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THE PROBLEM OI' EVIL.—No. L
—0—
“ There is some soul of goodness in things vvil,
Would men observingly disti] it out.”
Shalespeare, Henry ¥. Act 4, Scene ..

Eyil! What it is? It has been the task of every
religion in the world to find o solution for it. As
sdch it is & vast problem. For ages, man has attempt-
ed to solve it and yet to-day can any of us say that
it 'has been 'finally determined? Consider any of the
three planes on which human activities have play,
the matecisl, the moral, and the mental, and could any
single fact thereon be selected and pronounced as
positively and absolutely ¢vil? No. Any fact which the
world usually puts down as eeil will be found to be not
absolutely so, but as in relation or in difference from what
it calls  good’. ‘Evil’ then is a relative term. Noris there
absolute ‘ good' in this world. What relative evil there is, if
resolved into its ultimate significance, will be found to ebe
paving the way to good. What is known as pain for
example, is considered evil, and what individuals take for
pleasure (as it may appear to themselves)is considereu as
good. But really, when radically examined, they are not
as supposed for the time being ; for in pair, pleasure may be
detected, and in pleasure pain is enciente,

A poet says:—
“ Thy pleasure is the promise of thy pain.

She (misfortune) makes a scourge of past prosperity,”

2, Whatever then be the human stardard of evil,
it bas its existence but it is relative. When had this an
origin ? many people question, The Christians for example
give it an origin. When Eve tempted Adam, and Adam
disoleyed God, they say that evil began. But it is a philo-
sophical necessity that ez nilhil nihil fit? Then Eve mnst
have been tempted by the Serpent, a.d the Serpent,
by whom? This is infinite regress. Hence no origin,
Scientists who are deft in handling questions of conserva-
tion of energy and transmutation of forces will sooner
admit Arysn Philosophy stepping forward with its schewe
of Karna, and declare that nothing bas un origin. And there-
fore Evil has none. The Karma-doctrineisthe basis of Eastern
Philosophy on which hinges the question of the so called origin
of evil. Karma then, or those acts of an evil type, say, which
produce effects unpleasant, being thus the eternally
receding chain of causes, there is notling of an origin for
*evil. An interminable chain, the links of which indicate
the individualized groups »f several karmas, is Karma, Evi]
then according to the Aryas did not have any commenc.-
ment a8 it had for Christians, in the days of the patri-
archal Adsm. Karma or acts connect s subject with an
object ; and these are, respectively, spirit and matter, the
two eternal bases for all Indian Philosophers. Karma is

the product of the union of these two Principles called
Purusha and Prakriti. Puré spirit, with its inherently
characteristic knowledge and bliss, * isin union withk matter,
and Karma is manifested on the gross plane ; and on this
plane of oppusites arises the inquiry as to what is ‘evil’.
This beiag so, emancipation or disjunction of spirit from
matter is the death-knell to what is Lknown as evil. That
indicates the future spiritimal estate to which we are all heirs,
a state which our Saints, viz.,, Alvars, and Acharyas tell us
i one of fearless security, imperturbable sereniiy and infinite
blessedness.

3. The notioun of evil largely depends on what view is
taken of the world per se, und in its contrast with the spirit-
state. In the world itself, there are two ways of viewing
things, bealtifully expressed by a Mahomedan Saint,
Jelaludin, in his work ¢Mesnevi’. (Jelaludin who is the
founder of what is called the Order of the Dancing Dervish-
es or of the ecstatic Bhakti-school).

“If thou examine things with hell-fire in thy heart,

“ How canst thou see the good {rom bad apart ;

“ Seek by degrees to drown that fire in Heavenly Light,

* No shalt thou, sinner ! soon thy weakness change for
might.”

Pillai Lokacharyar, a celibate Saint who flourished 800
years ago in Srirangam, proves in bis great work, Sri Vachana
Bhushana,* that the evil that we see is in ourselves, To
rise to this high platform of viewing things generally re-
quires many years of spiritual training indeed. A parallel
passage occurs in Srimat Bhagavat 11th Skandha, viz.,
 gunadosha-drisir-dosha (h)” &e.

4, To matter is attributed what the world calls evil;
or as it is called * prakiiti-sansargaja™ in Sanskrit, Prakriti
is matter as said above, and it is said to have three disposi-
tions, called Satva, Rajas and Tamas, inferred from the
karmas or acts of men.  Whichever of these humours pre-
dominates in man’s nature impelled by the complicate law
of karma, present and past, that is severally distinguished
as good, wixec ur evil, These interact with the soul in
presenting to its view either clear or blurred images of objects
pleasurable orpainful. The eternsl whirl of matterinconjune-
tion with the soul, you might imagine to be that of a wheel,.
with three spokes representing the three qualities of matter
above-named, acting as the centripetal impulses of san:sdra,
but from which, the spirit, when the time arrives, may be
imagined to fly off in 4 tangential line drawn by a (:c:-ntnfngnl
force inherent in the spirit. Till then, the relative cons-
ciousnesses of good 'and evil persists according as the
Lhumours are uppermost, and the soul inclines for the time-
being, to one or either of them.

* Jnana and Granda.

He hath an evil mind who of his virtws thinks.
*“aaGpra yesQre g Ffaosi@a”
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5. I would now ac‘empt to 'show that even while revol-
ving in this wheel, our views can still somewhat widen to
a better comprehension of the meaningof evil, and its
salutary effect on life. Evil is in our own hearts, Sages
say, Many other great tbin‘kera of the modern times also
state such an opinion. They say, ‘detect it in your own
will” According to Johnson, ‘sthe depravation of humnan
will was followed by a disorder of the harmony of nature;
aund by that Providence which often places antidotey in the
meighbourhooll of poisons, vice was checked by misery lest
it should awell to universal and unlimited dominion. We
can discover that where there is universal 'innocence, there
will probably pe universal happiness ; for, why should afflic-
tions be permitted to infest beings who are not in danger
of corruptions from blessings and where there i no use of
terror nor cause for’punishment. But in a world like ours,
where our senses assault us, our hearts betray us, we should
pass on from crime to crime, heedless and remorseless, if
misery did not stand in our way and our own pains admonish
us of our folly, Almost all the moral good which is left
among us is the apparent effect of physical Evir.” Johnson
further tells us:

*Goodness is divided by the Divines into soberness,
righteousness, and godliness, Sobriety oe temperance is
nothing hut the forbearance of pleasure, and if pleasure was
not followed by pain, who would forbear it? Righteous-
ness consists of justice and charity; we are incited to the
belief of misery by the consciousness that we have the same
nature with the sufferer; that we are in danger of the same
distress afid may sometimes implore the same agsistance.
The Other Life is the future, and the Supreme Being is in-
visible. None would bave reeourse to an Invisible Power
but that all their objeets had deluded their hopes. Reason
bas no augthority over us but by its power to warn us against
evil” Again he tells us:

¢ That misery does not make all men virtuous, experience
too clearly informs us: but it is no lese certain that of what
virtue thereis, misery produces by far the greater part.
Physical evil may therefore be endured with patience since it
is the cause of moral goog, and patience is itself one virtue
by which we are prepared for that in which evil shall be no
more, The unequal distribution of good and evil, the suffe-
rings of virtue and the enjoyments of vice had long busied
snd perploxed the understanding. It cannot be discovered
why a Being, t¢ whom all things are possible, should leave
moral agents exposed to accidental happiness and misery ;
why-a child often languishes under diseases whicn are derived
from a psrent, and a parent suffers yet keener anguish by
the rebellious ingratitude of a child; why the tenderest
affection is often abused by the neglect of indifference or
the insults of brutality, and why vice has external advantages
put into her power while virtue ia compelled to renounce.

These phenomena are ccnsidered as blemishes upon the
moral system, Here is all confusion and deformity. Goop
and Bv1L seem to be distributed by design, not by chance.
Religion is not founded on Reason alone, but Faith, Here
all is order, harmony ard beauty. Vice itself is ~nly a deep
shadow that gives strength and elegance to other figures
in the moral picture. Happiness does indeed in some drgree
depend upon externals, but even external advantages are
the appendages of virtue.”

8. Why is good and evil designedly distributed, not
realised ? Because the confined view bounded on either
side of our one life with birth and death, introduces the
difficulty of not being able to see the working of justice.
There are alway: two sides to a picture, The events of
one life, if judged by themselves,—positing that there are
no pre-existences or post-existences—, batfle both the
Christians and the Materialists to grasp the meaning of
‘evil, Not so with the Aryas, who posit a continuous
stream of life till eternity, which thus affords & large view
by which no cause can exist for sorrowing over a.y simple
event; a view by which things must appear as relatively
good or bad, a view also recognizing the conflicting standards
by which society judges men and events, Wbhat then is
that justice that justifies the relative evil, it may be asked ?
The justice iy that it is a providential means to a benevolent
end. The difficulty of the apparent conflict of the contra-
ries, as evidencing discord in 1he place of harmony, vanishes
in the recognition of the great Kosmic Lew which manife.ts
itself as variety from unity, This is8 8 necessary condition
of manifestation. This Law works in cycles, and it is no
other than that of the Sanskrit Philosophers, called the
b4ja-vrilsha-nydya, (or the lar of seed and its tree). From
a homogeneous substance proceeds heterogeneity,—tbe tres
from the seed for example: and this hetergeneity by the
same Law cf cycles, returns again into the seed. Uunless
manifestation mcant this exhibition o: variety, there would
be no wanifestation as we find this world to be. The not
seeing discord however in the world-working consists in
looking upon all manifestation as a barmonious whole, a
veriety in unity. If one were able to review past lives, and
find reasons therein for his present sufferings, what goes by
the designation of EviL would find a fa~ different meaning
than if things and events were considered evil per #9, 1.c., a8
disjointed from one another of the connected series of lives,
It ’s only under such an expanded view can the conception
of un origin of EVIL,— such a conception involving the invest-
ing Providence with a capricious will—sppear impoesible.
It would be dificult for Christiana to convert Hindu miunds
vhich are hereditarily satursted with the far-reaching
conceptions of tne ever-working karma, its working in eyclie
periods, affording a very much more scientific explanation of
evil than having to impute it to an arbitrary will, hsving
an origin.

56
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= [ must not be unBerstoud *as advocating ‘karma’ as
the all-sufficient explanation for all the riddles of life. That
would again be Byddhistic. 1n sddition to Karma we re-
quire an Intelligent Governor, to keep account of karma as
karma perope is inert and insentient,®* Buf,as my subject is
gvie, | must drop the discussion 8f this doctrine which
separates the Vedantists from the Buddhists.

ALKONDAVILLI G.
——afo——

KAMPANOLOGY L

1. epa=*torcome up to,” a8 in SL v e DL Hs
%r auw g avewsst@yi=though they have come to the
water’s edge yet they see nn way to reach the water
(Pala Kadimana 2).

2. ugse="‘to remain,” “to enter upon, as in
ysaf o (Pila-Nagara 98); Gssr g yisri==went and
remained (Tiruavatara 207); yé®@e=“the louse in
which you remain permaneutly”” (The Kural).

3. The participle in 4 occurs more than a hunured
times in the Ramayanam. In every instance it implies
an act that is past or concomitant, but never a purpose.

4. gpropse=*to end,’ both travs. and intrans,
And @ppp=that it may finish, and qrsmeu=—even to
finisbing it.»

These remarks will enable us to find out what
Kampan means by his.

gpo+Quipui uTpic PP
YEEQWPPOY 5B yéGsar
goscpd gdwpbCpa wpds
a1RoQaoprs Povwer sampu oy,

It means as follows :—

Ag the (proverbial) cat approached the sea of milk
and remained (there) greedily licking it in order to
exhaust® it, 8o I have greedily come to (the task of)
reciting Raman’s history (with the intention of exhaust-
ing the subject).

As gavrup P isa wéPuBuusd by its position, (that
is, squinting construction) it is tcken up in both th>
members of the sentence.

6. The words for gpppeyw are introduced into the
second member of the sentence in order to balance 1t
with the first.

Such, I humbly believe, to be the true explanation
of the stanza. And I earnestly trust that kampan will

no longer be accused of solecism 1n the use of the pu
participle, or that this eupposed solecism adduced as a
proof of his being a modern author.

-

7. Iknow of no author, ancient or modern, who
uses the pu participle to express a purpose. Of cowrse, 1
take no account of the Silapptikaram or Mr. Sundram-
pillui. Mr. Sundrampillai, however, it must be said
to his credit, exprcesed in a private letter to me his
intendion to correct his Manonmaniam in this respect
in the second edition of that work, which he said he
was about to bring out. Asto the age of the Silap-
patikaram its genuineness and authenticity, there re-
mains a great deal to be said.

KAMPANOLOGY II.
1. Under the word @ang#», Winslow quotes the

phrase @ppure Qs giuai and translates it * as those

who cull the plucked betel nuts” (g g+ never means
“ to cull” in the mere ¢ense of selecting. It means “ to
break” : an act which may be done by first making a
selection of what you want to break. The root is @@
“to lessen” from which proceed the other meanings
“ break,” “ beat” ** gather,” &c. In the following
passage it certainly means to select and break. B

&oCwRf HOaCsT svEar
GrtoeipbagyigsNgPad. (stigi, smpaaell
Boswew 141).

It also means to husk paddy as in.

Qi 8ler L 16QaFi@spGpen @u

vartmusme can (§694, 12)

1t sumetimes stands for 8 @2~ (pierce; for the sake
of rhyme.

2. On referring to the word cag, I find Winslow
marks it 83 a Sanscrit word and assigns to it the mean-
ings; (1) syrup, (2) sugar, (3) portion, (1) a lunar
mansion, (5 arm, (6) groom, (7) arecanut, and (8) alms.

Of these 8 mearings, the 5th is the same as the S.
bfha, an arm, (Wias. 3rd Ed. p. 625). The 8td, 4th,
6th and 8th arc derived from that of the S. bhiigas,
a part (ib. p. 636). The !st and the 2nd are pernaps
derived from ‘the S. pfka, cooking (ib, p. 539). I am un-
able to discover the 7th meaning, viz., arecanut, in the
Sanscnt Dictionary. But I trust some of the readers of
this article who are conversant with Sanscrit will be
good enough to explain it.



10 THE LIGHT OF TRUTH or SIDDHANTA DEEPIKA.

ouly sagehood that is misunderstood, but the very
siguificance of RighaPi., desire. But, wherein does
lie the distinctive featare of desire ? Wkenever the
mind or the senses come in contact with an object, a
thought arises in the heart and vibrates so rapidly
that one cannot resist the temptation of striving at
whatever haznrd to get grasp of the object. If it so
chances that disappointment and failure attend him
on every side, ~he slips down into the ccean of
sorrow to beredeemed from it, only when 'l'ime—the
Great Destroyer—sweeps away the object’from his
memory. The seed of this thought is what we call
desire. A sage, then, can be said to be under the in-
fluence of desire, only if the denial of a morsel of
bread, a cup of water, or a piece of cloth gives him
distress. In like manner, if a sage does not swallow
fire when he is thirsty, does not eat coal when he is
hungry, people unscrupulously and with readiness
attribute to him Dvesha, i.e., hatred. But what is
Dvesha ? Dvesha consists in taking delight in or
even earnestly loving for the destruction of the ob-
ject that he hates, whenever and wherever it is appre-
heuded by the mind or the senses. In that sense, if
the rage had Dvesha for fire, he should wish for its
extinction whenever it is perceived by his senses. The
truth, however, is that a sage perfectly knows the
means appropriste to the ends and consequently
applies the same to get the desired end with more
propriety than the worldly men

It will not be out of place here to say a word or two
with regard to the pre-eminent characteristic that Sid-
dhanta attributes to a sage, to wit, self-effacemeat
also known as the loss of individuality. To the ex-
position of this sabject, Kannudaiya Vallal has devo-
ted an eatire treatise of his, Olivilodukkam by name
When the soul is qualified to attain final absorption
into the Supreme by beiog freed from the wnalas and
ascending beyoud the Tatvas, it finds itself immersed
in the Siva A’naudé. ‘I'bere, self-effacement is com-
plete, and nothing but peace and happiness exists,
This condition can be attained by wisdom as hereto-
fore describ:d. [t may also be induced by having
recourse to the path of love or Bhekti-Marga. True
love doubtluss needs true knowledge ; still, for emo-
tional minds, this path is the easier to adopt than the
pure Jfiina-mirga. Two sages Nérada and Sacadilya

bave written Bhakti-S@tras te be of help to the strug-

gling souls, and there they warmly advocate this
mérga even at the expense of the Karma and Jfilna
mérgas. It has aleo been the path that is prescribed

in the Siddhinta Sastras and followed by the Tumilian
pation. Whosoever understands that the eternal
chang. ableness of this world, the combating passions
that constantly demand satisfaction, the disappoint-
ment that beset the pursuit after the will-o’-the wisp-
like desires, all tend to prove the inquiring wiund the
utter shallowoess of the method of directing its ener-
gies towards the impermanent and trifling things, sur-
renders himself unconditionally at the feet of the
Lord where he enjoys bliss that passeth all knowledge.
No longer is he able to discern himself, from love or
the object loved. In short, he realises the teaching of
the sage Tiramilar. “The unnwise say that Love
and Siva are fwo. Nobody knows that Love itself is
Siva. When they perceive that Love itself is Siva,
they abide in Love as Siva Himself.”

Of the three paths to union with God, Jidna and
Bhakti, wo have kuown. And Karma (actions without
attachment) is the remaining path that is accessible to
all classes of people, in spite ot their varying degrees
of devalopment. Aspirants, however, should anticipate
bolp only from Karma aud Bhakti margas. Tt should
also be indicated here that unless sage-masters are
approached, mno satisfactory -progress can be made
in nny path. They are, however, io be seen even
amidst the busy world. The laity, taking no heed
of their own welfare here oe hereafter, mind them
pot.  Still, it i« iinpossible for them to escape the
moral and spiritual influence of these sages who
work for their weal just as the fragrance of a se-
cret flower, peuetrating the nostrils caanot long re-
main unfelt. It is therefore a Llessing for men to
have such sages in their midst be they con-
scious of their true greatness or not. May all the
living sonls know the true Jiidnis, and being
blessed by them enjoy eternal peace and happiness.
Om Sinti Santi Santi.

S. A. P.

THE PROBLEM OF EVIL.—No. II,

—:0:

8. Is not Death an Evil ? Let us consider this question
as bearing upon the General Problem of Evil. d

Death in the imngination of the laity is s dreadful
evil—the consnmmation as it were—the bitter climax as it
were—of all evil. But may it not be the eud of all evil,
or the good fruit of all the straggle of life endured P
Cousider Death as ove of the events in the necesssary
order of Nature, That at the end of a life, Desth re-
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the ressit of it. <o have snslagy is natare: for

a tres leaving, -noswarable sseds and dying
away. Os the basis of (1) immortality, () of 2 bemovo-
lont Asthor of natare, and (3) of the mirage of emithly
existenca, death should be welcome, Oureiss oandition-
od exisienoe to & series of changes, cos of which
is Death, and why sboald & dead-stop at the svent Death
bo posited 6o sgainst Parther progress P* If it (destd)
mp‘;nﬂulﬂ-udu-mm'wd. Things
appear nooo-disg o8 the wind is ednceted snd trsined,
Mtuﬁ;ihmbpmbﬂhuwdl-hoﬁlr
side of Desth. Whetever bappeus nsed mot concsrs us,
on the basia, as slready mid, of immortality and that there
is Jod who is thputd&nuic.adﬂntndo-r-
render ocrewives uncosditionally into his haods, The
Btansa referding to thin teaching russ thes:—

S LA Sl

{Tram), * If killed, thou wilt paradise, win
If alive, thon wilt su earthly king reigo.”

9. Evil then 1» avil in the microscupic view of passing
evests, but teteoclagically, as in the wonderful possibilities
of starnity, it may appear quite different. The following
charming passage ocoers in 4 article entitled “ Amiel's
josrns! by Blanche Leppiagton.”

One thing slone is pecessary, the position of God.
“All the senses, all the foroes of soul snd spirit, sl esternal
meaos are bat 0 mavy vistes opening oo the Divine, 0
many ways of glorifying end enjoying God ......Be re-
conciled with thyself, live in the presence and communion
of God : and leave it to the irreristible farces to diiect
thy coarse. 1f desth leaves thes time, if is well. If be
spatchss thee swsy, it is well. [ he kill thee by balves,
it isiwell atill. The oaeer ot sucoses is clossd only to
open to thes the career of heroism, of resigoation, of
moral greatnem. Every life has its grandcor; aod as it
is impoanible for thee to ssparate thyeelf trom God, it is
best for thee vensciously to vhoss thy home in Him.”

10. Another aspect of evil in the relstions of happiness
and misery, or joy snd sffliction let as consider. Acconding
to Vishou Pardua :—

Dﬁﬁ“‘;g‘sn'og‘u, .'-:n.:_:_' poRe s 98

‘Thix meass that the groatest evil that can befal one
is tbe furgetfalness of the Ubiquitous Gud-head, and the
greatest prospe:ity (goud) 13 thaf which kesps our hearts
‘ever in wemory of Him, Bucause,  we live and move snd
have wur being in Him.” Ii one realizc ever in his little

wavering heart this beatuic truth, und that truth never

eNote,—=(); ~® ® ¢ ¢ ¢ A\ the imbodied soul, (3) Io
this corporval frapic nves 3% ifily on through boyhood, youth, and
sze4 (3: So will it puaa throngh other forms herenfter - 10 not
griaved therert.”  (Drau Milmau's Tronala lvnwof Gita )

Jeave bim in the distractions of sensedife, be ia the sage,
to whom thete is no evil. “ Our gery babss ses God im
ov’ry clod,” like Prabléds. The history of Christian mar-
s, and of o)l sages and saints over the face of earth
faraishss ample testimony ‘o this. ¢ 66)03;'5:3&"
1"&&&&:1" says Bri Alsvandsr alias Yamond Che-
ryn, i.e, happiness is to be with Him, and misery to be
wrthout Him.

11. Let us now take another view of evil. The able
metaphysiciso, the Bev. Dr. Kay, o etaonch Christian ham
this ro say on the explasatica forvisbed by Arysss om
u"i !‘.'_.

“ The doetrine of (be metemperchosis is, in fact, the
Hindu tbeory on the great qulﬁon.of the “ origin of evil.”
The theory msy be thus stated: Evil exints, and it is nob
to be supposed that evil befals any one nndeservedly
Whea, therefore, for example, a sew-boru child, who bsa
bad vo opportuaity of actiog either righty or wrongly, is
fooud suffering evil, it is inferred that the evil is the frait
of evil deeds doue in s former state of existencs. If yom
ask how the perwon bocame disposed to do evil in that
former state of existence, the anawer is ready— it was the
eonsequence of ovil deeda dome in & state of existence atill
aoterior, and 80 an. You have only now to apply the New-
tonisn principle—thet what is troe at every nssignable
point shott of the limit, moat be true at tbe limit—and
thea there is no sasigaable poiut in the existence of evil
in past time at which poiot its existence cannot be accoun-
ted for by the hypotbesia of unwecedent evil-doing ; it fol-
lows (argne the Hindu) that the existence of evil is accoun-

ted for on thia hypothesis ; and further, they coutead, it
is acooustable on no other.

‘It ooe will take the pains thorvaghly to grasp the
conception, and to view the matler, as a German Wwoald
say, from the same Stand punet as the Hindu, who, hold-
ing the ast eternity of soul, denies that the regressus in
infinitum Lere involves any absurdity, he will probably
ackuowledge that the dectrine of thevmetempsychosis,
however fales, is not to be treated as a fiction of the poets,
when we sie arguiog with a Higda. We try to make the
Hindu give up the tenet—and we do well :—but we sball
also do well to bear in mind that we are o:llisg upon him te
give up, wilhout an equivalent, what be has been accuatomed
to regard as & complete nolution of the greatest mystery ia
the univerne-—ahort of the primal mystery of ‘‘ Being ™
itself. Tlhe Hindu's explanation we regard as a delusion,
and we niuat tell him so () -but we must beware how
we allow it to appear as if we were provided with a subati-
tate. The “origin of evil " bas not beeu revealed. The
requiremeut that we rhall maintain an entire eliance onm
the goodnens of God, in the absence of such revolution,
is one of the triala—mthor it faruishes the sobatance of
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all the tiials—of our faith. This we have to teach—but
we bave no equivalent golation of the mystery. to offer.
On this point the words of Whately should bé treasured
by every Missionary among the Hiudus. We qiote from
the Preface (p. 12) of his ‘ Essays on some of tlie peculi=
arities of the Christian religion.'

“* The orgin of evil, ngain, not a few are apt to speak
cf. as explained and accounted for, at least in great part,
by the Scipture-accounts of * sin entering the world and
death by sin’; whereas the Scriptures leave us, with
regpect to the difficulty in question, just where they find ws,
and aic manifestly cot designed to remove it. He who
professes to acconut for the existence of evil, by merely
tracing it up to the first evil recorded as occuring. would
have no reason to deride the absurdity of an atheist, who
should profess to account for the orgin of the human race,
withont baving reconrse to a Creator, by tracing them up
to the first pair,’"”

12. The doctrine of metempsychesis was well under-
stood by the Greeks and the Egyptians; and it. i certai.nly
an irrefragable argument, considering that lg ('l) time
had no ;ghming, (2) if substance had o bﬂgmu'mg, and
(8) if intelligence had no Dbeginning, why conceive of a
reductio ad absurdwvin, viz.: an origin for anything in the
eternal order and dispensation of the uuiverse, conceding
for an instant that in that order,—or chaos for that matter,
—there is absolutely, such a thingas * evil”—a conception
finding place in the very insignificant compass of a human
brain! Except on the besis of the regressus in {nfinitun,
the enormously wide differences between (1) riches and
poverty, (2) might and right, (3) heal.t-h and sickl}ess, (4)
prosperity and adversity, (5) worldings and suint, and
(6) Life and death, are inexplicable—

13. Here is a paradox:—Which is right ? tle croaks of
a frog (in the throes of death) held firmly between the jaws
of a snake; or the scake in all its innocence of uatove
appeasing its craving for food ? Two men saw this event,
one said ;¢¢ SxoIJoWHITS TN =" Give up the frog, O
snake’ ; the cther said “ arano-aﬁm'fa’scs I T
not giveitap, O Kingssnake,” Both reason and feeling
stand aghast in the attempt to reconcile the cross pure
poses of - natnre as in any manoer proving or in-
dicating & just or benevolent end? But if the hy.
pothesis of several births, and~ kinds of blirths—as
implying a progressive development into finer
and finer being, a consequent necessarily requiring the
cessation, by means of death, tho andecedent cause or
being—be once admitted,——(there are strong aigaments
foo such admission) muech of the shock to our reason and
feeling geta modified. Besides, the reason that tells ms
of the pain of the frog is & reason of our own nature, in
the same manner that worms delighting in filth is to onr

buman feeling A most repulsive abomination. Our under-
standing is thus wonderfully microscopic when compsred
to Omniscience. In the balance of John 8. Mill's forensio
laugnage, this is most ennobling, nay religiously ex-
pressed; * Human existence is girt round with mystery ;. -
the nu:row region of oor experience is A small island in
the midst of a bonndless sea, which at once awes our
feelings and stimulates our imagination by its vastnesa
and its obscurity. To add to the mystery, the domain of
our earthly existence is mot only an island in infinite
space, but also in infinite time. The past and the foture
are alike shrouded from us: we neither know the origin
of anything which is, nor its final destination.” Much
less therefore can one know an “origin” for evil. A
“sdrvey of our ignorace,” ‘“a small bright oasis of
knowledge, surrounded on all sides by a vast unexplored
region of iu.penetrable mystery,” was what Lord Salisbary
said in his inaugural address of 1894 to the British
Association.” The Hindu theory of metempsychosis as
allowing an infinite latitude for re-adjustments aud
re-groupings of things is thus s necessary beacoun-light
to the ship of specuiation: else it must remain <ossed
hither and thither over the boundless waters of ignorance -
and theorizing.

s AUKONDAVITE: .

-3

(10 b continued.

A $HORT SHETCH

TAMIL LITERATURE,

CrapTER 1.
THE ADVENT OF AGASTHYA 10 TAMILAKAM.

It is impossible to predicate of any caltivated
language the"fime of its origin., Thus it is profitless
work to discuss when the Tamil language arose. Ail
that. we are coertain about the antiquity of the Tamil
tongue, is that long before the advent of the yogle
sage Agusthya, who is still considered to be living,
from the wvorth to the Tamilakam, our langnaye
should kave attained n very high degree of polish
aud cultare to have forced the sage to compnse a

-grammar; further many epics and other poetical

compositions shonld have been written before that time,
from which tle sage drew cut rules of composition,
which were embodied n his grammatical treatj~c
styled Agattyam (ass@uwe).

Tha early history of any nation as well as the his.
tory of its literature ia surely wrapt in obscurit.\"
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Eved 90, koow, i» the Dravid (Tamil) langeage,
which, the grest sage Agastya indeed did aysteiny
stize. 34.

Te the past. did this great sage Agustys meditate
on Mo (Bivs) ; :

And by knowledge grauted by Me, did be design
the Dravid (Tamil) grammar. 85.

Dravid is & gift from Brahma, pleased by the pray-
er of Agustys;

Heuoe no blame of anacientificness lies against its
logology. 86.

Just as moch ss the Samskrit tongue is designed
for Heaven-giviug

Is indigenous Dravid the bestower as well of
Heaven. 37. -

Heoce other lsngusges suth as are born in the
lands Andhrs sud Karunata,
are not virgin, because nutracenble to Rishis,—s0
say lingmists. 38,

As thus poetry in other maguages need spology

The indigenous Dravid needeth it not, for ’tia
anique. 8).

THE PROBLEM OF EVIL—No. III.

There are two classen of events io thia world, control-
lable and ancontrollable (by man), Man makes bistory,
and God makes His bistay. * Cirenmatascss over which
oue bad no control ” is an expression ofton besrd. The
query in, bow happen thoss cirvumstances ? No answer
comes as thers is a veil drawn behind you and before you,
beyond which you are uot o pemetrate. The mystery is
evidently too sacred for sinful eyes to see.

“ 3Srop T ;80D K B80”

The ncales from one's eyea have first to drop off, by a
comse of trainiog which anybody who will kvock will
€nd. ’

Controllable events are those which lie in the power and
prosent perrunal reapoosibility of av agent within s cer-
tuin detined limit of liberty of action. Beyoud which
and as B neceanary rexper ol what was in the psst sown
Wy him, he is out-contrulled. Nemenis demanding retriba-

tion. A cupricioas Divios Will creating an universe of

differences all ut once is thus an wuseceptable position to °

Aryag metuphysicn.  Eveuts appearing evil relatively to
time, ‘sggee, and etnilitions, change their aspect whea any
of HsyBye altered.  There ave, as the saying poea, * ule
wb—t’wa"i’-l::-« to a pivture.”

15. Do phesomena of natare uphold the theory
of the souarchista P No, as they briatle with in equa-
lities asd dependence. Among the Arysns and their
system of Government, on the other hand, monarchy
is & Divioe iostitation; and if ounly the Apar-
“ehists can become Aryeus, the evils of Socislistio aad
Nihilistic movements which threaten Karope will conse
immediately. Thair vision extends ss far as the horizom
of this days’ life, and their motto is nearly this: (1)
¢ BOrod ) TG Qm-_," and (2) « 6_3_‘&"-"‘3 1!-18
CFXmsokst /' It only the light of Asia will beam
into their vision, convincing them of the necessary galf
‘created by merit snd de-merit spread over inconceivabie
stretches of time in the past aad necessarily bridged over
agein in the righting afforded by the eterual expanss of
time io the fatare, there will be as much pesce. submission
and brotherbood as votaries of the Arysn Dbarma slooe
have known and practiced. Peep hehind the veil ; and
the foll senwe of equality and liberty is «atistied : and the
Anarchist will then complairantly say that when * be site
in the Palki, be woanld toterate the Palki bearers in his
large heart "’

16.. The difficalty felt by all right-thinking minds
ia because they stand on the brink of an onpass-
able cbhasm beyomd ; and if only like the Hindus
s shora beyond is mcocepted—accopted it moat be, am
of Hobson's choice—Mill would not bave got hewildered
imo saying—“If it be said that God does bok
take safficient acooust of pleasure and pain to make them
the reward or punishment of the good or the wicked, but
that virtue is iteelf the greatest good and vies the greatest
evil, then these st least ought o be dispensed to all
socoordiug to what they bave dooe to deserve them ;
instead of which, every kind of moral depruvity is entail-
od apon multitudes by the fanulity of their birth ; throngh
the faalt of their parents, of saciety, or of uncontrollable
circamstences, certainly through no faalt of their own,™
Certainly thrangh fault of their orcwn in viker Necs thasn this,
echoes Aryan Divine Science.

17. 8ettiog sside all mignment for an optimiatic view
of the wniverse, and recogniring that evil exista, a
justification for vach existence ns contributing to eanchle
homan natare (here it is to be noted that so stated, it
again becomes the very argument that was set poide) in
even sccepted by Mill, and is therefore very valuuble : —
“Une only form of belief (which) atands wholly clear
both of intellectual coatradiction und of mo.nl obliquity,
is that which * ® ® regards Nature and [ife ® ® & g5
the product of a struggle letween contriving goodness
and an intractable material, a3y was believed by Plata, or
a Principle of evil. a3 was the doctrine of the Manicheans.
A creed like this. which 1 have knowm to bLe devoutly



36

THE LIGHT OF TRUTH oe SIDDHANTA DEEPIKA.

held by at least ope caltivatad and conscientious
person of our own day, allows it to be believed
that all the muass of evil which exists - was unde-
sigoed by, and exists not by the appointment of, but in
spite of the Being whom we are called upon ‘o worship.
A virtuons human being assumes in this theory the exalt-
ed claracter of a fellow-laborer with the Highest, a fellow-
combatant in the great strife; cont:ibuting his little, which,
by the aggregation of many like himself becomes much
towards that progressive ascendency, and ultimately com-
plete triumph of good over eril, which history points to,
and which this doctrine teaches us to regard as planned
by the Being to Whom we owe all the benevolect contri-
vance we behold in nature.” Assuming thet there is a
principle of evil, there is doubtless the principle of good.
Lt any one deny the latter, and prove his denial ? .This
he will find an fmpossible task, What are homan feel-
ings Y They are something not to be despised, in the cos-
magony, even tho’ they may be an impalpable kind of
eomething. Whet do they teach us ? They teach us the
moral lesson that even while reading a tale, or witnessing
a drams, they are on the tiptoe of expectation to find that
(1) Good trinmphed over evil, 12) and that they find good
all the more set off by as much as it had had to contend
with evil.

Our Scriptures divide the hosmos into four parts, three
of which— 838§~ d:—comp:ise the kingdom of good,
and the fourth part the kingdom,—it does not say of evil
—of the unliberated or bound souls, for their temporary
or probationary residence. In the former are Mill's “ many
‘% #%. & hecoming much” ; and we usually talk of * the
majority” to whom we temporary sojourners on earth have
to “ go over " in due season. .

18, Is evil a necessity? (This -opens -'a wide
field for inquiry. What if all were kings, and there
were no subjects ? “Wimt if there was npothing like
difficulty, in all acts and aspirations ?. What if we never
bad such an ordinance of nature as sleep? What if it
were all one white colour to paint & picture with ? What
if we felt no hunger? and what if there was no death ?
Under the conditions as above set forth, what would this
world be like ? Naturally, it would again have to be ask-
ed, what if we were all gods ? and next, what if we were
all one instead of many. i.r., instead of appearing as seve-
ral drops, weie one as the ocean? It does appear as
if snch questions were the ramblings of a diseased mind,

the Hatters of o winged imagination, or the vearnings of a

morbid heart ? Onp reflection and to him who has a phi-
losophical turn of mind, desirovs of divining into the
depths of the all-surrounding mystery, the questions are of
weighty and intcresting import. It would be more
‘diflicult than easy to take up each of thi: supposed
novel conditions and cousiruct a new world on that basis.

For the present the desire to stroll in those regions may Le
represned, and this may be suid that all rensonable inquiry
may stand satisfied with accepting things as we find them,
face the rigid facts as are presented to us by a ready-made
world, and try—as far as & power to whose control we are
imparatively snbject allows (o ourlittle minds the ability to
penetrate the snblime mystery—to cognize a noumencn

behind all phenomena, knowing which all our doubtsshall .

dissolve and sll our pain shall cease ! When our immortal
principle throws off the material shackles by which it is
by a hidden destiny imprisoned, theo a new set of condi.
tions—which while new may still be asserted as an unbro-
ken clain of progressive life and of the kind sappositions-
ly stated above—will be presented to the probated soul, as
briefly sung in the lines :—
“ Another sun gleams there ! another moon!
Another Light,—not Dusk, nor dawn, nor noon—
Which they who once behold retarn no more;
They have attained my rest, life’s vtmost boon.”
“ ﬁé-a*a:gm'é'érﬁ";é L o ot £ aEEH
GO TRERS £od 68-':&-56530&6:“ -
Bh. Gita: XV-6
Equivalenti to the passage in tte Upanishads:—
‘53 ST - ;s:sg)tro'e'o " &e.

There, no (this) sun shines, no (this) moon and no
{these) stars,

If evil, then, is a necessity, it. is an instituted order
and congruous with the design of a benevolent Provi-
dence ; and therefore a part and parcel in the general
scheme of goodness, like a dark screen in a dark room re-
quired for the best effects of a magic-lantern exhibition.
Who would resent this darkness ; on the other hand, the
wish would be for niore. Conceive the beauty of the light-
ening from the bosom of the darkest cloud! Dr. Rajen-
dra Lala Mitra says in his prefate tothe Yoga Aphorisms
of Patanjal. .—* The doctrine of evil as inseparable from
the world is nearly as old as humanity. It was the dread
of evil that drove the primitive man to seek the shelter of
superbuman power and laid the foundation of religion.
There would have been no religion if there had been nc
dresd of evil, here or hereaftes Nor would philosophy bave
bad its birth bad not the necessity arisen to discriminate
between good and evil. Morality, too, presupposes a differ-
entiation between that which is proper and that which is
improper—of a consciousness, however vnzue and va-
defiued, of fature reward and punishment. [oubtless the
doctrine assumes constant and unalloyed evil and nota
mixture of good and evil,” ' In these words “ mixture of
good and evil” lies my meaning which I indicated in’ No.
1. of this series of Articles, v/=.. that {hereis no abseInte evil.
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ence must be familiar to all. They have often been dwelt
upun, but the force of them can never be too desply felt.
“Shall we, then, pause here in our contemplation over-
whelmed by a cootradiction which we cannot solve
¢ o ® & s & Ny ® » & & 14 hecause itis
a high life, not becanse it is a false life that these contra-
dictions ne¢ known and experienced. it is the bigher,
seeking to burst. the bonds of the lower. By all this strug-
gle, by all this mystery, this life proclaims its greatness
and its dignity.”

23. The enigma of evil thus finds its solution in trans-

cendentalism ; and the sovereign remedy for all ill is the
knowledge of self. If in the evolutionary design of nature,
in other words, progress, s bencficient plan is seen, then
progress denotes good, and retrogression evil. Progress
and retrogression : not in the short span of & life, but in
lives past,’and lives to come. What is good and what is
bad canunot therefore be determined by individual procli-
vity—as what is agreeable to oneis not so to another;
‘what is disagreeable to one is not so to another ; what is
‘agreeable in one place disagrees in another; and what is
good in health is bad in illoess—nor from the view of a
mondane existence merely, As general happiness is the
standard of morality, the ultimate happiness is the stand-
ard of good. ‘Annie Besant (Anna Bhai) says: “ that
which promotes the general happiness is right ; that which
lessens or undermines the general happicess is wrong.”
So are good and evil to be considered together. V

24. Hope ino a better life promotes virtue, faith in an
all-caring Providence affords the greatest solace to the
sick heart, and churity (comprehending uoselfishness and
philauthropy) adds to the sum & human happiness here
and hereafter. Self-sacrifice for a noble canse thight re-
sult even in self-destruction—the greatest evil that, from
& worldly point of view, can befal one-—but etern:l happi-
ness will have been secured by the persom hereafter, as
happiness for those he secured heré for whom he stood
a victim i~ u force which perpetuates.

25- The Buddhist view of evil is very radical, Birtk
or descent of spirit into matter is the root of nll evil,
If there was no birth, there could be no death. And
what causes birth? Tamha=Sans: (Trishne)=desire—
attachment. When this sball cease, re-birth shall cease,
and this is the mental frame the cultivation of which
Buddhism prescribes. The Buddhist view is no other

than the Arysn view. O3 8% 3™ B3 is what we
have suid ; and @788 av~is but the ever-cxistent verity

of inatter, dissociation ‘ffom which is enlightenment or
-Buddhabood, Ignorance is a'product of mdtter inhering
in its nature ; matter itself, as'certain Vedantists nssprt,—
[gnorance meaging absence of Intelligence, Matter has
before been said to have the 3 qualities of Safva, Rajas

“ing the body for the spitit.

and Tamas, which were latent energies in the primordial
Mulaprakriti, or Tamas, In the cosmogenesis of the
Hiodos, primeval darkness was, in the beginning of «
creation ; aud to show how matter, darkness and ignorance
are convertible terms, or how related or how oue proceeded
from another, three authorities ave quoted lere, (Eu-
passant, the scientific * inertia” of matter may here be
kept in view).

I. Vishun Purina, Book 1. Ch. V. S, 5.

(1) 83, (2) 335, (3) SS¢3nsy, () oo,
(5) 5‘805, ﬁugég [} unﬁ"s'.’:qtdﬂ‘?_sﬁ.‘ L‘#‘:ﬁﬁrrﬁ"
:!n'.‘ﬂédm ]

From the Great Soul, appeared the fivefold Ignorance,
viz; (1) obscurity, (2) illusion, (3) extreme illusion,
(4) gloom, (5) darkness. Or:—

(1) Tamas (80s), (2) Mika (35%), (3) Maka Mike
(t‘btrﬁ'bﬁ"i), (4) Tamizra. (To_oél). and (H) Andho=-
tdmusra (9%'6‘:»0(-‘;); and these are the five 1-'[}:ar_1/u_r/n‘x
(baﬁsdra), or the errors of understanding iTnpeding
soul’s liberation, )

I!. The Séauklya :—1In the langunge of Sii- Pardsara-
bhattar. (1), (2) and (3},

(1 8*53&@ g (Vih-iisakt-dtmabuddli).  Mistak-

() T og S ns (Bindharibhas).  Attackment to
objects, such as wife, childzen &e., the idea of possession.

(3) Oda03Jws  (Vishaya-chapa’t).  Templatior. for

_enjoyments of sense-objects.

(1) Kridhae (Lg'fé)w=wrntll: and (5) ¢ DIJY (Abhi-
nivesu) == fear of death or otlicr loss and consequent wish
to protect oneself against them.

IN1.  I'atenjala philosophy (or Yoga) :—
The tive 78 (Klesa) = afflictions, are:—

(1) w277g (Avidya) - ignorarce; (2) ST (Mama-
td) = motion of property or possession: (%) ©M38 (.1s-
(*) oX (Riga) == love or
attachment : (5) -2555 (Dreshay = hatred. The Buddhists

are thus not alone in attributing all evil to the circom-
stance of birth ; for the Aryans (Hindus) kaew it long sgo,

26. Now the Zend-Avesta (Sansk': Nandhydvastha)
account of the evil and the gord are, that they are the
necesrary two sides of a picture; the hright and dark
phases (something like the view of the Manicheans);
the two opponite poles of the cosmic energy ; the connter-
parts of nature's manifestation : the positive and negative

mita) == the * I-am-ness' ;
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forees; the spiriteslizing snd @ste.ializsng tenden-ies;
the Ahere-Mazda and the Abrimun. DBoth these becape
discrete when cosmogony beging hefure whieh they were
ssloap in tbe bosom of stesnity, called the Sarew.~ {laiwe
Buaosk., Sayanam-alursue, 0. slvep in the caustless). This
Pe sisn nceount is almoet the same as the Vedic  Matter
sod apint are tbe two co-eval, coaxistent and c-idinste
calegorien, the uaion between which is the canwe of 1n.
cacoration {Sewsurs) and theic sepamation, emaneipation.
Mattor and spirit are again the femnale and male priveiples.
(8unyisisrama takes its births from this).*

2i. A strictly philosophical disquisition must be
wearyiog aad a coherent discourse mosotonoss. Heoce
our tiestment of the evil qacstion in » varied manner and
Ly paragraphs each in itsolf & single thoaught. To avoid
monoloay would Bot even = story be an sgresabls
relief * Such a ona,-if it in g story at all-is the following,
by Caleb 8, Weeks of Amertea —

“ An the Divine love, which comes to the physical
man in the warmth, and the divine windom, in the light,
of the saubaamy, f¢ll more directly and fally opon me. my
soul way expanded and illumed by the spivitasl warmth
and light that rcoompany those rays, [ breathed freely
these inspirations, ult & cunecioasnesa of my iotimate reia-
tionship to the forms of beasty around, aod 1o the great
snimating sual of natare, took snch possession of my mind
that for a time I furgot all else. My whole natare thrilled
with ths enthinsan which seemed to inapire the birds,
and | said to mynelf, it is good to be here,—ihir in the
“ Divine Tetaple. not made with heads ;" this is the gate

PR —
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® The fullowing (notations confirn; tha sbove view
Bk 1. Ch. 7. Rloka 26. (Vialina Porama),
Thr pinad primeiple ; —

o%) 5% o6 18z ) | e r IR SN ¥
B2 %2 Fheerdd prineiple :
b‘oﬁ’v‘u‘sbsﬁﬁr{;s‘l O'B-Wrgﬁrﬁlﬁ (]
SL: M. The dgruir of divenlutim -~
rr)usrpmt-a cRSHAS T Ege )
(EROIE R L LR LNl 3
Bl.: 87, The Agente of reemtion :—
5&‘&005@() %"3’3"‘3“3"0 '
uX6RE) oSV UK £ 5L B
Rl.: 38. Thr Ayentauf conlimpqnre :
SEY SRYET Wy G dbigs Tyt 1
FFYTCEPIT,y T L0620 w0t i
Bl : 13. Halfunle und half-frmale prineiple
oY prlasags
BlL.: Yb The srprrution uf the o yineples :

és*gzrasv@%o | YEIBST 2SS |

[ oR————

o heaven. iVumpa:e this with Live (1) «reki ridi mirga of

the Veday, (2; the Goyutei of fame () the munira

“ Bﬁoﬁlr-rir’dsé"sbl-" ke, (4) the @ 30ETR

( Antaradiiye=Vidyn, of the Upanisbads, and (%) $yonsye~
«7?'9‘3&2.&488_"57‘6'@«1 &) “Any ove viewing

sach a scne caonot fall to see thromgh the illasion callerd

death, and discover that an etlerual life of luve, wisdox
and gooduess pervades and animates all thinge.

“ Then wy thoughts reverted to the great city beyond
the soatb-western horizon. The selfiskness and nameless
wroug which so greatly prevail, swaying individnals and
sociely, prodacing great crops of mystery, came to my
recollection, and with it the fact thet tbe same unlmppy
oondition existed, differing roly in degree, in all ‘homan
society, not excepting the beavtiful conmtiy sround me.
A pang of wounded baman sympathy and congealing sspi-
ratiou shot throagh my being. A dark cloud passed over
my spiritasl borizon. A confased mettse of great imperfec-
tion sod evil in-hGmanity, like a nightmare dicam,
opptessed me, and my sonl c.ied out to the parent soul,
0) divioe love und wisdom! art thoun indeed inkuite?
Why, then, while filling all else to overflowing, with
perfection and beauty, bast thou left msnkind thus
imperfect ¥ Why, while all arcand is fragrant with love
and aweetness, while the apple-trees fill the air with the
perfame uf their blossoms, does human nature alume
prodoce such bitter froits ¥ Was thy purfecting skill so
exhsustcd in prodaciog these that wmas must he left
deficient Y Are all oor aspirations doomed to disappoint-
meut ¥ Are our capacities W see and appreciate these
perfections «nly to make ns more suseeptible to pain im
discovering oar own lack of them ? ar, if thy goodness is
oquslly embodied in humanity ob! give me the light to
nee it aa plawly I”

An optimintio anewer to this above appeal bearing ont
the burden of thin papers’ say that ovil is simply iu 1ela-
tion, sod as sach does not counterargune the beneficient
plan of the nviverse and;the Goal residue of all-goodness
ia givea in the foliowing allegory :—

“ A moment more and the cloud passed away. The
light of truth beamed more brightly than ever, a:nd the
spiritasl priociples or laws of nataore opened more clearly
to my view. They spake in a grand chorus of voices from
the apple-trees, saying, “ Listen, and we wll expound to
you s chapter from the book of life,—thbe correspondence
of oar order of development with that of bumdnity.”

1 lintened and thuos they spake: ‘‘ years ago each of
the treea yon now behold was & mmall seed or gerw. In
the womb of mother earth, nourished by her life-blood, we
were ennbled to develope organisms that could unfold vur
own individoalities of life. At litst we were rfmall und
feeble, Bat we sucoseded in sending forth onr roots and
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branches into the soil and air, and grasping our needed
nourishment. For maoy years we had-no fregrance to
‘offer you. We were of nécessity selfish,—absorbed in
the cffort to develope aod strengthen the mstiuments
which were to unfold the natures within ns. To-day as
frees we are so far peifected, that,as the inspiring and
expanding bieath of spring reeches ug, we can bloom for
a buief time with the flowering promise of the fragrant
fruit which is {o be the ultimate of our life activities.
Baut the blosoms that so delight your senses are not that
fruit,—only a prophecy which the spiing-time inspira-
tinns enable us to make of the work that the summer, if
-favorable, will enable us to produce, A fow days hence
we 1nost cast these off, and in their places you will
find ouly hard, sour, bitter fruit, mn-congenial to the
faste and injurious to health, The fruit, like the tree,
must for a lopg time be entirely selfish,—must repel
other life, and give all its energies to the task of matur-
ing its own. And wc the trees, must give it all our
assistance in its work. Nor can but a small proportion
of these blossoms redeem the apparent promise of fruit.
Many of the apples, defectively organized, with .in-
safficient vifality to complete their organisms, must drop
and yield up their life. Such ones in their falls will often
strike and carry down or injore better froit which is
badly sitoated with reference to'it, If overcrowded with
froit, we can ‘carry but part of it to maturity and each
muat take much of the needed substance away from the
otbers. If in improper soil, neglected, badly cultivated
or planted too thickly we cannot afford nourishment
_sufficient to develop any of it properly, but must leave it
all kanrly and defective,

“ The skort-siglited observer, judging by the sensation
and effects they pooduce when unwisely brought into
contact with his vital organism, may adjndge them evil
and declare false the prophesy we make to-day ; bnt the
instructed intelligence which has learned to look through
the sammer before us and read the law of our nature's
unfolding, will seo that when the fruit has accomplished
the work of seli-development it will cease to repel with its
suifish Liilernese, und will ripen into a fragrant. kindly,
wealth, health-giving flavour, far superior to what the
blossoms prophetically yeild to-day. The law of self-
preservation and development tlien fulfilled in it, the
bigher law of self-abnegation ‘predicted by the blossoms,
will be completely nnfolded in the frui*, which will

bestow only pleasure to your senses and health to yoar

body, freely yeilding up:ite life to any who may need
it,—even hestowing fragrance on those who trampla it.

What do we learn from this leaf in the grand Book
-of Nature ? ’

(13 The gradual unfoldment of the hnman race.

(2) The present a promise of the future.

(3) Self-abnegation, the fruit of life.

(4) Philauthropy the final object.

(5) Apparent self-dom B preparation for the fipal
fulfilment of Universal charity.

(6) A beneficient plan throogbout, with spparent da:k
(like the bitterness of the unripe fruit) spots bere and
there, which are but parts of the beneficient design than

anything else.

(7) The final triumpi iu spite of casual catastruphes,

In Week's words:—*Thank God and natare! the
period of ripening will come to our race! Humaen neture
bears not permanent fruits of bitterness any more than
do these trees. Selfishness is first in the order of unfold-
ing ; fiaternal love, self-secrificing, self-forgetting, will be
the fragrance of the ripened soul. Humanity too has its
spring-time of prophesy, when the unfolding love blossoms
ont in a transient supremacy of fragrant aspirations,
then casts off its flowers that it may pursue the work of
developing the self-hood, of maturing the fruit.”

Anxonpavien G.

(To be continued.)

-

NACCHINARKKINIYAR: A STUDY.

(Continued fromi-page 46).

Is it possible to aseign a Jower limit to it? We are
certainly not altogether without the weans ot doing
so. The Tamil caored books were collected and
arranged into eleven groups sbout the middle of the
eleventh centory A.D., snd the Tamil Vyasa who
compiled the Dravida vedas was Nambi A'ndar Nambi,.
a Brabman priest of Tirunaraiyur, in the Tanjore
district. Mr. Sundaram Pillai, in his pamphlet Seme
Milestones in the History of Tamil Liferature* raain-
tained that Nambi Andar Nambi was a contemporary
of Raja-raja Ko Parakerari Varman of the Tanjora
inscriptions, and that he had written his Astad:
before the close of the tenth centmiy. This opinion
was disputed by Mr. Venkayysa, in his article on
“The age of Rnjaraja Chola Deva,’ and the dispute
turned into an open discussiont hetween them ns to
the date’'of Nambhi Andar ‘Nambi. Mr. Venkavya's
casc may be stated in the words of Mr. Sundarawm
Pillai thus : “Tn the collection of sacred hymns com-
piled by Nambi Andar NamDbi, there is one cclebra-
ting the temple of Gangaikonda Cholapuram. which
Mr. Venkayya thinks cannot have been constructed
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Hpgh Ao dt gova pipeay

Pupm Omuwpiim op,

& ap instance where the sspirate is an o &4
. i @ forming » sylleble with & vowel after it.
¢ the sspirate o 8¢Guwas s ** ha” forming the des
» “sha’’. Under the sbove cited rale 35, there ia
od & Kural venba which runs thus:—

du’ o0 “aei 'L;‘au vy 1

P t® iy dlw i,

ke double aspirates introdnced before @ snd @
evidently intended to save the Qeww . For
# and Pw@, being esch a ws, require the
mé 24 in each lize to begin with » #ms. Bot
aod @ which begio the second @7 are each
s, Bat Isé can only come after s ars or
@, ‘f'o make el @ and SmlsS 8 ardor
@, ome of the two aspirates in each word shoald be
nounced n“ha”, 82 ofe ha @ and o ha 06
ch are yefwresrd ench, or el he @ and Pevst.
# whichare smdei each. 1t wonld ot heve
n suffictent to introdace oune .. ouly, for, e @
, de® would still continoe to be we, as no
ler wonld take a single -\ as being anything but
usopant. The oply remaining view that may be
e 18 to consider the & and § to be separated
n the adjacentdetter » and to acquire the status
P gmesgse, But the same end might have
n attsined by inserting an .« after each .
xent poets bowever always thought that three
sopan's cuming logether would take the same
e a8 was occupied in pronouncieg cne vowel. Be
| asit may, thereis no doubt & is ha in the
owing instances.

argui paif) eflp® viasem vilar wie

Cowrme afigyCseisens davewai umagyl gs aar’

Vsl ™ perests Qurgpa Bu8l ywif Quare
wargs Bmeis erp s Ipo smejip dooypen,
{hénta. Daksh. Kayamuke atpatti 21)
$° 2 7s Wepme vimbmp Ques allis,
wiedwr® farpQptm idr@au’ s,
ween @ weaciwe wicddemey wiwed,

de.yp wiord wbsgua dypo (ib 188)

The scansion is 3 derderis and a Cper,

Cgam Pl uPe ap I P srani shdl soer
dovaliwi @i w e Pi Qoive CwagesQuee
Qravabig _wises mais scwaw, S wuy
wavmfgrd dale digs w1 SF Bate wig.a‘

{Chintamani. Mantirasalai 30}

Thoscansion is dwis, wor. Cpuwe, adievia. s, Sowr,
Now, haviog an undoubted ba in the language, I
see 0O resson why we shoold not regularly form v,
o, ¥, &c., with . for the last letter of the series.
We foel their want in onr intercourse with foreiga
pations an iutercoarse which must last till the end
of time. Ard I would gofarther and say thet the
time bas arrived that scholars and governments
should seriously think of introducing new characters
ioto the Rowan and native alphabets, in order to
render transliteration easy from cce langoage into
snother. There is hardly a pative langnage that
can spell the Queen’s pame withont mutilating it.
What & shame!

I sm aware that I shall be met by the ready reply
that it was not nsual for nations to enlarge their
alpahets for the sake of adoptiug foreign words. Ba$

" it mast be remembered that we are living io a pro-

gressive age and that what was safficient for other
nations is not suffiwient for us. Laoguage nsing ihe
Roman charactors sre so prevalent io ail parts of the
civilized world that it is necessary that they shoald
be mede competent w0 express all the shades of
sound thst are kmown toall the other languages
with which they come in daily contact. It will, of
course, be optionsl to scholars to master only such
additional letters as may be necessary for the foreign
lapguages which they may have occasion to study.
An acccmplished Enropean scholar is more often
restrained by the uncouthvess of the alphabetionl
aystems of foreign langnages from acquiring them
than by any idiomatic difficulties that exist in them.

C. Burro.

THE PROBLEM OF EVIL—NO, V.

—— ) —

28, The world looks on prosperity as ‘“good " and
adversity as “evil,” bat if properly viewed, the one
leads into the other, and even, the reverse may be the
case. If “doloe far siewts,” ie., it is sovet to be doing
nothing, labonr is bitter, bat aweet do-nothingers will find
that 4o be snch occupation a8 to be placed in & dungeon;
from which evea such & mind would busy itself with
schemes of escape. To be lazy is to be dead. * Labour’
is the mource of all the good in the world ; labor ipes
voluptas, i.e., labour itself a pleasore, an antidote to
dolee ot niente, While lazineas briogs in adversity, labour
brings iu prosperity. In the famous Sanskrit Book,
naishadha-hkivya, it is said thad prosperity ill-uneed ia
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really adversity, ﬁoaa‘bﬁ'ﬁbﬁhﬂ‘agi > and vice

versa, adversity well-nsed is really prosperity. The great
philosopher Francis Bacon ‘lay down the wisdom culled
from the experiences of the world, that —
(1) “ Good things which belong to prosperity are to be
«wished, but the good thinge that beloog to adversity are
to be admired.”
(2) “Certainly, if miracles be the command over
natore, they appear most iu adversity.”

(3) “ The virtne of prosperity is temperance, the
virtue of adsersity is fortitude,” .

(4) “ Prosperity is not without many fears and dis-
tastes ; and adversity is not withcat comforts and hopes.”

. {5) “We see in npeedleworks and embroideries, it is
wore pleasing to have a lively work upon a sad and
solemn gronnd, than to have a dark and melancholy work
upon a lightsome ground.” And,

(6) “ Prosperity doth best discover vice, but adversity
doth best discover virtue,”

29, Curiously enough in the Aryan account of the
Churning of the Ocean, the Gods .on one side, and the
demons (Daityas) on the other churn the Mountain Mern;
that amongst the produots from the vast milk-ocean there
were both Amritam (neotar), as well as vvsham (poison).

Xy So¥yasozmill (Vishnu Purana. 1-9.97.)
b@sb_&or::xo Toowr 5,895 885 - Do, 1.9.98,
and what is more ocurious, not only Lakslini (prosperity)
was born, but Jyeshtha or Alakshm: the goddess of mise
fortnne ; who is boru besides elder to her Sister prosperity
(vide Uttara Khanda of the Padma Purdna). This allegory
to fraught with much meaning to metaphysicians, who
if westerns, will receive also with surprise that *light»
came out of “darkness.” Is not sun a dark body ?
Where was light, before you lit the match ?

30. Excess of pleasure becomes positive pain, and
excessive pain, if experience does not warrant us as
readily to posit, becomes pleasure, becomes at least un-
painfil. In this way, a state such as that of sound sleep
which is neither a pleasure over a pain experience, may
be postulated as positive pleasure, nay, wmore than
pleasure, if ganged by the agreeable fresh feelings of one
who awakes from after a sound sleep. Herbert Spencer
in his Psychology says we have, indeed, occasional allusion
‘to states in which *“joy is almost pain,” showing a

perceived approach to this effect of excess. We have

heard of deaths from excessive joy, a8 well as from
excessive pain, deaths we huve heard iustances of, resylt-
ing from a big fortone suddenly falling to'the lot of a
poor man, and sadden reverses of fortune on a well-to.do-
man, producing a shock.

31. Pleasure derived by means of any of the ten percep-
tive as well as active organs with which we are endowed, if
persisted in loog enough, loses zest and passes a limit
beyond which disagreeable feeling supervenes called pain.
Herbert Spencer's lines on this subject are to the point:—

-

i

* 1f T hear a sound of beautiful quality, an agreeable state -+
of consciousness is produced ; bat if this sound is unceas<| s

ing or perpetusally repeated, the state of conmsciousness
loses its agreeableness witbout otherwise changing. A
glow of delight accompanies the sight of a fine colour;
but after having the colour before the eyes for a long
time there remains only the consciousness of its quality—
the delight is gone. Similarly, if I go on tasting some-
thing sweet, there comes & time when the gratification
ends, thongh tke sense of sweetuess continues. Doubtless
the sense of sweotness itself eventually becuwnes dead-
ened ; but the gratification gives place to nausea before
this bappens.’ When we sit down with an appetite to
our meals, there is a gusto, which gradoally ceases; and
when we havo no craving for food, when we are sick for
exnmple, the very sight of it even produces disgamst. 1f
1 go to a party in & room scented with sweet-smelling

¢
>
9
“
¥

odours and flowers and foliage, from an odourless outside —

atmosphere, the first sniff of the perfumed air from
within prodauces such exhilaration upon the nerves, that
the consciousness after ‘gradually waning, invests -my
ca:t after remaining in the crowded room for sometime,
with a refreshing exhilaration from the soothimg outside
breeze, How often have we not heard of head-aches in
rooms impregnated with high scents, and the Indian
ladies often complain of it of the strong-scented * chama
pake” flower which they are accustomed to wear in their
hair. As an experience of extremes, you might bave felt
a freezing sensation by unknowingly dipping your finger
in scaldingly hot water ; and a burning (biting) sensation
in extremely coid water. The Prince of Wales is said
to have once been made by a scientist to dip his finger
in a seothing mass of lead (?) and not experiencing any
warmth. Diseased people writhing in agony relapse into
sleep, such that will not come usnally to healthy persons,
and even a complete fo setfulness of self, the unconscious-
ness, the coma. Death may thus well be called a
cessation of all pain, the great Doctor who cure: all
maladies.
“ Till Dr. Mors his visit make

To question yon with quiet craft

And smiling says you'd better take

. .His draoght.”
It was Kpicures that taught that * life has no move eril
for him who has made up his mind that it is no evil not
to live.”

32, Thus, persistence in one consciousness is not only

impossible, but any attempt maae Jherefor is attended
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‘wid: disagressbloness. “ The human mind, ‘ said Lautber,,

. is tike n drunkard on borssback, prop it ou one sida, snd
&: falls on the other.”

5, Losd Lytton in Lis * Straage Story’ ssys: “ that which
hplnyb mytisds nsy ssem bard to the one; sad that
k&hubmﬂhﬂlto&ommthmdnmk
« ‘iny be mercy when viswed by the eye that looks om
: qu"-—h other words, what may appear es

‘7l to our marrow view wmay prodece lesting henefieial
- :usults, snd whst msy appear s pleasare may b:ing

- ..out permanent injary; and that what appesrs crooked
> oer limited view may be straight; and what is actually
rarallel, to cur perspactive (therefore defective or decep-
ive) sight meems inclived. Lrt ue take inapiration then
-rom oo High, snd caltivale implicit trost in the vast

val-ecotbing ancient spiritasl lore banded down from sage

» uage unaltered in sense or import.

33. Thbe Divias Bheguvadgita, into which we wish the
‘eader to get an insight, formulating 3 kinds of pleasnres
mars on oar nobject :—

o bp:.su‘ba.’bQo “m‘&vussrq"

Adhyaya XVIII. 35§.
“ Hear further, chief of Bbaratas! from me
The threefold kinds of Pleasure which the-e be,
Coygrssias a:qr-olupxdov'
Da. XVIII. 88.
“ Wherein who rolls aseiduonsly thenoe
Travels in sorrow mato the bitter end.”
The above stanza is introductlory to the three kinds of
Jeasare to be next defined. The intiodeolory how-
- sor shows plainly that what to the ordinmary world is
t -eoeptable as plessnre is but sorrow, for, the former,
- .thatever other qualification it might possess, bas that
: ‘sevitable qualifioation, tiz, transisnoy, nnd hence is to be
. inaned upder sorrow.
“ s gxRosme Yoo B2 &) Sko |
Sy w0 dg¥o N K Sr&jop cirawol’”’
XVILI. 87
“ That which st start like poison may appear,
Bat proves nectar in resulis Baal ; "tis said,
Is pleasure, Satva typs, connoting sonl
Enjoying it in oonscience ‘part from sense.”
¢ psdho Bt So B g 3’8':‘&6)6"“9 I
WO hhdimd S pornod]y

%1

-

XVIII 88,
“ At Srat what seema as sweet and thus desir'd
Procesding from contact of sense with object,
That plessure which in end is kin to bitter,
Pronounced is of type named Rajas,
24

“ a8 Ao p TR T po WS le-y71 |
Py terdt 0 ST ST et bl
XVIIL
“That pleasare which so termed soul-captivaling
At 8rut, and all the Lime 'tis endared,
Begetting sleep and sloth and disaster,
Is cited as of type be styled Tomas.”
Therefore,
‘ “‘!I"h"'r 05'8@!‘ soe ’
Bh. Gits, XIV. 20,
“ Havisg oroweed these 3 qualities.”
or. ¢ %n Satdhano gk 8\ Jye ¥  Sasomn-E
- &'Odﬁ-l'ﬁﬁ-"éi es ¥
Vishnu Puvaza. I, 7. 47,

“This is composed, Ob Brashmao, of the 3 qualities, which
are the 3 giant forces of matore; and he who mounnts
them, is he who is above the plane of sense, and has
therefore passed into s region and s wode of life and
ewperience, inexpressible in terms of the mondane
oxistence, and ineflablei nasmuch as rno disquisition between
good and bad is there admissible,”

34, This interosting paper ou avil opened with the
stalement that it is impossible to take any one thing from
ths # ms, material, mental, and maral, and pot it down s
abeolutely evil. J. H, Kellogg %. p. in bis * Man, the
Masterpiece,” beads a persgreph ‘' Pain, & Blessing.”
Tbis is the optimistic view it has been the purpose of
this paper, in vatious ways to present to the reader,
Dr. Kelloyg says “when wa violate a physical law,
nature warns os Lhat we mnst oceass wrong doing, snd
mend oor waye, If we might thrust any portion of the
body into a fire without being burned, how long wonld we
be likely o escape serious injury from this destroctive
agent, as the resolt either of neglect or oarelessness P If
wae nsod the first hinta of warning nature gives us, we
may be protected from the grave injuries which often
result from neglectiog her warnings; bat if we ignore the
friendly warning of danger which natnre gives whenaver
we go astray from the path of pbysical rectitade, in the
form of pain, discomfoit, or other nnpleasant symptoms,
pature after s time cesses to enter protest against the
abase to whioh sbe is subjected, leaving the body practi-
cally defenceless agninst the ememies of life and health
with which it is surrounded.”

‘Phyeicslly ; morally, * The dire conseqnences of sin are
ss mach the result of the infraction of the principles
which are the natural out-growth of man’s moral comsti-
tution, as the pain which foliows the exposure of the
fissh t0 mechanical violence, or the action of a ohemical
ugent, is the resnlt of the violation of those laws which
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relate to his physical constitution, and which goveros the
relations of his body to external thingd."”

The Saints even courted pain. Absut this extraordi-
nary pottion of humamty we shall have a great deal to say,
buf for the preseunt it is enough in connection with the
subject of this paper, tosay in the words of Herbert
Spencer *“ And the half-awoved beliefs very commionly to
be met with, that painfal actions are beneficial and pleasur-
able actions detrimental, bas heen, and still is, upbeld by
creeds which present for the worship of men a Bcing who
is supposed to be displeased with them if they seek grati-
fications, and to be propitiated by gralituouns self-denials
and even by self-tortures.”

35. Iu our own world, we have ideals of justice, ideals
of repentance, and idesls of mercy—we see man judging
juan, sl dispensing punishment. Question, the object ?
To convince the punished that the act for which bhe was
found fault with was a wrong act, and the suffering was
intended to convince him of this, so that he may not (1)
repeat ihint sct, aad (2) become reformed, or in other words
become a cleansed man, so that what the evil-doer looks
upon his puvishment as evil, is _1cally an act of mercy
looked at from the point of = view of the ultimate good
effects, i- c. lookinz back from the resnlt. We are
sojourners on ea:th, each withan envigonuent, inlluencing
him for happiuness or misery,—and with yet a frec-will to
act in acco-dance or in harmony with etlical Yaws ecta-
blished by agos of experience as good for mankind. We
so often sufler, and an astonished soc! seeks for an expla-
nation, and fails {o tind it within the swall compass of a

gingle birth. 1t doubts that there could possibly be a
God of mercy. An analogy heie wonld be nseful, that of

a tronblesome Child  who has got sick, will not take
medicine, and looks upon its mother or the docter, say, as
his bitteres! enemy avd focmentor. This is the child's
view, but the position of its erwemdies (?) s diametvieally
opposite. They would against the will of the
recaleitrant c¢hild, force the medicine its little
throat. Thisis an act of mercy., Carrying this to the
God-head, amnd considering that our little selves on carth
blind and  helpless, the trial which we are
vndergoing herc - zinfinitessimally  small, -compared with
eteruity - is perhaps for our reparation and preparation
to herrome fit, foir higher thines, education, and
our school? Divine Me:rcy extended to Divine love
furnishes us with annther oxplanation,
readers to listen toit, nol. with
bat wiik their hear!s.

much
down

are !gnmml!

Is siot v,

and we bey our
their juictlects mearely,
Li misery nere, wo will imagine
ourselves as chid or szmitten Ly a merciful (od,
Instead of onw fretting  and feeling chafed, und turning
back in revolt, we Dbow and beuld with n weeping heart Lo
Him, and tell Him (hat it must have pained Him and
more to have had to, or been obliged to, beat bis children

than the pain felt bythem, and thetefore we pray tua
the incident do make the reciprocal love all the warme v
we can see that really our submission is a transference tq"
Him of the feeling of our pain and an eteros debﬁ :
is laid on His love, Will not the emibrace between nianj
and his God be all the closer, wili not the union beswz
the Child and the Mother el the firmner * -t

Saiut Bhattar Las sung :—
538, Jasrd =800 12w - %w;f.v*‘)é"-\')a*&-
¢SSV OS5 Fexd§s 1

e RBRy i sd¥ q:haia)‘:mﬂﬁ ST 1
egoOdar T 85X

The first half of the stanza is toonr point :—

“ Oh, Divine Mother (symbaol tor the principle of Moy
co-existent with the principle of Jnstice). thy Lover
our Father, rarcly on aun cvension is angered with bis cveas
tares who have become xaturated inevil deeds, angered
through His wish to be kind to theni.” Thus the tvial
we have is the vutcome of hiz wiatbinl kindness, or kind;
wrathfulness, to connecct us, and evolve the * guod”

ont

of “our compoond” of ages. |
36, There is still another view. Somchow, say, we
are pul to a test. Are we cowards fo escape it or mre,

onr Souls strong and courageous enongh to stand it ¥ Like,
the University examination, take it. lle who passes iy
ihe viclor. So then be this thought onr consolation for:
all the things which we think as evil. If the one day’s:
examination decides you for life, theu the infinitestiaily
small span of the test-lile is easil: bearable for
ses cternity-

. a0
It promi-:
i

ARhxeavinn G,
]

(0 be continued.)

|

LONGITUDE AND TIME AMONG THE
JIINDUS INTHE 120w CENTURY A, T2,

T'he earth revolves round its own axis, The time
taken to complete a whole revolution is calied a day,
The day is then divided into 24 hours orinto 6O
nadis for conveuicnco of tramsaction.  For this
purpose the sun may be taken as stationary,  But it
must. be horne in mind, that i astronomical ealenla-
Lions, tho 1clative motions of the heavenly bodics .
all that aro required. and the figures can be amived’
at only by assmining tho earth to be fixed and the
sun to revolve ronnd it. Therefore, whether wo
Lelieve with Aryabhatta thot the earth turps round’
ity own axiy, or with Blaskars, ibat the sun goes a-
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highly developed. We also learn that there were two
divisions ntnong the Saivite Agamag, the higher com-
prising the now-known tweaty-eight beginning with
the Kamikn, the lower having to all-appearance
disappeared. It is evident that a huge body of
literature must have perished, for mow we have
absolutely noue of the Agamas mentioned in our ex-
tracts, except one or two of the Suivite ones. And it
is sorrowful to think how with these, have also gone
our hope of ever traciog to their primal sources, the
history of many a ceremonial quite meaningless at the
present day. That such s considerable literature exist-
ed even at the time of the inception of the Puranas,
lends colour to the surmise entertained by many
that- some of these Agamas had their origin in
times almost ceeval with the dim days of the Brah-
mana period.

‘ There is also another source from which evideuce
may be gathered, iz, Tamil literature, aimost the
whole philosophical portion of which is dominated by
the Agumas. The greatest of the Saiva saints,
Tirum(lar, who is specially worshipped in perhaps
the most revered Saiva shrine in Southern India,
Chidambaram, mentions the twenty-cight Agamas
and even gives the names of nine of them. His great
work, the Tirumantiram, is, on his own avowal, a
condensation of the Agamas.?” This saint is ascribed
by some Tamil scholars to the first century A.C.,
but so far as I am acquainted with the literature of
the ssubject, no remsons are given for this date.
Another early saint Manicka-Vichakar also.mentions
these, though not by their individual nawes. Mr.
Tirumslaikolundu Pillay has recently attewmpted to
place the latter in the second century after Christ.*
This, if well-founded, will also go" to confirm the
conclusion we have already arrived at, from Nanskrit
sources, regarding the antiquity of the Saivite
Agumas. .

7 1n the second verse of tho chupler on gy&ws <o he pives
the number of verses comtainod in tho Agnmas aw twenty.cight
crorea and ono lékh. In the fourth, curioualy cnongh, he gives
seventy orcres and cne Inkh. as their vumber. 1 do not know if
I interprev the latter verse right; any how it scems to wo to bo
the plain mewning. -

8 In his amall pamphles styled “ T'ho \ye of Manicknvacehakar.”

[(N.B. ) must mention that thoro ia no mention of any Updym-
mas in the Butasamhita. Apart from this, thero are rensons to
think thut they form a body of litemture, which cnwe into heing
at @ much later time. Personnily. I think {hey mark @ mevival of
Baiviem which followed upon tho publication of the classical seho-
laatic worke of Indinn Philosophy. 1n this conneetion, tha amirgion
of any mention of these Upngamas in Suveswarn's | Manasollisa,
while the primary Agamas sro montioned, ia signiticant.]

M. NARAVANASWAM) Aivan,

THE PROBLEM OF EVIL—Nu, VL

36. Elsewhere Aryans have said :
By Ty SEwom, #5792
¥ 3IMoMV TIARCYH T WO TR T »

Trans: As like father with good iutent permits surgary
and application of scalding remedies (silver nitrate, e. g7) 10
his sick son so doth God in placinyg his childven in atHic-
tion wash them of sin.

Affliction is the chemicals the great Washerman applies
for the bleaching of unclean clothing,

Side by side with the Aryan is a Mahomedan saiot
Jalalndin Muhammed, Ev-Rumi. who in his book of verses
“The Greater Warfare,” most enthusinstically sings in
the following strain.  The lines are so beantiful that they
are worth committing to menory :—

* 1)id not our God mein merey in his wiath

How could the loxd of mercics thunder torth ¥

A child may tremble at the Laucet’s smart ;

His mother knows theie's bealing in the dart.

It way half kill him, but 1estores sonnd tije:

So God's great mercies far surpass onr styife.

Men judge of what they sce by what they think.

From judging Justice, men of scuse will shriuk.”

To our narrow view, our position «m carth surrounded
with things thought good aud bad, is necessaily a riddle
the best explanation that is given by many sonls of the
saintly order, we may well submissively  acceptentatively
with full libertivs to exploie into the wuknown to tind if
possible a better solution.

37. A dip iuto Vishnu Puviga,  In the deseription of
what is “ Hell,” Bk, 11 Adh 2 6, (Hell beine taken, as ve-
presenting ald that is evil), Sloka b6 runs as follows . —

¢ oy QTSN Y RACHde ™
il o
. £ skt e ; "

358 ,Sﬁr;{:of_;ﬁ AR RR T E I T

*AWhat contribates to the deleetation of the mind
is heaven (Svarga). and 1o its reverse (L., pain o the
wind) s hell (Nainka). Vietae aud viee, O, the best of
the (lwice-born ! e, thotl wilt adnuat, symbolised by

’I’Hl AN T

the terms Noaaka, and Svarga.”  Deleetation of the mind
and pain to the mind as avisivg from the practice ol virtue
nud vice, is meant 5 e, neta done in accordance with the

the injnnetions of the luws of ethien  (shastrag), wiving

tongue to the voico of inward conscience.

I'ben vuns the Sloka :—-
= +
5.,‘3’3' aé&swmwwﬁi SQ’)rcma 1
S ouIand 33 gion A g ok s 1 460

Trans: * Nothing can be designated ns absolutely that
thing which produces pleasnre undulterated or pain uu-
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| mmixed : ua, oader differvut sircumstances, that mme owe
| thing gives rise to plessure, synis pain, sgain asger, agele
; malice &e.
 Slokas 48 and 49 couclude the subject as fol
stdo bothgrv; P e I B
-ior‘rasoﬁ@t-raara‘l 148

.-&-Wi‘nr}lcloo&y-f_‘ﬂil
BEH0L B BreaboSg iy Dok nl ) LB

Trans : Thas there is vo raase which ia by iteeif a cause
of sorrow and nooe per w of enjoyment. The nnduletions
of the mind slone characterise psin and pleasare.”

If by the power of one’s will, a mind wandering in the
varioas stages scoompanisd with pleasarable or painful
foslings cen be sbetracted therefrom isto quiescence—
which would be an slmost superbeman fest, tried by very
few men, and sitaised by fewer still—that is called

“ windom" the state of ineflable , bappiness, aye, bestitude
in excelsis, and which may be rightly called * the abunhfn
good.” So, there is that “ sbsolute good,” vein maa' if
yoa could only decsive your miod awsy from thosghts of
evansscent things.

38. The famoss Prablads of the Aryan Pursnsa, thus
discusees the qoestion of what is good aad evil —

# o‘ﬂsfbe&d PP OB TIRT Y ) &g

;Qrmﬂwﬁ;oq‘l '

The moaning of the above is nmply.— “ Evil 4o him fvio
evil thinks,” and when such thoughte ie., doing barm
athers, which be knows as barm,—for he would not bhave
others o do it to him,—do ot exist, no evil exists.

49, In the Nrti Shastrs, the following Stansas coour :
BT ST S1geTgad ) e a~atosbige
ie., “ Bevefaction to others ‘s virtas (good), malefaction is
vioe (evil ),”
And again,
L-a-rartdu‘a'!sho
T ratdsr,
O‘!“u'&sﬁﬁr's&
SorolBBgod Frs b
i.e. “Good men show mercy towards beinge, becanse
arder such conditions themselves, they are aware of their
- agressble fealings.”
If in cur how-drum, snd work-a-dsy world, every mor-

tal was inspired with this motive, beaven then on earth!
lst none dsspair however, for let every one enncbled by
such sentiments strive (o follow the tsaching, and aspire
slter the high idesl to the best of his morel muture.

86

Gita sayw: (vi-332).
U‘l_:ﬁ‘im!se.ﬁac ST 0Wewr ey SyoT asdw Ao
) a8 Be 0 #

“Hae is the perfect buing who like himseslf in all, perosivas
the good and the evil without difference.

40. From the begidning, the design of this paper bes
been that of Pascel's Pensses so that cur readers may sob
tire, 20 that different views might address themselves lo
different minds. We therefore hop agmin—variety being
the principle—from Paranss and Niti Shatsras to Maltha-
sisnisw, a while,

What causes misecy in the world ? It is said, poverty
snd agnis, over-population P Oomsidar each in itselt, and
then an related to esch other :—

Poverty.—Jasms Christ was & poor mas; and Boddhe
Gbosha made himaslf purposely poor. The former was god-
ly, the latter godleas: and yet, poverty was by both of
them liked. A poor Arab’s wife thas spoke to ber hus-
boand :— . ;

“ How very poor we are! What hardships have we .

borne !

“ The whole world lives in plessares; we've the buté of

soora !

“ We have wo braad ; for condiment worve grief and caren.

“ Jug, pitcher wo possess not; driek we naught but

ioars.

* By day, our oaly raiments scorching solar hest;

“ Oar bed clothes in the night, the moon’s rays pule

and swest.”
s ® ° ®
“ The woman’s hushband anawered : * Pray now, silen ..
1

“ Ovr life is most part o'er. What's left us but to weep P

“T'hommummt!nrshﬂlomonwlm.

“Tbuobothm!lpntway. like torrent’s wayward-

ness,
“A torrent may be clear or muddy, black ss ink.

“ It will not last, Wby then shounldiwe about it think P’
* Withia this world what millions, living creatures all,
* A life of joy still lead, quite free from let or fall,
“ A dove in always cooing prwises to the Lord,
“Upo- a tree, sc long sa day may light lfm-d
°

“Allthnnmth-thllqnu Like du'h.
“ Are but the vapoars, tempesta, of our human hearts,

. ) ° a
* Whoever leads a joyous life finds death severe,
* And he who's slave to body, mary his scul's «arser.

® [ ] L

®
'Iehooulhrodl'-hﬂud.lﬁu‘gbt to contentment's
doar,
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. ¥ v
800 years ago exclaimed b ;j;as 1‘.&)@; CEEELE k- st 'g:e s]nm; deciee will readily belp!sat thee right. ;
) . 3 . d Providence at times thy life to menace seem
oo B ou y ’
P ?“ L:ﬁrébraqaad Vo o8y e s, menn‘mg ‘T whs Providence that gave it, can prolong its gleam, . ¥
that like a father, the Omniscient, seldom- on an occasion, Should life's events sppear to threaten every way, i
is sngered iu order to be benificient to a creature steeped God can in Heaven prepare a home for thee to stay.” }
in sin. To follow Misn Cobbe :—*; such ate the sufferings ' : ’

- (of rational beings) which punish and 1epress sin, and
those throogh whose fires the noblest and the purest
virtues have ever passed to perfection. That there is
some woundrons power in suffering tbue to bring out of
human sculs qualities immeasnrably nobler than are ever
developed withont its sid, is a fact equally plain to those who
have watched the almostdivine transformation it sometimes
effects upon characters hitherto hard, selfish or common-
place ; and to those who have noted how thin-natured and
unsympathetic, if not selfish, are at the best those men and

~ women who have lived from youth to age in the nnbroken
supshins of prosperity. Even among very ordinary cha-
racters, and where the lesson of suffering has not been
deep, there are very few of us, I believe, who after the
lapse of a little while would wish that we conld unlearn it,
or return to be the slighter, feebler, shallower-hearted be-
ings we were before it came. Rather do we recognize
the truth of the poets' words:

“The energies too stern for mirth,

The reach of thougbt, the strength of will,
"Mid cloud and tempest have their birth,
Through blight snd.blsat their course falfill.”

45." Cobbe however, like any of us is not satisfied ;
and the Problem of Evil she pursued fairly well, till the
threshold of death, but beyond P Why even now, it
“ baffles” “ the ingenuity of mortal man” “to explain.”
And if the “ riddle of the painful earth” has to be recon-
ciled with the all-beneficency of God, “the solution is yet
to be given to that dark problem hereafter.” Even Jesus
Christ, “ one of the holiest of men” than whom po man
had loved more his father, God, exclaimed at the supreme
hour of his agony, *“ My God, why hast thou forsaken
me P’ Miss Cobbe says that ** that apcient story, stripped
of all its misleading snpernaturalism, seems to me the
sufficient evidence that God reserves his justice for
eternity.” As all theists unanimously declare, our tra-
vail on earth, is of the childbirth kind which as a
lawgof natare precedes the ineffable joy given by the child’s
birth iteelf. The question is whether a mother's love is
not enbanced all the more for the pains ?

Saint Jelaluddin Er-Rumi sang:

“ Plagues, troubles, fears gnd cares of varions degree
All spring from many sides and fix themselves in thee,
Bear all with patience slowly thon 'lt experience gain

Thou ‘It ncogmu the trath ; the dark will be made
plain.”

 8hould God's decree encompass thee with b{mkut
night,

So that, like Misa Cobbe, aud like this Holy saint among ¥
Mussalmans, shall we wait P and that waitiog is not long ;

it is certainly microscopical when compared with eternity, Iz

and each traveller when he gets to his bou: ne shall find the 4
explnnnhon waiting for him there. "

46. Maoy paras behind, a verse from Sri Vishoz ¥
Parana was quoted :-—

aﬁ,&w6noa§‘ﬂ | $oB B 3502988 1

I-E. “ The forgetfulness of Vishnu, or the All.immanent
Holy Spirit ia real misfortune, remembrance of Him alon
is real fortune.”

Miss Power Cobbe, who is a godly woman, writes exact-
ly in this spirit :— The Sopreme Justice may......reward
virtue—not with the dross of earthly wealth or bealth,
or of celestial crowns or harps—but with the only boon -
the true’saint desires: —

even the semse of umion with God ;
and ponish vice—not with disease and disgrace, nor with
the fire and worms of hell —~but with the most awful of all
penalties :—
the severence of the soul from Divine light and love.
Many saints, Kulasekhara of Travencore, Nammalvar,
Yamunacharya, and all martsrs of the godly-kind unani:
mously proclaimed in like manper. * What availeth
if the whole world be gained, but one loose his sou] P”
This is the stand point from which all great men looked at.

47. An exemplification of distress making characters
of men is found in Debendra Nath Tagore, the Brahmo
Reformer. Brought up in a life of profuse wealth and lu.
xury, he did not escape its demtoralising inflaence Accord-
ing to hie own account, from the sixteenth to the twenti-
eth year of his life, he went on * intoxicated with the plea-
sures of the flesh,” regardless of bis * spiritual inte:ests
and dead to conscience and God.” He thus describes how
he was awakened : —

-

“ Once on the occasion of a domestic calamity, as I lay
drooping and wailing in a retired spot, the God of glory
suddenly revealed Himeelf in my heart and so entirely
charmed me¢ and sweetened my hoart and soul, that for e
time 1 continned ravished—quite immersed in & flood of
light.” * After a long stroggle”, he eays, * the world lost
its attractions, and God became my only comfort and de-
light in this world of sorrow and sin.”

48." Mr. Ingersoll, the reputed American sgmostio bad
naturally the * Problem of Bvil” coutinzally preasing it-
self on his notice, apd be could not like Mrs. Anpie Be-

' :‘:
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N
¥ see ith sonpistency with 1he théory of an ali rood Crea-
‘w | The convaltions of natare wiartled him end lashed
,,,,’} jutn rage. 10 ber © ponce.” Beasnt found the riddle
» fred, but bers iz Rev. L. A. Lambert's uactifioation for
%} trosbied soul of Togereoll ; whes he esid bitterly * for
fit in bard to see the plaa or design in earthquskes aud
** jilancen,” Rov Lambert tasntsd him thus: A boy atood
¥ pr the railwey gasisy philosopbioally st a passiog train.
h Fur-zag sinder from the smoke-atack streck him is the
*p. He mused 0n the incident in this way : ‘ Por me it is
Fd oses what design or pla thia grest eorporatios could
‘s, o had in speuding vast sums of money to throw that
bMer in my ey’ It is somewliat difficalt to discers de-
o or benevolence in it.” Who will asy that boy was
5 & philosopher and au egrotiat, or that a fortune does
%z § awsil bim when he is old enoogh to take the lectave-
wpd?
49. When logersoli said * prosperity is good,” be was
s pdently not io the plight Devendra Nath Tagore was
ne jo pars 42 anie). The resulla of prosperity bowever are
W tlt oo in the following Jangnage by Rev. Lambert : “ the
m filosophy of history teaches that prosperity leads to the
Penfall of pationa ae well as of individoals. What did
prperity do for Egypt, Groece and Rome ¥ It made the
- Pplo laxarious, volaptaous, snd imtbecile, asd baried the
;g Puuments of bardier ages in ruia. Jt was the siren that
Hannibal, Aloxasder and Ceearto untimely graves,
Napolean to Moscow and Waterioo, Prosperity leads
{decsy, vationsl, individeal, intallegius), mora! and phy-
'¥ jal. Whes prosperity in at ite sesith, decay is at the
™ jor ; whea the tree is in foll bloom, thers is bat ome step
b § the sers and yellow leaf, Prosperity has evil oconse~
L} ., and if, a8 you eay, oconsequences determins the
k% fality of actions, how osn prosperity be good f
7’50, Io the Mshs Bbmuts, which is called the 5th
s bda, in many places, and particularly ia the Anaomessviks
¢+ pren, good, evil and miztnze of good sod evil, are
=+ R} severally in * Svarga,’ ‘ Noraka' sod the Earth,
wt §that we hers i.e., on sarth, of that mixed link in the
w Rin of evolution, bave to eat uf the fruit of both good
10 i evil mized together,
i :51. Man is .u compound of both the Seraph and the
#ast; in other worda his natare i dual, colestig) and
vt grestrial, and according to thevsophy which divides man
. %0 BeveD princi‘ﬂa, the upper triad, vis, Atma, Boddhi
" sl Mansa, as belonging to the celsstial eenstitntion, sad
w] tlower quaternary, the Sthula Bariia (gross body),
' ® Lings Barira (subtie body), Piena (vital airs) and
; ¢ ma(animal man or desires), sa constituting bis earthly
g ‘adencies ; the former “levitpting” or lifting bim up
'" Wqvenward, and the latter, gravitating down to the

I ¥ mndane.
Auxoxpavittt G,

P e ———————— T ———

(To be continued.)

THE WORD « AYAL.”

N
As the resders of the “Siddhauta Decpika™ are

aware, Ayal is one of those Taiml words on the deri-
vation of which 1 differ with Pandit Savariioyan.
He i» of opinion that syal and the English alien are
cognate words and that the Earvpean stemn alia, to
which the latter ia ultimately traced back by Pro.
fessor Skeat, is bot a metathetical modification of the
Tamil sial (ayal)r Moreover, he says that the termi-
sl ul mesus “ not,” and that the idea of ‘ot briug
close or kin’ is conveyed by aiyal. The Precedent
which the learned Pundit quotes for the novel expla-
nation of al, is found in the Tamil Kudal, which he
aoalyses into kada= pass over and alespot, and which
ke thereby makes a couveyance for the signification
of “the impassable >

Before considering whether the connotation of ayal
or peighbourhood necesssrily excludes ‘ closeness or
kinship,” or whetherJt is almost the same as relutions
dwelling in the vicinity, let me shew that the ana-
lysis of Kadal and the meaning sssigued to its parts,
are not quite eatisfactory. Grantivg that the stem
Esdas=to pass over or cross, is its radical element, it
is very probable that the ancient Tamilians meent by
Kadal ‘ that which shoald be crossed over’ ss distin-
guished from land upon which wen and animals do
walk; compare the expressions ‘ s & s i@p g’ and
‘to cross the ses.’ If such be the pri:-Ty sense of
this Tamil same for sea, one is bound to acoept that
the vnion of Kade with the verbal suffz al brought
forth Kadal by a procees of coalescence similar to the
Sanskrit Dirgha Sandhi, and that the resultant long
o was subseqnently shortensd. '

Instead of nccounting in this circuitons manner for
the form of this appellative, it in possible to bring it
under the list of derivatives from the root Kad=tp
connect, to bind to tie, to gird, to boild, &c. Kven
the stem Knds is traceable to this root, as it neces-
sarily implies pnesing over a barrier or difficulty.
Kadappu (s—dy)a stile or way through a hedge
serves well to ward off caitle from the enclosure,
while it gives entrance to mankind. In this connec-
tion it strikes my mind forcibly that the Tamilian door-
wsy was originally a Kadeppu, Kadevam (sca 4 or
Kadava (s—ay), and that the two latter forms ceased
to exist at some remote period in the past when pho-
netic corruption gave rise to sgei or ssq (a door
or custody). Kadavu (ae) however occurs in pro-
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- 5L The states of the mind are eaid to be fonr accerd.
%ngta Paianjalis Yogn Sastrs, snd this wooounts for the
t of plessare, pain &o. They e * Viksbops,”
' it Reshavhbdasa,” * KEushiggn” sed “ Laye™ (1) © Vikshe-
is the tenduncy of the mind pever o remain ats
gv:: point, bet sver wander, asd liks “light,” diffues
fus to varions oljects—(2) where it dwells on ob-
&whdemﬂta felure, nnsing “ pliasrn.
Enlie” fealings, that state is Rasisvidass, (}) where it
dinelis on the reverse kind of feelings, that state is colled
‘Kashiya,” These i, (2) sud (3), sre in fact the aspects

“ 84 the 1ut state. The $th or Ldga is the blank atate of
“ Bs. misd. or the pamsive state of mind, the “ tabuls
- 2. ¢he w1 har pleasarable ncr the paiofal. but—egu-
' ;,_ra S SDEAS nma.mmg-—lho tate of no-thought, which
iwight be called tbe annmic state. Thas DPatavjali ex-
?.:’ in hia language the sense of the stanyza, i gag
e oo aﬁvseo +Sacpo; B K8 ™' (g, the misd in the
~ + Bnle caone of malfs lucercerations and caisocijistion, the
Rt bwiog ~evil” dae 1o attachwent of the mind to
ym [Bihings oveseacent, and the seeond “grod” due to associ-
M« fstion of the mind with things of eterual intevest,
;;, Man is his wind. The world is what man hinks
i 2 gonder hond “ The greater (spiritusl) warfare” Jolalad-Dia
o axprclaimed’s— ‘

- Whoaver shall his heart cesnae from all paesion’s
“’
 Will soon perceive thersin a Comt sod Pressnos

* 8o long as man keeps company with evil thought,
“ How can he usderstand God's Conmtanace is ought.”
Tbo pnotimo!vittu gives mind engagement, and a0

#A oo u-u—lly rqnn

¥ § 52 Tuers iv socording w e Mussalmss Seor :* The wis-
; " of coutinien’ secording to which oue side is nat all the
ﬂl jcture, socordiog to which all the elephant is not what &
" $olind man, feeling ita probosois, judges it to be like a

rah faillay (thia is called the mr.a-j rs@ in Sangkrit), and
caccoriding tn which wothing is possible to be [ndged as
o ¥ Jeitler good or 6vil abelurely.

1 4 " God makes thew luok like dead iu winter's frozem
fé, g reign,
¢ ‘¢ Bat mth mmrmng 5pnuq wakes them la life aguin,
3

- * Rrom gooduess sepatste, no punluc.otl will How
’ ; . . °
o i " Remembrance, forgatfuluess, oth are of Gnd

: ] 2 * L -

* Fugroated be that's now with pleasare and pamn,
“ Can he, by thene accidents, live o'er aganin ¥

L g L L] -
" The bait of _ross flattery ix always found swes:
) . . » »

"'l‘h- swostuess ix mﬂ: ita lunce’s not JrCRent
Its sinoke of destraction will bmivt forth at law.
. . S .
“Owne mia there in that mmhmt bings in its
trank ;
Anothor vain also that works o whols worbl's ww k
The main of spring does wonders in the garden's 5411,
The rain of auntoma chills Jike agoe’s bivers vol'l,
The “pring rain nourishes whate'er i falls spon,
Astumnal showers bat bleach and sbrivel; all 1::us
w¥an,
Thas is it with the cold, the wind, and eka the o1,
They 'ro means from which such different phases
seem to ran,
In thiog= invisible the samae rule still holds ged :
‘Advastage, laesn annoyance. frand, sfictiona’ Boml.
. ® ] L ]
“ What ix there beaatifel that goes not to deeay ¥
Where in the roof that will not ruin e one day
L] [ ] * ®
“Alas! that 1in singiog songs of mirth and glee.
Entiiely bad forgot that death would visit me.

“ Of fire and water, fire is quelled throsgh water's wet
8til), water boils throngh fire. when in a canldroo seL.
. . . ®
“ How many secming pleasmen, fair, as sugnr sweer,
Have p:ason Jurking is them, death 1o sl they meer !
[ L) L ] e
“The juice of unripe grapes ia acor, us i well-known ;
But when the finit bes ripenad, nwest and fragrant
grown,
In wiue-jar whea farmcnted, usnsecns sad uuclean
When vinegsr, agnim, most wholesonse is it seen.”
* Lugubrioua countenances miv for vor behoof ;
That we wuy be rentinded vot to court, re-pruof.
And Lunming visages are not without their use,
If they re-cnll us from mere form to sense occluse.”
* Shoutd Gud erdain thy fall, thy sight will blinded he.
« Twixt {1iend and foe thy difference tho'lt fail to s-e.”
“ The origiu of vil in water. This is keown.
Thea why are oil and water foes. as may be shown ¥
From water oil’a created by inystericus power;
“timiust water why does oil rise up, snd wa, eavh
bous ?
The ruse sprisgs from a ttoin: thorus from the ryse.
In open waifave are these two, Why ¥ What sappose ?
“ The Huwers blow and fade: the fruit begins to sweli,
Sa. when onr bodica die. onr sonls in wlory dawell
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The fruit's reality ; the flower is but a gngn

The flower's the harbinger ; the frui ‘the true-design.

The flower blown and past, the frdit theu comes in
sight ;

The first must perish ere the other can see light.

Unless a loaf be broke, no putriment it yields ;

Until the grapes are erushed, no cup of wioe man wields-

To drugs, to prove a solace to the sufferer’s ache.

Together mbst be blended, rolled in one smooth-cake.”

All the foregoing is nutshelled in the following Slokas
of the holy Bbagavad Gita and Vishnu Porana :—

cnjzstﬁ:m 23 '{)bm'&a'&o‘)&“ﬁ&ol
XVIII 37. Bh. G.

033y Jasdomre 582 as,:ﬁ:.&')é“ésao 1
SOPP AR08 2o & poorutos J%oi 38, Bh, G.
33 ¥ dodtonrae sy St gy wans!

S asSans 3308 £ 5 yg8 ¥okl 11,6.47. V. P.
§¥s b Tg, HFSuravraed |
FAsetavands S orasserasBi 116,48V, P,

The meanings of these stanzas have already been ex-
plained in previons paras,

53. Thberefore, there is nothing that can be termed abso-
lutely bappy, and nothing absolutely miserable, but it
only denotes the mood of the mind when comscionsness of
these alternatives occur or Patanjalis' * modificatione of
the thinking principle,” and Herbert Spencer's “ con.
sciousness in general.”” Likes and dislikes, the percep-
tion of contraries is the root of comsciousness. Here is a
strange “ origin of evil,” if one is required, an origin, or a
no-origin, in which evil is but the other side of good.
There can nothing be called an “ act” of consciousness

unless that act is the knowing of & * difference” between>— -

?it-her two items of & * subjective” universe, or an * ob-
Jective” universe. Let Herbert Spencer speak :—

“ C'onsciousness can  neither
without the occurence of differences in its state, It must
be ever passing from one state into a different state. In
otber words there must be a contintinus diffeventiation of
its states. This is the analytic process.

arise nar be maintaiued

Here, close by is the synthetic process of the mind :—

“ States of consciousmess snccessively arising,” the
mind requires to classify them * aslike certain before-
experienced states.” * That is to say, there mu«:t be I
ronfinunous infeqration of states of consciousness.’

Therefore, *

the continuens  dijivientiation and

-all mental action whatever is definable as
integration of  states of
rossrirogeniss,"” ‘

Now, who can catch this fugitive mind ? Who can im-
prison the ever runuiug thief ¥ Patanjali gives rules in

his Yogasatras how to do it, Vishwu Puorapa, Bk. (I,
53, han said, alludiog to such “ chapge” in mind, as re-
gards feeling happy or otherwise.

HDEOIVOT Dz a0 | DoySHr-dodcs |l

Thus, “ By contraries are contraries brought fouth to
view,
From out of darkness was the light crested new—"

54. Iu the 6th Chapter of the Bhagavadgita, called
the 99“5'6&")\’ or @ _ii‘“soabi’namx. or the Book of
Self-restraint, Arjuna complains to Krishna about the
restlessness of his mind.

5oﬁuobvsoﬂgh’ag L'{u{rv B égb‘}fol
F¥gSroP XSwoH Py TS HLHS,-55 1 34 1

Truly translated by Edwin Arnold, the purport is :—
“#* # @ bacanse the heart of meo

Is unfixed, Krishna ! rash, tumultuous,

Wilful and strong. 1t were all one, I think,

To hold the wayward wind, as tame man’s heart.”
And Krishoa admits that :—

GPoF as0HFA T e HFNH, (X SvoSeS | and points
out the remedy that Hv‘s"«‘b{ S odon :-.}_uﬁfsn

5x°)ﬁs8‘d [

t. ¢, Hero long-armed ! beyond denial, hard
Man's heart is to restrain, and wavering ;
Yet may it grow restrained by habit, Prince !
By wont of self-command.

The above is exactly Patanjalis Yog; and when it is
constantly practised, the nind will become steady, and is
then compared to:—
dﬁw‘éﬁ"prdﬂ"'ﬂoxﬂ’*‘sxﬂﬂ BNT

TrAT 8O é,os ﬁ»oaS"&-K&-é <l 18

i.e * See!
Steadfast a lamp burns sheltered from the wind:

Such is the likeness of the Yogis’ mind

Shut from sense-storms and burning bright to Heaven.
55. We all know what mental ‘attitude and physical
feeling are produced by discomforts of life. A.thoin
pricking in our feet throws us out of balance, both mind
and body, but imagine the hardiness of the Rishis,
Munis, Thapasvins and Yogis of old who sat down for
contemplation till their nails and hairs grew and grew
and got intertwined with the surrounding shrubs
and creepers, and antehills grew round them and over
them. DBut why go to Vedic and Puranic days? Only
lately in the year 1895, April, we read of 8 Sanyasi who
sat down under a tree, near Pilmasarovar,
for 3 movtal years, exposed to sun, rain and

33,

. L . “ o

winds.

Tiavancore,
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aithaut ong foold | whe seald oot puck off bre body
fivn mnd rermin, which ersuled over it
awny cowa apd  other wnimals whch
rame neat bica and woold pot pa.mit the palace-sargeon
ty apply m1y ovdicine to the skigeroplures to which bis
fuxby in bin Jsst days became ratject. In the unbeliesing,
sraterialistic age, (God has shuwn as this phenomenon, of
Low = man cas by practice coutrol his mind, snd in snch
» manser aa to be callcus t~ ali feeling.

1YEN an's,
\'."ulu’ nel vy
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F's pareathesc, 1L is intcresting to note here a col-
psychologial  dedoction arrived at by Herbert
Npencer, Inthe matter of conscioasnens referred to m
pa1a 53, we saw how an “ act” or U state” was perceived
+» sach an socvant of the note which the mind took of a
Hilference between two integers of cognition. thas showing
buw diffcult it won t kmow exactly what the posterior
-tate or the indiflerent atate of that conacicusness was.
when it just preceded the perception of a difference,
tahich constitufes an origin’ fora set of expeviences
wlirh we class as ¢vil): and in the xame manner, as loag as
cur mind eannot penetrate the awfal mystry of the one
Ultiroate Reality, but most ever remain this side of the
vartein diawy betwoeen it, snd  the facts of conscionaness
recrgzoized as the two phases of that Reality known, as
virjective and sobjective, each translatable one fiom the
other in terms of matter aed mind, When I read the
deductinns on this point hy a Western philesopher of
the stamp of Herbe:t Speacer, I was simply strack damb
with cucle inexpresnilile wonder and surprise that the
sound and profonndly logical acientific facts so discevered,
i) beantifully nccorded with the Vedants Philosophy of
lidia, which aeserts n material and & spiritanl manifes-
ttion, namely Prukeiti and Puiuaha, from the one Awful
"uspeakaile Reslity, the Parabrahma. In two places, by
diffcient 1nates of ratiocination, Spencer arrives at such
vonclasion.  In bis Paychology, Vol I, General Asalysix,
under Tranufigured Realiwm. he nuros op a8 follows :—
fuce mare we ave brought ronnd to the conclusion re-
pestedly reacked Ly other ynates, that hehind all mani-
festatinms,. inner and outer, there in 8 Power manifeated.
Here, an hefore, it bas bevome clear that while the nntare
ol thix Pow:r oannot be known—while we lack the facalty
of {raming even the diainest conceplion of it, yet its
univerial presence i the ghanlute fact without which
theve ena be no relative facts  Every feeling and thought
Lot hut transitory - au @4 (lgs hie .nade wp of sach feel-
e aud thooghts e slga hnt lr:m.itar’_n." the ab-

«vta amid which lifeis nass.l, hoagh lesa tramsitory,

lrci.u;: nevernlly in conree of losing their individoalitiew,
nickly or slowly : we lcarn that the ome thing permanent

i~ the Unkuowable Reality hidden noder all these chang- .

1t shiage Could Herbert Spencer have seoretly learnt
e ap fadian Rishi, the fanous Upanishad seatence P =

il

G#‘Brbaoﬂ,‘us &CoMoﬁfssﬂl‘fl '
s:;‘ SoprsT0 t:;v}&na.ﬂﬂ"‘o i

With Lut ill-coaceaded » arvel and inwand extear, he
exclaima in bin Vol. 11, Physical synthesis, Results:—
" See {hew oar predicsment. We can thivk of matter
ooly in terms of mind. We can think of mind only in
terma of matte:. When we have pashed our explorations
of the first to the atiermost limit, we are referted to the
sscoud for & Onsl amswer; and when we have vot the
final snswer of the secosd, we nre referred back to the
first for an interpretation of it. We find the value of x in
tesms of y; then we find the valoe of y in termaof x
and 20 on we may costiane for ever withont coming neaier
to solation, The aatithesis of subject and object, never
t0 be trmascended while comsciooances lasts, renders
impaossible all koowledge of that Ultimate Reality in
which sabject and cbject are uvited.”

And this brings us (o the true conclusicn implied
thioughout the foregoing pages—the conclusion that it is
one and the same Ultimate Reality, which is manifested to
os sabjactively and objectively. For, while the oatare of
that which is manifested nnder eitber form proves to be
inscrutable, the order of its wenifestations thraghost all
mental phevomens proves to be the same as the order of
its manifestationa throeghout all material phenomens.”
Friends, bow glad it makes me to disclose to you,
this revelation buried in the depths of little-read Vo
lomes ¥ Have wo now casse to lift up our arms and
declare to the whole world thut the western and the
eastern intellects which travelled in opposite directiona
from & common centre (he pristive Arya-land somewbers
sboat Asis Minor), bave on socount of the circle of oar
Earth, approached each other and met? With Pardaara
Bhaitter, in revereace and worship, we may repeat :

vl haBosSB P S8o6om8oTOPPEo F>8pR%0
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This paragraph is as it may at fire$ sight appear, not
out of place. For to unravel the problem of evil, we have,
as Fraucis Power Cobbe bas told ns, fo wait till that
Unkunowable Reality beeomes mare and more known to us.

57. Bbartri Hari is o famous Banskrit post end
philosopher, and his work called SV 8% is bighly
prised in India. In his B T¥gls ¥, GE¥yd*s7pen
¢, is an address to the mind how not to fesl concerned

or distreesed i.e., not to court evil, by predisposing it, in
the following wanner :
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Meaning: Mind! why dost thon ia vain ramble P take
thou rest; for, (accordiug to the truth) “ man proposes,
God disposes” which is the same as 56.)6 3 2g DT F o,

® HSons Doz o, and again more approximately as true
as Bh. Gna Ch, XVIII, SI. 14 B303 o 86 S0, and
ultimately as true as aphorism 256, of the B.amhasutras
(11.3). viz. *¢ So-SHIZ, 73!," explained by the popular
. saying ¢ 'ép'a;r'éow‘ AHSFS08), ('for)ihlwaysha'ppens
{ultimately) in a certain manner, no otherwise. (With
a mind_serene like this), I take things easily not.doting
on past events (for they are paat),’not speculating on
coming events (for they are hidden in the future), and
“not questioning the advent of present events.

Boddhas', the 7th and 8th of the eight patbs incul-
sated by him are the training of the mind s» as to be
callons to evil or good. The 7th is partly as follows : —

‘ Endeavour always to calm your miude -under any

'sense of pleasure or of pain.’

The 8th runs as follows :—

“ Right state of mind that we should be firm in our
belief and sirictly indifferent to either pleasuve or
pain.”"—

Chicago Par : of Rel. Vol. I P. 226.

58. Theodicy is perhups a word new to yoo. It is derived
from " Theos”’=God, and “dike" justice or right. Itis the
science of the vindicatiou of the justice of God in ordain-
ing or permitting natural or moral evil. Thke words
“ ordained or permitted” denote ne serious a charge as
can be preferred against.an All-Good God. Io anoother
place we shall attempt to meet this charge Ly entering
into a disquisition of Brahma Sutra No. 172, 11—1,

¢ DASEIT Y TRLETLS TG

but here confine onrselver to quoting a beautiful passage
from Revd. Alfred Williams®Momerie’s (1)D) address
(1893) before the Chicago Parliament of Religions Vol I.
Pg. 272-278. He argoes thos :—

“ Ja the Infinite Thinker Good ? ® ¢ ¢ For when we-

ocontemplate the soffering .and disaster aronnd ns we sre

sometimes tempted to think tbat the Great Contriver is

indifferent to human welfnre. But evolation which is

only gnother word for continnous evolation, inmpires ns
i with confidence.”

« How could thers be dificulties for God f. How could
the Infinite be limited or restrained P Let ns see. We

aro too apt to look opun restiaint ns essentially ap evil,
to regnid it as a sign of weakness. This is the greatest
mistake., Restraint may be an evidence of power, of.
superiority, of perfection. Wby iy poetry so mach more

beauntiful thao prose 7 Because of the restraint of rhythm. -

Why is a good mun's life so much more beaatifal tban a

bad man's ? Becaunse of the restrainte of consecience.” * *
[ ]

*. Many thinogs are possitle for a devil which arg impoa-
The fact is, infinite wisdom and good- <

sible for a God.

ness involve nothing less than infinite restraint, When

we say that God cannot do wrong, we virtaally admit that -

be is under a moral obligation or uecessity. And reflec-
tion will show that there isanother kind of. necessity,
viz., mathematical by which even the Iufinite is boand

‘Do you suppose that the diety coold make a square -

with only three sides, or a line with only one end? ® ®
Surely mat. It would be prostitution. A Being the: efore
who attempted to reversé the truth of mathematics would
not be Divine, To mathematical necessity Deity iteelf
would yield,

Sometimes pein is needed as a warning to preserve us
from greater pain—to keep us from destruction, 1f pain
had not been attached to injurious actions and habits, all
sentient beings would long ago have passed out of exis-
tence. ®* * * Further pain is necessary for the development
of chaiacter, especially in its- higher phases. In some_
way or other, though we cannot tell exactly how, pain acta
as arr intellectoal and spirituel stimulas. The world's
greatest teachers, Daute, Shakespeare, Darwin, e, g, have
been men who suffered much, Saffering moreover develops
in us, pity, mercy aod the sapirit of self-sacrifice. It
dévelops in us relf-respect, self-reliance and all thatis
implied in the expression : strength of character, ® e
Even Christ became pe:fect through suffering. ¢ ©
The truth is constantly becoming more apparent that on
the whole and in the loog run it i8 not well with the

" wicked ; that sooner or later, both in the lives of indivi-

duals and of nations, good trinmphs. over evil.”

* Sita” the beloved, the life of Sri Rama, was made to
go through the oideal of fire. The Pandavas, with whom
God was ever near, and whom Krishpa said were his very
life ++ S 3T~ dvoZ w1, were ever put to trisla.

59. Man judges man in this world, and some men in
power aud in their pride of self-conceitedness and vanity
in believing themaselves models: of perfection,_ think they
bave.the capacity to judge, ‘and hold that sach (indeed
parrow) judgment is infallible, Bat they err. Do you
not see this daily exemplified by the aots of sutdorats,
whose selfishness finds the best illustration in nepotism
&e, for which every sentiment of righteorsness, and every
regard for virtae and innocense must needs be sacrificed P

Philip 3. Mazon D. D, Pp #66 Vel I, Chicago Patl. of-
Religions says : —

rTa 18"
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“ Life is full of sppsrent oneiradictions

is crowned. and » St. Poul is bebeaded ; & Bargia recvivea

" yhe tinra spd & Bavonaroln in barned ot the stake; an

natanoss
+ 4 Alvar posts,

- Augustus wins 50 empire sad & Christ in crocified.” Theee

are buman judgrmenta, but he saye “slowly comes their
removal.’ (Hberwing Nemesis is not mtisfied, and our
philosopby of evil is ro phbilosophy. It was esid:

*The will of God griods sinwly, but

It grinds exceeding Boe.”

Those who smite now will in their tmra be smitten.
This is the law of ethirn as well as that of Momerie's
coctinnons evolation, and thet of the sacred fnmction

. pertaining to Theodicy.

The Christian Scriptores say “ Their works do follow
with them” (Rev - XIV—=13], and Math—XVI1. 87) “he
shall rendet anto every man according to his deeds.”

A Mussulman poet bas sung —

“ He who so many crashed with power of tyrauny,

Like rabbish has hees swept by desths’ broom cleas

awsy.”

“A mu"h-o vaat desires the world conld not contain

Is sometimes by ome thors's point ssut (o death's

domaiv.”
Arxowpavicur G.
(To be continued),

THE TELUGU RULE IN SUPPORT OF
SAMBANDHA.

—Non elisson of final o in Telugu end Bambandha—

We shall quote a few clear ivstances from the
Alwars, and the first Alwar poet that we shall quote
is Theromangai, who bears a strik-
ingly close wmetrical resomblance to
Sembendba more than to any other
ancient poet. It will be remembered that thefirst quo-

1

: tations from SBambavdha on the poculiarity in question
' were from Sl p oo Maw verses, and we ahall quots
! szactly similar insteuces from Therumangsi in the

same metre ss that of the Padsmiufed verses.
Sgubas.
ume semapB0uis g
i pm_wis Qe g
qg‘i PrafeypBap
SO 7eOurdrenFuy o
Lpndsphapmrdifs
Pribwurdon_Qspp
Capdeiimi pogase
fppra-poswa, (111, 8.'5)

The metre here ia cxactly the same ss that of the
Bodisiupai, and we bave arrsnged eack line
bere in A\wo halves just sa we have done in Bambhan-
dba before. to bring home to the

M' reader the identity of the metre
mfo Bam-  which is & lovely Dravidian wmetre of

the ancient poets. With the above
lives compare the following lines of Sambandba we
bave already quoted and which we reproduce here
for refreshing the reader’s memory.

SBUSS.
fafimiufat.
Capsf pocg ly
Qaigui Ricus dp
925 sonp bo
rarevd guag i
Curgd so sty
yavaly wsag
sl ymiaie mpis
Baeiw wrucar S 8Cp.
Otber !-h: The following are furth=r eclear in-
m stances from Therumangsi.
(1) Qerdae Oprfe @aCow ardip
Qoenlis giwg wry
ader Cs:® Quide Qwarad
Sxs8 15Cubw
ehar s f8i Bus s
e Y ]
._'._.l whd 105088
dip o lCe, (W; 9. 6)
With this compare the followiog lines of SBamban-
dha already quoted st p 223.
peiQarer Qeta mps scivallQue®s
s eG@a
Pidare urc wr. Qme®
Qe redmsgp
mieCrg .um@u,", Cpk
PaQuws CeedOrdigeé
a1iQsrarQoMmé as SWiCuwes
ampésalr  J5:Cr.
soo@ Sdiapy. yrrige gde
Qprovme. wararad Pavy p Onrga f
@»aCsr wa Co ‘-'.‘G.'_O-"_’

®

Y Llodid srifas 00@4_ dgou. (V.8 l]
1n the edition in oar j | the underlined worda
are written with i which produces irregularity

and we have introduced non-Sandhi.
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- @li’s funie as a patron of the needy,though great,is
mpang by many poets,as in the case of other patrons.
wpaily he scems to bave discouraged persoval enco-
amor.  tlis troe gencrusity is referred to indireotly
¢ir, 1ot addressed to him} in & poem addressed to
wotna a8 well as in VoL emipivem... The lines
st truly his yreatness:

i iy rs

veabien s avwaserfes

soar:Syn pmasiboavm.é

Qetner:Qrigu ewmdyu

(4p-158)
‘lﬂl'
- 1w ibarse
Wl tgPePis pinwdwos o imes
pfomyduifue o gge 0s86Tar @
ot st @ gmalyw
(Ppurgsppive. )

(To be continued )

8. A. Teisowaras Kovowno Priay, » A

2 .Cire -

THE PROBLEM OF EVIL—No. &

9. Here are illastrations of how in the order of the
swerse, we Bod the best thiage produced from the
amest. * Out of poverty grows virtae; ont of ssfferiog
pvs righteonsnesa ; ont of sdversity, development of
#racter;; out of bitler berbe the hesling of maladies;
afairest lotas, in the sbandon of cdlor, fragrance aad
iiness, coming up from the most forbidding ocme at
wbottom of the lake ; the most brilliant and valuable
Suonds from iaere carboa ; opal ost of aand, sapphire
£ of clay, pearl out of a rain-drop (this is a long
mition) ; & Hyder out of an orderly ; » Bunysn cut of a
&er ; luscions froit from mers manure. To sum wmp,
&eantiful natore from oat of Teamas (primordial matter),
& (shall we give you all, hope ?) God out of man!

1. That in mind and mind-traiging coosists, plea-
u and pain, was preseoted to you in previous pare-
apbs from different stand-pointa. The more maid o=
#subjoct, the more teaching power it has, and will it
mmore impress itsslf in the mind as a thing to be
pstant)y rempmbered and ovltivated, That will be an
witional balm indeed to all the suffering in the world.
heed ssints conquered it in that manmer. Farther
dence on this subject would not be tedions, and evide.co

)

Se————

comiog from the far East, viz. Japan, s small asatios
which has made rapid strides in a small space of time, 50
much soasto be able to scecensfully co-erce with a mighty
aad vaat oslestial kingdow, its neighbour. Chins, in the
yoor 1895, Horin Tokio was a representative in the Phar-
lisment of Religions. On the subjectof pains and piea-
su v=. &< denlt with by Baddhism, be wrote : —

* An tc the fesling of pain and pleasure, it i< experi-
snced by the canse of good or evil, and there is no Buddba,
or divinity w10 admivisters it. The relative resolution
of pain into pleasare aad ciec crisa, and good into bad and
vice rersa, is dependent upos the mental distarbance;
thersfore the good and evil sud pain and plessure are only
phantoms floating wpon the ruffled sorface of the mind,
and are prodaced and felt by ourselves, as for instance,
tho silkworm prodaces the thread from within and ser.
rounds iteslf by the cocoon. No pain and pleasure will
coms from withoot, but they are ouly the effect felt like
the sound or shadow of good or bad aciion produced by

the mizd of oorselves.’”
The sacred Bhagavad Gita says, Sloks 5, Adh. 6.
AL R rt_‘f e T forsroth |
eémm rémw!‘ﬁs |

Liberally rendered, this means : ‘ mind makes either the
friend or the foe of yourself, and therefore restrain the
miad from attachment for ; from such attachient shooty
forth the double aspect of all experience. pleasure osud
pain.’

Bbaguvia Pardsare eays :—

Boyrmosairpol s Y gPicsasoms:

Freely transiated, this means : —

' The mind atlachiug iteelf to things is the cause which
forges fetiars to its l¥beedy, and disattachmaent it is that
liborntes the mind from self-created prison.’

. . .

62. Beautifu! and sonl-bealing passages frcm several
boly thinkers aad esteemed divines, in the past are
abridged here for the rmador's benefit :-—They bear wpom
the subject of suffering, and how to ove:come it.

Home :—See " the vision of the world diasolving, throne
tumbling, monarchies and kingdoms bresking np, crowns
and scepires lying as veglected things. How cslm is he
in the midst of external troubles! How placid a'd serone
a spirit inhabits the peaceful breast !"

8t. Oypriun.  There can by no memory with him whose
heart has oace been enriched with celestinl hwunty.

Shakespeare. All is well that ends well,

Sri Krishwa.
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In 6th Adhyays, Sl. 26, Sri Krishnn-'nignjncxys:
28w S RINED SV cTePRES |
éa_ié""pma:s 6n-9*'585ﬂo;sao5‘ ]

The mind shall be so controlled as not to rove at will,

but introverted so as to be at the command of the soul.

When such a mind is cultivated and introspection is
secured, an axe is laid at the root of evil.

AMuasillon, - The sufferings of the just may -well be
likened to fleeting shadows, or passing dreams. As soon
as the bright morning of eternity begins to dawn, the
shadows of mortality are for ever dissipated: and they
forget at once, in the glorious light of God's majesty, the
tribulations which they have endnred for his cause. The
unspeakable joys of which they partake so absorb all
their troubles, that there is no room left for sorrow or
suffering. If indeed their past t1ials are remembered by
them, it is but to swell with fresh raptuore.”

Chch. Upanishad. (8-12-3,)
o S"::a;ﬁog‘dpiﬁoféao;’
=*All recoliections connected with this body disappear.”
Chch. Do (6-14-2)
« 84T S BS Doy nnr»‘-is”
- All the delay is till one is saved.”

Chch. Up.) ¢« 353 556:5',’»6: R 2 OB ESHBE B

g7, | 3850758 S0 B baw- ek Y8 1
“ Conjoined with the body, good and evil’s felt,
Disjoined with the body, good and evil
're unfelt.”
Maund. Up.? ¢ BT RTgF YrigI TR L anRlongl
313 § SoSoA S50 1"

Then doth the sage become sinless, discarding merit
and demerit ; he enters into perfect divine eqnalship.

White :—** There is not a step a Christian takes towards
heaven, but the world, the flesh, or the devil disputes it
with him.”

Howels :—** Are there - no bitters in troe religion ?
Doubtless there are ; but they spring pot from wnglon,
but from self.”

Thomas Russell :— All the fleeting joys of time and the
possessions of this world sink into insignificance, when
contrasted with the incalculable 1mportance of the joys of
eternity.

Bhartri Hari;—

' a,S“‘Ka"‘!) [ ST % P prsargac@'a l x’
s ! EhorTsasd (,S"'fﬂﬁo:ﬁ"l")'v“ |”:-

* Listen, good soul ! Happines is that ulone which ;;
eterny)

Never then find delight in happiness which passe;
AWAY in 2 momep; "

Edwin Arncld :—** Even to speak, therefore, ot fntm,;
life in the terms of the present is iirational. * * Natg,.:
like many a tender mother, deceives and puts off b
children habitnally. * * * But, all the time, it i3 gqui-
likely that in many mysteries of life and death we pr..
cisely resemble the good Knight Don Quixote, when ks
hung by his wrist from the stable window, ard imagines
that a tremendous abyss yawned beneath his jeet. Mar:.!
tornes cuts the thong with lightsome larghter, and thy
gallant gentleman falls—four inches ! Pe ~ps na.ure, &
full of uvexplained ironies, reserves just as blithesome g

surprise for her offspring, when their time arrives., o

Arrowsmith :—* Though I can hardly discern, at pre‘enq
either sun, moon or stais ; yet will I cast anchor in tl.d
dark, and ride lt out, until the day bieak, and fhe slw
dows flee away." X

Stoughton :—** A child of God, with 2 good consciencd
even in the midst of the waters of affliction, i as secmi'
as the child that, in a shipwreck, was on a plank with hi
mother.” i

‘ Bishop Delon :—* When the waves of this troublesom}
world has sabsided, we shall find a haven where the
shall be no more storms, nor fears, nor death, and th{
tears shall be wiped from all faces.’

Plato :—" The life of man is & kind of pilgrimage, and
Cicero says that our departnre from this life is going Y
our permanent habitation,” ) ]

Robeit Hall: —* Bas a pleasing event spread joy amf
cheerfalness through the honsehold ? It will be uoticei
with becoming expressions of fervent gratitude, Hy
some calamity overwhelmed the domestic circle # It wil
give occasion to an acknowledgment of the divine equity.

Hon. § Rer. G. T. Noel :—*' Salvation” implies a con
nection with some great evil. * ®* ® Ag God ig th
great arbiter of human destiny and events, and as earthl
agents are bat the machinery in his bands, by which
allots good, or permits evil to his creatares, so every deli
verance wrought for individuals or nations may be prv
perly called God’s salvation.” {In connection with this
the Brahma Sutra, 256, in  I1.-3, ¥o-&&%)\)d, my
be read.) '

Bh. Giti:— ¢ 3% $FWT oG ¥ ="remain in th
world, iotact like the drop of water on_a lotas leaf.
S Fodii] 5geB,”" Veda teaches; i.c., as wate
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2 Palass loaf vbver gota tainted.” Mr. Hoston sinilarly

~lt the mantle of worldly enjoyments hang lose
& Fou that it way be essily dropt, when desth ~mes
Moty you iato snother world.

4 Ranganatha's promise to Sri Rimioojacharys . —
“a g P ?-.«—-5-&—- oo PNBodvme” L K.
ey dixsolved of this grome an well as ssbtle body, the
bt of matter (the caam of avil).

¥1ua More -—The sam sod snistance of humsn misery

* &, in) " ap irveligions old age”. The same was
areed by Ssularechwryn, ¢ 20798 Bp HITD

WA55.9 Sov,X 16> No kind of art or science bet,
‘93*?_’; raves {hee when thoa art in the emb:uoe of death.
Wt way to ksow thrself ix Lo forget thyseif, When
s+ done what is evi) ahiall bave been discovered and ox-
ganl.  Qaarles said “The best way to see day light is to
- mmat thy candle.”

-Sactom :~Thin is 8 cheyured life, ond the changes are
-smlally axcommodsted to onr circumstesces. Contioual
2@t and prosperity would be unsafe for us  Contion-
_wetron would be bard opon us. Therefore cur gracices
A appoists us chasges, Cowmforts and trinls are inter-
am in our dispensations, ® *® ® Bo great is the good-
wnod faithfulpess of God, that we ars usuaily snabled

sud uvder beavy trials. Such likewise car weakness,
wwe are frequently ready to sink under smsll cues.

W we see the band of the Lard equally in the great
" +éhe soall, sod counsider everythiug we meet as design-

«¢practise and furward vs in the lessons we
< xmves devirous of learning, we should be much more
‘Agy. We are called to die nato sslf, to cesse from men,

dn that sll things are wncertain snd vain, to forgive
gpes, to overcome evil with good."

Weper (Rishop) :—Tbhe lifs of o believer is a pisce of
: wied cloth, the threade of whioch, from end to end,
~ah the whole length of life, are comforts ; bat the
+s<a from Legining to ond, tilled wp with crossee.

o ‘s ;= Qur bouses are bails, owr vineyards are
* aid around the hase of & volcano, they mey be fair
*"dhmrishing to day, to-morrow sahes may be all that

" qann

* #imey :—Do the pangu of dissolation alsrm as? Shoald
e aharp, thoy counot be long. * * * W leave the
', mto posaess the better.

" WPsalmist :—* In thy presence ia fullness of joy.”

Wiop Mall :— In his prebence there is life and
¢ “wineas ; in }m absence nothing but grief, dlmno-
#* “ume, dewpeir,

5 "Gwns Becon

= Fer this present missrable life is nry
$ompared %0 barren and evil-favored winter, in

pr—— -— v s - Ep—— P ——

which all thiags die nod wither away. Bat these thingn
shall then come to their eud, and everlasting sommer
whall come in their ntead ; timt i3 the kingdom of God,
whergby the kingdom of the devil shall perish,

Mathew Hewry:— ®* while the angry and mngd'-l
man, that will bear down all befors bim with & high
hand is overcome of evil ; the patient sad forgiving over
vome evil with good.

&ir Matherw llale:~Learn pot only peticnce under
affictions bat also profitably to improve them to your
soul'’s good: learn by them how vaio and unpiofitable
things the world and the pleasares thareof are. * * ¢
since we bave 80 little bold of a temporal lifs, wikich is
shaken and sbattercd by sny small occurence, accideat
or distemper, learn to lay hold of eternal 1fe” © ©
This affliction ** which is bul for 8 moment,” thus
improved, will “ work for us an evceeding and eternal
weight of glory.”

Srmoth Saukarecherys ‘—

. a;a-hrsraotﬂ IX LY o YE T ST
Tos 50K 0 Fpdin DS Ao s WYY wedtimes”’

i. e. Day snd aight, morning and uveniag, winter asd
sammer coms and gu.—80 revolves time, and 20 feota
lifs; and yet man pins his attention on to vanity.”

Adam :— What is misortune P Whatever separates us
from God P What is ileasing 7 Every means of approxi-
mation to him.

8n Alarcwdar . —

“ Savag e Vsohare Fadag 3 shlbus w ¢

qsmio.-&qn al'buiulby-l_‘r (g

Bishop Roymolds.—Remember, the flower that is wide
open in the morning, when the sun shines upon it, may be
shut np in the evening before night come.

Rev, J.Cu Miller.—Timae, us it rolls on, unravels much;
oternity alone shall naravel all. You have gone through
muoh ; many s dissppintment has cast you down, many
a tria) harassed and perplexed you, the bearing of which
you canuol even now wee, Bometimas & faithleas heart
whispers, “ surely this or that might have been spared.’
Bat one ray of heavenly lighkt will llomise all. And oh!
with what eager interest, with what anxious eyes, will youn
read each page of yoar history thes, when every care and
sorrow is for ever over ; how will your mind be rapt in
wonder, your heart thrill with love, your tongue be
eloguent with praise, as each dark spot is enlightened,
each riddle solved ; Ah! this 1 did not see, but 1 pee it
wow ; that bitter cup was mercy—that afliction, iove,
And then, 88, with your thres-scare years and ten behj
and with eternity before, page afier page of your history i
this world is made clear—as you mark how, from ¢he
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cindle tu the grave, “the very hairs of your head were
all pambered,” how the whole schewae b its every
bearing was one barmontous plan of wisdom.and love—
you will tarn with yet more adoring gaze towa:d the
throne—wili sweep with yet intenser tonch the heavenly
harp—will renew with yet fuller strain the eternal song
“Great and wmarvellous are thy works, Lord God
Almighty : just and true are thy wayr. thou King of
saints,”

Ql.ris. Sutton.—He that hath tasted a bitter potion, and
afterwards tasteth hooey, the taste thereof must needs
be sweet unto him, far above the former taste. Will not,
then, this blessedness be acceptable, sweet, and com-
fortable, after all the sorrows of a trapsitory life ?

Rev. W, Marsh.—That which we have long uninterup-
tedly enjoyed, we are too apt to undervalue and over-

leok. Hence, if personal comforts, ease, health, faculties
and limbs, have been continued, how seldom do we offer
np praises and thanks-givings for the same! Thus it is
witl our national fovours. Annpual returns: of fruitful
hacvests, freedom from tremendous judgments, and
peace and liberty, do not call forth, in a suitable manner,
oor devont acknowledgments. And thus, alas! it is also
with ounr spiritual blessings.

" Sankaracharya discourses on how ‘environing conditions
of man change in this world, thos showing that nothiong
cau be counted on as either evil or good that does mnot
last :—

cﬁr'.‘»ascg‘é"gﬁéj Ti"épazs:ie:rd"‘o:. ;
'a"i“)éa‘aa&-'rﬂﬁ’ﬁ* rgo!"‘&\aﬁaa‘)a'ﬁ% 1l
‘So long as & man is able to earn, frieuds, relatives &c.,
- will love bim ; bat when he becomes disabled by disease
&c., and laid up at home, no one will even enquire after
his health,’

a8, STPSF B I~ 38, LT A
x8adwrardserd, ‘-""‘8“58“3; v |l

‘The very body which was beloved to all as long as
there was breath in it, became a carvion. from the sight
of which even the very wife recoiled.’ )

Ramayana.~—~Vben Sri Rama left for the wilds, he
went destitute and friendless. But when he retarned to
Ayodhya with victory, the whole world was at his feet.
‘953‘51"'583 % they all said as an explanation for
these altered conditions..

Rev.J. W. Peers,—The sick and afflicted believer rejoices
in his afflictions, when be hears in the tabernacles of the
Lord that his afflictions are appointed of the God of love,
and tokens of his fatherly affection.

Bishop, Heber.—Which of us is there whose e.xporienoe
may not bear abunndant witness to the changeable uatare

of oot prospects in the
laid plang, the iusecu
Where shall the man
continneth io oue stay '
feel himself, and every
speed, but with equal
tion and decay ? While
which we enjoy. has 1
than our’ good or bad
briefer accident ofwy
stream of a wighty -
gently- down'the narro
marmurings of the lit
glassy border. The t
young heads; the flo
themselves to our yom
and we grasp eagerly 1
stream bhurries us oo,
Our course in youth an
deeper flood, and amid
cent, We are animate
meut and industry w
excited by some shor
rendered miserable by
appointment. But ow
both in vain. The stre
our griefs are alike
wrecked, but we cant
hastened, but it canno
smooth, the river ha:
roaring of the ocean is-
waves is beneath onr k
eyes, and the floods are
loses sight of us, and w
its inhabitants; and of

witness but the Infinit
K:zl@eklmral_var, the i
EoaThel ok RGN
e X ;—qﬁ')au‘&'m

o x5 é“s 85 Hand
B8)I0TIIrs8FodE

In the language of Sri Y
this means :—

sonl ! hear the con
as taught of yore. Bj
B;ges, in God-joining L

Th'in-glow'ng-inscra
o8, drink deep That sov
lasting bliss doth steep
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:: “orde, K. Scobell, M A.—Of the saigin of evil we know
wigiiog. Why we s e tsmpled by Satan, we know
» Jghog ; sad now wn s-e tompted, we ksow nothing—
% .. M, 83 10 the particolars made in whicl he comes iuto
. “Wgict with our bearts, The extent to which spirit may
. 10 aot apoa api:it, we sre silerly in ignurnave
“ K We koow thet we have good thoughts reised np in
® u.. dtfaed we fesl to our cust, asd sometimes to ovr m0:row
me. G grant it may p.oveia the end » godly ser.ow!)
%, Swe have evil thoughts ; and we may be sure that
e ido act hoth coms from the same priociple.”
%, Aom e paper called * No Friend like an old. Friend.”
“'~ 3 all ieft to their own eatimate of good sad evil, there
Wy . i be diviaions and differences and dissensions, with-
&, dipamber swd without end: that which one
" b Mighe right, anotber would think wruag; ssd the ramo
b, Wen even might s0t be of the smme mind a week

¥y
3

. " wipher.” Heoce the imporieace of spiritual stedies.
P Arsoxmaniene Q.
Fi (To be comtinued.)

[ .

¥ W LATE SK1 SOMASUNDARA NAVAGAR.
" e low to the eommanity by the demise of this
D teragm Saivite ber and aathority cowuld not be

b iringlantely estioated. He wama borw on 2nd Avani
- : va, and a8 such was abont 53 years old at
..‘.gﬁmo .:: '):io death, He was b;:n of Vaishuava
» viints is original name was Rangasawmy, bus
::' 45 an early ng he was broaght up byg:”nl&ﬁyon of
" sia Baivite Senyasin by the name of Egambara

| ™ Gayogi and it was by the name which he gave that
) = Ymicceased was 8o well known. He was a student
piwrife ’residency Cullege for a time hot did not
gt on'siibcolate, and he passed ont in Telugu and
gaoi¥ilish the U, C. 8, Examination. He was employed
__,ca%e Madras Manivipal Office, and owing to the
%" " smase in his literary and preaching work he fonnd
ro - upossibie t0 serve two masters and resigned his
#in (B8], Had he cared for the world, thers

asl be no doubt that the \ayagar with the sharpest

(" ¢sect the greatest industry that he possessed wonld
par *# Fisen 1o the topmost rungs in the official lsdder;
ﬁ" » w8t was not to be, and who cah say that he did not
ir-+etler in relinquishing a parely worldiy career.
.h_,;-«:dowly prepared himself for bis great work under
" :aYogi whom [ meationed before; and he was
*‘,;. =afnl to him for ever But this Siva Yogi was a
' 'shotin, and it was in Vedante, that the Nay
" “his first trpiniog. And it is remarkable how the
- uigar, born & Vaishuava and trained as a Vedan-
*aturned out such & strong advocate of Saiva
g ,';-"lzm. ta ; and thie is dae to his sterling indepen-
I¥ . s aud strength of intellect His nature was sach
p?  =mhe would never take anything on trast, unless it
wied his own resson, and all his writings clearly’
”3:; how he appesled to reason alone as ounrsafest
' 8.

xl’;‘ a8

ke PG sy g e

S e ————— R oo em——

Needless 10 say, the Nayagar did pot accept all
that be heard from the lips nf his teacher anquestion-
ingly, apd when one Maduranayaga Va'hiar. a famous
Pundit and publisher of Siddianta works, presented
a of fonrteen Siddbanta works, be came upon
them wgx « find, read them with avidity and deligut,
found what was contained therein snswer to the ia-
Dermost yae tionings and aspirations of his soul, and
mastered them in no time, sad became an sdherent of
the Siddbsnt: system since that timc. From that
time he hud mauy a tossle with his own old master,
and it was his proud that the Vedantin Siva
Yogi wa« fivally converted into a Siddbantiz.

The way how he came 10 choose bis work ur rather
bow hLis work was chosen for himn was this. At the
time, Vaiahnavism was very rampant, and there were
soroe very bot-beaded preschers, and some very vile
attacka alwo appeared sguinst Baivism; and it waa at
the earnest request of a number of his friends he cou-
sented to reply to these attacks, both by his tongve
and his pen. And bis first great wurk waxs Sivathikya-
ral i in which he repli+d to his Vaisbrava eritica
and expounded the trathis of his own religiou, It is
s monament of masterly criticism, skowing the play
of n very rare intellect. This appearcd about 1974,
From aboat 1679 he commenced a serial publication
called * Siddhantaratosbar:mw’ or ‘Ocear: of Trath,” and
most of his pablications appenred in this serial.  In it
be expounded the truths of the ~aiva religion and

ilosophy, and repelled the sttacks of both the

aishoavas afld \ enaatios, In his later days ho was
ranning auother magssine called ‘Siddhantajnana-
bothm thoogh in the name of his papil. To his work
sa an sathor, he added the work of a pressher, and it
was his preaching which tended so grestly to diffase
the truthe of Siddhanta throughout the Tamil districts.
Till be began his ministration, the Saiva religion was
bat a show, famash and tem ple-going and nothing else.
The Siddhaata philosophy was hardly known by its
name and the great works whick contained these truths
were all sealed books. He lectured to vast andiencos
in Trichivopoly, Madara, Cuimbatore, Salerr and
Bangalore and in 100st other important towns and
cities ; and the truths which he prcclvimed came us &
sarprite and a blessing. Not till then did the ordinary
Saivite realiza that Lehind all the forms of his religion
lay a truth, which a veteran Earopean scholar styled
the “ chuicest product of the Dravidian intellect ” He
used to frequently point out the universai chnructer
of the Siddhanta, how this was the whole, of which
all other achools were but parts; and his favourit-
simile was that of the elephant and the blind men who
quarrelled themsclves having scen but parts
and not seeing the whole aod its relation to the partx.

He used to compare the Saiva Religion and philo-
so;l)by to a vast royal palace, different parts of it conld
only be accessible to and within the reach of purticn-
lar classes of people ; and the innermost strortr-e ot
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The fact is, our Vallslar is quite 8 modern author,
.bis modernity apparent from his praising & Csrud
in the same stanza} who thought, of course, he derived
his inspiration from St. Gnana Sambantha. Thisis a
common practice with Religious people, to pay
ht—sge to some Saint and invoke hiwn as their Gura.
And of all the Saints, St. Gnapa Sambantha has had
the lurgest number of such votaries and disciples,
the fuct that he was considered as an Avatar of God
Subhramanyagiving additionalstimalus to the worshin-
More famous than our Sivagnana Vallalar, among
such pupils of St. Sambantha, was anotber Vallalar
called Kannudaya Vallalar, the author of Ozhivi-
lodukkam (9@pad@ev1®ésw), a book which the late
Prof. P Sundram Pillai, characterised as brimming
with intellectual similes. And the first verse devoted
to the praise of Guru (g@mearuéss) is the following,

Cagrswivel Ssasarss B
wrserQapdnS Cesw — Cuiss
Bw ohQevapurgy wadpaycﬂcﬁdyg
& ) & QUi @r PCawBsp es,

In it, the aathor praises the uplifted finger ‘wilie
‘ Divine Child,’ which pointed to the Ratents /o1 the
World’ ‘ Bhuvanesa Pitaram,’ as ¢ QubwisloararCp.’
“This fore-finger is that of the ‘Dsmcer when it
pointed to the Lord of the Lords in the Hall of the
Vedagamns., This is the crown which rests on the
top of the six Adaras. This is the Sun which rises
to dispel my mental darkhess. This is the Rain cloud
showering hie gracious Bliss when I lost my 1. ”

The verse is a snblime one, both sound and sense
befitting the subject. There are a number of otber
verses in which the aunthor directly sets forth how St
Sembantha taught hioh this or that; and a typical
verse i3 the following as it sets forth the highest
doctrine of the Advaita-Siddhantax—

o1 @) B P & @ e Qe @ %007 G w s A 7 e
Q_ & @wj)a'nbmn' BmPuagp — Qsner epar
Bu@renswuiser @enfen _cr

2merrenar @rew ICirger.,

* This is my command ! This is my command ! | This
13my command !!'  Movar say itis one or two and be
still. So said myTirugnanaSambartha,of Sheerkali. The
gracious Lord, wondrously wise.” We may state the
latest votary and pupil of our saint was the late
lameoted Sri-la-Sri S. Somasundara Nayagar who

composed also many poems in a similar strain in praise
0} Gnana Sambantha.

In Prof. Sundram Pillai’s own time, his theories
wers fully corroborated by the discoveries of Dr.
Hoitszch and Mr. Venkayya,and to-day his conclusions
are only receiving greater corroboration. Nay, the
evidence brought forward by Mr. T. Veerabhadra
Mudaliar, based on metrical tests, goestoshow that
the upper limit fixed, by the Professor was too high,
If the metres used by Sambantha had become obsoiete
even in Sekkilar’s time and was pot understood, ard
later grammarians had rejected them as (eggaas &)
instead of knowing th~ ancient character of the metre
and its great beauty, then is it too much to say that
the upper limit was the 6th centqry.

J.-M. N.

THE PROBLEM OF EVIL.

(Continued from page 205, Vol. IV.)

63. As constituting a difference between good and
evil, the former and latter are respectively made the
interests of Heaven and Earth. What is permanent only
can be ultimately good, for whatever good has necessarily
to terminate, not the termination alone but the very thonght
of an approaching termination condemns it at once as no
good per se, All good then of an ephemeral character,
can but be of the earth earthy and of other splieres of
earth-character, but bigher in the scales of progressive
being. Heaveu, Moksha, liberation &c. are words
which but express a state where happiness will be
abiding, and never pall on the senses. The difference
then between good aud evil, or Heaven and Eaith is
contrasted in this manner by Rev.J. A. Baxter:—

“ How often doea worldly wisdom prove the height of
human folly, when its dictates are substituted for God’s
word and will! And in genersal, however importan. a
knowledge of the world, prudence and circumspection ip
our engagemonts, deliberation in forming and vigour i
ex>cuting our schemes may be, if they be not directed hy
that fear of God, that love to our fellow-men, and that due
estimation of temporal things, which true religion aloue
can impart, our scheme w'll all begin and centre and tei-
minate in self; our hearts, our homes, our country will he
‘like the troubled sea which hatu uno rest.’” Heaven .
earth then to those who act in this spirit, and Heaven in
Heaven efter death.”

64. WitlLont a God-ideal, and such an ideal of God as
bas for ages been before the mind of man, which bas suc-
cessfully survived all the ravages .f ~*beistic and nibilistic
attempts to overthrow it, it is hopeless to find a solution
for the riddle of our ills. The way to God lies through
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the soul, aid the aoul is reachable by a proper exami-
vation of what constitates self in the environment of
matter. Now what is prayer? A eetition to Géae
For what P For something which you desire to have or
somethiog which you desire should depart from you.
When petitionigg, are you sure that by God not granfing
it, He is either not mercifol or not just? Neither. For,
we have assumed, say, the God-ideal £or & solution of our
evil question. Whatever perfection we may not be pre-
prred to invest Him with, He is, we must grant, our
Greater. Being greater knows better. In the words of
Rev. J. Bean, then, * we may ask for improper things;
things which may not be good for ns—things which though
perhaps good for us at gome fatute period, may not be fit
for us at present. We may pray for deliverance from a cer-
tain trial ; yet that trial may be intended for our benefit,
We may pray for a certain comfort, yet that comfort may
be a soare to us. In all that we ask, the wisdom of God
i8 to be honored. His promises of §ranting our petitions
are to be taken with this qualification,—that God will
grant the thing desired, if it be for onr good to have it;
bot that othgrwise it will be refused. And, indeed, in the
lat@r eage, it 18 mgrcy to us to refnse what we ask.”

65. Look, our Bhagavad Gita unys:—:ﬁjé)dag'rﬁﬁ
F5+503, which means Ged gives wisdom and wipes it.
Could good God efface a good thing ? Here is the difficulty,
Where is wisdow or where is intelligence when in sleep ?
Yet is not that effacement—a reflection cf almost non=
entity—wisdom ? Givjog is birth, taking away is death.
Both bave meaningein God’s sight and both are good in
their own seasons. Thus if He is good, what He does is
good. This is the way our elders argued in their spiritual-
treatises. In cousonsnce with the Gita quotation, this
Srati may be remembered :—

O8I WIE T oo 3wy P38
SRS r:&—;ﬁlg‘rdcmaé&t‘;":bae 1

This meana that He alone causes virtuons acts being
pe: formed, and He aplifts him ; again it is He alone who
cauges vicious acts being done, and He down-treads thelia.
This apparent puzzle necesearily commits the Deity to
responsibility for good and evil, but the key of explana=
tion lies in Karma. For, read Bhagavad Gita XVI. 19,

ISR IL ST o B o B E |
‘L'ﬁ"iﬁsucﬁi‘n%ﬂ" r-ﬁceévsawpw u

Those that harbour hatred for Me, I cast into satanic

wombs, 1t means that those whose thoughts are astray,

thonghts scattered over all subjects except Hifn, are those

that are objects of the second sentence of the above quoted

Srati, and who when they begin to change their character

by turning round towards bim at once become subject to
7
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the 1st law, and to whom will begiven that wiedom which
will take them to Him. Inthe words of the Bhagavad
Gita:—

5u~amgaa-xoao BoStr S 38 I

The Ist half of the Sruti is cognate with e
SHEros HEEgass Bh. G. Cb. 7—14.

Equivalent to Sri Parasara Bhattar's
@oﬁ*ﬂnsa&*aﬁmﬂﬁ'@'b at&smﬁ"s_é_“rf
BT ensrmaord deser 1 8 . 8,

d'he phenomenal and noumenal are here figuratively ex
pressed as the enticing female, and the substrate of the un-
changing saving male power in the cosmos respectively.
And the 2nd balf of the Sruti is cognate with the 2nd half
of the Gita as quoted above, viz.

Do dho358g 3 Srao s ‘8‘06633 ]

66. Not only that without a God-ideal, it is an every
day and every body’s perceptive proof that agreeable and
disagreeable are both found in one and the same object
either due to a change in the substance, the object, change
in the person, the object, or a predicative change viz.,
change in time, or change in place &. A Tamil Saint had
expressed this beaatifully in this language :—

omeams Gsrmise ConflsH70e0 gpawhearrar
sig@swrDser Caertgr arevaigs @td‘lpaé@mj
Cpséfle wisaifiCo Calp Qurpa@igw 518
rYl-rr s
And as Sankaracharyar has said :—

) B®mn~s 3033 §11. e., in youth there is craving for
sex, but ﬁa&sﬁé&éa&m ie., inold age the same is
spurned.

And here is what our elders have said about how one
can train himself to perceive good in all. Thbis is an opti-
mistic truth, In Tamil:—

FavaTrguws wiestIla Samry Ls'14sEsETEE
v s duCw surad 78 avoasCsad,

Oue who has a God-ideal, whq, has risen bhigh enough
to realise it everywhere eees nothing repulsive buaj all, 1n
essence, of an inviting character. A being elevated in the
spiritual scale only ¢gn realise to himself Krishna's teache
ing of,

{3:-5—-0563153-'3:& i.e.,Iam partial to all, (Bh. G.)and
ng:iaxnsn_?za, wRB e TS BodT )5
i. 6., the learned look on a Biahman, a cow, an elephant.
a dog, and an uorighteous person as of equnl statas ;

How ? Because they have their god-ideal, aad without
God pothiag can exist.

67. The readers can npow pursue all the thonghts
presented on this grand question in a desultory way (like
Pascal’s Pensees); and draw their own .conclusions and
copsolations. Here we give Appendix No. 1, (promised
in para 20 No. IV, vide Siddhanta Deepika, for
June 1900).

A. (GOVINDACHARYA,
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APPENDIX TO BPHE PROBLEM OF EVIL.

What is called evil is attributed by oor Indien sages to
Iguorance. 'This is known as avidyd, ajnina, miya, prakriti
and other analgues. How does this nrise P one answer

- 18 given in the verse :—
Arnatmapy-atme.buddhir ya
Asve svam iti ya matih ||
Avidya-taru-sambbuti®t#jnm etad dvidha sthitam ||

“ The tree of avidya (ignorance) spriogs forth from the

seed of a two-fold aspecty, The ome naspect of fthis
seed is the mistaking or misapprehending what is
not-self for self aud the other the mistaking or misapre-
hendiog of what is not one’s own as one’s own,” The first
mistake arises frem reducing the universe to one category,
piz., matter; and the second mistake arises from the
reduction of the upiverse into one’s own possession, or
property. The first misconception is of the material
plane, the second of the mental plane, In relation to the
materigl plane, the terms like pradhdna and prakriti are
‘applicable. In relation to the mental (which iucludes
mord and emotisanl), avidya and ajndna are applicable.
In relation to both, maya is applicable. From these
definition of terms, our general inference, as regards the
subject-matter novder discussion, is that ignoiance—which
is at the root of all our evil—arises from a two-fold
miscouception, the one of mistakiog the nou-self for the
self, and the other the misconstruction of what is not
one's own property as ome's own property. So far we
have some clear conception of terms, and our ground is
cleared for further advance.
2. Now, in the statement, ‘ mistaking non-gelf for self,’
are involved tw8 terms, non-self and self. By the term
non-self is understaod that category in the universe which
is devoid of intelligence, and: thus self, its opposite,
denotes a category which is of intelligence. The former or
nox -self is matter, the Jatter, self, is spirit. Thus, the
first mlsconceptlon wnz., of taking uvon-self for self, is
sbased on the one hand of conceiging the universe as
constitutéd of que category, watter ; and that if the other
category bt admitted even hypothetically, the misconcepe
tion srises from looking on this sgirit (or self) as matter.
\f this miscouception is to disappear, the fact of a tavo-
fold constitution of the unmiverss, by spirit and wmatter,
must be clear to our mind. Secondly, in the statement viz,,
* the misapprehending of property which is not oné’s own
a8 one's own,’ are involved vwo terms, property, and one’s
own ; and the term one's own, is implication of another

Being or Category—God we shall call it—different from
the category to which what one knows as himself belongs,

Thus we have mvolved in this statement three terms,
¢ property,’  one’ and ‘another.’ By the term ‘ one,’ is
meant self, or thé embodied self, or the compound of

» e,

]

individual soul and the body with which it is ™ conjunce
tion. When one eays: “ this thing belongs to me,” he
is—withount otheg proof—intaitively convinced that ‘me’
is not his body, but the spirit dwelling in it, but which
is embodigd. To one in this stage, the firat misconception
of reducing the universe to matter or body has already
disappesrec. The term property applies to whether tle
property be matter qr spirit. The 1elative teim ‘ another’
as required by the statemant : * what is another’s as one’s
own " points to another spirit or scif—a third term—;-
to which both matter and the first spirit (or soul) mus2
belong as property, in order that a mieconception may
arise, viz., of the misappropriating of that other spirit’s
property to one's self. Let us now fix our terms to
definite significations. By the term matter, we mean the
non-self, or non-intelligent category; by the term self,
we mean the intelligent category, which let us call by the
name of soul; by the teim spirit, let us understand the
universal sonl, God.? We have thus matter, sonl (or the
individual spirit), and God (or the Universal Spirit),
Now let us proceed

3. Ignorance is dve to a two-fold misspprehersion, it
was said. In the first misapprehension, the kosmos is
composed of bat one stoff, the matter-stuff, In the second
misapprehension, that it (kosmos) is a compound of matter
and soul is clearly seen, and therefore only two categories
are admitted, but God is absent. Thus, for the first mis-
apprehension to disappear, we must believe i matter and
soul, and for the second misapprenension to disappear, we
must believe in matter, soul and»God. TLe question for
us now to settle is, not Whether soul exists as distinguished
from watter, not whetber God exisls as distinguisked
from both. These three archetypal constituents of the
kosmos must be takeu for granted before proceeding to
show what our scriptares tell us as to how to get 1id of
ignorance, the root of our evil. But let ue in the meana
while consider what the term misconception or misappre-
bension implies.

4. Tn that term i8 implied & dualism, wiz; a conceiver
and & conceived. The conceiver implies conception. Con=
ckption implies intelligence. The conceived is the object
of conception. It may be an object of intelligence or no-
intelligence. If we put soul in the place of the conceiver,
the conceived may be either matter, the conceiver itself, or
God. Now the first misconception or misapprehension—
that is the one aspect of the seed, avidya—or the mistaking
of non-self for self,—is thus clearly a self-deception. For
the very act of mistakiog is an act of intelligence ; and if
kosmos is gll non-self, or uniatelligent matte:-staff, how
can there be any act involving intelligence ? This ratioci~
native process alone is a proof of soul, and it is not our
present task to formulate otkher kinds of proofs for the
existence of this category. From this kind of 1easoning
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alone, we may get rid of the first kind of misconception, of
mistoking non-self for self. Bat as long as this mjscon-
eeption persists, wé are nnder ignornce, and this igno-
rance is caused, us we are tanght by our Vedanta sages, by
the alliance brought ahout between son! and matter, where
the sight of the soul ‘s blinded by matter, so far and in
such proportions as the iutelligent acts of the soul—born
of its free-will—have brooght about the shid alliance
(eamsira). Thnis is «ridya on the material plane, 8o to say,
We shall now conside the other aspect of this ignorance,
on the mental plane, so to say

5. The mantal avidye i3 only more subtle than the
matecial aridya, for in both are both, but in each, one is
vastly more predomwmant than the other. For mental or
that which relates to the mind i3 accordinyg Lo oar Vedanta
is also material. For, mind according to us is material,
for mind according to usis not soul. The prime intelli=
gence of soul working with the syptle matter—onr mind—
or intelligence functioning on a subtle material organ, is
our mind. And we may consistently with this train oi
reasoning also fay that intelligence functioning on gross
material organs is our matter. To us intelligence and
Spn-inielligence, or self and non-self are never dissociated ;
and that we think and define and speak of then as dlatmct
categories, is for a mere mental grasp of the thing. We
stated before that this mental avidya is that which gives
rise to the misappropriation of what is not one’s own as
own,and we showed that thisinvolved three terms : matter,
sonl and God. If matter and soul are God's property, but
if the soul looked on matter as ifs property, and looked
upon itself as an independent existence, and God as non-
existent, here comes the mental Avidya inclusive, (as
said above,) of the moral and emotional elements of the
menta! plane. Perhaps, to call this as the spiritual
avidya in contradistinction to the material avidya, viz
the first misconception, would render our ideas clearer,
Bat so long as we manage to nndersiand what we mean,
we need not trouble oursel ves about what terms we ure to
convey our meaning.

6. Solong then as soul is not clearly perceive§ a8
apart from matter, the material avidya (ignorance) must
persist ; and so long a8 God i3 not clearly perceived as
apart from matter and roul, the spiritnal avidya (a queer
expression) wust persist. And, as shown already, the
cause of both these misconceptions lies in the alliance of
soul with matter. This is the meaniog of the verse in
Gita :

“ Rdranam Guna-Sungo Asya

Sad-asad-yoni-janmasu.” XII1-21.
and the Brahma=Stitra :—
Deha-yogided sopi. 111.-2-6.

It is this misconception, or ignorance, which—when we
read different treatices on Vedinta,—is called delusion,

deoeptlon illusion, may4, the seeming, the passive, the
phenomenal &c. Here 8 word is necessary as to the-
differenees of opinion on this matter between mouists and
dualists, or idealista and realists a8 we say. To the monist,
maya is illusion, or a mental hallucination, and no category
therefore as matter-stuff exists, and on the other hund. an
soul itgelf is God, no separate God exists. Not g0 m.the
position of the dualistic philosopher. To bim matter is a
real entity, and God in axreal entity, and illusion is a pame
for the wrong conceptions arising in the soul as regards
matter on the one hand (the 1lst ignorance) and as regards
God on the other hand (the 2ad ignorance). When
this illusion vanishes, Maya is overcome, and all the three
categories matter, soul and God are realized as they are.

7. As to how tp get rid of our iguoorance we
may as well go into some more detail of the nature of this
ignorance. Two-fold, it was stuted. One was the mistak-
ing the body for soul, which we called the material
avidya; and what we called the spiritnal avidy#, viz:
the erroneous notions as respects the ownership of body
and soul, was the other. And this other has for better
comprehesion been sub-divided by one.of our saigts, Sri
Parasara Bliattarya, into 5 classes, viz.—

(i) The error of independence (svdtantry-andho)

(i) The er-or of trapsferred allegiance.

seshatvn-dhik)

(iii) Tue error of self-preservatjon.

(¢tara-

(#ma-trdnén

mukhah)

(iv) The error of misplaced friendship. (bdndhavd-
bhdsa-lolatvam)

(v) The error of sense;delights. (viskaya-chapala-
dhitvam)

As was already stated, these errors are errors of the
mental plane, and are committed ,with respect to the
third category, God. Let us eonsider each of these sub-
divisions :—

(i) The error of indepenllence consists in the soul
thinking itself as independent in being, thought, deed and
enjoyment, and not. recognizing a God on whom all thege
things depend.

(i) The error of transferred allegiance, implies the
recognition of Ged, ‘but the error consists in payiog
Bomage to others than the one God, be they beast ov
men, trees or Devas; or philosophically stated nearly the
error of polytbeism a8 against monotheism.

(m) The error of self-preserra*’=- ~~naists in the soul
thinking that it itself is its protector, both in the embodied
state of existence here and trapnscendental states which
may hereafter be attained ; but not God.

(iv) The errov of misplacedfrien:dship consiats in looking
on bodily velalions and others as oar well-wishers, or as

those who would help us in the salvation of our souls,
and not God.
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(v)  The error of sense-delights consiste in the tilought
¢!wt all enjoyment is derived through the senses, and that
it is the only enjoyment in the kosmos ; and not Grod.

These 5 kinds of errors comprise the second mis-concep-
tion or ignorance of the mental kind,—the kuot of evil;

J the first misconception is of the material kind already
stat®d.

8. How to get rid of this ignoravce, which has
persisted from seons as stated in the Mandukyopenishad
* An8di-mdyayd suptah,” and which the Saiva Siddhantis
call by the name, Anava-mala ; or mdyd or mala comprised
of Ahankara and Mamakara in other words. Ahankdra
and Mamakdr: are but again expressing in a different way,
the two-fold aspects of ignorance. Ahankdra and
Mamakéra constitute in the present-day terminology, the
individuality and personality accreting round" the sosl.
The more the ideas of “the individnoal,” and “the- personal”
persist, the more is the soul fettered. The more these
ideas vaponze, the more the freedom, the less the
binding. The secret of the Prapaiti Sastra, or renuncia-
tidn to God, consists in reducing one's self to nothing;
or to pyt it happily, resolving oue’s own self into God.
Of self, as individual, as personal, nothing must be left.
They. must vapish, and God recognized as complete.
“What I am, and what mine is, is Thou and Thige"
(Mamanatha &c.,) declared Sri Yamuna<charya. How to
get rid is the question.- It has been breifly answered
;thus by the said sage Bhattarya.

(A) When thou thinkest thou art the body, think

thou art the soul.

(B) (i) When thou thinkest thou art independent,

think thou art dependent oo God.

(i1) When thou seemest other tham God, think
that that is fornicatioh,and transfer thy allegiance to Hir,
and Him alone, the One God. to whom and whom alone
thou art bound by ties of a}legiance, and other ties.

(iii) When thon thinkest thou art thy care-taker,
thick that thou art not, but God is really they Care-taker.
'  (iv) ~ When thou thinkest that 8thers than God are
thy friends,,and can help thee in thy salvation, it is a
mistake. Think that thy only true relative and friend
i8 God— Who aloae is thy Saviour.

(v) When thou thinkest that thy delights are
sense delights, tbink they are ultimately bat poison, and
cause thy ruoin, nor are they iasting. They die.
Thiok that God alone s tby .cal and lasting delight, as
saye the Sroti: Rasovai Sah "=He is all delight.

9. To ourcross ignmorance, the above is a brief state-
ment of the means, And that means is as you will have

seen, but the education of the mind ; the education of the.

mind spiritnally There are ways chalked out for the
apiritual education of the bedily organs, for speech and

for mind. There sre ways, called by the several namesa
of Karme, Jurna, Bhakti, Prapatti, Acharyabhimana,
and these are sunitad to men of various tastes, vmons
stages and various capacities, and suited to the circume
stances of the country, the times and counditions. These
are fognd in the Sastras, or those treatises which under-
take to lay down the Dharmas or rules of conduct vor all
kinds of men. But mind-training and mind«control are
the chief, When the wnind is controlled, speech and body
are controlled. Thought is potent. Form comes after
thought. Speech is form, and body the more so, and
thought itself has its images. Regulate thought, in other
words train the mind and let its images be of the heavenly
kind ; and then speech and deed will be formed after that
model. This is tersely expressed by the Sanskrit
“ Yad-bhdvam tadbhavati.”

10. Out of a multitude of the rules of conduct laid
down for a spiritually, progressing soul, the rules of
thought laid down for the mind in the Gita—which
followed by the ditappearance of ignorance and dawning
of enlightenment—are to be found in the XIIIth Adhyaya,
from verse 7 to 11, which we shall briefly state, below t,

make the subject-matter of our present discrssion
complete : —
(a) Cultivation of the feelings of respect and humility

towards the good and the great, (amdnitvam)

Doing works of charity unosteutatiounsly (adam-
bhitvam)

Doing mnot injury to others in deed, spedch or
thought, (ahimsa)

Preserving one's temper agmnst others' assault,
(kshdntir)

Uprightness, or oneness of mind, speeck and act
towards others. (drjaram)

®
(c)
(d)

(e)

(f) Service (reverence &c.), to instructors (Achfry-
opdsanam)
(g) Cleanliness, external and internal as aids to

spiritual progress. (saucham) ;
(%) Courage of convictions as regards matters spiritual.
i (sthairyam)
(¥) Abstraction of mind from sub]ects not relating to
spirit. (dtma-vinigraha).

() 'Repugnance.to objects of sense. (indriyiirtheshu
vairdgyam) ;
(k) Discriminatiug soul from body. (an-aharkdra)

(1) Constantly dwelling on the miseries and afflictions
connected with birth, death, oild age, disease

and pain.  (Janma-mrityu-jar8-vyddhi-dukha
dosh@nu-darsanam)

(m) Placing no affections on things non-spiritual.
{asaktr)

(n) Keeping the heart from uodoe or inordinate

attachment to wife, children, home &c. (an-
abhishvangah)
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(o) Ever preserving the mind’s balance, when
disturbed by evenis, of good or bad import.
(nityam sama-chittatoam).

Of what is of the fot 2mest importance, cultivatien
of pure and unswerving love (bhaktid) for Me
(God) (May: an-anya-yogena bhaktir arvyabhi-

()

chirini),

(g) Spending time in retired spots. (vivikia-desa-
sevitvam)

W) Absence of wish to mingle with the crowd. (uratir
jana samsads)

Here.is an epitome of morals by the caltivation of which,
we may get rid of avidys, and realize vidya. In tihis
apitome, one canoot fail to see that its adoption or rejection
depends upon the granting or the denial of the three
maio postatatés concerned in the making of the Life-
Problem, viz., matter, soul and God. What 18 soul, what
is God, ard what are the proofs f-r their existence are
matters which must form separate lines of investigation,
and must therefore be left to independent treatment.

8. lgnorance, thus, is the fact of our mind and heart
set on things below. Ignorance is a fact, not an illusion.
Knowledge is sool's intrinsic virtwe. This is obscured
by ignorance. Ignorance is determind by karma or
actions of the soul which is free. Karma attracts the
material, or matter which is the material cause of ignorance.
Boul is thus the efficient cause of ignorsnce, and matter the
materialccause. By sonls' karma again or acts of virtue,
worship of God and the like, the attraction for matter
ceases. Man thrites, and God comes with His grace
(see Engl. Tran Sri Bhashya Intr. pp.) To putin another
way, a chaoge of heart has to be brought abont before this
ignorauce will cease; and to bring about that rhange
are the rules or articles of one's belief—or as we would
put, the Tatvas or categories of the kosmos. Ignorance
is what also is called by the term moha. It will be seen
on reflection that it means attachment or attraction for
material objects begot from desire inhering in the soul.
When there is desire, there is attachment, there is
bondage ; and bondage 1is sorrow. The teachings
of ounr Scriptures—of which oor Bhagavad Gita is a
compendinm—show how to conduct oneself in this world,
in other words how to act, i.e., act without tying down the
heart and mind to the results thereof. The way to do it
is by adopting the code of morals, laid down, of which an
illustration from the X1ITth Buok was given, When the
heart or the affection is set npon the spirit and all eternal
concerns, gradnally a withdrawal from or repugoance
. to, material aud épbemeral concerns is felt. This ie called
tairdgya, or dislike, This is a concomitant condition of
jnéna or epiritual wisdom. When this bas dawned,

ignorance hes vanished. Says the 52nd verse of Bk. II
of ita, thus

“When thy intellect shall L.ave transcended the confu-
sion of illusion, then shall those
attain to the atate of vairdgya,
or-desirelessness for things expe-
rienced (terrestrial here) or things
to be experienced celestial, hereafter),"”

Yadd-te mmohakalilam,
buddhsir vyalitarishyats;
tadd gantass nirvedam,
srotuvyasya srutasyacha.

** And those who know the secret of how to act withort
“ Karmajam buddhi- Gesire, shall be freed from the
yuktd hi, phalam tyak- fett-r. of bondsge and pass on to
tra manishinah, janma- (1o giate of peace and bliss,” says

bardha - vinir -muktah,
pacam gacchanty and- the 57th verse of the same book,

mayam.”

“ The conclusions of the Gita are the conclusions of the
nineteeth century, after all the experience of its civiliza-
tion. I quote from an article *“ The aearch for bappiness,”
from * The Herald of the Golden Age.”” Happiness and
contentment ure’ found in the elimination of desire (or
tydga) ; or to express it more correctly in the transference
of desire from the °transitory’ to the ‘permanent.” Tay
uot up for yourselves treasures npon enrth, where mirth
and rest doth dorrupt,

9. Now, who did not follow these rules and thetefare
he remained in ignorance 7 Who followed these rales
and trancended maya? If a few examples be cited, that
will give a practical value to our deliberation, and besides
carry conviction home. The Demon Hiranyakasipu did
not follow the rules. He remained in ignorance and met
destruction at the bands of Nara-bari. The sage Prahlada
followed rules, and he overcame ignorance, and reached
God and bliss.

Ravana went against the spicitual law, and was there-
fore ignorant. He was in the end ruined, whereas Vibhi-
shana was a follower of the law, and was therefore wise
and was blessed both here and after.,

Sisnpala hated Lord K;-ishn.., and be had therefore to
give his bead as the price for his ignorance, whereas
Arjuna was the blessed man to receive the Holy Instrue-
tions of Gita direct from the lips of God. Sukracharya
lost his eye, whereas'Bali gained the kingdom of Patala.
Genpgrally, those wbo belong to the avidyd class are the
Asiri-prakritdyak, and those who belong to the zidyd class
are the Daivi-prakritayah, or those who follew the
spiritual law, and those who do not respectively. This
is exhaustively treated in the XVIth adhyaya of the Gita.

12 THe blessed Saint Parankasa (Nammazhar) there-
fore sang thus:

e
&R&EQ_dﬁécﬁlv‘a (Yane yernai-yariyakilade)
o AT 33 S&PA&Z\:’F (Yane yepdavade yennirunden)
&*3@&&;33@5@&(1@2“ ni yennudaimaryumniye)
3“‘5&2’2‘&53"#3 @70 (Vine yettum em vinacarere.)
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“ ANl these ages, 1 bave been labouring under the
delusion that I am for me, and all is mine. ThusI had
no koowledge of myself. Now I have true kuowledge, for
I now know that I am Thou, and all that I called mine
is Thine, O, Almighty, that art praised by the heavenly
choir.”

15. Lord Krishna gives the followiog recipe for over-
coming ignorance,

‘¢ Datvihy eshd guni-mayt
Mama mdyd duratyayd
Mém eva ye prapadyante
Mayam etam taranti te” VII-14.

This mdyd, or that which is made np of the gunas, is
the instrnment with which I sport; it is hard to trans-
cend it; But those who seek Me alone as their Refuge,
soall transcend it.”

“ Set thy heart on Me sud let =all thy senses function
in me, and thou skalt be master of thyself " is the purport
of another verse.

“ Yukta asita Mat-parah &c.” II-61.
OM TAT SAT.

CAK 2 SRIRANGAN, }

19—2—1901. A. GOVINDACHARYA,

Letters to the Editor.

THE ORIGIN OF THE TAMILIANS.

MARADHANA,
Colombo, 30th May 1901.

To the Editor,
“ The Siddhanta Deepika ” Madras

Sir,

T'he aricles which bave appeared in your valuable
journal regarding the m;tiquities of the Tamilians are
of absorbing interest. * The theory that the Tamilians
are the descendants of the ancient Chaldeans would
explain many facts more satisfactorily than any other
supposition. I would draw the attention of your
readers to the following facts ; viz,, ’

1. The alleged resemblance of the architectnral
structures of the ancient Egynt to the old buildigs in
Madura.

2. The inscriptions on the tombs o1 the old
Egyptian Kings showing tbat some of the dynpasties
belonged to the “ Solar Line,” and some, to the
“ Lunar Line,” as in India.

3. The close resemblance of the etructure of the
Shivite temples to the old Jerusalem temple of the
Chaldean Hebrews.

4. The close resemblance of the images and

statues such _s the Karampasu (&177uwe) avd the
lice, kept in the temples of South India, to the statutes
found in the temples of Nineveh and the palaces of
the Chaldean Kings.
3. The Tamilian God Siva or correctly Chiva is
evidently the sume as the Chaldean God Juveh,* the
pame by which the Almighty God was koown to
Abrabam the Chaldean. Anothor striking coi=~i-
dence is, that Javeh was the Chaldean mooon-god, and
the Tamilian god Chiva is also said to be a moon-god
or god with the moon on his head.

These are a few stray thoughts of mine which may
be found useful in determining the origin of the
Tamilian race.

I am, Sir,
Your Obedient Servant,
V. J T. PILLAL

Some Disputed Poinis.

o 2

R Paris, May 31st 1901,

In the April number of the Siddhanta Deepika,
you were so good as to publish a Tamil verse
I addressed to Rev. G. U. Pope on receipt of his
admirable #maresu. I thank you very much for it,
but observe that two misprints have ocenrred in the
second line, which should be corrected as follows :—

o@dlrwr . 12Cure pQeayd &e.

Will you allow me at the same time to make
a few rvemarks concerniug two important points in
coonection with several articles on philological

matters which appeared in the later numbers of vour
Journal ? )

L. Most of your collaborators appear to think that
Sanskrit and Dravidian Junguages may pussibly be
related to oue another.t According to the pr.esent
state of the Science of language, surh a h: pothesis
is quite inadmissible and all the competent Seliolars
of the day deny such a relation ; Tamil and Sanskrig
in spite of some analogies of words, have no conoection
wbatever. Their gramatical systems so widely differ
that they certainly proceed from quite different

* We would snggest to the attention of our correspondent had
the word in Hebrew is properly ‘ Yaveh' [cf, * Yesu’ for Jesus)
Even in German, the letter ‘j’ has the sound ‘y '—Ep, )

+ We have never held .ureelves responsible for our contrinnlurs
openions. ~—Ed,
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Cease ye from desira ! ceaso ye from Desire i

Erven such desire as the desire to know God.
With each desire thete follows a socrow !

As ench desire is given up, there is Biiss.
erwpp Azt yms DFLwapLiser e,
sowpy Qers@pisas srewn1gCwon,
Parupp £iCurp Rima Dgoflanissy,
ymrwpBmrgre ylem Curler.

Oh ye fools ! who attempt to speak of the u napeak
able.

Can ye find the limits of the limitless deep ¥

To Lim, who «ttaivs rest as the waveless sea,

\Vill the Lovd of the Braided Hair mauifest
Himself," (Tiromentra).

Such is the peculiar teaching held out in the serip-
tares of the BEast and the West. But‘: such teaching is
naturally reserved for the most enlizhtened and highly
developed soul in its highest stage of ascent. These
occupying the lowest flat cannot understand and grasp
the wondrous vision which will break on him at the top.
He will naturally take shelter in the shady nooks and
corners on the path, not knowing what dungers will
lark in those corners, and not knowing that ere long he
will be assailed by the most cruel storms and tempests.
The Sainted Pilgrim, on the other hand, even though
such storws beset him for part of the way, will
pever be daunted and will never lose his trast in God
but will even consider them as (God’s own blessings;
and ere long, passing the region of clouds and winds,
and storms and tempests, will pass into the ever last-
ing Glory of Jivam from which there will be no return.

J. M. N.

NOTE TO APPENDIX I. PROBLEM OF EVIL.

Fror. Appendix I to {be article, it will be seen that the
canse of onr worldly existence and misery is attributed to
Ignorance (Avidya) or Nescience; and it was also shown
that the notion of self and selfishness (Adhauitare and
Mamakara) is involved in this Iguoranmce. In ordivary
parlance, our ignoraunce and no other, is sin. Our Ugani-
shads postulate in this manner. While so, the Christian
Missionaries often taunt us that we Indians have no
notion of sin, and therefore we Co not have .eelings of
strong morality and hatred against sin. This note there-
fore I purposely add to repudial: this wrong ignorant
opinion of ourselves and our religion by a foreign religion.

Sin, we have shown is no other than ignorance. Igno-
rance i3 the “seeing wrongly” or “ seeing not rightly.”
Seeing here means perception. Perception is an act of

our will which is free. A wrong act of the will is & mis-
perception or mis-apprehiengion or ignorance. That this
perversity of our free-will is sin and no other, and that it
it.volves self-love, is illustrated from citations frem two
celebrated Christian Divines; and after this the Chris-
tian Missionary must cease wallowing in Lis Ignorance uf
our Religion and our Scriptares.

(1

“And I perceived and experienced that it was no
wonder that bread which is ngreeable to u sound pal=te,
was disagreeable to the diseased; and light which i
amiable to clear eyes, was grievous to weak ones. And
Thy justice itself displeases the wicked ; how much more
mey a viper ora worm, which neverthless Thou hast
created good, and befitting their rank in these lower parts
of thy creation ? For which lower regions sinners theme
selves also are so much the more fit, by how much the
more unlike they are to Thee; but so much the more fit
for the regions above, by how much the more they become
like to Thee. And I sought what this evil of sin was;
and I found it not to be a substance, bnt the perversity of
the will torning away from thee, O God, the Sovereign
Substance, to the lowest of things, casting forth what wes

most inward to her, and swelling outwardly. [St. Angus-
tine’s Confessions’ Ch. XVI. Bk. VII.

(2)
“ Batred of self is n most necessary aid {o our will ; for
withont it we shall never obtain the help of divine love, the
source of all good.

The wny to obtain if, is, first to ask-it of God, and then
to meditate upon the many evils which are and have been
brought upon man by self-love.

No evil bas ever arisen in heaven or earth but from this
source.

So malignant is the nature of this love of self, that..
could it possibly find an entrance into heaven, it wonld at
once change the Celestial Jerusalem into a Babylon.
Consider then, what this pestilence works in e human
heart, and in this present life. Take self-love out of the
woild, and the g:tes of hell would close of their own
accord.” [Father Lorenzo Scupols’s Supplement to ‘Spiri-
tual Combat’ Ch: XXV].

APPENDIX II, TO PROBLEM OF EVIL.

(Referred to in Para 21 Aticle No. IV S. D. for July 1900.)
FROM MATERIALISM TO LOVE.

“Oue of the results of materialistic thought in Europa
is to proveke missnthropy and suicide,” said a certaim
Bulgarian gentleman. We sat down with him to analyze

ihis statement, so as to get some kind of philosophy of lifa
out of it.
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Misantkropy is a mental state of an individual,—that
of batied for his environment,—or that which constitutes
the universe and all its contents outaide of him. This
may not be a full definition, but the definition tHat is
given is sufficient for our present purposes,

Suicide is an act of self-destimction, prompted by hate
for one's own self. 1t may be called * mis-muity,” “to be
oniform with the term * misanthropy.” Mis-suity then
is a meotnl attitnde—that of hatred for relf as distin-
guisbed from hatred for environment

Misanthropy may co-exist with nself-love, or.it may be
combined with mis-suity. Again mis-suity may exist by
itself withoat misunthropy. Wae have thus three meutnl
states prodaced by uzeterialiatic thonght : —

(1) Misanthropy with self-love.

(2) Misanthropy without self-love; in other words, mis.
anthropy plus mis-suity.

(3) Mis-suity.

Now, the lst attitude iy imposrible so long as a
men stands in soviety, in relation to it, and depen-
dent on it, so as to get every service from that society
to miniaster to the various wants that seli-love demands,
delf-lpve compels a man necessarily to war in his own
mind/ against the misauthropic proclivities: He may
conveal this, but when from self-love he is obliged to move
in society, hLe is compelled, for outward appearance at
least, to love his neighbour. This in fact is playing &
double part. This iz to play the byprocrite. But if mis-
anthropy is to be kouest (or more generally if honesty is
respected by materialism), hyprocrisy can have no place.
Hence, one wlo is & misanthrope must hate society. As
s00a as be baten it, he cannot remain with it any lou'gpr.
He must leave it, and remain by himself isolated. Isola-
tiou! How? If he is to leave man, will he go to a beast
in the forest ¥. But that will be society again of another
sort, (supposing for a moment that the beast will welcome
him ! will it?). But if misanthropy, inits wider sense,
means hatred for environment, the misanthrope must be
o mis-everything, not only from man, bat from the beast
of the forest, as well as the bird of the air, the tree as well
as the very dast on which he is obliged to place bLis iegs.
So then, the misanthvope, if he wishes to realize his ideal
to its extreme consequences, must cease to exist. He
cannot entertain any notion of love for self. Self-love is
anti-misanthropy. Oue of these he must be either self-
Yove and therefore no misanthropy, or misanthropy and no
self-love,—no sclf-love meaning in its extreme conse-
;q_nelnces, ceasing to exist. So long, then, as one has the
wish to live, that wish is the index of love to the self,—
love to the self as centre. TLovein the centre is impos-
gible without iesponses and impacts; love to and from
from the environment Self-love then makes love of
environment compulsory. And misanthropy cansistent

with self-love—if materialism can teach such a lesson—is
a mental illusion, which the slightest reflection must
dissipate.

Let ns now take up the 2ad care, viz.,, Misanthropy plu
mis-suity, This mental state is ahorrible one, and yet it
has a latent lesson to teach. The man of thia condition
begins by hating mankind, and all the world that sar-
rounds hiw ; and hates himself in addition, so that the
extreme product of this condition is the committal of
snicide. 7This man commits depredations on the wo:ld,
and ontrages society by every act that his misgnthropy
moy give birth to, and he does this not from motives of
self-love (as in the 1st case already considered), but from
a mere motive of hatred for all that exists. He feels bia
own life a burden, his own existence without purpose, hit
very being a superfluity in nature, He getsfrenzied over
this idea; and nothing short of suicide can give him
peace. As a salvation from his own mental torment, he
woos death. To him life is no pleasare. Itis all full of
evil, and the only way to uproot it is to put an end to it.
The inrzer lesson this teaches nsis this. In seeking death,
an escape from misery is attempted to be secured. Tn
putting an end to onesell, tte patent idea is that by such
an act peace is secured. So that escape fiom evil, and
gaining peace are really the motives lorking in the inner
consciousness of this man, though it escape his own recog-
nition under the terrible press of his mental agony for the
time being. His mental hurricane 1ages with such fury
that it allows him po time for reflection, and in seeking
death, he indeed seeks firstly, escape from the storm, and
secondly, some harbour where there shall no more be a
repetition of his tronbles. The inner lesson we learn is
that the man bus the innate yearning for peace {which in
his own way of thinking, ke tries to secure by means of
death). And peace implies absence of hatred, or dis-
position to love. Supnosing the man abruptly stopped
before falling into the jaws of death aud reflected thus:—
“1 feel the hate for mankind and for myself so intolerable,
that I am going to put an end to it by patting an end to
myself. DBut can I not put anend to this hatied by other
means? How? By turning the forces of hatred into
forces of love. Supposing I love my environment, and
love myself, will the-e not be peace ? Let me try.” The
wan is here changed. He is regenerated, nnd he can go
back to the world with a new face pat on himself and on
the world. We thas learn the lesson that hatred is of the
disurder of chaos, eud love, of the order of cosmos.

Let ns now examine the 3rd case, vis., mis-suity. This
is of two kinds. (a) Mis-snity and love of mankind (or
love of environment) ; and (%) mis-suity with feelinga of
indifference to environment. (Tke case of mis-suity with
hatred for environment or mis-suity plus misanthropy falla
under the 2nd case, which has already been counsidered).
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We will take (b) first, vz, mis-suity with indifference
to environment, To maka tbis clear, a man may bhate
himaelf, and so much as to do away with himselghy suicide

"but he has neither love (philanthropy) uor hate (mis-
antbropy) for snrronndings. This state is half-philosophy.
And what now ig tho innver lesson that it teaches? The
very fact of his indifference to the impacts from his sar-
roandi.gs imply that he bas really germs of love ia his
being, hidden under the veil of indifference. For, suppo:e
his neighboar came and gave him & box on the ear, he
should, by hypothesis, not return the blow, for to return
would be the exhibition of a positive or active aspect of
his mind, whereas ‘ indifference” demands a negative or
passive pose. Only, love germinal can help such a mood
of indifference, otherwise the blow should be returned,
thereby betraying the hateful side of the mird.

Now, goivg to the subdivision (a) of case 3, v72., mis-
suity and philauthropy, we may say it is the position of the
martyr, except the davk featare in it, viz., mis-saity. For,
can a man coumit suicide from motives of philaatbropy ?
There may be exceptional cases when an act of suicide
‘may help the cause of philanthropy. Supposiog a mother
were told that she could save her child by her death (say
in a npfval disaster, for example), and if she diowned
“herself for this purpose, that would be a case to the point.
Bat in this case there was no real hate for self (wis-svity)
entecedent to the committal of self-destruction, for self-
destroction was dictated by motive of love for the other
party than motive of kate for one self, lor, if it was
‘possible for the mother to have lived as well as have saved
the child, she would have had sufficient self-love to
continue to live, We think then that mis-snity plus
philanthropy is iocompatible one with the other. Even
in the case of the martyr, who dies for a cause, his death
bere is far more to’ further the good cause—a particnlar
case of philanthropy—tkan bate for self.

A modified form of this,—a possible one too—is (not
mis-suity plus philantbropy), but self-negation and altiruism
(philanthrepy). This makes a saint. Self-negation, we
must warn our readere, is not mis-suity or self-destruction ;
but self-existence for the ends of nltru%sm, not self-exis-
tence for self-love. Perhaps,-self-abnegation op self-denial
would be a clearer term. Between s»lf-love and altruism
is a long way. And self-denial is the beginning of altruism.

We thus come to universal Jove, Universal hate is impos-
sible because it is not afact. For the mental states of mis-
anthropy and mis-suity ere not universal. If that were so,
each human unit should hé~a centre of hate, repulsing
every other centre, each mil ending in self-immolation,
and thos the universe would be a non-entity, which
however is not the case. The universe 7s. It is a sterm
fact. It is, because it is held together ; and that holding-
together force is love, not hatred, which physically inter-

preted is sttraction, not repulsion. The unive.sa thus is
by virtae of love; and if every unit composing it were
imbded with this virtue, it wonld be in harmony, other-
wise Xt woald be cadt ont. Added to this fact is the resalt
of our deliberations in this paper thut from the very woist
form of life>that materialism is supposed to teach (as per
our Dulgarian gentleman’s statement), we find lurking in
bomun consciousness elemeuts of love innate; and hatred
is but a temporary accident, destined soonmer or later to
destroy itself and merge in love, as has been demonstrated
by examining each of the three cases into which we
analyzed the Bulgarian gentleman’s statement.

Love then is the Ultimate Principle of the cosmos. By
love it is, by love it is sustained, and towards higher and
higher experiences of love ideals it is journeying. To
work towards such an ideal bhecomes possible, and is a
pleasant duty; on the other hand, to hate is impossible,
and more impossible to pursue it a8 an universal ideal, to
the end of eternity.

The ideal of universal love or altruism, to be realised to
the ntmost by efforts of self~-denial is the doctrine of
Vedantism. Vairdgya is self-abnegation, and Judna plus
Bhakti, is the realisation: of self in the nniveise. What
noble ideal ! Is it possible to work towards it? Yes,
that is the only possibility. And if we fail to work
towards it, even little by little, we must fall. By iastinct,
we do not wish to fall, we desire to rise. Herein lies the
possibility. Let us work towards it to the best of our
power,

“The ultimate principle of the cosmos, is love,” we said.
May not this be God ? I interpreted in other terms, the
working towarda the ideal of love (comprising within it
the elments of self-denial and altruism) would be to work
towards God, and love Him and His. Love yonrself asa
part of Him and of His, not as set over against Him or
His. Well, to many, the introduction of God into our
theme may be thought unpecessary. Let it be so. Let
God remain ever a hypothesis, and yet it does not debar
us from giving practical effect to conclusions we have
arrived above, conclusions from premises from which we
carefully excluded all speculations about the constitation
of our being. Be that constitution, monic, dual or ternary ;
in other words, be that copstitution (1) material alcne,
sonl alone, or God alone ; (2) or these taken two at a time,
or (3) these taken three at a time, our ethical line of
conduct to approach a love-ideal—call that love, God or
what you will—is clear.

Brothers, go on. If Ged is in onr hearts, he knows our
thonghts. If He is the Rewarder, and we deserve a reward,
we shall get it. Peace to all.

ALxoNoaviLil G,



