Euripides fT 28ff, where Iphigeneia becomes the first priestess of Artemis in the 

land of the Tauroi) or a bear (Schol. Aristophanes, Lysistrata 645).68 The latter 

substitution concerns tre ritual at Brauron. C. Sourvinou-Inwood69 sees in 

Iphigeneia's ge~ture of shedding her robes (Aischylos, Agamemnon 239: "KpÔKOU 

l3a«Jlàç Èç nÉ'oov XÉ'ouO'a"), a correlation with the Brauronidn practice of "shedding 

the krokotos" mentioned in Aristophanes, Lysistrata 645. By using the Ravenna 

codex of Lysistrata (137, 4A) whi<:h reads "Ka'taXÉ'ouoll 'tov KpOKW'tOV", in 

correlation with krateriskoi depicting nu de girl,>, she suggests that "shedding the 

krokotos" was a ritual act marking the successf' ,: fulf~lment of a "bear's career", the 

64 Sec Bevan 19H7: 17-21, csp. 20-21. 
6~. Hc!.iod fr. 23a M" W, Sec Solm~en 1981: 353-358; Dowden 1989: 46 & 212 n.62 argues that the 

Lincar B Iphirnede/lphirncdeia (PY Tn 316) cannot come from <w> is (might), but rather from 
an adjective (t~IÇ) aUellted by Hesychios (sv 'I4Ily€V€l(X' ~ Ap'tE:J.!l':;), the meaning of which might 
he "preHy", thu~ makillg "Iphigcncia" an cquivalent of "Kalligeneia". However, the equivalcnt ort~lI; 
given hy Liddell and Scott 1968 sv, b taxUç. 

6{. Dnwden 1989: 47 sce~ Iphigcneia as a prototypl! for girls performing a p,3ssage rite; Foley 1982: 
171 con!\idcrs Iphigcneia'!. marriagcjsacrificc to havc bccn undcrtaken wilh a hint of re-birth or 

_ !.urviv. :, ratified by Artemi~' sub!\titution of a dcer for Iphigcnia, "if the play clo1.ed this way". 
(,,. Proklll!\, ClJre~to"II1(lIia ]: 

"Kâ'-XOOltoÇ SÈ: Einovtoç tfJV tilç 8€oû J..lVilVLV Kat '1~lyÉvnav 
K€) €ucravtoç 9U€lV tt) . Ap1:É:J . .llOI, wç Eni yoJ.lOV <xùtfJV 'Al(lÀÀEl 
J.1€·=o.n€J.l~étJ.1€llOt, 9U€LV emx€tpCoûcrLV. U Apt€J.ltç M CXÙUIV 
€çqmocracra, €ic; Tat'Jpouc;; J.l€taKOJ.lIl;,€1 Kai c:X9ovatOv not€Î'. ËX~ov 
ôt ,:xv'ti tilç KOPT'lÇ naplatTlal till lkoJ.lill." 

(01\ Yet 'lIl11ther ve·'l>ic·n lItatcs that Iphigcneia was changcd by the will of Artemis into Einodia (hence 
intn Hekatc throu.~h the identification of lattcr with Einodia) being calkd ,.u Af''t€J.lIV EivoôlT!V 
npOno>.ov KÀ\JtoÛ ioX€talp1"\C;" (He1>iod, fr. 23a M.-W.; fr. 23b; Pau~ania!> 1.43.1 "01&x ôÈ 'Hcrlooov 
nO\l1aav'to. Év Katl:xÀoyùll r\JVO\KWV '1~\y€V€lW OÙ" Ono9avéiv, yVWJ.lT'll M . Ap't€J.ltÔOç 'EKOtTlV 
reTval": Stc!.ichoros fr. 215 PA/G). See abo Schach'ler 1981: 96-97. 

(,1) Sourvinou-Inwolld 1971: 339-342; ~ce also Stinton 1976: 11-13 . 
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exact ri tuai which Iphigeneia performed beforc her sacrificeJo Iphigeneia. once 

perhaps an independent goddess 71 or a heroine 72, was herself connecteù with 

childbirth and received as dedications the garments of women who died in lahour 

(Euripides IT, 1450-1467). 

By imitating the bear and partaking of its savagery7J, the girl~ at Brauron, 

like the boys in the sanctuary of Artemis Orthia at Sparta, were allowed to 

experience a change of identity (see below) a!o. part of a transitional pha~c. the t'inal 

purpose of which was their passage into maturity. Thm, the meaning and fUllction 

of the Arkteia, based on Artemis as protectress of women in labour and 

Kourotrophos, was to prepare girls for marri age and childhirth. The Arkteia or a 

similar ri tuai was performed in the sanctuaries of Artemis Munychia at Piraeus74 

and on the Athenian akropolis, of Artemls Aristoboule in Athens and Melite, as 

weIl as in the sanctuary of Artemis Tauropolos at Halai Araphenide!\, whcrc 

krateriskoi connected with the ritual have been identified.75 At Aulis, the girls 

would have been not bears but deer.16 "Playing the deer for Artemi!o." is !o.uggestcd 

by an inscription from Demetrias-Pagasai (IG 92 1123), which recorùs a dedication 

to Artemis of Pagasai made by Dyantis daughter of Melanthias, who has ~erved a!\ 

a Nebros (deer) for the goddess. 

The question whether ail girls participated in the Arkteia or only a !\clcct fcw, 

those who could afford the cost77, has often been addressed. 'Mhe passage of 

70 Sourvinou-Inwood 1971: 341; Osborne 1985: 164 (lhe Iink belwcen lhe arktO/ and Iphigt:neia). 
71 See Sale 1975: 274. 
72 Dowden 1989: 45; for the plan of the l>anctuary and the hef(lon of Iphigenela 1>CC Kahil 1%1, 

p1.16; 1977: 96. 
73 Cole 1984: 242. 
74 Kahil1991: 518; For a discussion of Arlemis Munychia al Piracu ... , ... ee (iarl,lIld PJH7. 111-114 and 

208 (notes). 
75 Kahil 1981: 254-255; 1991: 518; for the similarities between the cult of Artemi:-. al Brauron and 

Munychia, 1>ee Sale 1975: 265-284, who 1>uggests that the "~lory of Iphigeneia at Auli ... hcgan IIfe cl ... 

a obscure Munychia!l lemplc-Iegend" and moved from Aulb to Brdurol1 to Munychia, although 
Iphigeneia ncver reachcd the last destination. 

76 See commentary by Dowden 1989: 41. 
77 Dowden 1989: 26 . 
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78 

Aristophanes (Lysistruta 641-64778) remains problematic and we are constantly 

reminded of the fact that only two girls served as u"hephoroi for Athena, although 

they may have represented ail the girls born at the same time 79. By analogy, L1oyd

Jones argues that only a small number of girls represented an entire age group.80 

Ch. Sourvinou-Inwood also argues against the possibility that aIl the girls served as 

hears, despite E. Simon's opinion that the poor quality of numerous krateriskoi 

proved every young girl's participation in the Arkteia.81 Analogically, not aIl 

Athenian y()uth~ serveu as ephebes but only those of the hoplite class.~Q 

The same passage of Aristophanes seems to imply that the girls were at least 

ten years old, while the scholiast on the passage states that the bears were between 

five and ten. Ch. Sourvinou-Inwood has demonstrated, through a series of 

iconographical analyses, that the "bears" on ritual Krateriskoi were five to 

seven/eight years old (the younger ones) and ten (the older ones), concluding that 

the Arkteia represented a rite of transition from childhood to puberty83. However, 

its social and reIigious implications make the Arkteia much more than a simple 

puberty ritual.84 

Artemis Orthia85 Another rite of transition, this time concerning epheIJes, 

took place in the sanctuary of Artemis Orthia at Sparta. As in the case of the 

t/€mà J..l€V €-r1l yeywC1' eù9Ùç ~ppn~6pouv' 
Eit' àÀetpie;; ~ BeK€tlC; ouao tàpXlly€tl 
K~'t' ëXO\JC10 'tOV KpoKW'tWV &PK'tOC; ~ Bpcrupwviotç' 
KQKOVT'\cjl6poUV nO'l:' OUC10 note;; KM'" • xoucr • 
iC1XtiôwV 0Plia96v. t/ 

K~t' ËXO\JC10 Bentlcy; KO'tÉXoUcro rBC; KotaxÉouao R. 
79 Sec Lloyd-Joncs 1983: 92 & n.32, refcrring to the comment by Wilamowitz 1927: 16200 the 

number of the girl~ who scrvcd as arrhepllOroi; on the age of the arrIJepIJoroi see Osborne 1985: 
165. 

80 Lloyd-Joncs 19S3: 93. 
81 Simon 1983: 86; Ch. Sourvinou-Inwood 1988: 115-116. 
820shorne 19N5: 44. 
83 Sourvinou-lnwood 1988: 1-67; O~hornc 1985: 165. 
f!.I Sec Oshorne 19S5: 172CC., for the political and social implication::. oC the Arkteia. 
115 The meaning of the epithet is not germane to my argument here. See Appeodix 1 for one possible 

inlcrprclalion . 
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Arkteia, it may also have been reserved t~ the upper classes. Oshorne's argument 

that not aIl the young Athenians served as ephebes but only thme of the hoplite 

class (see above) may also have hecn valid for Sparta, whcrc Ilot ail the youth!'. 

were flogged but only those who were destined to rank among the !zOl1loÎoÎ. The 

flogging of the Spartan ephebes is reported by various source~, !-ome ancient 

authors stressing the cruelty of a rhual which they attrihuted tn a forcign godde~s 

(Pausanias 3.16.9: "ÈK 1:@V f3af'~âpwv") and others recording incidents of death 

under the whip of t:)rthia (Plutarch, Lykourgos 18.2: "no:u.oùc::- :-nl1:0U I3wJJ.ou TTjÇ 

'Op9taç Ewp6:KaIJ.€V < EV > an09VnUKov"Caç 1:aiç nÀTlyatç."; Apop!zllll'gmlltll 

Lakonica, 40 (239C-D); Cicero, Tusculan DisputatÎoll.\, 2.14.34;). Xcnophon 

(Lak.Rep. 2.9) reports a rite of stealing cheeses from the altar of the g()ddc~s hy 

groups of young boys, who were in tum pursued and whipped hy othcr groups of 

young boys. Plato (Leg. 1.633B) alll'des to the same custom. On the ha~is of the 

different reports of the same ritual, Hughes conc1uded that the rite mcntioned hy 

Plato and Xenophon eventually degenerated into the brutal scourging and that the 

myth of human sacrifice (replaced !Jy Lykourgos with the whipping of the cphehe~, 

so that the altar would always be Wied with human blood: Pausanias 3.16.9- JO) 

was invented only wh en the ritual hau assumed its bloodier form, a uevclopment 

contrary to the "mitigation" often present in myth.H6 

When incorporated into the sphere of Artemi~, the ritual assume~ a diffcrcnt 

rôle and the masks worn by the ephebes serve to provide an alternative idclltity in 

order to eliminate any tendency which might lead them a!-tray l'rom the C()lIr~c of 

becoming warrior-citizen~87: grotesque masks88 representing different types --the 

86 Hughes 1991: 80. For anothcr pos~iblc origin of thi~ ritual cruelty, ... ee Appendix 1. 
87 Vernant 1984; 14-15; 1986: 39-54, csp. 29-30 on the duality of the ma.,k. 
88 Sec Dickins G., in Dawkins ct aL, 1929: 163-186 ("The Ma!ok ... "); the Lu~tom of dedicating ma!okll 

arousc aceording to Dickinl> (p. 165) early in the 7th ccntury B.C. and began to beco/llc popular at 
ils very close, although one "warnor" rna~k wa" round in a purely Ocornctric layer. SC(; a\!-o 
Boardman 1963: 6, who iluggesb that the ~erb did not bcgin bcfore 600 B C. 
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shy, the vulgar, the ugly, the vile and the coward-- are put on in the course of the 

ritual in order to eliminate these unde!.irable tendencies. The flogging of the 

ephebes, which rnight have Punic-Phoenician originsH9, be<;omes in a Greek 

context the !luprerne trial, possibly intended ta rem ove the greatest fear of ail: the 

fear of the blood which would be spilled on the future battlefields and ultimately, 

the fear of death. If indeed substituted by Lykourgos for a human sacrifice 

perforrned at randorn (Pausanias 3.16.10), the flogging may represent an initiatory 

death (which might occasionally have turned into real death), followed by a rebirth 

of the ephebe as a citizen with full rights.90 This "death" would be both the end of 

the ordeal of a childhood spent in humiliation during which the child resembled a 

helot91 , also perceivable as a non-existence, and the beginning of a reallife, as a 

lzolnoio!i, a fully integrated citizen.92 The rite of passage clearly belongs to Artemis. 

The presence of Arternis in the context of war is motivated mainly by her 

function of Kourotropltos93 ; she is there in order to proteet those whom she had 

brought to the thres~old of rnaturity and are beginning their aduIt lives as warrior

citizens. The motivation is also territorial, as battles tend to be fought in spaces 

considered to be the domain of the goddess: marginal areas, disputed frontiers 

(e.\chatiai), where the goddess is always preselit94. Not a warrior goddess 

traditionally, Artemis has no place within the battle ranks and is easily intimidated 

by an angry Hera, harshly ordering her to restrict her acti /ity to the mountains and 

the hunting of wild animais (Homer, Iliad 21.486). Even in later times, Artemis 

was not perceived as a warrior but as a guide, and her presence was more strongly 

!lI) Carter 19H7: 381: "The whipping of the ephcbe!> on Ortheia'!> altar could be a substitution for the 
origin,tl rite of child !>acrificc introduccd by the Phoenicians". 

1)0 Brclich 196'}: 203-7; Van Gcnnep 1960: 75; Burkert 1985: 260-1; Hughes 1991: 80-81; Vernant 
1984: 21-22. 

'JI On the trcatmcnt of the hclots and thcir "b!> than human" statu!., see Ducat 1990, esp. 107-127 
("Le~ moin!> qu'humain!>"). 

<J2 Vernant 1984: 21-27. 
lJ3 Sec Loni~ 1979: 200-203; Vernant 1988: 223; Brclich 1961: 83-4. 
I)-l Sec Brelich 1%1, csp. 4(1-52 . 
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felt in the moments which preceded the actllal hattle or whenever the \Var leaned 

towards a disastrolls end, in the so called "wars of annihilation", when the existence 

of an entire commllnity, inclllding women and children, wa~ thrcatened with 

extinction.95 

The rôle of the preliminary sacrifice offered to Artemis was to ell~ure that in 

the transition from peace to war, savagery would not prevail.%. The ~acrifice wa~ 

performed in front of the troops (Xenophon Hellenika 6.S.IX: Thllcydide~ 6.69.2) 

when the enemy was in sight. Xenophon (Hellenika 4.2.20), writillg about the battle 

of Nemea in 394 B.e., states that the distance hetwccn the two anllie~ wa~ le~~ 

than one stade when "the Lacedaimonians, after having sacrificed to Agrotera the 

usual goat, advanced towards the enemy". The sacrifice. con~i~til1b of a goat, ail 

animal neither wild nor fully domesticated!J7, wa~ perlormed III perfeet ordcr, whclI 

the two sicles were visible to each other "o:ù't@V Kal1:@v nOÀE-,.üwV OpWV1:WV" 

(Plutarch, Lykourgos 22.4). If the omens were favourahle the army advanccd 

calmly towards danger ("È'nt û>V KlVOUVOV"), without leaving a single gap in the 

phalanx "J.Ltl1:€ ouxancxO'J.La nowûv1:WV É'v 1:D $aÀayyl J.Ltl1:E" 1:alç tJluXa'lÇ 

eopu13ou~LÈ'VWV" (Plutarch Lykourgos 22.5). No ~jgnal for advance could he glVCI1 

before receiving the favourabJe omens. In ~uch a case, a ~ec()nd ~acritïc(~ to 

Artemis was required, at the risk of being killed hy the enemy (Plularch Ari.\leÙJe.\ 

17.7-10). An interrupted sacrifice was seen as a bad omen. According to Pllltarch 

(Agesilaos 6), the fact that Agesilaos' sacrifice to Artemi~ at Auli~ hefore hb 

departure for Asia in 396 B.C. was interrupted by angry Boiolian~, wa~ an omcn 

for the ultimate faHure of the expeùition. The ma~~acre hy wolvc~ of the goat~ 

(K<X1:0l0:0€Ç), which the Spartam had taken along to lead the flocks of ~acrificial 

95 Ellinger 1978: 7-35; 1987: 88-99; for Artemis Hegemone and Soteira, ~ee Vernant l'JHH: 
224; Farne111896, vol.H, p. 576, 585-6 n. 67 and 123. 

96 Vernant 1988: 221-239. 
97 Vernant 1988: 231. 
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sheep, predicted a bad end for the battle of Leuktra a~ well (Pausanias 9.13.5) . 

Thus, the sacrifice to Artemis performed in the moments before combat was 

marked by extreme tension and insecurity. Il occurred at the end of what was 

known and familiar and at the beginning of what would be uncertain and confused. 

The amhiguity and tension of these particular moments required that they be 

dedicated to the goddess who rules over the eschatiai.98 

After a !o.uccessful battle, thanksgiving sacrifices were offered to Artemis in 

recognition of her aid. Five hundred goats were sacrificed annually after the battte 

of Marathon (Xenophon Anabasis 3.2.12; Herodotos 6.117; Plutarch De Herodoti 

Malignitate, 27), three hundred according to Ailianos (Variae Historiae 2.25). At 

Athens one of the functions of the polemarch was to sacrifice to Artemis Agrotera 

and to organize games and funerary sacrifices for those who had died in combat 

(Aristotle, Athenian Politics, 58.1). The goddess' presence appears in the form of a 

Iight (moonlight in the case of the Greek victory al Salamis: Plutarch, Mora/ia 

349F), or in the form of an unusu~1 clarity of vision and mind, even in the most 

hostile circumstances. Thrasyboulos and his followers were able to find their way 

to Munychia during a moonless night and surrounded by a terrible snow storm 

(Xenophon, Hellenika 2.4.14)99, guided by a flame, a manifestation of Artemis 

PIIOSplwros. lOO On the other hand the visibility and judgement of the enemy are 

darkened by the action of the goddess and their minds are filled with panic 

(Diodoru!o. 14.32.3). They are incapable of discerning clearly or of taking the right 

decisions. According to Pausanias (1.40.2-3), the soldiers of Mardonios, blinded by 

Artemis Soteira, were easily defeated by the Greeks after having wasted their 

arrows against a rock, the sound of which seemed human to their disturbed senses. 

The same panic overtook the Gauls when they attacked Delphi in 279 B.C. 

9S On the miliHIry mamike, sec Pritchctt 1979: 47·90. 
<JI) Sec al~o Pritchctl 1979: 124. 
\0(\ See Vernant 1988: 227 . 
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Confused by a snow storm and by the blurred light of nightfall, unable to recognize 

their shields or the sound of their own language, they massacred each other, having 

fallen into "ayvoux" (Pausanias 10.23.6-8).101 

The goddess' intervention, also as kourotropl/Os, is to be recognized by sil11i1at 

actions in the so called "battles of despair", in which Artemis protects not only the 

youths over whose paideia she had so far watched hut an entire community in a 

vulnerable and defenceless state. By the annihilation of this community in danger, 

the order which Artemis helps to preserve would he permanently disturhed and 

the outcome would represent an unacceptahle transgre!l!lion of huth divine and 

human laws. The festival of the Elaphebolia, celehrated at Hyampoli~ (neur 

modern Kalapodi) in honour of Artemis Elaphebolos (lG 9.1.90; Plutarch De 

Mulierum Virtute, 244b-e; Pausanias 10.1.6-10; Polybios 16.32.1) commcmoratcs 

the episode of the "Phokian despair", in the conflict between Phokiam. and 

Thessalians near Hyampolis. The rôle of Artemis in such "wars of annihilation" has 

been analysed by Ellinger in a series of articles 102. The Phokian victoric~ analysed 

by Ellinger are examples of a confliet whieh has been described as "a:anovOoç." 

(Plutarch Mul. Vin. 244b); theyare "wars of annihilation". The pmition of Artemi~ 

in relation to sueh wars is further explained by the faet that the "war of 

annihilation" is first of aIl an unequal combat.103 The Phokian vietory over the 

Thessalians at Kleonai near Hyampolis, commemorated by the Elaphcholia, wa~ 

perceived as the direct result of a desperate solution propo!oo.ed hy Daïphante!oo. of 

Hyampolis, at a time when the Thes!otalians were aoout to wage a "war of 

annihilation" in response to a widespread Phokian rehellion, and following the 

defeat of the Phokian leader Gelon who perished together with hi!ot picked men at 

the hands of the enemy (Pausanias 10.1.5). Daïphanto!l gathered ail women, 

101 Sec Pritchetl 1979: 31. 
102 Ellinger 1984: 51-67; 1978: 7-35; 1987: 88-99. Sec abo Pritchcll1979: 55. 
103 Ellinger 1978: 8 . 
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children and goods near a funerary pyre under the guard of thirty men, who were 

10 kill the women and children, burning them as sacrificial victims together with 

the goods in case of defeat, and then kill each other or let themselves be killed by 

the Thessalian cavalry (Paw,anias 10.1.6-7; Plutarch Mu/. Vin. 244c). 

The battlefield Î!I north of Hyampolis. At its southern extremity, c.5 km from 

Hyampolis is the sanctuary of Artemis Elaphebolos, at the very entrance of the 

pass, a corridor measuring a few hundred meters in width and sorne four km in 

length along a north-south axis. Located in a position of esclzatiai, within a frontier 

space represented not as a c1ear separating line but as a succession of transitional 

zones at the margins of cultivated areas, the sanctuary is inseparable from the 

battlefield. H14 

Two other episodes, seen by Herodotos as manifestations of the eternal 

hostility between the Thessalians and the Phokians, took place "a few years before 

the expedition of the King (Xerxes)" (Herodotos 8.27; Pausanias 10.1.11). On the 

one hand, the Phokians, having retreated on Mount Parnassos, crushed the 

Thessalian infantry through a trick devised by Tellias of Elis, the prophet of the 

Phokian army, "upon whom rested aIl the Phokians' hopes of salvation" (Pausanias 

1 0.1.9): under a full moon, six hundred chosen men (five hundred according to 

Pausanias 10.1.11) whitened their faces and took the Thessalians by surprise. The 

latter, fearing a divine appearance, were overtaken by panic to the point of not 

heing able to defend themselves. In this state of mind they were easily massacred 

by the six hundred, whose order was clear; to kil! aIl those who were not 

"whitened". On the other occasion, the Thessalian cavalry was defeated in the pass 

of Hyampolis lO5, after the Phokians had dug a ditch across and filled it with 

amphorae, causing the horses of the Thessalians to stumble and fall, overturning 

104 Sec Ellinger 1987: 94-95. 
105 This roule has heen l>ucccsl>ivcly takcn by the Thcssalians, Pcrsians, Macedonians and Romans. 

Sec Ellingcr 1978: 13. 
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and killing their riders (Herodotos 8.28; Pausanias 11 >.1.3 ).106 These episodes . 

which have in common the fact that victory was secured by a "trick", have 

traditionally been spread throughout the Archaic period, the Phokian liheration 

around 575-570 B.C. and the conflicts descrihed hy Herodotol> shortly before 480 

B.C. More recent theories however argue in favour of a si nglc war which 

supposedly occurred shortly after 510 or 491 B.c. 107 

The actions of Artemis in the last two episodes can he defined, a~ in other 

instances seen above, in terms of visibility/non-visihilty. The whitcncd warriors 

more visible th an usual in the light of the full moon, to the point of secming 

·supernatural, are superior to their enemies exactly because of thcir cxcc!lsive 

visibility. In the other episode they prevail through invil>ibility, being hidden l'rom 

the eyes of the Thessalian invaders. The physical phenomenon is purallelcd 

psychologically by the clarity of mind which Artemis confers to those under her 

protection in contrast to the panic and confusion she intlicts upon their cnemy. 

Artemis as protectress of colonies The function of the godde!ls as 

protectress of communities in danger can be seen in the case of the colonies as 

weil, eschatiai uf the mother city, living in a permanent statt: of unccrtainty a~ to 

their existence and often threatened by large and hO!ltile native poplilation~. More 

than a goddess of colonization, Artemis has been perceived as a godde!ls of 

hellenization, presiding over the integration of certain indigenous clcmcnb into 

the world of hellenism108. The colonies belong to the sphere of Artcmi!l ina~much 

as they are margins, extensions of the original city, hordering an unfamiliar und 

sometimes dangerous environment.109 Conseqently, the location of !lanctuarie~ of 

Artemis in the colonies differs from their location in the motherland. The 

106 For a detailed trcatment of thc~e cpbodc!-. s.:c P. Ellingcr, citcd abovc. 
107 Sec Ellingcr 1978: 90. 
108 Frontisi-Ducroux 1981: 46. 
109 See Malkin 1987,pass;m; de Polignac 1984: 23-126 . 
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sanctuaries which in Greece itself are placed at the eschatiai of the oikoumene, 

often in zones where land and water meet to create a space by its very nature 

e~caping the control of man, become sanctuaries of the agora in the colonies. This 

central location can be explained by the fact that the entire colony is perceived as 

an eschatia, rather th an by a change in the nature of the goddess. IIO 

In the process of colonization Artemis came into contact with local deities 

whose natures were more or less similar to hers, as was the case in the East, where 

the Greeks met with an older and more sophisticated civilization than their own. 

This contact affected the perception of Artemis in the major cult centres of Asia 

Minor in different ways. In places such as Ephesos, the assimilation of Artemis 

with a local mother goddess was more striking than at Miletos, where the influence 

of the goddess' Asiatic counterpart was hardly visible. Il 1 The question how mu ch 

of the new Asiatic Artemis is the continuation of the ancient goddess of the earth 

and how much of her Hellenic character has been preserved will be treated in the 

second part of this thesis, as will the nature, functions and worship of the Oriental 

Artemis. 

Summary ln the Iight of recent scholarship, Artemis is a goddess of 

undefined space, on aU its levels --human, animal, vegetal-- a goddess of transition 

who, presiding over the esclzatiai, watches over the proper completion of things. 

The possible presence of Artemis in Linear B tablets from Pylos and perhaps 

from Knossos pmves the antiquity of her worship. Mistress of nature, Artemis 

haunts the mountains and the deep forests, protecting the wild space from human 

intrusion; as seen in the myth of Aktaion, human violation of the non-human space 

causes the de-humanization of the intruder. In the same way, the goddess defends 

110 For a di!.cussion of the location of these sanctuaries see Schachter 1992: 1-57, esp. page 50. 
ilIOn Arlcmis at Milclos sec Tuehe111989: 143-217, esp. 180-187 (the archaeological finds); 1992: 

25-38 (the temple of Arlemis al Didyma); Ehrhardl 1983: 148-161 and noles on p. 351-375 
(MilclO1> and ils colonie!.) . 
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the cities of "just men" from savagery and excess. The two species. civilized and 

uncivilized, must preserve distinct identities, and it is Artemis who achieves thcir 

proper balance, by cautiously permitting a certain overlapping of the two. white 

keeping them firmly apart. 

Artemis' protection of animal cubs, which l'ails within the concept of the 

goddess as Potnia Tizeron, is compatible with the goddess' regulatory fllllction: the 

cycle of life must be completed, and any breaching of the proper ortlcr of thing~ 

will eventually attract the wrath of the godde!ls; llntimely ~lallghter of young 

anima.!s will prevent them from completing the course of their dc~til1ies. The 

protection, as weIl as the destruction of the same animais. representctl hy thc fire 

of Laphria, are reflected in other aspects of the goddess: "a lion to womcn", the 

goddess is also invoked to assist in childbirth, together with Eileithyia. Why was 

Artemis chosen for this purpose? First of ail, childbirth is a douhle transition: thal 

of the chilrl from physical non-existence into existence and that of the ll10thcr l'rom 

social non-existence into social existence. In the ca~e of the mother's dcath. the 

new-born child would be left in the care of the goddess as KoumtropllO,\, Second, 

chilbirth, besides being a transition in and out of Iife in an environmcnt of extreme 

danger, is also the complet ion of the girl's destiny and the heginning of il new 

being, who is to be initiated through the different stages of its life. 

The Arkteia at Brauron was intended to prevent exces!\e~ ~uch as untirncly 

entry into maturity or unwillingness to complete one's destiny. The rôle of the 

Arkteia might have been to integrate and prepare the girl~ for a proper entry into 

society and the assumption of their rôles as wives and mothers. A ~imilar ritual, 

this time involving ephebes, took place in the !lanctuary of Artemi~ Orthia at 

Sparta. Whether or not Ortheia is the Ugaritic goddes~ Asherah (much more 

research is needed before reaching a conclusion), the ri tuai wa~ e~!lentially Greek 

and its meaning was connected with the integration of the young into !-oociety. If it 
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was indeed substituted for human sacrifice, the f10gging of the ephebes may 

represent an initiatury death, followed by a rebirth of the ephebe as citizen with 

full rights. This "death" would be buth the end of a childhood spent in humiliation, 

equal to non-exi~tence, and the beginning of a true existence, as a fully integrated 

citizen. 

Unlike Athena, Artemis is not a warrior-goddess and has no place on the 

battlefields. However, the moments before engaging battle c1early belong to this 

goddess. The purpose of the preliminary sacrifice to Artemis was to ensure that 

she would not permit savagery to prevail over order. The presence of the goddess 

was more strongly feh in so-caBed "wars of annihilation" which threatened the 

existence of an entire people. Her intervention in these situations is motivated by 

her rôle of protectress of the vulnerable, this time an entire community threatened 

with extinction. Her actions are psychological rather than physical: she confers or 

denies a certain cIarity of vision and judgement. Moreover, as wars often take 

place in disputed areas, where the power of the goddess is absolute, the moments 

befure combat being of a particular ambiguity and tension, they faIl within the 

sphere of the goddess who rules over the eschatiai. Colonization, another form of 

aggression, requires the goddess' presence owing to the very nature of the colony. 

The almost permanent state of uncertainty and the continuous need of the Greek 

colonists to coexist with native populations in a hostile envirnment, made Artemis 

a major goddess in the Greek colonies, the goddess herself taking on a more or 

less indigenous form . 
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PART II - The Asiatie Artemis 

Introduction 

ln the process of colonization, deities and cuits were transplanted from the 

mainland to the newly founded colonies. As the degree of contact hctween Grcek 

colonists and native populations varied from place to place 112, the effeet on the 

Greeks' gods could have been minimal or massive, depemling abo on the fUllclions 

of the individual god; Poseidon, the pan-Ionic ethnic god remained slrietly 

Greek1l3, while other deities such as Apollo, Zeus, Hera, Aphrodite and especially 

Artemis underwent the influence of local cuits to a larger extent. The purpose of 

this part of the thesis is to investigate the worship of Artemis in the east, as a 

goddess whose nature was both unchanged and ehanged by the eHeets of 

immigration. 

The first part of this thesis has shown the Hellenic Artemis as a goddess 

whose field of competence --whose )J.O'lpIl114_- was the critical transitions fuced by 

individuals and communities. At the level of the individual she exerci!!ed her power 

at birth, puberty, and maturity, preparing the person -- or heast-- tn play 

her Ihis/its rôle in life; male humans were intended tn hecorne warriors and 

hunters, females to become rnothers, beasts to be tamed either hy hunting nf 

husbandry. At the communallevel, the function of Artemis was cxtended to cover 

the areas between wilderness and civilization, matching the individual's untrained 

and trained states, and between safety and danger, again matching the imJividua)'s 

exposure to life-threatening experience. Because of her functions, the Hellenic 

112 For a general survey of lhis problem, l>ee J.-P. DCl>cocudrcs cd., 1990, Greek C%llists and NatIve 
Populations, Oxford. 

113 Poseidon's cult epilhets in Asia Minor (c.g.' Acr~M€tOÇ, . EÀtKWVlOÇ, 'Op9WOlOC;, IlIPU1:PlOÇ, 
«1lU!M.J..I.loç) go back lo Grcccc, unlikc l>ome cpilhcll> of Apollo or Arlcmi~, wiJich ~h()w a highcr 
degree of assimilation (e.g ... ~lOUIl€Uç, ·E~€(Jla). For Po\cidon ID A~ia Minor ~cc Graf 19H5: 42-
43,207-208,383,409. 

114 As defincd by Adkins 1972: 16: ..... J.lôtpa .. .i~ concerncd with whal Il i<;, or i~ nol onc'~ '~harc'- or 
sorne e1se's -ID say or 10 do" . 
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Artemis was a goddess of the eschatiai, the limits of the chora of the polis. In the 

context of the colony, her functions can be better understood if one takes into 

consideration the fact that a colony can be perceived as an extension of the polis, 

and thus a further displacement of the eschatiai. The same goddess, who in a 

mother polis can be found at the outskirts of the chara, in a colony can be found at 

the physical centre of the new community, which in itself constitutes a new no

man's land, as was the case at Thasos, Kerkyra and Syracuse. 1 15 

As opposed to the west, where the Greeks settIed in areas whose local 

population was at a lower level of development than they were, in Asia Minor the 

seuleTs encountered a civilization older, more sophisticated and more highly 

developed than their own. It was an inevitable consequence of this contact that 

sorne deities, particularly those who played a great rôle in coloruzation, underwent 

in the east a more extensive change th an they might otherwise have suffered. 

Major Cuits of Artemis in Asia 

Ali far as both their importance and antiquity are concerned, the major cult 

centres of this goddess in Asi~ Minor were at Didyma (Miletos), Ephesos, Sardis, 

Magnesia on the Maiander and Perge. The archaeological finds from Didyma 

(Miletos)1l6 do not suggest significant influence from local elements. However, the 

presence of priestesses of Artemis called hydrophoroi seems to connect the 

goddess' cuIt with water. 1l7 The rôle of water in the cult of Artemis at Didyma, 

115 Sec Schachter 1992: 49-51. 
116 Sec Tuchclt 1989: 184-186 and fig. 50-53 (four scaled fcma!e figures dressed in chitons); 192-201 

and fig. 60-84 (sphinxcs); Tuchclt 1992: 25-38 (the lemplc of Arlcmis). 
117 The fact thal the word hydropl/Oro!> was applied 10 a pricsless of Artemi~ in Asia Minor is c1ear 

from Kaihcl Epi!:r. Gr., 872, text fcvised by Preuner 1922: 185-186: 
Il' AycxElih tUx'Tll. 
Aurll nap9f:VlKTt 'E~Tlj}6Àoç Opft'[€tpaV 
9~"o~0 KOO(O)ÀlJ..lI1V D.Q\JKlÉW 9uyoTpcx 
oop<$Jpov BftpaVrrotvlTlV l1apal}WlllQ pÉ(at 
01l0tpOVtwV oiywv ËJ..lj}pua KMÂl9uTI.&)V." 

For the Irydroplwros as prieste~~ of Artemi~ at Didyrna and Patrnos, see also Haussoullier 1902: 
140 . 
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retained in the name of her priestesses, points, according to Tuchelt, 118 to an 

original native-Anatolian female goddess. The hydrophoro; are particular to the 

cult of Artemis and can be found not only at Didyma 119 but at Patmos, a colony of 

Miletos, as we!1. 120 A terracotta head of Artemis found at Didyma presents, 

according to TucheIt, Anatolian features 121. The temple itself. while preserving ils 

ancient appearance has also preserved hs local importance,122 but the overall 

image of Artemis, worhipped as Pythie, Lykeie, Chitone and Boulaia 123, suggests 

that the godc.ess had retained most of her Hellenic characteristics. 

Ephesos At Ephesos, the legend of the primitive tree sanctuary and ils first 

worshippers links Artemis of Ephesos to the autochthonous populations, known to 

be devotees of a mother-goddess. In Kallimachos (3.237-239), the Amazon Hippo 

founds the temple of Artemis at Ephesos. Whether the Lydian Artimu is an 

adaptation of the Greek Artemis, as Burkert suggests,124 or not, her popularity 

reflects a high degree of assimilation among Eastern peoples who saw no difficulty 

in the goddess' identification with Kybele and Anaïtis. 

The xoanon of Artemis at Ephesos125 is weil known on account of the so

called "breasts", round-shaped decorations which coyer the goddess' upper oody, 

118 Tuchelt 1992: 37: "Die RoUe des Wassers im Artcmiskult von Didyma is in der Amtl>hel.eichnung 
ihrer Priesterinnen den HydropllOren oder Wascrtriigerinncn, c 'halten und in der cinheimh-.ch
anatolischen Erscheinungsform der mit ciner weiblichen Gottheit vcrbundenen Ouelle." 

119 Tuchelt 1992: 37. 
120 An inscription from Didyma (third century B.e.) names a lJydropllOros who had al,>o hcld thil> 

office for Artemis Patnia (= Patmia): "u5po~poc; €uO'€llflç . Ap1:ÉIU50ç (TJa'[)v(aç" (I.v.IJidymu, 
315; Robert Hell. 11/12 [1960), 466f). In another inscription (on which sec RhM 107(1964) 315-325; 
Ehrardt 1983: 446 n. 597), the Dame of the hydropllOros (B~pa) il. mentioned. Sec abo SEG 
30.1286 (Didyma, lst century A.D., inscription of a lJydropllOro.\' of Arlemil> Pylhia). An archaic 
marble head from Didyma dated ca 540 B.C. rcprc&ents a young woman wcaring pne~lly attire 

-"(-ruchelt 1992: 32 fig.50; 37). For the cult of Artemis at Miletos and Didyma ~ce Ehrardt 19HJ: 
148-149 and 443-445 n.573-587; 149 and 446-447 n. 595-613 (Patmos). 

121 See Tuchelt 1992: 34 fig. 52; 37: "Dcutlicher noch !'pricht der Fund cine,> Terrakottakopfc!> mil 
den Zugen der anatolischen Artemis fur sich." 

122 Tuchelt 1992: 38. 
123 Ehrardl1983: 148 and 443 n. 574, 579; 444 n.580, 585. 
124 Burkert 1985: 149. 
125 See Fleischer 1973: 74ff; 253; 410ff and plates . 
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not uncommon with Oriental divinities.126 On a cuneiform tablet containing an 

enumeration of c10thes and ornaments of Ishtar, fruit-shaped beads of gold are 

mentioned as part of the goddess' costume. 127 The pastiche decorations 

undoubtedly point to the fertility aspect of the Ephesian goddess128. Zeus 

Labraundos wears three su ch "breasts", symbol of a deity associated with fertility 

rather than of an androgynous one.129 On a statue of Kybele now in Vienna 

(Kunsthistorisches Museum), the decorations are clearly fruit-shapcd. 130 The semi

aniconic representation of the goddess bears a close link to columnar images of the 

Mother Goddess, basically resembling a cylinder, as if eut from a tree-trunk.131 

The black colour of the Ephesian goddess is another element linking the goddess 

to a pre-Hellenic cult (a deity knowH as the "black goddess" was worshipped by the 

Hittites) and also to Kybele, whose cult figure was a black stone.132 

Deer and lions alternate on the goddess' dress with flower and bee patterns. 

The presence of animaIs indicates a goddess of wildlife, a mistœss of animaIs. The 

flower, also the emblem of the Persian Anahita,133 together with the bee, connect 

the Ephesian goddess with vegetation. Like Kybele, Artemis Ephesia wears the 

turret-crown, sign of her pre-eminence. In the Artemision at Ephesos, the goddess 

was worshipped as npw't09povia, filling the first seat (Pausanias 10.38.6; 

126 The gourd-!>haped "teardropl>" of am ber with an elliptical cross !>cetion diseovaed in the 
Artemision dt Epheso!> and dated to the Geometrie period, were taken by Bammer to be part of 
the brca!>t jewclcry of the ancient xoanon. Scc Bammer 1990: 153 & fig. 24, 27, Plates XXI(b),(e), 
XXII(a). 

127 Lcemans 1952: 1-2, lines 3 and 25 on the cunciform tablet. 
128 The only surviving tcrracotla figurine reeordcd as coming from Ephesos (Higgins 1967: 120 & pl, 

SSE), rcprel>cnts Artemi!> Ephesia with veil, high polos and four row!> of such deeorations. The 
terracotta type ha!> becn datcd in the first ccntury B.C. or the tirst century A.D. On the breast 
dccorations as repr.:sentations of actual fruit, seeds or "eggs", see Bammer 1990: 153. Dietrich 
1974: 96, connccl!> Ephc!>ia'!> hreast dceoration with the women's breasts modelled in plastcr on 
thc callt w.llls of Ihe Firl>t and Second Shrines of Levcl VIB at Çatal Huyilk. 

129 Sec Flcb,chcr 1973: 315ff and pl.141 a-d. 
130 Flcischer 1973 pl. 5K 
Dl BarncH 1967: Ut 
132 Sec Barnell 1967: 22. 
133 Duchcllnc-Guillcmin 1962: 301. 

33 



• 

• 

Kallimachos 3.228). To ancient Greek writers, the Ephesian Artemis appeared as li 

goddess of clearly non-Hellenic origin. Pausanias sees the goddess as an aboriginal 

divinity of the Lydians and the Lelegians, wor~hippeù hy the Amazons (7.2.4; 

4.31.8). The Amazons as first worshippers of Artcmis at Ephesos are nlso 

mentioned by KaJlimaehos (3.237) anù Hyginus (Fahulae, 237) white Tadtus 

(Annales 3.61) associates the cult of Artemis Ephesia with the Lyùian Hemkles 

("Auetam hine concessu HercuIis, eum Lydia poteretur, cacrimoniam ternplo"). 

The cult of Artemis at Ephesos compri!!es obvious non-Greek c1cment!!, 

survivaIs of previous worship, sueh as the office of Megabyzos and the coll cgc of 

the Essenes. The eunueh archpriest known by the Persian name of Mcgabyzos or 

Megabyxos134, meaning either "set free by God"l3S or "he who is in the !!crviee of 

the God"136 (Strabo 14.1.23 [641] "'IfpÉ:aç ü'dJVovxouç dxov. oüç fKnÀouv 

M€Ya/lûÇouç"; Appian Bell.Civ. 5.9 "'tov EV 'E~É:a4> oÈ 'tTiç 'Ap ':É:~.I.lOOç ifpÉ:a, ÔV 

J..L€ya~uçov i)yOÛV1:CXl") is a survival of the wOf!o.lIip of a Mother Goddess, related 

to Kybele. Oriental Mother Goddess types are often served hy ellnll~h pric!!ts ho1h 

in cult and in legend. Attis and Kombabos (Lucian, Dea Syria 19-23) are Icgendary 

prototypes of eunueh priests, whom their Oriental foll()wer~ strove 10 imita1c.Thc 

faet that the practice, totally repugnant to the Greek mentality, was maintained in 

the cult of Artemis of Ephesos is not al together surprisi ng whe n uppl icd to 

Artemis, a goddess who demanded absolute purity from her male foll()wcr~; 

Hippolytos, entirely dedicated to the godde~s, muintained hi~ vows of cha~tity at 

the priee of his own life. After ail it was an ob!o.e!o.sion with ab~()lute puri1y ant! 

complete identification with the great goddess which motivated the followcr~ of 

134 The only correct form according to Benvcni1>te (1966: 108). 
135 Bean 1979: 135-7. 
136 Benveniste (1966: 112) argues on linguilltic grounds that the namc Baga-bu.na (the (jrcck 
M€yapu~oc;) must be translatcd a~ "he who b in the lIcrvicc of thc God". Thil> would corrc1>pond 
almost exactly to the Greek equivalcnt givcn by Xcnophon (Allaba.\ù 5.3.24ff.: "KcnaÀE'ln€l nopà 
Meycxl3u(1tl tifJ tfiç . Apt€JltOOç v€wK6~") . 
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the Mother Goddcss to commit savage acts of mutilation upon themselves. As 

attested by the testimony of Strabo, the Megabyzos was al ways an Oriental, never a 

Greek, sometime5 sent from remote countries (14.1.23 [641]: " ... KCXt. QUcq69€v 

}J.€1: lOV1:€Ç étEL 1: lvaç àl; iouç 1:fiç 1:OlCX{rtllÇ npoO'"tcxO'Laç, KcxlllYOV EV "t l}J.n 

}J.EycXÀU."). In Xenophon's Anahasis (5.3.24ff) the name "Megabyzos" is provided 

with a Greek equivalent ("K(x1:aÀ€t1tfl ncxpà ME'yo:J3uÇ~ "t&> 1:TlÇ 'Ap1:É}J.lOOÇ 

VEWKOp~"- see n.135). ft appears that after his consecration in the Ephesian 

Artemi~ion, the Megabyzos lost his personal name.137 According to Picard,138 the 

new Megabyzos was adopted by the previous one at his consecration. Although the 

term M€y613uÇoç or ME'y613uçoç seems to be of Persian origin, related to the old 

Persian Baga-buxsa, the institution itself go es back to much earlier times.139 The 

presence of Megabyzoi at Ephesos was interpreted as an indication of the fact that 

the Ephesian goddess, !ike Kybele had~ mitially, a youthful attendant and lover. 140 

Another particular feature in the cult of Artemis at Ephesos is the presence of the 

so-ca!led college of Essenes, priests who lived secluded in the Artemision (in 

Roman times the period of abstinence was limited to one year), observing strict 

rules of 6:yVE'lCX (Pausanias 8.13.1) and supervising the sacred banquets of the 

Ephellian Artemis. According to the definition given by the Etymologicon Magnum, 

the Essenes were kings, comparable to the king-bee (Etymol. Magn. sv EO'criW' {) 

BcxoLÀfùç KCX1:' 'E<f,EO'LoUÇ, ano ~E'"tcx~opâç "tOU ME'ÀiO'O'wv BcxO'1.ÀÉwç). Their life 

has been described by Pausanias as follows, when speaking of a similar practice in 

the sanctuary of Artemis Hymnia in the territory of the Arkadian Orchomenos: 

"TOU1:OlÇ ou ~6vov 1:à Èç 1:àç ~tl;Elç illà Kal EÇ "tà &Mo 6:ylO'1:fU€lV 

Ka8ÉO'1:TlKE' '[(>V xpovov "tOU ~LOU nO:V1:cx, Kat. OÜ1:E ÀOU1:pà OÜ1:f Ûlal"ta 

137 Picard 1922: 165 ff. 
138 Picard 1922: 165. 
131) Picard 1922: 167 and 0.2. 
140 Scc Guthric 1950: 103. 
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ÀOLml Ka'tà"tà atm): mlHO'l Ko:eà Ka\. 'tole; noUolç €O''tLV, oooÈ" Ë'ç 

OlKlaV no:plao'LV àvopOc; lStW"tou. 'tOLo:\ho: otoo Ë"tE'pO: ÈVLexutoV Ka\. où 

npoO'w 'E~€O'iwv €1tL"tll~kUoV1:o:ç 'toùç Ln . Ap"tÉf.LlOl LO'1:la'topo:ç tn 

'Ecf>€O'~ yLVOIJ.€vouç, KaÀOUJ..L€Vouç o€ unD 1:WV nOÀL1:WV . EO'oflvaç. 

1:no€ 'Ap'tÉ"~tOl 'tn . YJJ.v~ KO:\. €Op1:t1V ayouO'LV €nÉ1:€LOv." (Pau!I'\I1ias 

8.13.1) 

According to Picard,141 this practice i!l essentially Oriental and doc!I not 

pertain to Greek religion, the ritual prohibitions being performcd in imitation of 

Oriental customs. A possible argument in favour of the Oriental chameler of the 

Essenes might be the occurrence of the term in the religious practice of the ancienl 

Israel, which knew a sect by the same name. However, the J ewish sect was rcfcrred 

to as "Essenes" only by those who communicated in Greek, namely Ilellenized 

Jews such as Josephus and Philo. Neither Hebrew nor Aramaie has a term whieh 

can be identified beyond doubt as "Essene", unless one accept~ the po~~ihility that 

"Essen" was used by those who wrote in Greek as a tran~literation of the Ilebrcw 

hoshen (orclwsen), which designates the breast-plate worn hy the high prie~t whcn 

he ministered in the Holy Place,142 Nevertheless, the term was applieu to holh the 

Jewish sect and to the priests of Ephesia, perhaps on account of the ~trict law~ of 

purity observed by both, including the avoidance of women, and the importance 

with which they regarded meals: the Jewi!lh Essenes were in charge of the 

Messianic feast at the end of days, considering each meal a~ ilS forerunner, whilc 

the priests of Ephesia were histiatores, in charge of the ~acred banquets of the 

goddess (Pausanias 8.13.1 ).143 

The connection of the Ephesian Essenes with hee~ anu the overall 

importance of the bee iil the cult of the Earth Godues~e~, including Kybele who~c 

141 Picard 1922: 194. 
142 Jones 1985: 105. For other possible etymologic1> scc VcrmC1> and Goodmdn 19X9: 1-2. 
143 Sec Joncs 1985: 113 . 
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priestes~es were called Melissai,l44 and Demeter whose priestesses were also 

known as bees,145 may suggest, as Jones points out, that the Essenoi were originally 

prie~t~ concerned with fertility rites. l46 White Jones considers that purity in the 

practice of the Essenes came only with the introduction of the chaste Artemis of 

the Hellenes, a different interpretation is possible. The association between strict 

purity and fertility is not a contradiction in terms as it may seem, if one considers 

that in the Hittite religion, violations of the canon of purity, either corporeal or 

spiritual, were considered the main reason for the wrath of the gods and the source 

of their blessings was seen in purity and c1eanlinessI47. 

Artemis was associated with the bee not only at Ephesos, where her 

priestesses bore the name of Melissai l48 and the bee figured on the Ependytes of 

the goddess 149 as weil as on coins of the city, but elsewhere as weil. The winged 

goddess with the body of a bee figures on a series of plaques discovered at 

Kamiros on the island of Rhodes, while pieces of jewellery depicting a female head 

with a bee's body, found in a grove on the island of Thera, as weil as tesserae, 

figuring the bee on one side and the stag on the other, were connected with the 

secret ri tes of Artemis. 150 A version of the birth of Zeus in Crete connects the bee

priestess with the infant Zeus, whom Rhea entrusted to the two daughters of king 

Melisseus, Amaltheia and Metissa, the former feeding him with milk and the latter 

144 Picard 1922: IS4 and n.6. 
14, Cook, Zeus l, p.444-445; Picard 1922: 184 and n.5; For the connection of bees with life and deatb, 

and with the annually born male infant, symbol of vegetation, see Dietrich 1974: 120-126, esp. 120 
on Artemis Ephe~ia, Demeter and the bees. 

146 Jonc!> 19S5: 99. 
147 GOcl/C 1965: 5S, 
14K Picard 1922: IS2-185. 
149 Flci!>chcr 1973: 91)ff. and plates. 
I~() Joncs 19S5: 92 citing Ransome 1937: 59-60; see also Kahil in LIMe 2.629.71 and commentary on 

p.739: 
"Peul-être faul-il réellement intégrer à ce type de Pot nia celui de la Déesse-Abeille, si fréquent 

dan~ l'orfèvrerie rhodienne et qui figure une divinité ailé avec un corps d'abeille mais un buste 
féminin, mdins !>ur les sains ou tenant des rosettes (71). On sait que celle forme de Pot nia Abeille 
li souvent été rapproché à l'A. d'Ephèse, principalement parce que l'abeille est à Ephèse l'animal 
!>acré de la déesse." 
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with honey. The presence of the bee in the context of an Earth Goddess and her 

youthful son, supports the idea that bee-priestesses were mainly associ~lted with 

earth deities.151 

Apart from the Essenes, the Melissai and the Megahyzos, one may notice at 

Ephesos the presence of the cXKpol}â'tQl, also attested as part of the personnel of 

Artemis Leukophryene at Magnesia on the Maeander. Twenty in numher,152 they 

probably served as "dancing sacrificers",153 The choreographic element is an 

important feature in the worship of the Anatolian Mother Goddells, as attested hy 

the numerous figurines of dancing Attis. 154 

The cult of Ephesia, comprising sacred banquets, Oriental-slyle procellsions 

and the noisy mysteries of the Solmissos, had yet another interesting feature. 80th 

in cult and in legend, Ephesia appears as a divinity of suppliants. The legend 

speaks of the Amazons finding a..4iylon in the sanctuary of the goddess (Pausanial! 

7.2.7; Tacitus, Annales. 3.61.7; Etyl'tl. Mag. sv "EcI>EooÇ; Sc/lOI. Dion. Per. H27; Eu~t. 

Dion. Pero 828). In Plutarch (Quaestiones Graecae, 56.303E) the Amazonll fleeing 

from Dionysos, are sheltered and protected by the Ephesian Artemis. According to 

a reference in the Etymologicon Magnum (p. 402.20), sheep were never ~acrificed 

to Artemis of Ephesos because of the sanctity of the woolen fillets borne hy the 

suppliant. At Ephesos and Magnesia on the Maiander, Artemis il! repre~ented 

wearing woolen fillets attached to her wrists,155 Ephesia wf~ring woolen fillets also 

appears on a relief from Selçuk, together with Serapis. 156 Other Oriental divini tiel! 

are known to have woolen fillets as part of their iconography, such as Atargatil! 

151 Joncs 1985: 77, rcfcrring 10 a myth discu~~cd by E. Ncu~ladl, De love Cretico, Berlin 1906, p.l44 
(non vidi). 

152 Bean 1979: 137. 
153 Sec Picard 1922: 256-257. 
154 Sec Vermaseren 1987, passim. 
155 See Flcischer 1977, pl. 38-57 on Arlcmis Ephe~ia; pl. 62a-d and 63a-h on Arlemi!> Lcukophryene. 
156 Fleischer 1973 pl.41b . 
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from Damascus,157 the Goddess from Neapolis in Palestine,158 the goddess in 

Izmir,159 Hera from Samos,160 Hera from Perinth161 and Zeus Labraundos from 

Labraunda, 162 who also shares with the Ephesia the so-called "breasts". 

The prellence of non-Greek elements in the worship of Artemis Ephesia 

leads to the conclusion that the Greek settlers of Ephesos, Ionians traditionally led 

by Androklos son of Kodros, king of Athens (Strabo 14.1.3 [632]; Pausanias 7.2.8), 

a population composed of emigrants from Boiotia, Corinth, Arkadia and the 

Argolid,163 found upon their ~u rival the weil developed cuIt of an earth-goddess, to 

whom they gave the na me of Artemis, on grounds \Ihich will be discussed later on. 

At Sardis, a marble stele, reused in the stylobate of the forecourt of the 

~ynagogue164 and dating ca. 400 B.C, represents Artemis and Kybele, the two 

main goddesses of the city. Artemis, on the left, holds a hind in her bent arm, while 

Kybele, standing next to the Greek goddess, but somewhat smaller in stature, 

retlects her gesture by holding a lion. The tympanum, attribute of Kybele, is visible 

in the upper right corner. The figures of two worshippers, a man and a woman, are 

depicted as approaching from the right, with arms raised in adoration. According 

to Vermaseren, the architectUl al framework of the stele is intended to represent a 

temple front. 

The fact that Kybele and Artemis are represented together cou Id be taken as 

a proof of their worship as different goddesses at Sardis, although Artemis may 

have heen equated with Kybele, and the combined image could have represented 

the great goddess of Sardis.l 65 According to Hanfmann and Waldbaum, the 

157 Flci~chcr 1973: 267. 
158 Flci~chcr 1973: 269-270. 
151) Flcischcr 1977; 283 and pl. 53f. 
((>!) Flcischcr 1973: 214 and pl. 83b; 85a-b; 86b; 87b. 
161 Flci~chcr 1977, pl. SSa-c. 
162 Flci~chcr 1973 pl. 142b, 143a. 
16] Sail.cllariou 1955: 123-146. 
lM Vcrma!>crcn CCCA 1.135-136.4ClÛ. Kahil in LIMe 2.702.1042. 
165 H'lI1fmann and Waldbaum 1969: 264 and 266. On the syncretism of Artemis and Kybele, 

cspccially al Sardis, sec Kahil in LlMC 2.752 . 
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equation of the lion goddess Kybebe with Artemis, must have taken place towards 

the end of the Lydian culture, when the Greek language hegan to displace the 

Lydian.166 Although Kybele and Artemis were worshippcd togethcr at Sardis. it 

appears that each goddess possessed her own temple. A pa!ol!lage of He rodotos 

(5.102), mentions the burning down of the temple belonging to the "native g()ddes~ 

Kybeb,"!" (lEpOV €nlxwpiT\ç SEO\) Ku~t1l3llç) hy the Ionians in 499 Re. Xenophon 

(Anabdsis 1.6.7) states that the Younger Cyrus and Orontas had sworn friendsillp 

at the altar of Artemis, shortly before 401 B.C. 167 An archaic temple of diptcral 

plan, similar to that of the Artemision in Ephesos was built during the reign of 

Kroisos, ca. 550 B.e. According to Hanfmann and Frazer, the archaic altar LA 1 

probably helongs to the great series of Samian, Ephesian and Milesian ait ars, 

presenting fine Ionie decorations, which are dated to the Mh century B.c.IM~ 

Allother passage (Plutarch, Them. 31), records the existence of a Metrôol1 in the 

5th century B.C., and inscriptions of the Imperial period still mention at Sardi!l a 

"Mother or the Gods" or a "Lydian Mother of the God!ol".I69 It i!! certain that thcre 

were two distinct temples at Sardis, a Metrôon and an Artemi!olion, which the latter 

goddesss shared with Zeus Polieus (or at lea~t, these two sanctuarie~ werc very 

close to each other).170 The temple of Artemis, revealed and !!tudied hy H.C. 

Butler during the excavations of 1910 to 1914, was situated !!outh of the city, on the 

right bank of the river Paktolos, as suggested by inscriptions from the cemetery 

which mention fines paid to Artemis for violation of the grave!!. 171 Although the 

precise location of the temple of Kybele (or the Metrôon) is not yet known, it was 

probably situated more in the 110rth, perhap!l c1oo;;e to the !lynagogue, ~ince hlock!! 

166 Hanfmann and Waldbaum 1969: 269. 
167 See also Sahin 1972: 60. 
168 Hanfmann and Frazer 1975: 75 and 103. According to Sahin, the altar (or l!Je !'o-called "Lydian 

Building") was built towards the end of the 5th ccntury B.e. Sec Sahin 1972: 60. 
169 ~ee Gauthier 1989: 55; L. Robert BCH 106 (1982): 359-361. 
1~ , Gauthier 1989: 57. The temple of Zcu!> Polieu!> i!. mcntioned by Arrian AIIObo.\'IS 1.17.3-Ü. 
171 Hanfmann and Waldbaum 1969: 264-265; Gauthier 19X9: 55-56 . 
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from the temple were reused in the building of the latter . 

An in~cription of the 3rd century B.e., from the Prytaneion at Ephesos,l72 

record~ the death sentence (,,·tlIlTlI.LCX 'tTlÇ OiKTlÇ 8âvo'toç") imposed upon 45 

Sardiam guilty of ~acrilege for attacking a sacred embassy, which was on its way, 

according to ancestral custom, "to Sardis, and (to) the sanctuary of Artemis which 

had been founded by the Ephesians" ("dç I[â]po€lÇ Kal1:o i€pov 'tTlç 'Ap1:ÉlllÛoç 

ÛJ iOPUIlÉVOV unD' E<Jl€O"iwv"). F. Sokolowskj173 deduces that the Ephesian 

theoroi were bringing chitons to Sardis with the intention of supplyinl! t ... ,;! goddess 

with new c1othing, as su ch offerings by women to Artemis were common. However, 

1. and L. Robert do not see how this could be deduced from the words: "9€op@v 

anoO"1:aÀÉv'twv unD 'tTlÇ nOÀ€wç Èn[l] XL't@vaç 'tTlL 'Ap'tÉIlLOl Ka'tO: 'tov vOJ.LOV 

LDJ.L néapLov", especially since the group of syllables after nOÀ€wç remains 

enigmatic and might have hidden a place name174. Interestingly, th~ names of the 

people sentenced to death reveal the participation in the "sacrilege" of a great 

number of indigenous citizens as weil as Greek. The motives can only be 

speculated upon. 

The tradition that the sanctuary of Artemis at Sardis was a foundation of the 

Ephesian Artemis is maintained, according to J. and L. Robert,175 in a 3rd century 

B.e. inscription from Sardis, with an interesting mixture of Greek and Oriental 

names, which mentions a certain "E$€ooç tL<xy€LPOÇ, his wife Seddis (a kithara 

player), son Attalos and daughter Artemis. The fa ct that the Artemision at Sardis 

was built by the Ephesians sheds sorne light upon the nature of the goddess 

worshipped as Artemis of Sardis. Although the goddess' representations are mostly 

172 J. and L. Robert, BII/I. Épigr. 63.211; 66.369; scc also flcischer 1973: 200; Hanfmann and 
Waldhaum 1969: 265; more rcccntly, Masson 1987: 225-239. 

173 1965, "A ncw tC!ottimony on the cult of Artcmis of EphcSŒ", Harvard Theol. Rev. 58: 427-431. 
174 BIIII. ÉPI},"'. 66.369: "Le groupe de !otyllabes après n6À€ûJÇ nous rcstc énigmatique et devrait cacher 

Ull nOIll de lieu." 
175 BIlII. Épi"".. 77.4t~1. 
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aniconic, her xoanon shows what looks Iike the so called "breasts" of Artemis 

Ephesia, possibly rows of heavy, superimposed necklaces. 176 The two goddesscs 

figure side by side on Homonoia coins of Ephesos and Sardis from the reigll of 

Marcus Aurelius,l77 in which the representation of the godde~~ from Sardi~ 

resembles the statuette of Artemis Ephe~ia from Solothurn, with COlullllHhapcd 

lower body and rows of round shaped objects ~tarting a littIe ahove the waist of the 

goddessl78. 

The ear of grain and the poppy head are customary attrihutcs of the goddc~s 

of Sardis,179 at least on Roman Imperial coins, where they seem to spring l'rom the 

earth on either side of the goddess, sometimes one from the earth and allolher 

from the idol. On coins of Gabala, Atargatis-Astarte figures seated hetwccn two 

sphinxes, holding in her right hand a poppy f10wer and two car!' of grain. ISO 

Atargatis from Damascus is represented in a similar way, with ear~ of grain on 

either side and radiated head. t8 } The same attributes abo appear with numerous 

Tychai of Syria and Asia Minor, (e.g. of Antioch, of Pisidia, ctc.)HQ a~ weil a~ with 

male deities connected with vegetation, such as Zeus Heliopolitanus, symholizcd 

by these attributes on coins of Baalbek, Hadad of Damascu~, Baal of Ivriz, the 

Phoenician Dagan and the vegetation god Tammuz, who orten fjgllre~ with cars of 

grain in hands on the Mesopotamian glyptic. IS3 

Coins of the Imperial period portray the goddess of Sardis either alone or in 

a tetrastyle temple. The oldest of these dates to the reign of Hadrian. 1X4 Artemi~ 

176 Fleischcr 1973: 193-194 and plates 79 a,b; 80 a,b; 81a; 82a,b. 
177 Fleischer 1973 plate 79a. 
178 Fleischcr 1973: 194 and pl. 33. 
179 Lacroix 1949: 165; Fleischcr 1973: 187ff and plate!> 78-82; Hajjar 19X5: 65. 
180 Hajjar 1985: 64 and n.5. 
181 Fleischer 1973: 263ff and plate!. IlIa-l13a. 
182 Hajjar 1985: 64. 
183 Hajjar 1985: 65 and n.6. 
184 Lacroix 1949: 162 . 

42 



• 

• 

Ephesia figures in a similar temple on a Claudian kistophoros from Ephesos.185 

On !!ome representation~, 186 the goddess of Sardis wears a long veil and kalathos, 

the latter heing clearly connected with deities of vegetation and fertility, as weil as 

several rows of necklaces, superimposed around her chest and neck. Other 

godde!!ses of Asia Minor such as Aphrodite of Aphrodisias, Artemis of Ephesos 

and Hera of Samos wear necklaces and flower garlands as ornaments. 187 Celestial 

symhols, namely ere!!cent and star, figure on either side of the goddessl88. Such 

symbols ean he equally found with other Anatolian and Syrian deities among 

whom are Kybele, Atargatis of Gabala, Artemis Ephesia and Artemis Pergaia, as 

weil as Zeus-Hadad of Baalhek, who figures with star, cres cent, Sol and Luna189. 

Aecording to Y. Hajjar,190 the celestial symbols might bear a eonneetion with the 

dead, to expre!ls the celestial immortality which the latter are supposed to enjoy. 

Like her counterpart from Ephesos, the hellenised Artemis of Sardis 

eonceals an Oriental divinity, related to the Lydian KubabajKybebe191 whom the 

Persians identified with their Anahitaj Anaïtis, the syncretised deity being ealled 

the Persian Artemis. Artemis and Anaïtis were worshipped as a single goddess at 

Hypaipa, under the name of Artemis Anaïtis.192 Kybele appears as mother of 

Anaïtis in an inseriptitJn carved underneath a marble relief from Ayasviran, 

depicting Kyhele enthroned between two lions. The inscription is a thank-offering 

IR5 Flcischer 1973 plate ~5b. 
IR6 Flcischer 1973 plaIe 1Sb; Lacroix 1949: 165. 
IR7 Flcischer 1973 platL~ 64-71 (Aphrodite of Aphrodi~ias), 86b, 87a,b, 88a (Hera of Samos), 1-38, 

Clip. 22, 26,28 and 34 (Arlcmis of Ephcsos); Hajjar 1985: 81-82. 
Il!!! Flcischcr \973 platc!! 78a-d. 
IR9 Haii.tr 1985: 222-22.1. 
11)0 Hajjar 1985: 223. 
191 Sec Flci~chcr in LIMC: 766 sv Arlcrnis Sardianc. 
ln Rohcrl 1987: 347; Flcischcr 1973: 185-187 and plaIes 75-76; LIMe: 753-4 sv Arlernis Anaïlis; 

Lacroix 1949: 143 n.l and pl"IC XI,12; on lhe gamcs of Arlemis Anaitis al Hypaipa sec J.and L. 
Robcrt. Bu/l. ÉplgT. 77.419; rcprcscnlalions of Arlcmis Anaitis al Hypaipa: Fleischer in LIMe 
2.753- 754 . 
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by Admetos son of Admetos and his wife Glykea, to Kybele, the Mother of Anaïtis 

(" AÔ)J.TrCoç 'ABJ.Ltltou 1 Kat r~UKÉa li yutnl Mlll"tpt 'Avçn:woç xalplattlplOV)yn 

The flower (also a symbol of Anahita) anù the ears of grain which 

accompany her, suggest that Artemis was worshippeù at Sardis, as in must parts of 

Asia Minor, as a goddess of vegetation and fertility. Her pre~ence ncxt tn Kyhele, 

holding a hind, suggests that here, as weIl, she was .1 mi~tress of anil11al~. 

At Magnesia on the Maiander, the initial Greek scttler~, tmditionally lead hy 

Leukippos, c1aimed ties with both Thessaly and CreteY)4 If the Crctan conncction 

is genuine, it is worth remembering the worship of a great g()dde~~ in Crete, il 

mountain goddess related to Kybele, whose familiar animais were the HOIl and the 

snake, also conceived as a virgin, and accompanied hy a youthful dcity, as weil as 

the figure of Zeus Kretagenes who was thought to be horn anew every ycar in the 

manner of Tammuz, Attis, f.donis or Osiris.1 95 Strabo (14.1.42 [64X)) cite~ as 

inhabitants of the lower Maiander plain the Lydians, the Karian~, the JOl1iam and 

the Aiolians. In addition to the Karo-Lydian indigenous element, the tradition 

speaks of a eretan connection, the memory of which ~urvive!l in a rabc dccrec of 

the eretan Koinon, which Kern characterizes as "eine offenkundige Fabchung".I% 

According to this decree, the Lycian Leukippo!l, the hero arcllegete.\ of the 

Magnesians, had led the Thessalian colonists from Crete into A~ia Minor, 

following an oracle. The official version of the foundation of Magl1e~ia, imcribed 

around 200 B.C., also mentions Crete as an intermediate point in the voyage of the 

Thessalian Magnesians to Asia Minor. 197 The event has becn placet! hy Konon 

(FGrH 26Fl) soon after the Trojan War. 

193 Vermaseren CCCA 1.144-145.482; see a11>0 1.146.486. 
194 Sakellariou 1958: 106-116. 
195 Sec Farnell 1912: 9ff. A terracotla from Crete (7th ccntury B.C.) might rcprcl>cnl Kyhclc wilh 

veil and tympanon (Higgins 1967: 28 & pl. lOA). On ZCU1> Krctagcnc~, lICC Dictrich 1974: 14-15. 
196 Kern 1967 no. 20. 
197 Kern 1967 no.l7 . 
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Aeeording to Dusanic,198 the story of the eretan eonneetion, both hybrid and 

Jate, had a po}iticaJ motive, namely the Magnesians' interest in obtaining 

Gortynian aid in their struggle with Miletos over Myous. On the other hand, a 

Thessalian origin for the Magnetes would fit persistent mentions of Aiolian 

.\yngeneia. Magnesia as a Polis Aiolis, which appears in various testimonia (Strabo 

14.1.39 [647]; DGIS, 503; Konon FGrH 26 Ft) contradicts the faet that the 

Magnesians spoke Ionie, aIthough they were never part of the lonian League. A 

tradition of their lonian descent is however preserved by Herodotos (l, 147).199 

The name of the oikist, Leukippos, is based upon the root Leuk- whieh 

appears also in the epithet Leukiane borne by Artemis at Panamara, in the name 

of the goddess Leukothea, worshipped at MiJetos, as weIl as in the month of 

Leukatheon, attested at Magnesia on the Maeander. 200 There may be also a 

eonnection with the horse, protected by Artemis Leukophryene, a~ seen in the 

Amazonomachy frieze which decorates the temple of the goddess, as weil as on 

eoins of Magnesia where the horse sometimes figures alone.201 On the other hand, 

the frieze of the Amazonomachy may suggest a Hellenie triumph over Asians, 

particuJarJy Karians, especially sinee the proclamation of asylia was direeted mostly 

against Miletus, Myous, Pergamon and certain Karians.202 Anti-Karian policy at 

Magnesia could account for the legend of a Lykian leading the Greek colonists 

into Karian land. 

The ancient city of Magnesia, destroyed by the Kimmerians around 657 B.e., 

(more precisely by the Treres, a Kimmerian tribe, aecording to Strabo 14.1.40 

[647]), was rebuilt with the aid of the Milesians and again abandoned in 400/399 

B.e., when it was moved to the pre-Hellenistic site of Leukophrys, sorne three 

198 DUlIanic 1985: 11-48, Clip. 23-31. 
l')C) DUlIanic 1985: 30. 
200 Kcrn 1967 no. 89,6 (J.1T'\VOc; I\EUKn9€WVoc;); 011 Leuk- see Laumonier 1958: 528-9. 
201 Laumonicr 1958: 529. 
202 DUlIanic 1985: 42-44 . 
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miles from the river, at the foot of Mt. Thorax, apparently because of flooding.203 

The new Magnesia was built around the sanctuary of Artemis Leukophryene. 

which was initially outside the city walls and protected from floods. The sanctuary 

itself, also destroyed during the Kimmerian invasions, was rebuilt by the 

Ephesians, hence the great resemblance between Artemis Ephesia and 

Leukophryene. The presence of thermal and mineraI waters at Magnesia is 

attested by Xenophon: 

"e:lç Ae:UK~pUV, €v9a nv 'Ap'tÉ:J..I.tOOç 'te: le:pov J.LéxÀa aywv, Kat XiJ.LVll 

1tÀ€OV Ti O"tOOloU vno"'aJLJJ.DÇ eX€vaoç no'ti}J.ou "(XL 9e:pJJ.Oû 

OOa'toç".(Xenophon Hellenika 3.2.19)204 

The goddess of Magnesia on the Maiander, Iike Artemis from Ephesos and 

Hera from Samos, is another example of the Great Mother, once worshipped in 

the ancient city under the name of Meter Theon Dindymene, the goddess to whom 

Themistokles had dedicated a temple and of whom he made his daughter priestess 

for life (Strabo 14.1.40 [647]; Plutarch Themistokles, 30 ). This godde~s, whose 

epithet can also be found in the name of the neighbouring Kurian god Apollo 

Didymaeus,205 was slowly replaced by her more famous counterpart, Artemi~ 

Leukophryene. A late text (Clemens Alexandrinus, Protreptikos 3.45) mentions the 

tomb of Leukophryene in the sanctuary itself, perhaps a local deity supplanted and 

annexed by Artemis206. According to Laumonier, the name Leukophrys, prohahly 

not Greek, is an assimilation of an indigenous name.207 ln this context it just might 

be possibl~ that Leukophrys is actually a name of the original mother goddess, also 

found in the epithet Leukiane borne by Artemis and in the name of the goddess 

Leukothea, herself a mother goddess. Again, this is just a possibility. 

203 See Sakellariou 1958: 106; Laumonier 1958: 527. 
204 Attested also by AristotIe Probl. 24, 16 p.937b 7; 937b 11; Athcnaios 2.43. 
205 Laumonier 1958: 527; on the site and sancluary of Didyma &ce Tuchclt 1992, pas&im; on the 

temple of Artemis Pythie al Didyma see Robert 1967: 47; 48 and n.1. 
206 A similar situation occurred al Brauron, where there was a hcrôon of Iphigcncia. 
207 Laumonier 1958: 528 . 
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The connection between Artemis Leukophryene and the Mother Goddess is 

suggested by the lions which decorate the temple of the goddess, together with the 

f10wer and the palm friezes. 20S Like her Ephesian counterpart, Artemis 

Leukophryene appears as protectress of birds of prey, with which she figures on 

coins of the city.209 As mistress of the animais, she is associated with the deer, as 

well as with the hor!'e. The presence of winged female figures wearing the polos, 

also attested in the temple of Zeus Sosipolis, suggests a c1ear connection of the 

goddess with vegetation.210 The xoanon of the Magnesian Artemis, which presents 

overall similarities with that of the Ephesia, appears to have been decorated with 

the so called "breasts", at least in the case of a coin from the reign of Nero.211 

Representations of the goddess as aniconic or wrapped in ribbons, are mentioned 

by Fleischer.212 The woolen fillets (see above p. 23) are shared by both Artemis 

Ephesia and Leukophryene. According to Picard,213 the same fillets appear on a 

cult statue resembling Anassa Pergaia. As seemed to be the case at Ephesos,214 

Hierocaisareia215 and Perge (see below) the recognition of Artemis as goddess of 

suppiiants is strengthened by the declaration of asylia, which rendered the territory 

inviolable. 

The cult of Artemis Leukophryene is weil documented from the third century 

Re. onwards. According to Pausanias, an earlier image of Artemis Leukophryene, 

dedicated by Bathykles of Magnesia, stood in the Amykleion in Sparta (Pausanias 

3.18.9). Another image of Artemis "surnamed Leukophryene" had been dedicated 

20!! Sec Hamiaux 1988: 93-103. 
2(1) Laumonicr 1958: 533; on Ephesia and birds of prey see Picard 1922: 496-497. 
210 laumllnicr 1951'1: 532. 
211 Flch,cher 11)73: 143-144 and pl. 62( d); Picard 1922: 530-531. 
212 Flei!.chcr 1971: 143. 
21l Pic.trd 1922: 533. 
214 Ruherl 1980: 2~2. 
21'i Rohcrt 1948: 34 ("Of o<;;li€pô<;;lo:uuÀolç)IIA)ptÉIJ1l](Ooc;)") and 1987: 329: the right of asylum 

given lo the Persian Ar, cmis at Hierocaisarcia may date lo 46-44 B.C., when Publius Servilius 
bauricu!., alMl hcncfactor of Arlemis Leukophryenc and the city of Magncsia on the Maiander, was 
proconsul of Asi.1 for Cacsar . 
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by the sons of Themistokles at Delphi (Pausanias 1.26.4). Pausanias adds that the 

Magnesians, whose city the king had given Themistokles to rule. held Artemis 

Leukophryene in honour. Themistokles had been given Magnesia. L:.\mpsakos and 

Myous by Artaxerxes l, after his trial for high treason at Athens which took place 

in absentia, about 471/470 B.C. 

ln 221/220 B.C., an epiphany of the goddess, accompanied by Apollo.l'h 

brought about the decree of 207/6 requesting the a.\ylill and establishing the 

pentaeteric festival of Leukophryena, including a musical, hippie and gymnic agon. 

which was stephanites and of Pythian rank (Syll.3 557-562).217 One inscription2l l-i 

describes the sacrifices, both public and private, performed yearly in honour of the 

goddess on the six th day of the month of Artemision,219 the Isiteria. The day wa~ 

marked by an exodos of women to the temple, where they were to kcep the 

goddess company, sitting by her side (mxp€opEiav nOlOUJ.I.€VaL 1:11ç 9€oû) (IOOa. 

lines 26-28) as well as by choruses of maidens singing hymns to Artemis 

Leukophryene, supervised by the neokoros (Iines 29-30 "auvt€ÀEl1:W oÈ Ù 

V€WKOPOÇ Kat xopoùç nap9Évwv CUOOUU@V ÜJ.l.vouç €lÇ "Ap1:€J.l.lV 

A€UKo4>PUT",nV"). There was equally a nOJ.l.ml (line 33), attested, among others, 

also as part of the cult of Artemis of Ephesos; similar proce!lsions occurred in the 

worship of Kybele, Ma, Atargatis and other Oriental deities. In return for the 

dedication of her worshippers, Artemis was to grant "good health to the 

Magnesians and to their women" (line 46 "Kat Mayvnuw a\J1:otç OlOOVal KaL 

YUV(Xlçlv ùy[i.]€t[av"), an indication of the association of the goddess with the 

healing of diseases, particularly in women.220 

216 Kern 1900 no.16 and commcntary by Ebert (1982: 198-213). 
217 Also Kern 1900 sv index 111.8; Hennes 36 (1901): 491 ff.; Nils!>on 1957: 248-251; Laumonier 195H: 

530-531; Welles 1974 no. 31-34. 
218 Kern 1900: lOOa,b. 
219 On the month of Artcmision at Magnc!>ia scc Ebert 1982: 212. 
220 See J. Rendel Harris 1916 (Artemis): 14-28, e!>p. 19-24; !>ec abo the Hippocratic treati!>e on the 

diseases of virgins (De Virg, 17f.) . 
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The construction of the temple by Hermogenes of Alabanda (Vitruvius 3.2.3) 

oegan late in the thin! century B.C.,22! as the earlier sanctuary which probably 

dated to the ~ixth century B.C.,222 could no longer meet the need!l of the new city. 

Although the city of Magnesia itself wa!l built along a north-south axis,223 the 

temple~ of Artemü, Leukophryene and Zeu!! Sosipolis face west, as was the case of 

the Artemi~ia at Sardis and Ephesos. This orientation, which follows an 

e!o.t ... hlished tradition drawn from the archaic structure,224 may prove the relation 

of the ~anctuary to the ancient cuIts of Anatolia, particularly to the worship of 

Kyhele and Men.225 

Like most oriental deities, Artemis Leukophryene was a goddess of the polis, 

worshipped as apXTlyÉ1:lç tTlç nOÀfwç, fùfpyÉ-rtÇ Kat Ka9aYÉ:j..l.wv,226 presiding at 

trials and guaranteeing treaty oaths. NtKll$6poç was another cult title of the 

goddes~ of Magne~ia as attested by an inscription published by Kern,227 the 

godde~s figuring with two Nikai on coins of the Empire.228 In the same inscription 

(Iine 19), the goddess is invoked "for good fortune and salvation of the people". 

Artemis was worshipped as Soteira at Ephesos, the epithet being applied also to 

the Phrygian Great Mother (Salutaris), as weil as to Semitic and Egyptian deities, 

and especially to Isis.229 

No mention is made of eunuchs in the cult of Artemis Leukphryene, perhaps 

hecau~e the bulk of the evidence dates from a period when the cult was hellenised 

tu a large extent. The elements which relate Artemis Leukophyene to the 

previou~ly worshipped Mother Goddess, su ch as the presence of the cXKpoJ3atat or 

121 Ebert 19H2: 211; Flcil'lcher 1973. 140. 
222 BCdn 1966: 250; Mdrchc~c 19H6: 210. 
221 Marchcl'lc \I)S6: 20H 
12.\ M.lrcllCl'lC 19S6' 210. 
225 Vcrllla~crcn CCCA 1.16.36 
126 Kcrn 1900, index, Ehcrt 19H2: 204. 
227 Kern 1900 no. IOOh.41. 
221\ Laulllonicr 19S5 . .5:n. 
221) Pic.lrd 1'l22. 36'1-366 
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t€pot aKpO~a1:(Xl,230 are less striking than they are at Ephesos. One might mention 

here, as at Ephesos, the presence of the c/1I}'.WpllOroi. attesteù hy the inscription: 

"Kat xPvO'~pftO'aç 1:U 9€&l"231. 

Artemis Leukophryene was c10sely associatcd at Magnc~ia \Vith ZCll~ 

SosipoIis whose temple was next to that of the godùe~~ anù ~crved a~ gathcring 

place during the Leukophryena. The priestess of Artcnm took part in thc annllal 

sacrifice offered to Zeus "Protector of the City" (Syll) 5S9, 1.15-16 and 40). The 

god, who according to coins and fragments of the cult statue hcld in hi~ nght hand 

the statue of Artemis, was connected with agricultural 1 ire ('~)'l/.J 5H9; Kcr n. 

ArchAnz. 1894, 78 ff) and received the sacrifice of a hul1.2U 

The triad formed by Artemis, Apollo and Zeu~, alllong wholl1 the goddc~~ i~ 

predominant, follows the pattern of a Mother Godde~~ accoll1panicd hy a youthlul 

deity and a mature god, often represented a~ bearded, who wa~ abo her parcdro~. 

This pattern, known ail over Asia Minor appears also with the Scmitic dcitic~ 01 

Heliopolis-Baalbek in the latinized form of Venu~, Juppiter and McrclIr 

Heliopolitanus.233 

A mother goddess whose sanctuary is mentioncd hy Straho ( 14.1.40 1647/ 

"Èv1:aû9a 6 '~v KatÛ) 1:f\ç ,1.lv5uf.L~v'1ç tfpôV, Mll1:POÇ f)€{1)V"). wa~ al~o 

worshipped at Magnesia on the Maiander. A relief from Magllcsia, rcprc~cntil1e 

the goddess dressed in chiton and himation, with howl and tympanon in hand~, 

carries the inscription: ", Ap1:€lJ.luia Mll[tpt f)di3v]".2~4 

There is no evidence that Artemis Leukophiyenc, although ~hc had ~()mc of 

the features of the Anatolian goddess, was worshipped together with Kynele or a 

mother goddess at Magnesia, as was the case at Sardis. By the time when the 

230 Kern 1900: 119,7; 122a,2; 237,3. 
231 Kern 1900; 225.1; &CC also 119,8.23. 
232 Laumonier 1958: 535. 
233 See Hajjar 1977 vol. l,II and 1985. 
234 Kern 1900 no. 217a . 
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evidence is mOllt abundant, the goddess had acquircd much of the Hellenic 

character, and only a few features still evoke an original earth goddess upon which 

the figure of the later Artemis Leukophryene was built. 

One of the most peculiar representations of the Oriental Artemis can be 

found at Perge in Pamphylia, where Artemis replaced a city-goddess whose na me 

cannot be recovered and to whom coins in Pamphylian script refer as "fa,vaaarx. 

TTpnirx.ç".235 Unlike Artemis of Ephesos, who had a universal reputation, the 

goddess of Perge had a more limited audience outside her original places of 

worship in Pamphylia and Pisidia. However, there is evidence for her worship in 

other places, such as HalikarnaslIos. Rhodes, Thera, Naukratis, Ambrakia and 

Lindos. 236 The first indication of the cult of Artemis of Perge cornes from 

Kallimachos (3.187 "noÀÎ.Wv OE 'tDl flJaOE TTÉpyrt"). Strabo (14.4.2 [667]), mentions 

the temple of the goddeslI, somewhere outside the city ("nÀl1aiov Eni J.,L€'t€WPOu 

'tonou"). The temple, not yet uncovered,237 is probably to be sought in the 

countryside, a naturallocation for a great indigenolls sanctuary.238 

From the second century Re. onwards, the image of the goddess appears on 

coins of the city.239 This type, with no arms and wrapped in a veil, appears on coins 

of the empire as well as in two sculptures, a statuett\! in the museum of Burdur and 

a relief from the theatre at Perge.240 Artemis Astias ("Of the City") with veil 

descending to her waist, kalathos and no arms also figures on a coin of Jasos in 

235 Nib,on 1957. 256; Dietrich 1974: 182 n. 281; on the worship of Artemis with the epithet 
Wana!.!.a ,,1 Pcrge, togcthcr wilh hcr youlhful male paredro!>, !>ee Hcmberg 1955: 20. 

136 See Rohcrt 194X vol.V: 64 and n.l; 1969: 975 n.5 (Naukratis); 1987: 237 and n.21; BuN. Epigr. 
6~UI5; 69.34] (Ambracia). For Lindo!. !>cc Pace 1923: 311 (a dedication from the sanctuary of 
Lindo!. to ,,' Aptalll'tl 1T€pyalm"). 

117 Sec FlciM:hcr 111 LIMe. 765. 
BI! Sec Rohert 1941{ vol. V· 64-65 who think!> thatlhc mO!>l probable location of the sancluary is on 

the ncighhllunng hlll!. of plateau Il; Pace 1923: 314 suggests that the temple stood on the hill of 
Eilik Tepé, in the vicinity of thc present Christian church. 

139 Flci!tchcr 1973: 23(, pl. 102a and LIMe: 765; Haiiar 1985: 115; Lacroix 1949: 154 pl. XIII,5 and 6; 
!.ce JI~o OnurlJn S., 1969-1970, "Artemi!> Pcrgaia", IstMIIt 19-20: 290 p1.55. 

NO Flci!tcher 1973. 233 and pl. 96-98, 99-101; Hajjar 1985: 88 n.5, 100,121. 
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Karia,241 where the goddess was worshipped as foundress (npoKaSTlyE'J..Ll.lw).242 ln 

the two sculptures, the body of the goddess takes the shape of a rcctangular hlock 

decorated with reliefs and surmoumed by a head with kalatho~. The veil which 

starts from the top of the kalathos and reaches the ground gives the idol a conical 

shape. Sixte en busts are visihle on either side of the head and kalathos, twelve of 

which can be attached to zodiacal deities. The zodiacal ~igm" also figuring on thc 

chest of Artemis Ephesia, can be found with other Oriental dt."itie~ ~llch a~ l-Iadad 

and Atargatis at Hicrapoli:; (in the form of the semeion and planctary ~yl11h()ls), 

Bel of Palmyra and particularly Mithra.243 The rectangular hlock repre~ellting thc 

body of the goddess, surmounted by a head wearillg kal~ltho~ and a veil de~ccnding 

from it, appears on Imperial coins as a block divided horizontally into ~everal 

decorated zones, their number varying between two and four. The upper part of 

the block is curved and the kalathos, decorated with a disc i~ placet! in the curve of 

a crescent.244 According to Lacroix,245 the w(mhip of the g()(.Idc~~ a~ a hait yi (<1 

stone, perhaps originally meteoric) represents an intermediary phase hetwcen the 

worship of the stone and that of the antropomorphic effigy. 

The idol of Artemis Pergaia, like that of Artemi~ from Sanli~, i!'o. ~Ol11ctillle~ 

depicted in a distyle or tetrastyle temple, the fronton of which is dccorated wilh an 

eagle, the coins bearing the legend "APTEMIL\OI UEPrAIAï.". The idol, ortcn 

flanked by sphinxes sitting on pedestals, and by torche~ or cyprc~~e~, i~ 

accompanied by crescent and star, even by military symbols (on a coin of 

Gallienus).246 The sphinxes are seen by Pace as guardian~, a function weil atte!\tcd 

241 Hajjar 1985: 121; F1cischer 1973: 228-229 and pl. 92a; Lacroix 1949, 14H-149; Laumonicr 1')5H: 
594-597 and pl. XV,3. 

242 Farnc1l1977: 470. 
243 Fleischcr 1973: 70 pl. 18-19,24-25, 2X, 34 (Arlcmil> Ephc~ia); Hajjar IW!5: 100. 
244 Lacroix 1949: 159-160. 
245 Lacroix 1949: 160; see also Laumonicr 1958: 411; Pace 1923: 310. 
246 Lacroix 1949: 154-160, esp. 155 (coin of Gallicnu~), 156, 15H and pl.XII, 7,H; Hajjar 19H5: 143; 

see also Pace 1923: 308-309 . 
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in Asia Minor and Mesopotamia, while the cypresses are interpreted as a possible 

survival of a tree cuIt ("sopravivenza di un cuIto degli alberi"),247 which would not 

be impossible due tn the antiquity of the goddess without name of Perge but 

difficult to prove. Coins of Perge may also portray the goddess as huntress with 

bowand torch or riding in a cart pu lied by deer.248 

Strabo (14.4.2-3 [667]) mentions a festival of Artemis Pergaia which was 

celebrated yearly ("nCXVtlyvplÇ K<x'r' hDÇ O'vVt€À€l1:CXl"). According to Pace,249 

these games were called Pythia, probably under the influence of a strong cult of 

Apollo Helim. However, the Pythia250 and the Artemisia251 are also atteste~ at 

Ephesos, where they seem to be two different agons and this might be the case at 

Perge as weIl. Like Kybele, Artemis of Perge was attended by wandering priests252 

and the goddess herself was be1ieved to go wandering about (Souda sv. 'H 

1f€pycxia "Apt€~lÇ' tO:UO'€'tCXl bd 't@V ayupt@v Kcxt nÀavll't@V. lTap' oO'ov ~ 

e€i><; CXÜ1:l1 vOJ.LiÇ€'tal o:yup't€\JElV ad Kat nÀavfiO'eal). It has been suggested that 

the mendicant priests of Artemis of Perge were called àyup1:al and nÀavn'tal, just 

as the priests of Kybele were known as Mll1:pcxyup1:al or àyVp't(Xl253. Concerning 

the priestesses of the goddess, there seem to have been no strict requirements for 

their virginity, according to Pace,254 under the influence of neighbouring Lykia. 

Like the beggar priests, the priestesses in service of Artemis of Perge also went 

about and "gathered" (SIG3 1015 = LSAM 73), an Oriental feature in the cuIt, 

comparable to the eunuch priests of Artemis Ephesia.255 

2-17 Pace 1923: 310. 
2-11! Rohert 1987: 41. 
2·\,) Pace 1923: 307. 
l'in Sec J. and L.Rnhcrt, BIIII. ÉPi},"'. 77.419. 
2.'il J. and L. Rohert, BIIII. ÉPi},"'. 74.500; 77.226. 
252 Sec F.uncIl1896: 469. 
2" Pace 1923: 305. The ayep/Joç was nOllimited to Asia, but was used by Greek poleis on the 

mainland al> weil. Sec alMl Schachlcr 1984: 258-270 (IG 7.4136). 
254 Pace 1923. 31 J. 
25~ Burkert 1977: 167; 19S5: 149 . 
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The goddess of Perge, initially conceived as a city goddess, preserved her 

character of protectress of the city. Thus, Artemis was worshipped as protectress of 

the city of Perge as attested by an inscription honouring a prieste~s of Artemis 

"npoE'O''twcrTlÇ 'tTlç nOÀE'wç" (lGR III. 797). The godde~~ hcar~ the title Il'' AO\JÀoç", 

as recorded in several dedications, which atte~t that in Pamphylia. Artcmis of 

Perge was the goddess Asylos, par excellence, as Artemi~ Ephe~ia wa~ in 

Ephesos.256 Few other Asian deities had the epithet a<T\JÀoç ("who~e ~anctllary had 

the right of asylum"): this was the case of Aphrodite at Aphrodisias, Athena at Sidc 

and Men at Sillyon. The asylia of Artemis of Perge dates from at lca~t the reign of 

Domitian, and since Gordian coins often bear the inscription "lfE'pyalaç 

• Ap1:É~"Woç aovÀou".257 

The goddess of Perge was not only a protectress of the living, hut also of the 

dead, as fines for the violation of tombs were to be paid to the sanctllary of 

Artemis.258 Celestial symbols, which might he connected with the dcad (sec 

above), are present in the iconography of the godde~~, whose main ~ymbol is the 

crescent.259 Her association with an indigenous solar god, further identified with 

Apollo Helios, is suggested by Pace, '.vho sees the goddess a~ being of IUllar 

nature.260 However, the goddess of Perge cannot be considered entirely celestial, 

since her worship as a baityl connects her to Agdistis ("She of the Rock") amI to 

Kybele, essentially earth divinities. The goddess of Perge appear~ to have been of 

rather mixed nature, both chthonic and celestial. She is both a mother goddc~~ and 

a protectress of tombs and she might weil have heen a~sociated with a Sun god; the 

256 Robert 1980: 252; l>ce also Pace 1923: 304 and n.3 who givc!. thc complete text of the in~cripti()n 
[GR 111.797. 

257 Robcrt 1980: 252. 
258 See Pace 1923: 311 and n.4. 
259 Sec Flcischer 1973: 247 and platc!> 96, 99-101; Hajjar 1985: 92ff. 
260 Pace 1923: 311-312 . 
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wor' hip of a solar deity represented by Apollo, Zeus or Men and of a Moon 

goddess, mostly Artemis, was fairly common in Anatolia.261 

Asiatie i:0ddesses assimilated to Artemis262 

Brought to the Ea!olt by Greek coloni!o!ts, Artemis supplanted and ~ssimilated 

an autochthonou!o! Anatolian godde!o!s who appears to have been a type of mother 

goddess, worhipped throughout Anatolia and the Mediterranean region. In order 

to analyse this goddess, whose nature represents the substratum of the Eastern 

Artemis, one must consider several Asiatic deities of this common stock. Besides 

Kubaba-Kybele-Agdistis, there are other oriental goddesses such as Ishtar263, Ma, 

Atargatis and the Persian Anahita, who share common features with both the 

oriental Artemis and with the Mother Goddess264. On the vast Anatolian plateau, 

where movements of peoples were frequent and religious ideas travelled over vast 

area!ol, where empires rose on the ruins of previous civilizations, there are two 

essential factors: the element of replacement and the element of continuity. 1 

shall, therefore, attempt to analyse in this chapter the elements which make up the 

early type of mother goddess and are consequently adopted by Artemis, in order to 

dcfine the character of the latter, as weil as those particular features which made 

pos!olible the identification of Artemis with the autochthonous goddess. These 

goddesses are presented in .i'e order in which they were encountered by the Greek 

colonists and subsequently identified with their Artemis. 

Kubaba/Kybele A Hittite document written in Akkadian mentions the 

"Lady Kyubaba, mistress of the country of Carchemish". The document is on a seal, 

found in the Royal palace at Ugarit, dating from around 1340 B.c.265 Another 

261 Sec Pace 1923: 312. 
262 1 have relicd on tram.lations in dealing with non-Greck/ Asiatie documents. 
263 bht.lr i~ included in this paper bccau!>e of this goddess' identification with Artemis in a dedication 

lrom the Piraeu~ and the presence of a temple of Artemis Nanaia at Dura Europo~ (sec below), 
apart from her overall connections with the mother goddess. 

264 On the (ircdt Mothcr and her satellite godde!>!>cs, sec Dietrich 1974: Hf. 
265 Verl11a~ercn 19S7: 1.3 (CCCA 1.1.3) . 
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document, a cuneiform inscription on a Cylinder seul, found ut Ras-SlulI11ru 

Ugarit, which dates from the 14th century B.C., mentions Ini-Tcshuh, King of 

Carchemish, "servant of Kubaba".266 The goddess Kupapa is mentioncd on a 

fragment of a rectangular block, now built into the wall of a house in Ancoz, dating 

from the late ninth century B.C.267 From Hierapolis Ca~tahala in ca~tcrn Cilicia. 

cornes an inscription on a basait stele, dating from the fifth or fourth ccntury Re. 

The inscription, written in Aramaic, sets the border of K R B Y L and of KR S Y. 

the town which Kubaba of P W S D IR owns, who is at Kastahalay2C1l'i. The fact that 

Kubaba is mentioned as the goddess of Kastabala may ~uggest a connection with 

the Asiatie goddess whom the Greeks called the Persian Artemis and who~c 

priestesses used to walk bare-foot over a charcoal fire, remaining unharmed 

(Strabo 12.2.7 [537]).269 

The gods Samnuha and Gubaba are mentioned on a cylinder seal from J\s~ur 

dated about 1000 B.C., now in Istanbul (National Museum for the Orient, Inv. no 

6702),270 where Gubaba is no other than the goddess Kubaba. Finally, a jar found 

at Sardis and dated before 570 B.C. reads from right to left the name KlIvav(a), 

possibly the Kubaba-KlIpapa from Hittite sources.271 E.Laroche,272 in his article 

on the origins of Kybele, has traced the distribution of the goddcs~' wor~hip 

through Asia Minor during the last twu millenia B.C., from Carchemi~h via 

Alalach to Ugarit and northward to Kanis in Cappadocia whcre a pric~l of 

Kubabat is mentioned in the cuneiform files of the A~~yrian trading colony.273 

266 Vermaseren CCCA 1.1.4. 
267 Vermaseren CCCA 1.9.23. 
268 Vermaseren CCCA 1.252.854 and fig. 45, citing A. Dupont-Sommer and L. Rohert: "Ccci el la 

frontière de K R B Y L et de KR S Y, la ville que po!.!.ède Kubaba de P W S D/R. qui e1>1 à 
Kastabalay." 

269 See Frazer, vol.1: 115. 
270 Vermaseren CCCA 1.266.898. 
271 Vermaseren 1977: 23 and fig. 9. 
272 E. Laroche "Kuoubaba, dées!.e anatolienne el le problèmc de!. originc!. de Cybèle" in Elémell/,I' 

orientaux da1ls la religio1l grecque a1lcienne (Paris, 1960): 113-28. 
273 See also Vermaseren 1977: 24 . 
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From Carchemish and Yazilikaya, Kubaba reaches Pessinus and under the 

Phrygian name of Kybele, hegins her voyage we!!twards. 

Repre~entatiom of Kuhaba seated on a throne which rests on the back of a 

hull or a lion (J050-H50 B.C.) show that the goddess had been viewed since ancient 

times a~ a Potnia tlleron, a deity of nature and mistress of animals.274 

The great Mother of Nature was called Kubaba by the Luwians east of the 

Halys, Kyhele or Kybebe by the Lydians, Kybila or Mater Kybila in Phrygia where 

she was called abo Agdistis, "She of the rock"; !lhe was also the goddess whom the 

Lydian~ called Artimu, the equivalent of the Greek Artemis.275 

The Hittites played an important rôle in spreading the worship of Kubaba, 

and so ~ome comment!! on Hittite civilization and religion are called for at this 

point. The period of importance of Carchemish seems to be late Hittite.276 

Documents found at Ras-Shamra show the city to have been the seat of the viceroy 

of the Hittite Emperor in the Late Bronze Age, from which he ruled over most of 

the regions of Syria. Considered by the Assyrians as the chief of the Hittite states, 

Carchemish controlled the road and the ford across the Euphrates, leading to 

Mesopotamia. The Hittites used the cuneiform system of writing which had been 

developed in Mesupotamia and had bewme by that time the vehicle of a sort of 

internati()nali~m which united Mesopotamian, Egyptian and Hittite cultures. 

ThhlUgh the Hurrians of Upper Mesopotamia (a branch of the Hittites), the epic 

of Gilgamesh became known in Anatolia, as extant Hittite and Hurrian fragments 

~how.277 

The Hittite civilization is the product of a complicated process. The Hittites, 

known from the Dtd Testament as the "people of Hatti", had absorbed the older 

~7.j Ha.ü .. r 19S5: 52; V,U1 Loon 1991: 9; Vcrma1>crcn 1977: 18. 
27<; Sec Barnctt 1967: 23,24 and Burkcrt 1985: 149. 
276 See Barnel! 1967: 26. 
277 Sec Guette 1965: 5R 
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civilization of the Khattians, an eastern people speaking a non-Indu-European 

language. The new wave of peoples speaking lndo-European languages such as 

Palaïc, Luwian and Neshian blended with the uutochthonou~ elcmcnt. ln the 

period 1750-1600 B.e., the Hittite religion incorporated the Khattian, and 

Khattian deities such as the Sun-goddess of Arinna, hecame the national patrons 

of the new Hittite rulers.27S A major element in thi!! picture are the lIurrians. 

Originally from easternmost Anatolia, the Hurrians !!pread to Upper Mcsopotamiu 

and entered inta close contact with the Sumero-Akkadian civilization,27l) 

The rock sanctuary at Yazilikaya, neur the Hittite capital Khattmha 

(Bogazkôy) where a procession of sixty-three deitie!! was curved on a large rock 

(1275-1260 B.e.), had originally belonged to a dyna!!ty of po!!!!ihle lIurrian origill. 

The procession depicts the goddesses coming from the right and the god~ cOl11ing 

from the left, with the Storm-god and the Sun-Go<.lde!!!1 of Arinna in the middle. 

The names given to each figure, although in!!crihed in Hittite hieroglyphs, urc 

Hurrian.280 The central goddess, abo known as Hepatu, wear~ a high polm and 

stands on a panther. 

Around 1180 B.e. the Hittite Empire fell to Th ra ci ail conqueror!! from the 

Balkans, the ancestors of the Phrygians, who brought with them the orgiastic cult 

of (Dionysos-)Sabazios.281 Although the Phrygiam inherited the Hittite culture, 

several centuries elapsed before the emergence of a new empire with it!! capital at 

Gordion, founded by Midas (725-675). In late Hth century Phrygia had conqucrcd 

Lydia. Contacts with both the Greeks and the Assyrian!! are attc~ted.2H2 Moreovcr, 

Mita of Mushki (Assyrian sources mention the Phrygians by the name of M u!!hki), 

278 See Gurney 1962: 6,29-30. 
279 Goetze 1965: 55; On lhe contact!> betwccn the Hittite!> and Mc~op()tamia, 1.CC al.,o Dcilrich 11)74: 

27. 
280 Goetze 1965: 57, and Verma1.cren 1977' IR 
281 See Vermaseren 1977: 19-20. 
282 Barnell 1967: 14-24 . 
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probably the king Midas known to the Greeks, had joined in a coalition against 

Sargon II (ca. 720 B.C.) together with Pisiris of Carchemish and a prince of Tabal 

by the name of Kiakki of Shinukhti. The result of this expedition was disastrous for 

Pisiris who was made prisoner while Carchemish was turned into an Assyrian 

province. 

AJthough the Phrygian language remains unknown, Neo-Phrygian 

inscriptions used an alphabet of the Greek type. Thus Phrygian texts can be read, 

but not deciphered. Much Hittite art has been preserved, especially in the 

tradition of free-standing sculpture. The basic religious attitudes of the Hittites, 

ceremonialism and ritualism, together with a notion of cultic purity also 

survived.2S3 If the Phrygian worshippers of (Dionysos-)Sabazios are responsible for 

the orgiastic tendencies in the cult of the Mother Goddess, the strict maintenance 

of the canon of purity, avoiding contamination of any kind, seems to come from 

the Hittite religion, which perceived uncleanliness or "sin" as the reason for 

human misery and the cause of the wrath of the gods. The importance of the 

Hittite queen Tawannanash, possibly going back to the matrilineal successions 

which once prevailed among the ancient Khattians,284 is an important factor in 

understanding the pre-eminence of the Mother Goddess over her male 

counterpart. 

Aiso related to the Hittites were the Lykians. As for the Karians, who 

c1aimed to be autochthonous in Anatolia and related to the Lydians and the 

Mysians, they had, Iike the Pamphylians, their own language and script.285 A 

common thread seems to run through this complicated picture: the worship of a 

Goddess of Nature, source of alllife, and of a male vegetation god, either her 

283 Sec Goclzc 1%5: 58. 
284 Gurncy 1966: 11. 
285 Barncll 1967: 25 . 
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husband or her son, together with the story of the goddess' love for the young 

shepherd or king and his brutal death, cireulated in various variants. 

Herodotos (1.34-45) records the Lydian ver!!ion of the deatl' of Aty~. killed 

by a wild boar. In the version reeorùed hy Herodotos. Aty~ is the ~lIn of Krobo!'. 

and his death does not occur until al' ter hi!! wedding. At 7.17.7, Pau~ania!'., quoting 

Hermesianax of Kolophon, since he himself "could learn no ~ecret ahout Attis", 

states that Attis was a eunuch hy birth. Growing IIp, he migrated to Lydia. wherc 

he celebrated for the Lydians the orgies of the Mother. Hb dcath, according to 

Hermasianax, was caused by a hoar sent against him by Zeus. Thi!'. could he an 

aition for the faet that the Galloi from Pessinus abstained l'rom pork. Anothcr 

version, an ÈntxwploÇ Xoyoç (Pausanias 7.17.10; Arnobius, Adl'. Nat 5.5-7), 

records the miraculous birth of Attis from a fruit sprung frol11 the hlood of 

Agdistis, which a daughter of the river Sangarius hall laid in her ho!!om. The origin 

of Attis is th us traced to Agdistis, offspring of Mt. Agdu~. The pa!'.~ion of Agdistis 

for the youth proves disastrous. On his wedding day, Agdistis' jealou~y causc~ the 

madness and emasculation of Attis. In Pausanias' ver~ion (7.17.12), the father-in

law does the same thing, probably as a result of a collective frenzy (ànÉ"Ko~f of- Ka\. 

o 1:t1V 8uya1:Épcx CXÙ1:&l OtOOUç). Regretting her actions, Agdi~tis per~lIade!! Zell!! 10 

grant that the body of Attis neither rot at ail, nor ùecay. A further faet of intcrc!!t i~ 

the name of Attis' mother, Nana, which could be, according to Ga~parro,2X(1 the 

hellenized name of an Elamite and Babylonian divinity, identified with the Pcr~ial1 

Anahita and assimilated by Artemis287. Also, (I)nanna i~ a name or an cpithet 

designating the goddess Ishtar, herself a mother-godde!!~, connccteo with the 

vegetation god, Tammuz. The common thread in the~c Atti~ ~torie!! j~ the dcath of 

286 Gasparo, 1985: 50-51. 
287 Nana appears al!,o a!> a per!>onal narne in a Neo-Phrygian in!>cription (Calder 11)11: IH2.XXXIV). 

Nava is herc thc narne of Mouzos' daughlcr: "Moû~oç ~€lVapXlOl UUJ.!f3~ Kat Bl.tlOop€l Kat NavÇt 
'tÉKVOlC; yÀUKUta'tQlC; Kat Èau't!tJ ~WV 1lvr1Ilf\Ç Xc)plV." 
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the young king or shepherd and his survival in death, a form of immortality. Attis 

appears directly connected with vegetation. His blood produces violets and his 

death occurs under a pine-tree. A terracotta lamp from Tarsos represents Attis as 

a child, nude, sitting on a flower. 28R Unlike Persephone, Attis is not granted a 

periodical return. Nevertheless, in the manner of the pine-tree with which he is 

identified, he remains "evergreen".289 On earth, he is, together with the Mother 

Goddess, a protector of tombs, hence his frequency on funeral monuments. His 

name figures in sepulchral inscriptions containing the Phrygian formula against the 

violation of graves, for the rest impossible to understand, "tE''tlKIJ.E'VOÇ A't'tt 

exOEl'tou".290 

The role of Attis is always secondary to that of the great Goddess of Nature, 

Agdistis/Kybele. He is found either suffering the effects of her passion or 

wandering around teaching the rites of the goddess. The worship of a Mother 

Goddess goes back, as seen from the Yazilikaya reliefs, to the Hittites who were 

known to worship a deity called "the black goddess".291 According to 

Vermaseren,292 between the 12th and the 6th centuries B.C., a syncretism ought to 

have taken place between the ancient Kubaba, perceived as a mother goddess and 

a new mysticism, probably of Balkanic origin. The product of this syncretism, 

Kybele, is known to us through various epithets, generally connected with the 

places or mountains where she was worshipped. The goddt-ss was believed to have 

sprung from rocks, usually in the vicinity of fresh water. At Kyzikos, she appears as 

Mater Dindymene (Apollonios Rhodios, l, 1092ff), Kotiane (W. Dittenberger, 

2RR Louvre, Inv. no. T 66; Vcrmaseren CCC4 1.250.842. 
289 Sec (Jasparro 19S5: 125. 
2'J() The variants of thi:. formula have been analysed by Calder (1911: 161·215, esp. 204-206 (LXII)). 

The author :.uggc:.t:. (IRS.xLlV) that the phrase "Aul nB€ltov", with omission of "t€tlKJ.l€VOr.;", 
mu:.t mcan "lel him bclong to Attis", while "T€tlKJ.l€VOr.;" with the dative, corresponding to 
"K(l'tT\pa~€Voç" i:. taken to mcan "dcvoled 10" (207.LXII). See also Vermasercn 1977: 24. 

29\ Sec BlIrnetl 1967: 22. 
292 Verma:.crcn 1977: 18 . 
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Sy1l3.II, 763), Lobriane (Nikander, Alexiplzarmakos 8) and Plakiallc (CIG 3657; 

Lolling, AM, VII (1882), 150ff).293 Her temples are gellerally sitllatcd in a cave or 

near a rock as was the case of the sanctuary of Meter Steullene ncar Aezalli in 

Phrygia. Kybe!e appears thus primarily as a 1ll0untaill goddess, (opflrÜ. The "ail 

nurturing one" (Sophokles, Phi/ok/etes 391) was slIpposed to inhahit éllllong others 

Mount Ida, Mount Agdos, Mount Dindymos and Mount Sipylos. The Hittite 

goddess Tesker was ealled "Mistress of the Mountains" and "Mi~tres~ of the 

Soil",294 while the Sumerian goddess Ninharag, who shared with bhtar various 

fertility aspects, was known as "The Lady of the Great Mountain".21)5 

As goddess of nature, Kybele extends her reign over wild animab. The lion 

and the hawk are among her favourites;296 just as in the Yazilikaya relief, whcre 

the Mother Goddess appears standing on the back of a panthcr, ~(l reprc',entation~ 

of Kybele portray her flanked by two lions in a tamed attitude, aithough the Hittite 

version of the goddess standing on the back of an animal ~lIhjected to her is not 

usually reflected in the iconography of Kybele.297 Oecasionally, the godde~s places 

her hand upon the head of a sitting lion.298 In other instances, the goddess hol<.l:, a 

lion or a lion eub on her lap.299 For the Greeks she was the "nurse of the Phrygian 

lion" (AntllOlogia Palatin a 6.51). A ~tatuette from Halicar, Turkey (ca. 6000 Re.) 

represents the mother Goddess holding a eub, leopard or lion, and sitting on a 

leopard throne.30o The Mother Goddel!~ appearl! al! a type of PO/Ilia 1'hemn, 

sometimes even dressed in animal skins, as represented by a ~tatlletlc l'rom Çatal 

Hüyük. Turkey (7100-6300 B.C.).301 Her power affects the lives of plants and 

293 See also Vermascrcn 1977: 28. 
294 Farnell191l: 108. 
295 See Priee 1978: 6. 
296 Vermaseren CCCA 1 pU!lsim. 
297 Sec Vermaseren 1977: 18 for commcntary and cxceptionl>. 
298 Vermaseren CCCA 1.32.87. 
299 Verma!>cren CCCA 1.117.381. 
300 See John&on 1981: 102 and fig.113. 
301 Johnson 1981: 102 and fig.114 . 
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humans as weIl. Already on the stele of Kubaba of Carchemish (dating from the 

period betwcen 1050-H50 B.e.), the goddess wears a high Syrian polos adorned 

with two rosettes and holds a pomegranate as a second attribute.302 Another piece, 

dating from a much later period (end of the third century B.C.) represents the right 

~ide' of Kybele's throne, decorated with a row of eggs. Her designation as Meter or 

Matar connects the goddess directly with natural fertility. An altar at Kütchük 

I-Iassan, dating from the HelJenistic period, bear!! a dedication to "Kybele as the 

godde~s of the four seasons" (Ml1tpt TEtpanpom.imtp, which may also mean "the 

four-faced mother").303 A serpent in relief (a weIJ-known chthonic symbol) appears 

on another altar,304 bearing a prayer-offering to Agdistis ("' Avyoirn e:ùxlÎv"), 

while in Neo-Phrygian inscriptions, Attis is treated as KIX1:(XX86vLOç305. A white 

marhle statue of Attis from Kyzikos (third century B.C.), represents the god 

wearing a long !!Ieeved tunic which is fastened at his breast by a circular fibula, 

decorated with a Gorgoneion.306 A final example, a marble monument from Sardis 

(540-530 B.e.) figures the godde!!s holding a lion ta her breast, with snakes coiled 

on either side.307 A fertility goddess, Kybele is also a Kourotrophos. From Crete 

(where Aegeo-Anatolian and Egyptian influences were very strong) cornes a 

metrical epigram inscribed on the pedirnent of the Metrôon of Phaistos, dated in 

the 3rd-2nd century B.C., which guarantees the favour of the goddess to ail those 

who care for their own chiidren308. Representation of the goddesses bearing on 

302 Scc Ycrma!.crcn 1977: 18, 
303 Anderson IR99: 303,237. The dcdication il> made by Mcnandros son of Menandros "ünèp 

av9pWn(wv KÈ 't€"tpanOOwv €U)XT\V". Sec al!.o Vcrmascren CCCA 1.20.48. 
304 Ycrma!.crcl1 CCCA 1.53.149. 
30'; MAMA l, 200110 3S4 '\I1d fig.; Vcrmascrcn CCCA 1.33.90; Calder 1911: 207-208 (LXII) takes the 

rccurrcnt phra~c "OEl1lÇ KI: ~€J..lEÀUlÇ", which can be found on fUl1crary imcriplion~ togcther with 
Atlb, 10 he Ihe equivalcnl of the Grcek "f}coîç oupaviolç Kat KaLox90VtOlÇ", Ihe Phrygian "OEWÇ" 
and "~€J..lEÀWÇ" bnlh hCll1g dative!.. 

JO(, BCH :n (1')09) 257ff no S and fig 6.; BCH 45 (1921): 458 and fig.\); VcrIl1J~crcn CCCA 1.91.280 
and 1.155.H6-l- Inti ce nt ury A.D.}. 

107 Sec Vcrm,l .. crcn CCCA 1.134-135.459. 
JUS Scc Sfamcni-(jallparro 1985: S6 n.7 for intcrprclation and publicalion~ . 
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her knees a child who could be identified as Attis, designates the goddess as 

kourotrophos. Votive statuettes of kourotrophoi, dating from different perioùs, 

have been discovered at Kyme, representing seateù women with chilùren, 

sometimes bearing the attribu tes of the godùess, lion and tympanon. 30\) 

Representations of the aboriginal Aegeo-Anatolian goddess sllckling a grown-up 

boy,310 recall representations of Ishtar, fertlility goddess and kourotropllOs, 

"directing aIl births": a cuneiforrn text recommends that the goddess Ishtar ShOllld 

be represented suckling a child at her breast.311 

Invoked in situations of danger, Kybele has also been conceived as a rcsclling 

deity. In Tell Acana-Alalach in northern Syria (in the vicinity of Al-Mina) the 

theophoric names Sili-Kubabat meaning "Kubabat is my protection" and 

Kubabatum have been attested,312 In later times the beneficial chamcler of the 

goddess is frequently expressed in dedications. At Aphrodisias in Karia, she is 

called SEO: €TtllKOOÇ, in a second century A.D. inscription {J-u1tpl SEWV Opf"lÇt 

ÈnnK6~ e€~).313 An inscriptiOll on a relief now in Paris (Louvre, Inv.no. 2H50) 

records a dedication to the Great Mother by Soteriùes Gallos (the name is 

relevant).314 The latter had invoked the goddess' aid on behalf of his cornrade 

Marcus Stla'.::CÎus, taken prisoner in Libya and sold into ~Iavery. This dedication, 

although la~e in date, provides a connection between the Mother Goùdcss and 

individuals in difficult situations, in this case war and loss of freedom. The epithet 

Soteira given to the Great Goddess, places her, according to Sfarncni-Ga!lparro, in 

the category of the saviour gods,315 Unfortunately, 1 do not know of a local 

309 See Priee 1978: 158. 
310 Priee 1978: 7 and n.23, 
311 M. Jastrow, Jr. Aspects of Religious Belief and Practice in Babylonia and Assyr," (New York 

1911): 136f. 
312 See Vermaseren 1977: 24. 
313 T. Reinach BCH 32 (1908): 499-513; Vcrmascrcn 1977: 28. 
314 Kybele as rescuing goddes~. Gasparro 1985: 71,85,88-89; Vcrmascrcn 1977: 29. 
315 Sfameni-Gasparro: 88-89 . 
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equivalent of the Greek epithet. Funeral monuments point to the rôle of the 

gOl.llIe~s a" protectre"" of tomh", which could he an extension of the protection 

offered to imlividuab during their lifetime. In numerou~ places throughout Asia 

Minm, the Mother Godde~~ and Atti~ appear a~ guardians of the inviolability of 

grave~. Image~ of the goddess with lions or the simple image of the lion occur 

frequcntly on t()mh~tone!l; inscriptions in the Neo-Phrygian language contain 

dcprecatory formula~ agaimt violators of tombs, the sense of which remains 

unccrtain. The formula mentioned ahove "'t€l:lK/-L€VOÇ A't'tl CXO€l'tov", appears to 

he an equivalent of the Greek "K<Xl:l1PCX/-LÉvoç "Al:'tl Ëa'tw",316 

Eunuch prie~t~ are atte~ted in the cult of the Mother Goddess as weil as in 

the cuIt~ of other Oriental goddes~es. Lucian mentions eunuchs in the service of 

the Syrian godde~s Atargatis at Hierapoli~. The story of Kombabos (whose na me 

cchoe~ the godde~~ Kuhaha) related by Lucian (De Dea Syria, 19-23) attests their 

pre~ence al Hierapolis. A!. in other parts of Asia Minor, the reason for 

el11a~culation appear~ to he a de~ire for purity and identification with the goddess 

on the part of her wor~hipper~. At Ephe~os, as 1 have noted, Artemis was served by 

a eunuch prie~t, known hy the Persian name Megabyzos, although this particular 

in~titution seen1!l to he much older, helonging to the times of the worship of a local 

Mother Godde~s type.J 17 This practice appears also in connection with the goddess 

Ma of Cappadocia, a counterpart of the Mother Goddess (the name Ma 

dc~ignating the mother,'\IX), and with Mother Hipta of Lydia. These goddesses, 

according to Farnell, are descended from specialised forms of an aboriginal 

Acgcan or Anatolian godde!l!l, whose cult was maintained by the Hittites as wel1.319 

No elJnuch~ are attested in the worship of Ishtar. The Babylonians, like the 

1110 C.lldcr Il)11: Ihl-215; Sfdl11cni Gal\(Jdrro 19S5: 90 and n.21. 
117 Scc PÎl',lHl Il )22: 163-1X2, c!.p 167, 
liS F.lrncll 1911. 169 
11

1
1 F.lrndl 1911 92 

65 



• 

• 

Greeks, rejected the idea of corporeal mutilation . 

Ma of Comana and Pontos. Like Kybele, Ma is a goddess of carlh and 

mother of ail things320, associated with a male god, Attis who is olherwisc 

addressed by the Phrygians as Papas (a ~ort of fathcr-god) and rcgardcd as her 

husband (Diodoros of Sicily 3.58.4)321. AIthollgh belonging to the ~al11c ~lIh~lratllll1 

as Kybele, the wûrship of Ma underwent additional inlluence t'101ll the Sel11ile~ and 

Persians. The epithet 'AVflKTrroç is applied to both the Cappadocian g()ddc~~ and 

to the Persian god Mithra. The goddess was idcntificd (Iike Arlcl11i!'l) with the 

Persian Anahita with whom she shares the practice of the tauroholilllll. '22 11er 

rites, bloody and savage, in which frenzied follower~ inflict W()lllHl~ llpOIl 

themselves, accompanied by the Mlllnds of drums and trumpel~, revcal her war likc 

character. According to Picard, the Amazons who fOllnded the fir~t ~anctllary of 

Artemis at Ephesos were supposed w()rshipper~ of Ma.:u~ Barnctt~24 alw ~llgge~t!-J 

that if the legend of the Amazons were at all connected with a hi!-Jtorical pcople, 

these could have been one of the peripheral branches of the Ilitlitc Empire or 

perhaps armed priestesses of a war goddess !-uch as Ma of Comana. 

The practice of sacred prostitution in the ~ervice of Ma i~ a c1ear SClllitic 

influence (see Ishtar, below); the presenœ of Izierodou/oi i~ alle~ted in Canaanite 

communities as weil as in the case of the so-called "congregation of the people of 

Astart" at Carthage.325 This practice, also connectf'd with the wor!-.hip of Mylitta at 

Babylon (Herodotos l, 199), is atte~ted in the cuIts of Aohrodite at Eryx (Straho 

6.2.6 [272]) and Aphrodite Ourania at Corinth (Strabo, J2336 [559]). In the ca~e 

of Ma of Cappadocia and Pontos (Strabo 12.3.32 [557]; 12.3.36 [559]), a pm~ihlc 

320 On Ma/Amma/Mother Godde!.!. sce Perrol and Chipici' 1892: 10 and n.3; FarndJ 1')11: H7, lm. 
321 Sec Cumont 1956 (Dover edit ion): 48. 
322 Cumont 1956 (Dover): 227 n.34. 
323 Picard 1922: 335. 
324 Barnell 1967: 4. 
325 FarncllI911: 272 . 
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connection with Anahita, who wa~ honoured by this service at Acilisenê (Strabo 

11.14.16 [532]) and Zela (Strabo 11.8.4 [512]), is responsible for the pre~ence of 

~acred pro~titution, otherwi~e unattested in the cuits of the Anatolian Mother 

G()ddess.~26 

Anahita. The Per~ian Anahita (Anaïtis), whom the Lydians identified with 

Kyhele and Artemis of Ephesos, th us calling her Mother Anahita, Artemis Anahita 

or simply the Persian Artemb327 was a goddess of fertility, namely of fertilizing 

waters, prohahly abo worshipped as a fire goddess. Pausanias (5.27.5-6) mentions a 

ritual of the Lydian~ surnamed Persian in whose sanctuaries at Hierocaisarea and 

I-Iypaipa, sacred wood was lit by the magi without fire, while Isidor ( f Charax 

(StatÎofles, 6) mentions a temple of Anaïtis at Echatana where fire is contmuously 

burning.:nx Representations of the Persian Artemis appear on coins of 

I-lierocaisareia, bearing the legend Tf €PcrlKtl. The goddess is shown either alone 

(sometimes in a temple) or accompanied by deer and dogs.329 

The complete, triple name of the goddess (Aradvi Sura Anahita) refers to 

her three functions as "the humid, the strong, the pure".330 In the Yasts or hymns to 

the gods from the Avesta, Anahita, the goddess of waters is described as ~ young, 

heautiful maiden, wearing a high girdle (Avesta, Yt.5 § 119-132). As goddess of 

fertility and kourotropllOs, Anahita often figures on intaglios holding a f1ower, a 

bird or a child.331 As a celestial divinity, certain days and months were dedicated 

to the goddess a!l the moon and the counterpart of the sun-god Mithra.332 The 

126 Il il> tht.: olliniol\ of F.lrndl 1911: 272. 
127 Scc Cumonl 1956 (Oover): 227 n.32. 
12K On n:prC1>Cnl.llilln1> of An.lhila !.urroundcd by Ilames and her Lhe ovcrall connecLion with lire ~ee 

DlIdlC1>nc-(,lIillcmin 1%2: 21)2,291) 
12'} Rohcrt Il)~ vol.VI: 27-2K 
.1111 Sec Duchc~nc-Guillclllm 1962: 3h; I~O. The name of Anahita i~ Lran~lated a~ "L'humide, la 

forlc, lïmmacllléc". 
:nl DllchcMle-GlIillcmin 1962: 299. For Artcrni!. rcpre~cnlcd with Lhe same allribuLc~, sec Kahil in 

LIMe 2.664.557, 55~, 551) (Artcmi.., wilh Ilowcr or fruit and bird); 2.666.594-596 (ArLLmis wilh 
Ilowcr or fruit and animal); 2.676.720, 721 (ArLcmis and children). 

11.2 Dllchc1>nc-GlIilIcmin 1%2: 234 . 
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attributes of the goddess, the rosette-star and the water jllg (the pitchel "'llully 

accompanying deities connected with fertility), characterize Anahita in thi~ douhle 

aspect. The presence of two crescents with hust~ on a !\ilvcr plate l'rom the Sa~~allid 

period, equally suggests the celestial character of the g(}(h.Ic!\~. The plate. 

representing a dancing scene performed in honour of a female deity. holding a 

fabulous animal, was identified by certain acces~ories ~uch a!'l the 11I~tI al \Vater jllg 

and the flower as being connected with the wor~hip of Anahita. ,H 

The cult of Anahita came under the strong influcnce of the Elamitc ami 

Babylonian Nanaia (a form of Ishtar). According tn FarnelP3-l the a~~ociation of 

Nana and Anahita, which preceded the introduction of the lattcr\ cult at Bahylon. 

Susa, Ecbatana, Damascus and Sardis by Artaxerxes Irns, triggered the occa!'liollal 

identification of Artemis with the Bahylonian Nana. Anahita, who hecame known 

as the Persian Artemis, was clo~ely a!l!lociated with Kybele in Lydia and Phrygia 

and was particularly popular at Philadelphia, Hierocai~arela ,,(, and lIypaipa. ,n 

On dedications found at Philadelphia, where a syncreti~m hctwccn Meter and 

Anaïtis took place, a goddess hy the name of Meter Anaitis wa~ reprc~elltcd with 

the lions of Kybele and the deer, known from coin~ of Analti!\ at I-lieroeai!-oareia 

and Hypaipa.338 According to L. Robert, the deer wa~ not hrollght by Ana'ttis from 

Iran but acquired in Asia MinOT, when the goddess hecamc the Per~iall ;\rtellli~.3w 

Moreover, the image of AnaHi!l in Lydia bore the form of the TauTle goddc..,~. ~40 

Her identification with Artemis i!oJ sU!ltaincd hy the nature of the two goduc!-o!-oe~, 

333 Duchesne-Guillemin: 301. 
334 Farnell 1977: 484. 
335 See Lewi!> 1977: 78 & n.4 (Dario~ Notho, ~lre~,e~ 11J~ orthoJox dlll.e,lry ,., weil .1, /11'. helld in 

Ahuramal.Ja, in conlra~l with hi, rival whu acknowlcJgc\ the "newfanglcJ An.lIll~ .Jnd Mlthr.I'>") 
Artaxerxe~' Il introJuction of the wor~hip of Anaiti, and Mlthrd\ 1\ .ttlc,ted hy Ik ro<,<,u, (N irll 
680 FIl). 

336 Robert 1948. 27ff; Hollcaux IlJ52' 251. 
337 Roberl 1987: 347 
338 Robert 1967: 74-75; ~cc al~o F1cbcher in LIMe 2.753-754 
339 Robert 1967: 75. 
340 Farnell1lJ77: 485 . 
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both divinities of vegetation and ruling over the animal world. The worship of 

Anaitis/ Anahita wa!'! weil known at Zela in Pontos as well a~ in Cappadocia. 

Tamed lions, with whom the goddess was associated, are mentioned by Aelian (De 

Natura Anima/ium 12. 23) as heing kept in her temple at Elymaïs. The importance 

of the goddes~ is made obvious by depictions of Persian kings receiving the crown 

from the goddess.341 Plutarch (Artaxerxes II, chapt.llI) describes Anahita as Thea 

Po/emikè, in this re~pect comparable with Athena. 

Atargatis. Lucian mentions that the Syrian Goddess whom he calls Hera 

(~ince her consort Ba'l Hadad has been identified with Zeus) has features relating 

to Athena, Aphrodite, Selene, Rhea, Artemis, Nemesis and the Fates (Dea Syria, 

32). The goddess identified as Lucian's "Dea Syrian bears the name of Atargatis, a 

comhination of the three major Callaanite goddesses, Astart, Anat and Aserah. 

The description given by Lucian (31-32) of the representation of the deity 

corresponds with the images of Hadad and Atargatis on coins and reliefs, in which 

Ba'l (Lucian'~ Zeus, who he admits was called by another name) sits on bulls while 

Atargatis (Hera), holding a sceptre in one hand and a spindle in the other, is 

supported by lions. The goddess is said by Lucian to bear on her head rays and a 

tower and to wear a girdle similar to that of the celestial Aphrodite (Dea Syria, 32). 

A relief from Dura-Euro..,os shows the throne of Atargatis flanked with large lions. 

The goddess is wearing chiton and girdle. Judging from the hole in one of her 

hand!'., she might have been holding a ~ceptre or a spindle.342 On coins of Palmyra 

the goddes!'. often appears seated on a lion.343 A representation of Atargatis with 

lions appear~ also in the temple of the goddess at Palmyra.344 Roman reliefs, 

bearing a striking resemblance to the images of the goddess in the east, show 

'-Il Sec Duche~nc-(Juillemin 1962: 2S2 and 298. 
'\.12 P. V.c. Baur cl al., 1932.771e fucavotwm of Dura Ellropm, Prel/1l1illory Report of the third SeaJOIl 
of Work, New Haven, Il 100, cilcd hy Odcn 1977: 51. 

3-43 Rll~lovtlcff "Hadad and Alargatis al Pahnyra" AJA 37 (1933): 58. 
'\.1-1 !-I.W. Haus~ig Wortcrbllcll cJerA(wllOlog/C, voU (StuUgart 1965): 426; Oden 1977: 52 . 
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Atargatis enthroned between two lions, with sceptre. spindle and mirror in her 

bands, sometimes wearing a kalathos. A crescent is al!lo visible aoove her hClllJ..'4S 

The presence of lions in the company of Atargutis emphasizcs her chamcter 

of Potnia Theron, while the kalathos accompanies other A!lian ueitic!I associated 

with fertility. The cres cent found above the head of the goudess j, 'ollneeted with 

her celestial character. The goddess is uescribed by Pliny as part-fi!>h. part-wol11an 

(NH 30.2(8).17). The fish (Lucian, Dea Syria, 45) suggests the marine aspect of the 

goddess, as well as the goddess' journey ta the sea twice a year and the ohservation 

of ber festivals by the sea (Dea Syria, 33,48). According to Y. Hajjar. the goddc!\s 

had been essentially conceived as a goddess of fertility and the humid principlc 

sustaining life.346 The varied nature of Atargatis supports Oden's view that in faet 

the Syrian Goddess is not one but three goddesses combined: A!ltart, Anal and 

Aserah, each with similar and different attributes.J47 Of the threc goddes~es, 

Aserah (found in Ugaritic texts as "The lady who treads upon the ~ca"·'4H). also 

called "Creatress of the gods",349 is connected with the sea and with tï!>hermen, a~ 

attested by the invocation: 

"Fisherman of the Lady Aserah of the Sea 

Take a net in your hands" (CTCA 4.2.31-32)"350 

Ca lied "mother of the gods" in U garitic myths, Aserah appear~ as a g()dde~s 

of fertility, associated with the sea. As Lucian's Syrian Goddess doe!'!. Ascrah of 

Ugarit holds a spindle: 

"She grasps her spindle ... jThe 

spindle ... in her right hand351" 

345 Cumont 1929: 96 fig.6. 
346 Hajjar 1977 (voU): 191 and n.4 (no. 170). 
347 Oden Jr. 1977: 66ff. 
348 Oden Jr. 1977: 72 and 89. 
349 Albright W.F., 1968, Yahweh and Ihe gods of Canaan: 121; Oden Jr., 1977: <JO. 
350 Herdner A., Corpus des lablettes ell cll1lélfonlles alphabétique!!, Parb 1963 (CTCA). 
351 CTCA 4.2.3-4; Oden Jr. 1977: 101. 
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Anat and Astart on the other hand are hunting goddesses.352 In Egypt, where 

Anat and Astart are almost interchangeable, the goddesses appear as "the two 

great g()ddes~es who were pregnant but did not bear",353 a phrase which presents 

the paradox of both motherhood and maidenhood, already seen in the case of 

Ishtar and the ~tandard epithet of Anat at Ugarit il! "virgin" (batu/tu). Anat and 

Aserah, "the Creatress of the Gods", are known as divine nurses,354 Anat is also 

represented a!l a hloodthirsty war goddess. whose happiness depends upon the 

shedding of blood (CTCA 3.4.6ff). Astart is also identified with Isis on a stele at 

Memphi!l hearing the dedication: 

"To my lady, the awesome deity Isis, the deity Astart"(KAI 43)355 

Here she is a goddess of both war and love, which may explain her usual 

association with Aphrodite356. In a representation from the New Kingdom, Astart 

is shown as a nude girl, riding a galloping stallion and armed with either bow and 

arrows or with shield and javelin.357 Theophoric narnes derived frorn Astart, 

meaning "Astart is the Divine Mother" (KAI voU p.l7 and voUI p.22), reveal her 

character as rnother goddess, similar to that of Aserah. 

A noun formed from Astart's name which appears in the Otd Testament 

(Deuteronomy 7: 13; 28: 4,18,51) in the phrase commonly translated as "increase of 

your flock" and parallei to the phrase "offspring of your cattle",358 suggests her 

function as fertility goddess. Lucian (Dea Syria, 4), speaking of the goddess' major 

cult centre at Sidon, identides Astart with Selene. Depictions of the sign of Tanit 

from Carthage (an extension of Asherah and Astart), are often combined with disc 

3';2 See Oden Jr. 1977: 95 for the tcxt and rcfcrcnccs . 
.:l5l Oden Jr. 1977: 96 . 
.:l54 Oden Jr. 1977: 81-83; ln the Ugaritic cpic of Kcrct, the kiog is nursed by the goddess Atherat 

.md the Vigin Anal. Sec Dietrich 1974: 33 . 
.:l5'i Donner H. and W. Rbllig, KallallalSc/le lllld AramalScJle ISc/lriftell, Wiesbaden 1964-196800.43 . 
.:l.'i6 Sec Grdf 191\4: 245-254; On Aphrodite as a war goddess !>ce also Burkert 1985: 153 . 
.:l.'i7 Oden Jr. 1977: 75 . 
.:l5R 80th tran!.l<llions drc by Oden Jr. 1977: 80 . 
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and crescent.359 Like Astart, Tanit was seen as a heavenly deity who also had 

chthonic aspects. Her name, Tnt, is deriveù from the Semitic T"". meaning 

"dragon, serpent", a feature which Tanit shures with the Dragon Goddcs~ Ascrah 

of Ugarit.360 Tanit is also called "nutrix" in both Latin and Punie il1~cripli()n!\ (CIS 

voU no. 196).361 Sphinxes accompany the Phoenician A~tart as weil us the 

Heliopolitan Atargatis.362 

Rays appear in representations of the nature goddc~~ Ma. as weil a~ in 

depictions of Artemis Leukophryene. In both cases, aspect~ pertaining to fertility 

and light are combined, the radiated he ad suggesting the cclestial chameler of the 

divinity.363 Another attribute which the Cappadocian goùdess sharcs \Vith 

Atargatis, Kybele, Artemis Perusia, Artemis Leukophryene and other divinitic~ 

both solar and chthonic is the eagle. On a hellenistic hronze,lM the goddcss carrie~ 

two eagles on her shoulders, while the same birds flank the image of Artcmis 

Leukophryene on coins of Magnesia on the Maeander, with a !ltar ~llrrollnded by 

crescent between them, the probable symbol of the goddess.365 Atargatis appears 

with an eagle ab ove her head in a relief from Hirbet et-Tannur, as weil a~ on a 

grafitto from Dura-Europos and on a sculpture from Hatra, showing the goddes!I in 

the company of another deity and Kerberos.366 

Ishtar. The presence of a mother figure among the treasurc~ given to hhtar 

suggests that the goddess shared aspects of the ancient Mother Godde~s.J()7 This 

type, worshipped in Sumer under different names, such as Ama-ge!ltim, later 

Gestim-Ama, was identified with Ishtar in the Old-Babylonian period. I~htar or 

359 See Oden Jr. 1977: 144; 160 fig. 5-10. 
360 Oden Jr. 1977: 93; Carter 1987: 378. 
361 Corpus /lIsCript/Ollllnl Sel1utlcarnm, Pari!' 1881-, vol. 1 no. 196. 
362 See Ha.üar 1977 no.91 and 189 (voU). 
363 Seyrig 1970: 76-78; Laumonicr 1985: 534; Hajjar 1985: 210. 
364 Scyrig 1970: 76-78 pl. 35,6. 
365 Laumonicr 1958: 533. pl.xIV, 14, 16; Ha.üar 1985: 212. 
366 See Ha.üar 1985: 212. 
367 See Leemans 1952: 17 esp. Hnc 27 . 
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Inanna-Ishtar was primarily a fertility goddess.368 Gifts alluding to this function 

were offered to her; a large number of primitive figures have been found in Syria, 

representing the local counterpart of Ishtar as mother goddess. The figures have 

pierced ears and wear ear-rings or drops,369 As goddess of fertiIity, Ishtar was 

c10sely related to the mother goddess. Often designated as "The mother of Gods 

and Men", she was considered the source of aIl life: human, animal and 

vegetative,370 At Kish she was worshipped as a war goddess, while at Uruk in the 

late period, she was a love goddess. The lion was the most common symbol of 

Ishtar, as the goddess appears on seals with one foot on the animal.371 

A relief,372 prior to the period of Hammurabi, discovered near Zohab, shows 

the goddess In-Hinni bringing captives to king Anubanini; according to Farnell, tht-' 

relief attests the prevalence of goddess-cult in the third millenium, which the 

conque ring Semites found at a weil developed stage. The pre-Semitic character of 

Ishtar is supported by phonetic equivalents of her name in Semitic Anatolia.373 

As the embodiment of nature's creative forces, Ishtar can assume, like 

Agdistis, the powers of both masculine and feminine natures. In a hymn of praise 

to the goddess, dating from the reign of Assurbanipal (668-629 B.e.), Ishtar is 

described as wearing a beard ("Like Ashur, she wears a beard"),374 Originally the 

chief goddess of the Sumerian pantheon, she acquired in the Assyrian empire the 

368 10 "The Courlship of loanna and Dumuzi" (Wolkslein and Kramer 1983: 33), Utu, the brother of 
Immna, addrc!otses her as following: 

"Vou who adorn yourselfwith the agate oecklace offertility ... " 
On the chief godde~s of Uruk/Ercch, the Mother Goddess lnnin or lnanna, supplanted by Ishtar, 

IICC Dietrich 1974: 29. 
169 Lecmans 1952: 17; 22 n.85. 
370 Farncll Il)} 1: 120. 
m Lccman~ 1952: 23-24. 
372 Farncll 1911: 42,83. 
171 Farnc1l1911: 83. 
374 Farnell 1911: 58; Sollberger and Kupper 1971: 88.1G2a: a stone statuette, of unknown date, 

hears a dedicalion in Akkadian to a "virile lnana": 
"Lamgi-Mari, le roi de Mari, le grand-vicaire 
d'Enlil, a voué sa statue à Inana virile." 
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highest position, next to the Assyrian national god, Asshur. In this rôle, Ishtar is a 

goddess of war, armed with bow, quiver and sword, ordering the battle ranks. Thus, 

Ishtar appears as a fertility mother-goddess, war goddess and love goddess. 

Performances of the marriage of Inanna and Dummuzi (Tammuz) were given 

yearly, together with representations of the goddess' descent into the Nether 

World.375 The vegetation god Tammuz, identified with the life of trees anù corn, 

appears as a counterpart of Attis. Like Attis, Tammuz suffers the effects of the 

goddess' passion. In the Epie of Gilgame,\h, the hero reminds Ishtar of her 

treatment of Tammuz "the spouse of thy youth" upon whom she lay1\ yearly 

afffliction.376 In one of his hymns, the god is invoked as "Lord of the world of 

Death", because of his descent into the underworld.377 The connection of Attis 

with death is obvious from the presence, in sepulchral inscriptions, of formulas 

against the violation of graves, containing his name (see above). 

The worship of Ishtar, like that of the Mother Goddess and of Artcmis, 

combines the ideas of motherhood and virginity. The presence of these opp01\ile 

ideas in the concept of a single goddess is explained by the fact that Ishtar, Iike 

Artemis, took over the cult of a mother goddess in many places. In liturgie!! and 

hymns, the goddess is invoked as both virgin and mother: 

"Neti, the chief gatekeeper of the kur, 

Entered the palace of Ereshkigal, the Queen of the U nderworld, 

and said: 

375 Leemans 1952: 22. 
376 See Farne1l1911: 164. 

'My queen, a maid 

As taIl as heaven, 

As wide as the earth, 

377 Farnell 1911: 106; The Tammuz liturgie& have been collcctcd by Witzcl (1935). On hhtar and 
Tammuz (Sumcrian Dumuzi, "True Son"), &CC Dietrich 1974: 29 . 
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As strong as the foundations of the city wall, 

Waits outside the palace gates.'''378 

ln the same song, the maid Inanna appears as the mother of the gods Shara 

and Lulal: 

"Inanna cried: 

'No! Not Shara! 

He is my son who sings hymns to me. 

He is my son who cuts my nails and smooths my hair 

1 shall never give Shara to you.'''379 

"Inanna cried: 

'Not Lulal! He is my son. 

He is a leader among men. 

He is my right arm. He is my left arm. 

1 will never give Lulal to you.'''380 

ln inscriptions of Sargon (ca 700 B.C.) Ishtar appears as "The Lady of the 

Heavenly Crown, the Mother of the Gods".381 Cuneiform texts mention sacred 

378 Wolkstein and Kramer 1983: 56 ("The Descent of Inanna. From the Great Above to the Great 
Bclow"). Inanna is adressed as "virgin" in a hymn of prayer to Inanna and Iddindagan (Falkenstein 
and von Sode n, 1953: 93): 

"Die Herrin des Abends, Inanna, die Hohe, 
die Jungrau Inanna preise ich immerdar, 
die Herrin des Abends, die bis ans Ende des Himmcls [groG ist)." 

Like the Alliatic Artemis, the Sumerian Inanna is attended by maiden priestesses: 
"die Jungfrauen, die schugi'a-Pristerinnen, das Haupt mil 
Blumen umwunden, 
lreten vor die heilige Inanna." (Falken!>tein and von Soden 1953: 93). 

379 Wolhtcin and Kramcr 1983: 70. 
380 Wolkstcin and Kramcr 1983: 71. 
381 Sec Farne1l1911: 166 . 
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prostitutes in the temple of the goddess at UrukjErech,382 as in certain cult 

centres of Asia Minor. 

A dedication originating from the Piraeus, probably from the Metrôon of the 

orgeones, (/G 112 4696) to Artemis-Nana383 becomes ail the more interesting whell 

one thinks that Nana (Navcx) could be a hellenized form of Inallna3H4• If so, it 

would link the goddess with both Attis (whose mother is Nana) and with Artcmis, 

as Nana was identified by the Persians with Anahita and later assimilated by 

Artemis. It is thus possible that a form of Ishtar was identified with not only the 

Mother Goddess but with Artemis herself. 

382 "The art of prostitution" is mentioned among the gifts givcn to Inanna by her father Enki: 
"He gave me the art of prostitution. 
He gave me the art of speeding. 

He gave me the cult prostitute. 
He gave me the holy taveron

• (Wolkbtein and Kramer 1983: 17). 
See also Farne1l191l: 165. 

383 For Artemis Nana al Piraeus see Garland 1987: 114. 
384 See Sfemeni Gasparro 1985; 50-51. 
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CONCLUSION 

In Asia, the Hellenie Artemis acquired a whole new aspect, with parts of her 

nature being changed and others unchanged by the effects of migration. Most 

feature~ of the Hellenic Artemis can be matched in her Asiatie counterparts with 

the exception of the rites of passage, which appear to be restrieted to the I-lellenic 

Artemis in Greece. In Asia, she continued to be a goddess of fertility and 

fertilizing waters, a goddess of childbirth and kourotrophos. These functions, as 

weil as that of Potnia Theron, were not only preserved but emphasized through the 

contact with local deities who were fertility goddesses and mistresses of nature. 

She was influenced by these deities and, in turn, influenced sorne of them. Her rôle 

as a godde!\s of escllatiai was adapted to the needs of the colony and brought to the 

heart of the new no-man's land. The goddess of margins fills the first seat, as 

foundress: she is a goddess of the polis, and the polis itself is a margin. 

Interestingly, when the Asiatic Artemis returns to the mainland, she returns as an 

Oriental goddess and a curiosity for the Greeks. The temple of Artemis Ephesia at 

Alea in Arkadia as weil as her cult image at Megalopolis (both attested by 

Pausanias: 8.23.1; 8.30.6) appear to be cases of re-importation; they could have 

becn brought to Arkadia by mercenaries returning from the expedition of the Ten 

Thousand. Xenophon himself consecrated a sanctuary of Artemis Ephesia at 

SkillollS in Elis (Anahasi.\' 5.3.7-13)385. The "Greekness" of this returning Artemis, 

although not entirely lost, was permanently coloured by the goddesses with whom 

she had been identified in different places. 

Of ail the Greek deities Artemis was by far the most widely worshipped in 

Asia Minor and most freely identified with the Great Mother Goddess. As far east 

lB5. Sec Jo~t 1985: \07-J08; 395-396. Anothcr cult statue of Artcmis Ephcsia stood in Roman Corinth 
(Pau!lania!l 2.2.6), whiil: from Epidauros cornes a private dedication of the first century B.C. to 
Artcmi!l 01 Ephc!o.os (lG 42,1.501). The image of Artemis Leukophryene which stood in the 
Amyk\cion in Sparla (Pau~anias 3.18.9) was dedicalcd by a cilil.en of Magnesia on the Maiander, 
and lhe !lon!l of Thcmistokles, who dedicated an image of Arlemis Leukophryene al Delphi 
(Pau!lania!l 1.26.4), had obviou!l connections wilh Asia Minor . 
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as Dura Europos, an Artemis identified with the local goddess N,\HaiaJ~6 hears the 

epithet of Azzanathkona, "Attendant of the Creatress"}~7 

A goddess of untouched nature and of wild animab. roaming the mOlll1tain~ 

and bathing in springs, followed hy her nymph c()mpanion~. virgin and cruel to her 

lovers and yet a fertility goddess and a helper in childhirth. Artcmi~ wa~ feIt to he 

the most suitahle goddess to assume the rôle of the Great Mother. Othcr Grcck 

goddesses such as Hera, Demeter and Aphrodite did not have the saille dcgrec 01 

success. Of ail goddesses of the Greek pantheon Artemi~ was dc~crihcd hy Ilolllel 

as Potnia Tizeron (Iliad 21.470), the wild huntres!o! of the ll1()lIl1tain~ (O(~v.\S('y 6.102-

109; Homeric Hymn, 5.16-20). In both the Odyss(!y and the lIomeric IIVIIIIIS. 

Artemis wanders through the mountains, accompanied by a noi~y retinue, li picture 

which must have looked familiar to the worshippers of the Great Ci()ddc~~. The 

passage in the Odyssey represents Artemis as ~he was perccived <Irollnd the lime of 

her identification with the Mother Goddes~- movi ng acro",s the moulltai ns, 

delighting in hoars and swift running hinds and ranging ill the wild!o! togcthcr with 

the nymphs, daughters of aegis-bearing Zeus: 

"0'(11 0' " Ap1:fl-LlÇ dUl Ka!:' OÜpfOÇ lOX€CXlpO:, 

ft Ka1:<X TT1ÛYf1:0V nfpll-LTlKf1:0V ft 'EpUl-Lo:v90v 

l:€pnOIJ.ÉVll KapnOlUl Kat WKEl\lÇ ÈÀ6:~OlUl. 

l:U oÈ aJ.LO: VUI-L~O:l, Koûpal ~tàç o:iylOXOlO, 

O:YPOVOJ.LOl naiÇouul."( Odyssey 6.102-1(6) 

In a Homeric Hymn to Aphrodite (5.16-20)3HH, Artemj~ j~ de~crihcd as "n()j~y" 

("KEÀaoflVTl"). Unsubdued bj Aphrodite, she wanders through the m()lIntain~, 

enjoying not only the art of archery but also dancing and thrilling crics, ~hady 

woods and the city of just men: 

386 On the temple of ArtemÎ!> Nanaia at Dura Europoc, and on ib ~imÎlaritie~ with the lemple~ of 
Atargatis and of Adonis on this !lite, ~ec Bernard 197(,' 267 and fig. 10. 

387 J. and L. Robert, BullÉpigr. 73.485. 
388 Dated by Janko in the dccade~ bcforc the middle of the 7th cent ury. Sce./anko J 'JH2: J 5 J - J HO 
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"oooÉ not' . AptÉJ .. uOa xPuOl)ÀcXKatoV, K€ÀaO€lVTlV 

ooJJ.vatal EV ~1Â6t'frtl ~lÀoJJ.JJ.€t8tlç . A~pooi1:.". 

KUl. yàp tn éiJk t6ça KUl. OÜpE"Ul 9Tlpuç EVUipE"lV, 

cJK>PJJ.lYYÉÇ 'tE" xopoi 'tE ouxnpUO'LOl 't 'oÀoÀuyal 

èXÀ.O'EeX tE UKWEVtCX OlKalwV 'tE" nt6ÀLÇ avop@v." 

Thus, f-\rtemis re:.,embles the Mother Goddess in ber association with 

mountain!' and graves, her love of music and dance (",OPJJ.lyyÉ'Ç tE XOpoi"), as 

weil a~ of piercing cries ("oumpuO'LOloÀoÀuyal."). Like Kybele who often wears the 

turret-crown, Artemis may protect the cities of men as weil ("ntoÀlç olKaiwv 

avop@v"). 

As ~een in Homer's description of the battle of the gods, Artemis has no 

place among warriors. In the Iliad (21.486), Hera tells her to confine her activity to 

the mountains and the hunting of wild animais: 

"n 'tOt PÉÀt€POV ÈO'1:l Kat' oüp€a 911paç €Valp€lV 

aypotÉ'paç 1:' É'M:~ouç ~ KpElaO'oO'lv l~l JJ.O:x€a9m". 

ln tears, terrified, Artemis rushes to the protection of her father, leaving behind 

her bow and arrow!' to be picked up by Leto (Homer, lliad 21.493-6). 

Such is the picture of the goddess left by the Homeric epic. This early 

tradition depicts the goddess as Potnia Theron, herself compared to a lion who kills 

women at random ("Zeus has made you a lion to women" Homer, lliad 21.483-4), 

huntress of the wilderness who delights in the sounds of music as weIl as in thrilling 

%(vgai. ft i~ in this picture that one finds the starting point for her subsequent 

identification with the Great Mother, herself a goddess of the mountains, sprung 

from the mountain itself, mbtress of animais, loving music and dance and ranging 

the l11ountain!-J accompanied by the din and piercing sounds of her followers. The 

fact that Artemis i!-J portrayed as a virgin is not a real obstacle against her 

identification with the Great Goddess, since the virginity of Artemis (which is 
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probably not original) might be due to a change in the l11eaning of the word 

"parthenos", originally used for an unmarried girl or even a young wifc.-'H9 

According to Farnell390, epithets such as "XuO'iÇwvoç", "XoXE'ia" and "O'owBiva" 

suggest that the goddess was not concerned with virginity hut rather with the Joss 

of it, particularly with childbirth. In the Ody.\scy (6.109), Artcl11is is l'allcd 

"mxp9tvoç àB}J.f)ç" which can be translated hoth as "un~llhdllcd virgin" or 

"unmarried virgin", as "unmarried" is an alternate meaning of "aBJ..LTlç", u~ed 

especially for maidens.391 We have also seen that in Asia the epitl1et~ "virgin" and 

"mother", applied to the sa me deity, were not seen a!l heing contradictory. 

The protection of animais, and especially of their young, is <lnolhcr fcaturc 

shared by both Artemis and the Great Mother, in ail her form~ Thc~c Oricntal 

goddesses, to whom 1 have referred as the "Mothcr-Goddcs~ type", arc ofle n 

represented in the company of animais, and Kyhele in particular l~ often depicted 

holding in her arms a lion cuh. A passage in Ai~chyl()~ (AgaIJH'IIII/()" 141-143), 

describes Artemis as one who is "gracious to the playful cllh~ of fieree lion~ and 

delights in suckling young of every wild creature that rove~ in the field"."N2 Likc the 

Mother Goddess who nurtures alliife, Artemis is the nurse of young creatllre~, the 

kourotrophos. 

The goddl.;!ss who protects can also de!!troy. The storic~ of Attb, KOlllhah()~, 

Tammuz, Aktaion (once a hunting companion and favourite of Artcmi~ VJl), of 

Endymion, as weil as the !!tories of the many lover~ of Ishtar, end in the ~all1e way, 

with the destruction (in !lome form or another) of the godde~~' favouritc. The 

goddess demands absolute devotion from her male companion, uevotion whieh 

389 Frisk 1965: 475 SV.; for the u!>age of "parthem)!>" to de~ignatc a maidcn-mo(her, ,ee Chantraine 
1974: 858 sv. 

390 Farncll 1977: 444. 
391 Liddell and Scott, 1968 Greek-ElIx/l.\II Lex/COli, ~ v. 
392 Raffan's tran~lation in Burkcrt 1985: 149. 
393 Sec FOl1tcnrosc 1981: 33-47 . 
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goes as far as self ~acrifice (Hippolytos), self-mutilation (Attis, Kombabos), yearly 

affliction (Tammuz) or sorne other kind of death (the eternal sleep of Endymion). 

ln time, Artemi~ acquired other aspects which further identified her with Oriental 

deities, chthonic (through Hekate) and celestial (1.hrough Selene), but these 

development~ occurred after her equation with the mother goddess had already 

taken place. The~e later features, although important, do not answer the question 

why Artcmis became, with the Greek colonization of Asia Minor, the Mother 

G()dde~s par excellence. "The Mother Goddess type" is essentially a Potnia Theron, 

always dcpicted with a wild animal, ruling over the kingdom of nature, feared and 

worl,hipped with absolute devotion, a fertility goddess with power over life and 

death, dclighting in music and dance as weil as in savage cries, at the same time 

kind and cruel, pitiless towards her lovers, compassionate towards those in distress, 

protectl'e~s of wilderness but also of cities, the embodiment of the creative forces 

of nature and yet ~ometimes described as a "maidc~n". Aphrodite, Hera, Demeter 

and even the austere Athena, have sorne of these aspects. Aphrodite is the Mother 

Goddess at Aphrodisias in Karia, Hera at Samos, Demeter is the goddess usually 

identified by the Greek~ with the Earth and Athena is addressed as "Mother" at 

Elis. However, when the Greek colonists had to give a name to the autochthonous 

"Mother Goddess", they lIslially called her Art'emis. For, in the minds of these 

colonists and precisely because oi[ her particular importance to them, the one 

goddess who inspired the kind of devotion and demanded such sacrifices as those 

asked by the Great Mother, the unquestionable mi stress of nature, was Artemis. 

The problem of Artemis in the east is far from being solved. This thesis has 

foclIssed on what happened to Artemis, but it reeognizes nonethe!ess that other 

Greek goddesses (Hera, Aphrodite) were identified with an Asiatic precursor -

sometimes even the same ones-- in different places. Moreover, our knowledge of 

thcse Asiatie precursors is affected to a certain degree by their identification with a 
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Greek goddess as weil as by the numerous syncretisms and points of contact 

among these goddesses themselves; Kybele began as Kuhaha. goddess of 

Carchemish; Anat, Astart and Asherah-- three goddesses with their own natures-

have been combined to form the goddess known to the Greeks as Atargatis. 

Anahita, a goddess strongly influenced by Ishtar, was comhined with Meter into 

Meter Anaïtis, white Artemis and Anahita became the Persian Artemis. Artcmis 

and Inanna Ishtar were, at least in one instance, worhipped as Artemis Nana. 

Much of the purely Asiatic character of these goddesses has al!lo heen suhjcct 

to the interpretation of Greek sources, while the Phrygian language rcmains 

unknown. Whatever evidence ean be extracted from cuneiform tahlets as weil as 

from Semitic and Persian myths sheds sorne light on the nature of these goddesscs 

whose many common features make the analogy possihle, hut the risk of crror is 

always present. One can only hope that more evidence will he made availahle and 

that with it, sorne of the problems will appear in a somewhat clearer light. 
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APPENDIXI 

Orthia - The Pillar of Asherah? 

Pausanias makes a point of stressing the foreign origin of Orthia (3.16.9: 

"Maptupux oÉ J..LOL Kat tao€, tTW EV ÂcxK€ooiJ..L0VL 'Op9iav to EK t@V l3apl3apwv 

dvaL ~oovov"). On the basis of the mask types uneovered at the sanetuary and of 

the pre~enee there of what looks like an Asherah (a grove, tree or stylized tree, 

therefore an upright pillar which eame to represent the goddess Asherah 394) as 

weil as the ritual itself, a Punie or Phoenician origin of Ortheia has been argued by 

Carter: the goddess eould have been brought to Lakonia by Phoenician traders 

sometime during the ninth century B.C.395 Tracing the prototypes of the two major 

types of masks, the "furrowed" demons and the idealized heroes, to Oid 

Babylonian, Canaanite, Cypriot, Phoenician and Punie examples, and analysing the 

similarities between the Near Eastern-Punie eults and the Spart an cult, the author 

~ugge~ts that the goddess may have been established at Sparta by Phoenicians, 

Ortheia being the Greek name of Asherah-Tanit and deseribing the upright pillar 

which had represented the Ugaritic Asherah. Sinee the name of the goddess 

Asherah also became the name of the wooden pales which represented her,396 

Ortheia (meaning "upright") could have been the Greek version of the upright 

pillar found in an Asherah. A further argument can be made. Astour derives the 

first half of the compound name of Atargatis not from an original Aramaic form of 

Astart but in a straight line from Asherah and translates it as "Asherah the 

Oppressor",3<J7 If Orthia is a development of the Ugaritic goddess, the wife of the 

bull-god El to whom children were saerificed,398 "Asherah the Oppressor" would 

very weil fit into the context of a goddess who has kept her fondness for hum an 

:W·' Sec A!.tollf 1'>65: 187. 
ws Carter 19H7. 355-3S1. 
1')(, See ab.u Al\(our 1%5: un. 
)1)7 Al\tour 1965: 206. 
1lJ!l A!.tour 1%5: H6 and n.3, 206 . 
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blood (Pausanias 3.16.11). One might view in a different Iight the passage of 

Pausanias which states that the wooden image held by the priestess of Orthia 

during the !;courging, although initially small and light, could grow so heavy thut it 

cou Id hardly be carried whenever the scourgers spared the lash.3l)l) Could the 

tradition of the growing weight of the xoanon be Iinked with the perception of 

Orthia-Asherah as "Oppressor"? 

399 Pausanias 3.16.11: " .. :ro x6cxvov yiV€tCXl ~apù Kat OÛKEtl elJ4>opov ... " for "opprc!>!>or" il!> anolhcr 
meaning of the Greek "Ilopu", scc Woodhou!>c 1910 sv . 
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APPENDIX II 

Arternis and her Asiatic eounterparts400 

1) Characteristicll of the Hellenie Artemis shared by Asiatie &oddesses 

-Po/nia Theron: ail Asiatie goddesses. 

-Fertility goddess: aIl. 

-Connected with water: 

-fresh: Kybele, Anahita, Ishtar. 

-sea: Atargatis, Asherah. 

-Kouro/rophos: aIl to sorne extent, Ishtar, Kybele, Anahita in particular. 

Asherah and Anat- divine nurses. 

-Virginity: Anahita, Anat. Ishtar and Kybele aiso invoked as maidens. 

-Dance, noisy retinue: KybeIe, Ma, Anahita, Atargatis, Ishtar. 

-Demand for human blood: Ma, Anat. 

-Marginality: Kybele, Ma. 

-Transitions: 

-childbirth: Ishtar. 

-children: Kybele, Ishtar. 

-dangerous situations: Kybele, Ishtar. 

-warfare: Atargatis, Ishtar. 

2) Sorne of the Particularities of Artemis in Asia shared by other Asiatie goddesses 

Ephesos 

a) Iconography: 

-"breasts" or round !!haped objects: Kybele,? Atargatis, Ishtar. 

-turret erown: Kybele. 

-f1ower: Anahita, Ishtar. 

-animaIs: Ali goddesses . 

.JOtl Sec Tahlc~ 1 and Il . 
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-woolen fillets: Atargatis . 

-polos: KubabajKybele. 

-celestial symbols, zodiacal signs: Kybele, Atargatis, Tanit, Anahita, Ishtar. 

b) Priesthoods: 

-eunuch priests (Megabyzos): Kybele, Atargatis. 

-Essenoi or priests concerned with sacred banquets: Kybele. 

-akrobatai: Kybele. 

c) Cult: 

-temple facing west: Kybele, Atargatis. 

Sardis 

a) Iconography 

-ear of grain and poppy head: Atargatis. 

-flower: Anahita, Ishtar. 

-kalathos: Kybele. 

-veil: Kubaba-Kybele. 

-ornaments (necklesses, flower garlands): Ail. 

-celestial symbols, zodiacal signs: Kybele, Atargatis, Tanit, Anahita, Ishtar. 

c) Cult: 

-protection of graves: Kybele. 

Ma~nesia on the Maiander 

a) Iconography: 

-"breasts": Kybele, ? Atargatis, Ishtar. 

-woolen fillets: Atargatis. 

c) Cult: 

-triad: Kybele, Atargatis. 

Per~e 

a) Iconography: 
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-baityl: Kybele (as Agdistis, "She of the Rock") . 

-veil, kalathos: Kybele. 

-celestial !'ymbols, zodiacal signs: KybeJe, Atargatis, Tanit, Anahita, Ishtar. 

b) Priesthoods: 

-wandering priests: Kybele. 

c) Cult: 

-protection of graves: Kybele. 

3) Influence of the Hellenic Artemis on Asian goddesses 

-deer became part of the iconography of Anahita only after her identification 

with the Greek goddess as the Persian Artemis. 

4) Influence of Asian goddesses on Artemis 

-~olumnar or aniconic representations. 

-iconography: "breasts", polos, kalathos, veil, necklesses, flower garlands, 

winged youths, flowers, animaIs both reat and fabulous. 

-eunuchs, wandering priests. 

-pompe, sacred banquets. 

-tri ad formed by the goddess and two male gods, young and mature. 

-celestial symbols, zodiacal signs. 

-temples facing west. 
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ARTEMIS AND HER ASIATIC COUNTERPARTS • TABLE 1 

Characteristics of the Hellenic Artemis shared by Asiatic goddesses 

Hellenic Artemis Kybele Ma Atargatis Anahita Ishtar 

Potnia Theron * * * * * 
Fertility * * * * * 
Water: * * * * * 

Fresh * * * 

Sea * 
Kourotrophos * * * * 

Virginity ?* * * ?* 

Dance, noisy 

retinue * * * * * 

Marginality * * 

Transitions 

Childbirth * 
Children * 
Protection 

in disaster * * 
Warfare * * 

• 



• 
Artemis 

inAsia 

a) Iconography 

"Breasts" 

Turret crown 

Flower 

AnimaIs 

Woolen 

fillets 

Polos 

Celestial 

syrnbols 

Ornaments 

b) Priesthoods 

Eunuchs 

Essenoi 

Akrobatai 

c) Cuit 

Temple facing 

west 

• 

- -- -----------------------------------------

TABLE II 

Sorne Particularities of Artemis in Asia 

shared by other Asiatic Goddesses 

El2hesos 

Kybele Ma Atargatis 

?* 

* 

* * * 

* 

* 

* * 

* * * 

* * * 

* 

* 

* * 

Anahita Ishtar 

* 

* * 

* * 

* * 

* li' 



• Sardis 

Artcrnis 

inAliia Kybele Ma Atargatis Anahita Ishtar 

a) Iconography 

Ear of grain/ 

poppy head * * 
Flower * * 
Kalathos * 
Veil * 
Ornaments * * * * * 
Celestial 

symbols * * * * 
h) Cult 

Protection of 

graves * 
Magnesia on the Maiander 

a) Iconography 

"Breasts" * ?* * 
Woolen fillets * 

b) Cult 

Triad * * 
Perge 

a) Iconography 

Baityl * 
Veil, kalathos * 
Celestial symbols * * * * 

• 



b) Priesthoods 

• wandering priests * 
c) Cult 

Protection of graves * 

• 
-----~---


