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DIVISION I:
THE PERFECTION OF GIVING

(Danaparamita)

I.1 CONDUCT OF AKITTI!
(Akitticariyarh)

1 In the interval between now? and a hundred thousand eons
and four incalculables ago, all that conduct® was maturing for
Awakening,

2 Setting aside conduct in many an existence in past eomns, I
will speak of conduct in this eon. Listen to me.*

3 When I, having plungedS into a huge forest, into an empty®
open forest-glade”, was living as an ascetic named Akitti,

4 'Then the overlord of the Threefold Heaven® (his ornamental
seat) warmed by the incandescence of my austerity, ap-
proached me for almsfood in the guise of a brahman.

t Akitti-jitaka, No, 48c, Cf. Jtm, No. 7 where the Bodhisatta is called Agastya,
Ee reads Akatti, noticed as a v. 1. at Ce.

* In this Bhudda-con, CpA. 16, zo.

*earita. CpA. 17, reading carivarn, explains ettha caritan ti cariyd. It then
gives the same § cariya as at Pts, ii. 19, 225, Nd2. 237.

* The Buddha is szid to have related Cp. to Sariputta, at his request, as he
is said to have related Bv. too.

® Ee ajjhogahetvi; CpA. 21, Ce, Be -gahetva.

€ Of people, CpA. 20,

7 Ee vivinakinana; CpA. 2o, Ce vipina-, Be not clearly printed, probably
Vipira-,

% Bakka, He rules cver Thavatirhsa, here ealled Tidiva.
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5 Seeing him standing at my door!, together with the receptacle
(for food) I scattered (before him) leaves gathercd from the
forest, without oil and without salt.2

6 Having given him the leaves, I, turning the (food-) vessel
upside down, abandoning a further search® (for alms),
entered the little leaf-hut.

7 And a second and a third time he came up to me. Unmoved,
without clinging?, I gave as before.

8 By reason of this® there was no discolouration of my physical
frame, With zest and happiness, with delight I spent that
day.

9 If for only a month or for two months I were to find a worthy
recipient, unmoved, unflinching, I would give the supreme
gift,

1o While I was giving him the gift I did not aspire for fame or
gain. Aspiring for omniscience I did those deeds (of merit).

1.2 CONDUCT OF SANKHAS
(Sankhacariyam)

I And again, when I was the brahman called Sankha, wanting

to cross over the great ocean I was on my way to the port.”

There I caw® on the opposite side of the way a self-become

one,’ an unconquered onel® faring along = desert-path whose

ground was hot and rough.

3 When I saw him on the opposite side of the way, I investigated
this matter: “This is a field (for merit) that has been reached
by a person desiring merit.

! Of his leaf-hut, CpA. z24.

* It was a great gift of merit even though it was a lowly gift, ibid,

* Not part of the austere life to search for food twice in one day, ibid.

* Unshaken by avarice, not clinging even minutely because of greed, ibid.

* "This gift, ibid.

& Senkha-jitaka, No. 442. Called Sankhabrahmanaceriyam at CpA. 28, 35.
BCL identifies as Ja. No. s24 wkich is also the identifcation he gives for
Cp. II. 10.

? Tae port of Tamalitti, in order to take a boat for Suvannabhtmi (Burma?),
CpA. 28,

% Ee tattha adassim, Ce tatth’ addasimi, Be tatth’ adassash.

® A paccekabuddha, CpA. 28.

'® Not conquered by any one of the kilesamaras, defilements, and so forth,
CpA. 28 speaks of 3 Maras.

b
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4 Just as a cultivator, seeing a field that would yield a great
return, does not sow seed there, he cannot be in need of grain,

5 Even so I, desiring merit, seeing the glorious and superb field!
(for merit), if T do not render service there, T cannot he in
need of merit.

6 Just as a minister, desiring power? over the persons in a king’s
palace, does not give them wealth and grain, he dwindles in
power,

7 Even so T, desiring merit, seeing one eminently worthy of a
gift of faith, if I do not give him a gift, [ will dwindle in
merit”.

8 Thinking thus I, taking off (my) sandals3, honouring his feet,
gave him sunshade and sandals.

o T who was even a hundred times (more) delicate and comfort-
ably nurtured* than him, yet fulfilling (the perfection of)
Giving, thus I gave him (these things [ needed more than he
did).

1.3 CONDUCT ACCORDING TO THE KURU
MORALITY?

(Kurudhammacariyam)

1 And again, when I was a king named Dhanafijaya in the
superb city of Indapatta® I was furnished with the ten skilled
(ways of acting).”

! The paceckabuddha.

? muddi, power, authority, a rare word, Cf. muddikarh sharapesi, DhA. 7. 4,
and muddikarh dei, Miln. 379.

? orohitvi upihend, an unusual expression. At Vin. ii. 205f. monks coming
into a monastery have to take off their sandals, upihand omuficitva, (as a
sign of respect). But aceording to Ja No. 442 (iv. 16) the paccekabuddha knew
thedbll‘ﬂhman would be shipwrecked but saved from drowning by his gift of
sandsls.

# Even so, indiffcrent to his own physical hardship, he gave the paceckabuddha
his own sunshade and sandals. ‘ Comfortably rurtured’—Be, Ce, v. 1. sukhe-
dhita; Ee, sukkhethita,

* Kurudhammajataka, No. 276. Justification for ths name “The Story of
Dhanafijaya” as heading in Ee is apparently internal, for at end of the verses
the name is Kurudhammacarivar; at CpA. a5, Ce, Bz it is Kururijacarivam,
Also see DhA. iv. 86ff. where, at p. 88 as at Ja. ii. 367, the Kurudhammai
arc called the 5 sila, moral habits,

¢80 Ce, CpA., But Indapattha in Ee, -pattha in Be,

7 CpA. 35, these are either the ten puffiakirivavatthu, grounds for making
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2 Brahmans from the realm of the kingdom of Kilinga approached
me; they requested me for the elephant-niga! which was
regarded as auspicious and of good omen.

3 ““The country has a drought, is short of food, there is a great
famine. Give (us) the glorious black? elephant® called Afjana.”

4 A refusal by me was not suitable when a supplicant had
arrived. (I thought), “let not my undertaking?* be torn. T will
give the mighty elephant5.”

s Having taken the elephant by the trunk, sprinkling water
from a jewelled ceremonial vessel over the hand’ T gave the
elephant’ to the brahmans.

6 When he had hestowed this? elephant® the ministers spoke
thus: “Why did you bestow the glorions elephant® on the
supplicants ?

7 Anspicious, possessed of good amen, supreme in conquest in
battle, now that the elephantS has heen hestowed what will
your kingdom do?”’

8 T wonld give even the whole of my kingdom, I would give my
own hody. Omniscience was dear to me, therefore 1 gave the
elephant.?

L 4 CONDUCT OF MAHA-SUDASSANA!®

(Mah3sudassanacariyam)

1 When in the city of Kusavati I was lord of the earth, named
Maha-Sudassana, a wheel-turner, very powerful,

merit (see e.g. MA. i r32, 1I]. 28;3), or the ten kusalakammapatha (see e.g.
D, i 269, M. i. 287, A. v. 266ff., cf. Netti. 43.), i.e. three skilled ways of
acting by body, four by speech, three by thcught. Also below, II. 8, 2; I1I. 14, 2.
Mourris’s surmise that kusale, in kusale dasehi, is “merely a contracted form
for lensalehi’ (see his Preface, p. xvi, n. 3 to Ee) s horne out by CpA. 35.

! hatthindga.

2 nila, not always dark blue, sometimes a lustrous black, see Bud. Psych.
Ethics, p. 62, 1.

*niga. They said this helieving he would bring rain, CpA. 35. Below, ver. 7
suggests that without him there might be a drought.

4'The gaining of omniscience. ° gaja. °® niga,

7 Water of dedication. * CpA. 38, Ce, DB: tassa, ‘by him’, Ec tasmiri.

9 naga. If he failed in the first perfection he would be unable to win omnisc-
ience, CpA. 38.

© Nahisudassang-suttanta, 1D, Sta. No, 17, Mahisudassana-jitaka, N0.95.
I follow the verse-numbering in Ce, Be as the arrangement scems better than
in Ee.
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2 1 had it proclaimed there three times daily in this place and
that: Who wants, desires what ? To whom what is the wealth ta
be given?

3 Who is hungry? Who thirsty? Who (wants) a garland, who
an unguent? Who, being naked, will put on many-hued
raiment ?

4 Who will take a parasol on the highway, who sandals, soft
and pleasant?! Thus in the evening and at dawn I had it
proclaimed in this place and that.

s Not in ten places nor merely in a hundred places, in countless
hundreds of places wealth was got ready for the supplicants.

6 If there came a mendicant beggar?, whether by day or by
night, receiving whatever goods® he wanted he went away with
his hands full.

7 T gave a great gift such as this as long as my life lasted. I
gave the wealth not because it was disagreeable nor did I not
have a hoard*.

& Just as an invalid in order to recover from an illness, satisfying
the doctor® with (some) wealth, recovers from the illness,

0 Even so did I, realizing® it, in order to achieve complete fulfil-
ment” and to fill the mind that was lacking in contentment®,
give gifts to mendicant beggars® without artachment, expecting
nothing in return,® for the attainment of Self-Awakening.

1.5 CONDUCT OF MAIIA-GOVINDA'
(Mahagovindacariyarh)

1 And again, when I was the brahman Mahi-Govinda, priest
to seven kings'2, I was honoured by devas among mean.13

! Ee mudusabha, CpA. 4z -subha. Ce, Be mudi subhi.

2 Ee vanipako, CpA. 44, Ce vambbake, Be vanibbako. See BHSD.

* Ee, Be bhogar, Ce danarh.

* Ee pi n'atthi, Ce, Be na pi n’atthi. Cf. I, 5. 3. "Not” in transl. not justified
if we accept CpA.

5 Ee, Be vajjarn, Ce vejjar. § iinamadro, glossed by bujjhamino at CpA.

7 The fulfilment of the aspirations of beings and my own, CpA.

® Ee unadhanam; CpA., Ce, Be unamanzmi. **As my perfection of Giving
had not been fulfilled I had not reached contenzment’', CpA.

* Tor spelling see above, ver. 6 n. 10 Ke apaccdyo; CpA,, Ce, Be -dso.

11 Cf. Mahi-Govinda Sta., D. ii. 230ff.; also Mhvu. i1, 197,

' Named at D. ii. 236.

13 naradeva, here kings. CpA. 45 refers this to these kings and ¢l ather rulers,
khattiva, in Jambudipa.
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2 Then I, with whatever offerings I had in the seven kingdoms,
gave great gifts, imperturbable like the ocean.!

3 Wealth and grain were not disagreeable to me, nor did I not2
have a hoard. Omniscience was dear to me, therefore I gave
glorious wealth.3

I.6 CONDUCT OF KING NIMI*
(Nimirdjacariyarh)

1 And again, when in the superb city of Mithila I was a great
king named Nimi, learned, desiring good,®

2z 1 had then four halls built (each) with four entrances®. There
1 conferred gifts on beasts, birds, men and so forth’,

3 Clothing and beds and food and drink and (a variety® of other)
victuals—I conferred great gifts, making them continual.’

4 Just as a servant, going to the master for the sake of wealth,
seeks for satisfaction by gesture, speech, thought,

5 So will I seek in every becoming for what is produced for
Awakening'®, refreshing creatures with gifts''; 1 long for
supreme Awakening.

I.7 CONDUCT OF PRINCE CANDA®
(Candakumaracariyarh'?)

1 And again, when I was own son of Ekardja in the city of
Pupphavatil¥, a prince called Canda,

1'This scems to mean he neicher refusad to give nar showed favouritism.
Same simile, in other applications, at Bv. xi. 1, Miln, 21,

2 Ee pi n’atthi, Ce, Be napi n'atthi, Cf. 1, 4. 7.

3 CpA. 47 vararh dhanan ti uttamurh icchitari v dhanaiy, the utinost wealth
wished fer,

4 Nimi-jataka, No. 541. # Of self and others, CpA. s51.

¢ Doorways to the four directions, CpA. 53.

T Ee narandrinar, men and women; Ce, Be nardinain, CpA., says: not only
on animals but on petas too.

® Se CpA. 54.

? Ee, CpA. abbhocchinnam; Ce, Be abbo-. He made the gifts in perpetuity
for the duration of his life.

0 CpA. 55, knowledge of the ariyan Ways.

1 8o as to fulfil the perfection of Giving.

12 Khandahala-jitaka, No. s542. For different versicns see Handurukarde,
p. 87. Mentioned Miln. zoz.

13 CpA. 58 Candarajacariyam. " An old name for Birdnasi, CpA. s8.
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2 ‘Then I, freed from (being made a) sacrifice, issuing forth from
the sacrificial pitl, stirring up a deep thrill?, conferred a great

ift.

3 % did not drink, I did not eat?, nor did I partake of soft food
even for five or six nights without having given to one worthy
of offerings.

4 Just as a mcrchant making a store of goods takes the goods
there? where the profits are great,

5 Lven so, cven from what one has himself used, what is given to
others is of great fruit; therefore what is to be given to others
will become a hundredfold.

6 Knowing this truism® I gave gifts in existence after existence®.
For thc attainment of Self-Awakening I did not draw back
from giving.

I. 8 CONDUCT OF KING SIVI”
(Sivirajacariyarh)

1 In the city called Arittha T was a warrior-noble named Sivi.
Seated in a glorious palace I thought thus then:

2 ‘““Whatever is a human gift® there is none that has not heen
given by me. Even if someone should request me for an eye
I would give it, unmoved.”

3 Knowing my desire Sakka, lord of devas, sitting in a company
of devas, spoke these words:

4 ‘“Seated in a glorious palace Sivi the king, of great psychic
potency, thinking of various gifts, does not see what could
not be given,

5 Come, I will test® him as to whether this is true, naot untrue.
Wait for a moment till I know his mind.”

! CpA. 61, Ce, Be yanifiavitato, Ee -vatako,

# lor a discussicn of this ditficulr word see A. K. Coomaraswamy, Sarhvegy,
¢ Aesthetic Shock’, IITAS Vol. 7, No. 3, Feb, 1943.

*# khidati, the verb for eating solid or hard focd.

* Ce, Be tattha tarh harati, Ee tatthiharati.

* etam atthavasam fiatvd as at Sn. 297. Here the reason for giving is the
expectation of great fruit as well as being a means for gairing Full Awskening.

¢ bhavibhave, ir. a variety of existences, CpA. does not comment here.

7 Sivi-jataka, No. 499, Mentioned Miln. 1zo0.

® CpA. 64 *‘&n ordinary human gift”,

¢ Ee vimarhsaydmi, Ce, Be vi-,
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6 Appearing as a trembling, grey-haired man?, with wrinkled
limbs, old, ill, and blind, he approached the king.

7 Stretching out his left and right arms then, bringing his
clasped hands to his head, he spoke these words:

§ “I request you, great king, who have fostered the kingdum
rightecusly, whose renown for delight in giving has spread
to devas and men:

9 Evcen both my eyes, my guides, are blind, destroyed. Give
mc onc cye, you too® keep going with one,”

10 When I had heard his words, clated, deeply thrilled in mind,?
my hands clasped, filled with enthusiasm, I spoke these
words:

11 “Now I, thinking (of this) am come herc from the palace;
you, knowing my mind, are come to request an eye.

12 Ah, my intention is accomplished, fulfilled is my desire,
Today I will give a glorious gift not given before to a suppli-
cant,”

13 ““Come, Sivaka, be up and doing, do not linge:%, do not
tremble. Plucking out e¢ven both eyes® give to the mendicant
beggar.”’?

14 'Thercupon Sivaka, urged on by me, doing my bidding,
tearing (thcm) out like the pith of a palm-tree® bestowed
them on the supplicant,

15 While I was desiring to give, while I was giving, and after
the gift had been given by mc, there was no contrariety of
mind?; it was for the sakc of Awakening itsclf.

16 'The two cyes were not disagrecable to me nor was myself'®
disagrecable to me. Omniscicnce was dcar to mc, therefore
I gave the cyc(s).

1 Ee phalitasiro, Ce, Be paliza-,

# They would then each have one eye, CpA. 63.

3 For it was as though the ‘brahmar’ knew his thoughts, CpA. 65, as deseribed

in next ver.

# Sivi's physician.

* By, CpA. 68 dantayi, Ce, Be dandhayi.

% Ee nayane, Ce, Be -nar.

7 Ee va tibbake, w.r. ‘or vanibbake, See L. 4. 6n.

8 talaminja. But perhaps meaning the kerael of a nut from the palm-tree.

5 # :iuuuaa afifiathil, see CPD s,v, afiflathd, Same expression at BvA, 6o, Ja. i. 40,
.- BO,

o C?. III. 6. 19, which reads attd me na ca; above all edns. read attd na me

na, except Ja, iv. 406 which, mentioning Cp by name and quoting this ver.,
reads attdnau e i,
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I.9 CONDUCT OF VESSANTARA!
(Vessantaracariyar)

1 She who was my mother, the warrior-noble lady named

Phusati? and Sakka’s chief consort? in a former birth*—

On seeing® the destruction of her life-span, the lord of devas

spoke thus, “I am giving you ten boons, lovely cne, choose®

the boon you wish.”

7 And when this had been said that devi spoke of this again’
to Sakka, “In what way is there a fault in me? In what way
am 1 disagreeable to vou that you cause me to decease from
a delightful place as the wind (blows down) a dharaniruha®?"

4 And when this had been said, Sakka again said this t her,
““It is not at all that you have done any evil and nor are you
not dear to me.

5 'T'c this extent only is your life-span; it must be the time
for deceasing. Accept the boons given by me, ten incompar-
able boons.”

6 She, Phusati, given the boons by Sakka, elated, exultant,

joyous, accepted the ten boons including myself.”

She, Phusati, deceasing from there, arose among warrior-

nobles in the city of Jetuttara®, and wedded Safijaya.

8 When 1 descended into the womb of Phusati, my dear
mother, through my incandescence my mother was always
delighting in giving.

! Vessentara-‘dtaka, No. 547; Jtm No. 9. Detailed bibliography &t Lamotte
Traité vol. 2, p. 713. References to Vessantara and the Ji at Miln. 113, 274,
VA. 245, DhA. i. 84, 113, iii 164, VbhA. 414, Mahdvarhsa 30. §8, Calavamsa
42. 5.
¢ e Phussati, but Phusati in ver. 7, 8, 10.

? Ec, Ce ca mahesiys, De mahesi piyi.

*In spite of pl atitasu jatisu, CpA. 74 meintains that the immediatcly
preceding birth is meant.

* Ee, Ce disvi, Be fiatvi.

5 Ee, Bc vare, Ce vara, CpA. 75 vard ti varassu vararhganha, chooac a boor
among boons, .

TCpA. 75 pun’ idarh, this again, referring to Phusati’s imminent decease
from the deva-world. Ee, Ce, Be purindarih. Purinda, lord of cities, and purin-
dada, bountcous giver, alsn meaning citadel-breaker, are among Sakla’s
epithets.

8 See Ja. vi. 482, 497, Miln. 346, 385, 410 for this name of a tree.

? Le. she made me to be included among these boons (to be received),
CpA. =6,

' The capital of Sivi kingdom where reigned Sivi and his son Safjaya,

[ 3]

~1
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9 She gavcgifts to the destitute, the sick, the old, to supplicants,
to pcople travellingl, to recluses and brahmans, to those who
had lost their property?, to those who had nothing.

1o Phusati, carrying me for ten months, making a circuit of the
city gave birth to me in the street of the vessa.?

11 My name was not from my mother’s sidet nor yet did it
originate from my father’sS. As I was born there® in the street
of the merchants® therefore Vessanatara” was T called.

12 When I was a boy, eight years old, seated in the palace then
I thought of giving gifts.

13 I would give my heart, eyes, flesh and even too my blood,
I made it known® I would give my body should anyone
request me.

14 While I was considering my state (of mind) which was un-
moved, steadfast, the earth, garlanded with Sineru’s (celestial)
Groves?, trembled there.

15 Every fortnight!® (and invariably) on the full moon day, the
Observance (cay), I mounted the elephant Paccaya and went
to give a gift.

16 UBrahmans from the realm of the kingdom of Kalinga ap-
proached me; they requested me for the elephant-niga which
was regarded as auspicious and of good ocmen:

15 “The country has a drought, is short of food, there is a great
famine. Give (us) the glorious all-white elephant, supreme
among elephants.”

1 CpA. 77, Ce, Be addhike, Ee patthike, noticed as a v. 1. at Ce with patthi-,
pathi- (also noted at Be).

2 khine, so explained at CpA. 57,

3 The common people, Vai$ye being a scdry. of vi§, a scttlement,

4 Ee mettikam, CpA. %8, Ce matti- noticing the reading metti-, also Be.

 Ez mettika-, CoA., Ce, Be pettka-,

6 E2, Ja. vi. 485 jato 'mhi, noted at CpA_ 58 which with Ce, Be reads jat’
cttha.

7 Among the vessas.

® Ee yicewvd, CpA., Ce, By, Ja. vi. 4806 savetva.

? Groves in Tavatimasa (ramed at CpA. 70, Vism. 424) arisen on Sineru
are known as Sineru’s Groves. Or, the meaning is Sineru and the delightful
Groves in the (various) Jambudipas and Sineru-Grove. ‘Lhis means garlanded
with Sineru's Groves (CpA.).

10 Fe addhaddhamase, Ce, B anvaddha-, also CpA. 8o which glosses by
anu-addhamase, See Vin. iv. 148 anvaddhamisan ti anuposathikar:, every
fast day.

1 As pointed vut at CpA. 81 the verses beginning here (16, 17, 19, 20) have
oecurred alreacy (at 1. 3. 2=3).
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18 [ did not waver, I gave whatever the brahmans requested
of me. I did not conceal what was there (in my possession),
my mind delighted in giving.

19 Arefusal by mewasnotsuitable when asupplicant had arrived.
(I thought) ““let not my undertaking be torn. I will give the
mighty elephant.”

20 Having taken the elephant by the trunk, sprinkling water
from a jewelled ceremonial vessel over the hand, T gave the
elephant to the brahmans.

21 And again, when I was giving the superh all-white elephant
the earth, garlanded with Sinern’s (celestial) Groves, trembled
then too.

22 At the gift of the elephant the peaple of Sivi,! angry, gathered
together; they banished me from my own kingdom (saying),
“Let him go to Mount Vanka.”

23 While they were driving me out, unmoved, steadfast, I
requested? one hoon: to confer a great gift.

24 On being requested, zl1 the people of Sivi gave me the one
boon. 1, having a pair of drums?® sounded®, gave the great
gift.

25 'T'hen at this sound great was the tumult, the dread. Because
of that (earlier) gift5 they threw me out—I gave the gift again.

26 (Giving elephants, horses, chariots, women and men slaves,
cattle, riches—having given the great gift, I departed from
the city then.

27  When T had departed from the city and turned back to look
(at it),® the earth, garlanded with Sineru’s (celestial) Groves,
trembled then too.

28 Giving the chariot drawn by four horses’, standing quite
alone without a companion at a great cross-road, I said to the
lady Maddi:

* Including tke sons of King Sivi, and in fact everyore exceot Kinz Safijaya,
Queen Phusati, and the lady Maddi, CpA. 8z.

* Fe, Ce aydcissarh, Be -cisarh.

* kapnabherin ti yugalamahabherirh, CpA, 85, a pair of great drums, or
perhaps & double-drum.
) flic’ayﬁuuyitva; v, L. asAvayitvdl ut CpA and so at Ce with v, Il. sivetva,
ayavayitvia Re sivayitva. Explained at CpA by phosipetva.

’ Ee, Ce dinena mar, Re danen’ imar,

° nivattitvi vilokite; cf. D. ii. 122 where the Buddha for the last time " gazed
at Vce_ﬁli with the ¢lephant-luok ™, nagipalokitariy V. apaloketvi; cf. Divy 208,

" Giving it to the hrahmans, CpA. 83.
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29 “You, Maddj, take Kanhi, she is light and the younger, 1
will take Jali for heavy is he being the brother”.

30 Maddi took up Kanhajina as though she were a blue lotus
(or) a white water-lily. I took up the warrior-noble Jali as
though hc were a golden gourd.!

31 Four warrior-necble people, well-born, delicately nurtured,
walking on uncven and on even (ground), were going towards
Mount Vanka.

32 Whatever pcople were coming? the same way or from the
opposite dircction, we asked them the way saying, “Where
is Mount Vanka?”

33 Secing us there they uttered compassionate words, they made
known their sorrow far away was Mount Vanka.

34 If the children saw trees in fruit in the forest?, the children
cried out for these fruits,

35 When the tall* massive trees saw that the children were crying,
bending down of their own accord, they came within reach
of the children.

36 Seeing this marvel, wonderful, astounding, Maddi, beautiful
in every limb, gave applause.

37 ‘“A marvel indeed in the world, wonderful, astounding. The
trees have bent down of themselves through Vessantara’s
incandescence.”’

38 Out of compassion for the children yakkhas shortened the
path; on the very day they set out they reached the Ceta
kingcom.

39 Sixty thousand kings were living then in Matula,® All, holding
up their clasped hands, weeping’, came forward.

40 When they had held conversation there with the Ceta (kings)
and their sons, departing from there they® came to Mount
Vanka.

! bimba, an imege, also a kind of gourd. As noted by BCL, p. 103, n. 2
*“I'he lime Jalamn hatthe akirnitvi brihmananam adam gajam which follows in
text of the P.T.S. is omitted in other recensions and is not supported by the
Commentary. I therefore refrain from translating it.”

2 Ee yanti, CpA. 86, Ce, Be enti. 3 Ee, Be pavane, Ce pavani.

4 Ee ubbidha, Be ubbiddhi, Ce ubbigga, * The might of his merit, CpA. 87.

8 Ee matuld, Ce, Be mitule alsc CpA, 88 which calle it a city in the Ceta
kingcom.

T CpA explains this was because they were much concerned to see that it

was Vessantara who had come in such circumstances.
8 Thie refers to “We four people™, CpA. 88.
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41 The lord of devas, addressing Vissakamma! who was of great
psychic potency, said, ““Create properly a well-made hermit-
age, a delightful leaf-hut.”

42 When Vissakamma' who was of great psychic potency had
heard Sakka’s words, he created properly a well-made hermit-
age, a delightful leaf-hut,

43 Plunging into the forest which was quiet and undisturbed,
we four people lived there on the mountain,

44 I and the lady Maddi and both Jali and Kanhijinz lived in
the hermitage then dispelling each other’s sorrow.

45 Keeping guard over the children [ was not idle? in the hermit-
age. Maddi fetched fruits, she fed three peaple.

46 While I was living in the forest a traveller approached me.
He requested me for both the little children, Jali and Kan-
hajina.

47 Secing the supplicant approaching, joy arose in me3. Taking
hold of both children, I gave them to the brahman then.

48 When I was relinquishing my own children to the brahman
supplicant, the earth, garlanded with Sineru’s (celestial)
Groves, trembled then too.

49 And again, Sakka, descending in the guise of a brahman,
requested me for the lady Maddi who was virtuous?, a chaste
wife,

50 Taking Maddi by the hand, filling the clasped hands with
water®, having a mind of faith in my purpose®, to him Maddi
I gave.

51 As Maddi was being given the devas in the heavens were
rejoiced; the earth, garlanded with Sineru’s (celestial) Groves,
trembled then too,

52 Jali (my son), Kanh3jind my daughter, the lady Maddi, a

! Ee Vissu-.

*asufifio; CPD gives ‘assiduous® for this passage. CpA. 89—90 savs “even
as the hermitage was not empty (asufifio) so was I ‘not empty’ (not idle) in
developing asufifia; asufifie is also a reading; my abode was not empty due
to my occupation of it guarding the children; there I lived. Througk the might
of the Bodhisatta's metia (loving-kindness) o'l the animals too for 3 vojanas all
round acquired metts

¥ Thinking he would fulfil the perfection of Giving.

* Ee silavatirh, CpA. 945 (prose), Ce, Be -vantim,

¥ The brahman's outstretched hunds, CpA. ys.

®He though: that, reaching the snmmit of the perfection of Giving, he
would arrive at Self-Awakening.
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chaste wife—relinquishing them I did not think!; it was for
the sake of Awakening itself?

z3  Neither child was cisagreeable to me, the lady Maddi was
not disagrecable. Omniscience was dear fo me, therefore 1
gave away those who were dear.?

54 And again in the company of my parents® in the vast forest,
when they werz lamenting compassionately and talking about
my happiness and sorrow?,

55 I approached them both with shame and fear of blame, with
reverence; the carth, garlanded with Sineru’s (celestial)
Groves, trembled then too.

56 And again, having departed from the vast forest with my
relations,® I entered’ the delightful city Jetuttara, supreme
among cities.

57 The seven (kinds of) gems rained down, a great rain-cloud
showered down ; the earth, garlanded with Sineru’s (celestial)
Groves, trembled then too.

58 Even this cognizant earth, not knowing happiness or SOrTOW?,
at the power of my giving quaked seven times.®

I. 10 CONDUCT OF THE WISE HARE’
(Sasapanditacariyar)

1 And again, when I was a hare who roamed in the forest,
feeding on grass, leaves, herbs and fruit, refraining from
oppressing others,

1He did not think of the torment; he was relessed (in mind), CpA. 96,
which also gives the five sacrifices incumbent on all Bedhisatias: that of their
wealth, that of their own hezds, eyes or Lmbs, that of their vwn lile, that of
their dear child(ren), that of their loved wife.

2CF 1. 8. 15, Ver, quoted Miln. 117,

3 Ver, quoted Miln. 281, which mentions Cp. by name.

+ Other people came too, CpA. 1co.

5 Le. the vicissitudes he had been through. Ee, ApA 51 dukkharh, Ce, Be,
Ja. 1. 47 dukharm.

s Ee, Ca sanatibhi, CpA. 1or -tihi, Be safifiatibhi, C£ II1. 3. 4n.

7 Ee pavissaimi, Ce, CpA, Be pavisami.

8 This ver, cited at Ja. i. 45, ApA 51 which add that after the (Rodhisatta’s)
life-span as Vessantara was ended he arose in Tusita-realm,

9 Sasa-jataka, No, 316; Jtm. No, 6. Versions vary; also in Avadinasataka
ed. J. 5. Speyer, St. Petersburg 1906, 1yoy, Nu. 37, and Sasakivadina, No. 104
in Avadanakalpelati (Ksemendra, ed. 8. C. Das and Vidyibhishana, Calcutta
1888). For more detail see Handurukande, p. 83.
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2 A monkey, a jackel, a young otter and 1 dwelt then in the
same neighbourhood and were to be seen cvening and morn-
ing.'

3 I instructed them as to lovely and evil deeds: ““Shun the
evil oncs, keep to the lovely ones’?

4 Sccing the moon at the full on an Observance day, I pointed

it out to them there saying, ““Today is an Observance

(day).

Prepare gifts to give to one worthy of gifts; having given

the gift to one worthy of gifts, observe the Observance

(day).”

5 Saying “Very well” to me, having prepared gifts according
to their ability, according to their means, they sought® one
\\'Orth}' of gifts.

7 Seated there I thought about* a worthy, suitable gift: “If
I should get someone worthy of gifts, what would be my
gift ?

8 I have no sesamum, gram or beans,? rice, clarified butter.
I keep myself going on grass: it is not possible to give
grass.

9 If anyone® worthy of gifts comes intc my presence for food
1 will give my own self; he will not go away empty.”

10 Knowing my intention, Sakka in the guise of a brahman

approached my lair so as to test my giving.

11 When I saw him, elated I spoke these words, “It is good

that for the sake of fodder you have reached my presence.”

12 Today I will give you a glorious gift not given before. You

are furniched with moral virtue; unfitting in you is the
oppressing of others.

13 Come, light a fire, collect different kinds of sticks. I will roast

myself, you will devour (me) roasted.”

14 He saying “Very well”, exultant in mind, collected different

I

1 Ee pito padissare, C=, Be pato ca dissare.

2 Onslaught on creatures, wrong view, etc.; and giving, mora'ity, cte.,, CpA.
103.

* Ee guvesitiisum, Ce gavesivurh, CpA. 104, Be gavesisum,

4 Tle nisajjn cintesi, Ce nissajia cintesirn, CpA, Bs nisajja cintesim.

*Te, Ce, Be masa va, CpA na misd. This and mugga, green gram or (in
Anglo-Indian) the mung bean, are both pulses. '

® Ee yadi cti, Ce, Be vadi koei cti.

7 Ee mam’ antike, Ce, Be mama santike.
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kinds of sticks; making a womb of embers he made a huge

pyre.

He lit a fire there that would become big quickly. Shaking

my dust covered limbs!, I sat down at onc sidc.

16 When the great pile? of sticks was burning and roaring?,
leaping up then [ fell down into the middlc of the blazing
flames.

17 As anyone entering into cool watcr allays? his distress and
fever and finds® satisfaction and zest,

18 So did the burning fire when I entered it llay all my distress
as though it were cool water.

19 I gave to the brahman the whole of my entire body, the outer
skin, inner skin, flesh, sinews, bones, and the muscles of the
heart.6

—
wn

Its summary”:

1(20) Akitti the brahman®, Sankha, Dhanafijaya the Kuru king,
King Mahi-Sudassana, the brahman Mahi-Govinda,

2(2r) Nimi, and Prince Canda, Sivi, Vessantara, the Hare—
such was I then who gave these glorious gifts.

3(22) 'I'hese were the preliminary requirements® for giving, these

' In the Jatake the hare shook himself so as not to harass or oppress others
(see ver. 1, 12), such as any small creatures who might be in his fur being
bumnt to death. CpA. 106 is similar.

? Ee paiija, CpA. 106, Ce, Be pufija. Ce gives pafjz asa v. I.

* Ee dhiimam dyati, grammatically wrong; CpA, Be dhamadhamiyati, Ce
dhumadhumiyati, making the noise dhamadhama. Cf. II1. g. .

* sameti, glossed CpA. 107 by viipasameti.

* deti, ibid. uppadeti.

® Traditionally this story ends with Sakka making a likencss of the hare
on the moon (visible in the tropics). Ja. i. 172 says that one of the four marvels
of this con is that for the whole of it the likeness of the hare will endure on
the moon. Another of these four marvels is the inability of fire to burn a certain
district, see below 111. g.

7 On the notation of the following verses see Intr. 2. xi.

* CpA. 108 takes brihmano as bzlonging to Akitti, though that he was a
brahman before he Secame ar ascetic is not said in kis Story at I. 1,

* parikkhéra, apparertly meaning it was necessary to have been born as the
first nine persons of this Division for the Hare to fulfil the ultimate perfection
of Giving, namely the givirg of his own life. For they had fulfilled the perfection
and the higher perfection of Giving by giving their possessions and their limbs
(which includes the giving of one’s eyes, children and wife). See L. 9. 52 n.
and I, 10, S2 n.
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the perfection of Giving; giving my life to a supplicant,
I fulfillcd this perfection,

4(z3) When I saw one approaching for alms, I sacrificed my
own sclf. There was no one to equal me in giving—this
was my perfection of Giving.!

! Ja. i. 45, BvA. 55, ApA. 49 referring tw the Sasapaydita-jataka, quote this
ver. to illustrate the culmination of the perfection of Giving.



DIVISION II:
THE PERFECTION OF MORALITY

(Silaparamita)

1. 1 CONDUCT OF A MOTHER’S SUPPORTER!
(Matiposakacariyar)

1 When 1 was a lordly elephant? in a forest supporting my
mother there was none then on earth like me in respect of
(moral) virtues.

2 A forester, having seen me in the forest, informed the king
about me: “Sire, an elephant* befitting you is living in a
forest-glade.

3 There is no need of precautions for him, nor even of pit
or stake.® If he is taken® by the trunk he will come here him-
self.”

4 When he had heard his words the king, joyful in mind, sent
an clephant-tamer, z skilful teacher, well-trained.

5 That clephant-tamer, going there, saw (me) in a lotus-pond
pulling out lotus roots” for my mother’s sustenance.

6 Discerning my moral virtue he looked out for distinguishing
marks. Saying, *Come, son’, he held me by my trunk.

7 What was then the natural strength of my physical frame
is today exactly the same as the strength of a thousand
elephants.

8 Had I been angry with those who came to capture me [ was

! Ee Silavanigacariva; CpA. 110, Ce, Be Matuposakacariva. See Ja. No. 435,

Matiposaka-jataka (K. Maitu-). The Silavanagajataka, Ji. No. 72, to which
BCIL: refers in his translation, p, 107, n. 1, is quite different from Cp. story,
The title of this etory therefore is better taken as Maitiposaka, A Mother’s
Supporter.

2 kufijara.

3 gunena, explained as silagunena at CpA. 1100

4 gaja.

f Ee, Be na pi f]akakasuyd, Ce na piyilhaka-, with v. L. napialahaka-, CpA. 111

-dlaka- (in another compound), v. s. v. CPD.

% Ee samagahite, CpA, Be sahaga-, Ce samarh gahite.
7Ee, CpA. bhisariila, Ce, Be -mulila, lotus stelks.

ey

——

A
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capable of crushing to death even the whole kingdom of
men.!

o Yet I, for the sake of guarding morality, for fulfilling the
perfection of Morality, would not change my mind (even
though) they were tethering? me to a stake?,

1o If they had attacked me there with axes and spears I would
not even have been angry with them for fear of breaking my
morality.

II.2 CONDUCT OF BHURIDATTA#
(Bhﬁridattacariyaﬁu)

1 And again, when I was Bhiiridatta’, of great psychic potency®,

I went to a deva-world” with the great king Virfipakkha®.

There I, seeing devas who were entirely given over to happi-

ness, undertook the vow of morality for the sake of going to®

that heaven.

3 Having seen to my physical needs,'® having eaten enough to
keep myself going, resolutely determining on the four factors®,
I lay down on top of an anthill.

4 He who had some need of my inner skin, outer skin, flesh,
sinews or bones, let him take it away, given as it was.!?

j ]

' A free transl. based on CpA. 112 of patibalo bhave tesam viva rajjam
pi minusarh, “I would have been capable (of destroying not cnly) him who
hed come to capture me (but also) even to the extent of the (whole) human
domain.”

? pakkhipantam.

* Ee, CpA ilake, Ce alhake, Be alake. Thus too he shows resolute detzrmina-
tion (also a perfection), CpA. 113.

4 Bhandatta-jataka, Ne. 343.

* CpA. 115, bhiiri is the earth, Datta the name given him by his parents.
Ir: his great wisdom he resembled the earth, therefore Wise Datta.

“ Ibid., the psychic potency of nigas. 7 CpA. 117, Tavatimsa,

¥ Ibid. lord of the Nagas. He is also one of the four Great Kings.

? Ibid. arising in, i.e. in scme future birth.

1% Thid. such as washing the face.

' Asat IT, 1c, 2. 'L'he four are the *fourfold energy’ of MA. 11i. 194 cn M. i. 481
=8, li. 28=A. i. 50: “gladly would I be reducad o shin, sincws, bone and let
my body’s fesh and Blood dry up.” See next ver., and CpA. 117, which says
chavicamma 1s one factor, the rest are to be taken separately. It is therefors
misleading of BCL, to snnotate: “the four constituents are Sila, Samadhi,
Paiifii, Vimutti”, though these form ancther 4 anga, factors, constituents, at
Al 99,

12 As at IL. 1o, 5; cf. L 10. 10.
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5 As I was lying cown the ungrateful Alampana! caught me,
Having thrown me into a basket he made me perform in this
place and that.

6 Even though thrown into a basket, even though crushed down
by his hands, I was not angry with Alampara? for fear of
breaking my morality.

7 The sacrifice of my own life was (more) trifling to me than
that of grass. The transgression of morality was to me like
the earth inverted.?

8 In a hundred successive births I could sacrifice my life rather
than violate morality even for the sake of (reigning over) the
four continents.

9 So I, for the sake of guarding merality, for fulfilling the per-
fection of Morality, would not change my mind even though
they were throwing (me) into the basket.*

II. 3 CONDUCT OF THE NAGA CAMPEYYA’
(Campeyyanagacariyarh)

1 And again, when I was Campeyyaka® of great psychic patency,
even then I was rightecus’, given over toc the practice of
moial vows.

2 Lven then, z snake-charmer® catching me who was a Dhamma-
farer®, who observed the Observance (days), made me perform®?
at the royal gateway.!!

3 Assuming the colour he had thought of—blue, yellow or red??,
I was obedient to his intention, carrying out his thoughts.

1 CpA. 122, Be Alambéyano, Ce Alambanc.

? E: Alampdnena na, Ce Alambane na, Be Alambayena na.

3 E= uppattani, CpA. 122 uppatani, Ce, Be uppatanarin. CpA uses the word
parivattand in explanation, with which cf. parivatteyyamh ete. at Vin. i. 7 where
Moggallina suggests he should 'invert’ the earth or turn it upside-down.

4CEIL 1. 9. % Campeyya-jataka, No. sob,

6 A niga-king who lived under the river Campa between Angaand Magadha

7 dhammika, explained by dhammacirin, dhamma-farer, at CpA. 126.

¥ Ee ghikundika, CpA. 130 -gunthika, Ce -gundika, Be -tundika.

9 dhammacirin, CpA. 129 onc who fared the Dhamma of the ten skilled
ways of acting.

19 Thid. 130 explains kilati by kilipeti.

11 the res:dence of King Uggasena of Barinasi.

12 Fe yarih so vannarh cintayati nilapitarh va lohitarh; Ce yam so vappam
cintavati nilafi ca pitalohitari; Be yarh yam so vannam cintayi nilarm va pitalo-
hitan,
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4 I could have turnec dry land to water and turned water to
dry land. If T hac been angry with him I could have reduced
him to ashes in a moment.

= Had I been under the mastery of mind, I would have fallen

away from morality; the supreme aim' does not succeed for

one who has fallen away in respect of morality.

6 Willingly let this body be broken up, let it be scattered in
this very place—not for all that would I violate morality in
spite of its being scattered like chaff.?

II. 4 CONDUCT OF CULABODHI?
(Culabodhicariyam)

1 And again, when I was Culabodhi, very virtuous, seeing
becoming as a peril, I departed on the Departure.*

2 She who had been my wife®, a brahman lady of golden-
coloured skin, without expectation in the round® (of rebirths),
departed on the Departure.

1 Without attachment,” kinsmen® cut off, without expectation
from a family or company®, walking along to village and
market-town, we reached Barinasi.

4 There we lived prudently, not in association with a family

(or) company; we both lived in the royal pleasaunce, un-

disturbed, (where there was) little noise.!®

When the king wen: to see the pleasaunce he saw the brahman

lady. Approaching me he asked, ““Is she yours? Whose wife

is she?11”

! Buddhahood in accordance with the aspiration the Bodhisatta made at the
feet of Dipaikara, CpA. 130f.

* This seems to refer to the body, CpA. 131.

* Cullabodhi-jataka, Ne. 443 also Jtm. No. 21.

¢ nekkharrmarh abtinikkhamirh, ‘1 utterly renounced the world and its
pleasures through fear of further existence in sarnsira, seeng that mbbana
wes closc”, CpA. 133.

* dutivikd, companion, i.e. in the household life.

® Ee, CpA vivatte; Ce, Be pi vatte.

? niralaya. CpA equates dlava with tanhi, thirst, craving,

# Talken by CpA. 133 as aatisu tanhabandhanassa chinnattd, since the ties
of attachment to kinsmen of desire have been cut off.

* A family who supported monks and ascetics, and a group of ascetics.

% From animals and birds, CpA.

11 Ke, Ce tuyh’ esd kassa bhariva (Ce bhariya), CpA. 135, Be tuyhe si ka? Lassa
bhariya ? and meaning * What is she to vou—wifc or sister? Is she another’s wife #'

tn
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6 'This said, I spoke these words to him, ** She is not my wifel;
she is of the same persuasion, the one dispensation™.
Infatuated with her? he had his hirelings® seize her; com-
pelling her by force he made her enter the inner appartments
of the palace.

8 She who had been mine by touching a water-jar, conatals,
of the one dispensation—when he dragged her along and she
was being led away, anger arose in me.

9 With anger arising I recollected the observance of the vow
of morality®; then and there I held back (my) anger, T did
not let it increase further”.

10 If anyone were to attack that brahman lady with a sharp
knife, for the sake of Awakening itself never wonld T violate
morality.

11 That brahman lady was not disagreeahle to me, nor even
did strength not exist in me, Omniscience was dear to me,
therefore 1 guarded morality.

b |

IL 5 CONDUCT OF THE BUFFALO-KING?
(Mahisarajacariyarh)

1 And again, when [ was a buffalo roaming in a forest’, very
well-grown in body, strong, large, terrifying to behold,
2 Here and there in a mountain-cave'®, on a rough hillside and

1 CpA. 135 explains that she was nat his wife after he had gone forth nor
was he her husband. She was a fellow Brahma-farer.

2 Ee, Ce tassa, Be tissé,

3 Ee cetake, CpA, Ce, Be cetuke, king's men, rijapurisa.

4 odapattalediya. A wife taken after teuching a jar of water is ealled ndapastiki,
CpA. 135. One of the 10 kinds of wives at Vin. iii. 140, odapattakini nima
udakapattam amasitvd vaset, having touched a bowl of water he makes her
live (in his house). VA. 555, “plunging their two hauds into one pot of water,
he savs, Joined like thiz water, 8o let them not he divided.” The 1o kinds of
wives also enumerated at VvA. 73.

5 By reason of going forth at the same time,

% silabbata, the perfection of Morcality, CpA. 136.

7 e nadisi vaddhitom pari; CpA, Ce, Be nadisim vaddhitupari. Tor pari
read "part, CpA gloss: upari, uddharh.

8 Mahisa-jataka, No, 298, misprinted as 245 in Ee. Cf. Jtm. No, 33.

? Ee vanacarako, CpA. 140, De pavanacarako, Ce pavanaciriko.

10 Perhaps a rocky declivity; CpA. 140 olambakasilakiitiva,

PERFECTION OF MORALITY 23

at the root of a tree, near a water-course, there was some
place or other for buffaloes.

3 Wandering about in the huge forest T saw a favourable
place!. Going to that place I stood and T lay down.

4 Then an evil, foul, nimble monkey came there and urinated
and defecated over my shoulder, forehead and eyehrows,

5 And on one day, even on a second, a third and a fourth too,
he polluted me. All the time I was distressed by him.

6 A yakkha, seeing my distress, said this to me, “Kill that

vile evil one with horns and hoofs.”

This spoken, I said this then to that yakkha, “How is it

that you (would) besmear me with a carcase, evil znd

foul??

8 [If I were to be angry with him, from that I would become
more degraded than him;* and morality might be vinlated
by me and wise men might censure me.

g Better indeed is death through (leading a life of) purity* than
a life subject to disdain. How will I, even for the sake of life,
do an injury to another?

1c  This one,’ thinking thus of me, will do the same to others
and they will kill him there; for me this will be freedom.5

11 This one of wisdom, forgiving” disrespect among low, mid-
dling, high, thus cbtains, intent of mind, according as he
aspired.”®

£ |

* CpA a comfortable place at the root of a tree,

_‘Cp.&. 142 takes Kim tvarn makkhesi kunapena .., mam to mean: it is not
suitahle 12 you to incite me to the evil of onslaught on creatures, and so forth;
and he explains why in the following verses.

*tato hinztaro bhave, which CpA. 142 takes to mean, “I would become
more degraded, lamakataro; the foolish monkey has been born in a low (state)
and he, the buffale, would becore more evil than the monkey.”

* Purity of morality, CpA.

* This monkey,

“ From ousluught on creatures, CpA. 143. Other buffaloes might do what
the yalkkha (wha lived in the tree) told them, and kili the monkey, But this
buﬂ'alo,l by resisting the yakkha’s advice, overcame the temptation to take life.
There 1s no indication of where his words to the vakkha are supposed to end.
V"_}" 10 is the only une having a parallel in Mahisa-jataka.

" sahanto, glossed at CpA. 143 by khamanto.

# Namcly, for omniscience ; 1t is not far off for him, ibid.
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II. 6 CONDUCT OF RURU THE DEER-KING!
(Rurumigarajacariyari)

1 And again, when I was Ruru, the deer-king, resembling fine
burnished? gold, concentrated on the highest morality,?

2 I approached a pleasant region, delightful, secluded, without
human beings, and dwelt there on a charming bank of the
Ganges.

3 Then at the upper reaches of the Ganges a man, hard pressed
by creditors, fell4 into the Ganges (thinking), “I live or I
die .3

4 Day and night he, borne along in the great water of the
Ganges, crying out a piteous cry, went on in the middle of
the Ganges.

5 I, hearing the piteous sound of his lament, standing on the
bank of the Ganges, asked, “What man are you?”

6 And he, asked by me, explained then his own action, ““ Terri-
fied of creditors, I jumped, fearful, into the great river.”

7 Taking pity on him, sacrificing® my life, entering (the river”)
I dragged him out in the darkness of the night.

8 When I knew he had recovered® I said this to him, “I ack
one boon of you: tell no-one about me’*.

9 Going to the city, when questioned he conveyed (this news)
for the sake of wealth. Bringing the king, he came close tn
me.

10 All that had been done by me was told to the king. The king,

1 Ruru-jitaka, No. 482; cf. Jtm. No. 26. Another version in Jatakastava,
No. 17, See also MQ. 1. 292, n. 4.

2 Ee suttatta-, Ce, Be sula-,

3CpA. 144 savs paramasilasamihita means either purified morality and the
mind well concentratad, or the mind progerly concentrated on purified morality.

4 Ee patati, Ce, Be panati.

5 Tn wither case the creditors could not press i,

6 cajitva, usnally saemificing, ahandoning: here it seems more in the sense of
hazarding.

7 tassa, gen. in sense of ace, CpA. 146, which adds that tattha is also the
pali (i.e. text) and that its weaning here is nadiyari. ‘This is loc. sing. and could
mean ‘near the river’

8 After two or three days when the deer had given him all sorts of fruits,
he knew the man had got cver his exhaustion.

® “Dp not tell the king or 2 minister that 2 golden deer lives in such and
such a place™, CpA. 149.
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hearing the words, fitted his arrow, “Here will I kill this
ignoble betrayer of a friend.”

11 I, shielding him, substituted! myeelf, “Let him be, sire, 1
will be he who carries out your will and pleasure’.

12 I guarded my morality, I did not guard my life, for I was
then one of morality for the sake of Awakening itself.

II.7 CONDUCT OF MATANGA?
(Matangacariyarh)

1 And again, when I was a matted-hair ascetic of very severe
austerity, Matanga by name, I was one of morality, well
concentrated.3

2 I and a brahman* both lived on a bank of the Ganges; 1 lived
in the upper reaches, the brahman lived in the lower.

3 Wandering along the bank he saw my hermitage up-river.
Reviling me there he cursed so that my head would split.5

4 If T had been angry® with him, if T had not protected morality,
I, by (merely) looking at him, could have made him like
ashes.

5 As he, angry, corrupt in mind’, cursed me then with that®,
it fell back on his own head—1I let him free by means of a
device.?

6 I guarded my morality, I did not guard my life, for I was then
one of morality for the sake of Awakening itself.

'nimminith. CpA. 150 tam parivattesith ... fassa maranam niviresirh,
Cf. I 9. 7. | exchanged him (for myself), I prevented his death.

* Matanga-jataka, No. 497. Called Matangapagdita at CpA, 15z,

* Ibid., an attainer of meditation, jhina.

* A brahman whoe had gone forth from the household life.

¢ Into seven pieces on the seventh day.

“ Ec kuppeyyam, CpA. 157, Ce pakuppeyyaiii, De pakupey yaiis,

; : C:l';ﬂhﬂ. corrupt, defiled, polluted, often by anger and hatred (to he under-
stood).

* With that splitting of the head.

*In the Jatuka and CpA. 160 this device, yoga, was that the Bodhisatta
who on the seventh day had prevented the sun from rising told the people
that if he let it rise the brahman ascetic’s head would break into seven picces.
So he instructed them to get a lump of clay and put 1t on the brahman’s head.
Then he let the sun rise whercupon the lump of clay broke into seven pieccs.
So the brahman was freed from the recoil of his curse.
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II.8 CONDUCT OF DHAMMA THE DEVAPUTTA!
(Dhammadevaputtacariyarm)?

1 And again, when I, having a great retinued, great psychic
potency, was Dhamma? by name, a great yakkha was I, com-
passionatc towards all the world.

2 Rousing the populace to the ten skilled ways of acting®, I
toured villages and market-towns with friends, with atlendants.

3 An evil, avaricious yakkha, making known the ten evil® (ways
of acting), he too was touring here on earth” with [riends, with
attendants.

4 The speaker of Dhamma and Adhamma we, both enemies,
striking chariot-pole against chariot-pole, both met face to
face.®

5 A terrible® quarrel proceeded between the good and the evil
and imminent was a great battle for descending from the way.*®

6 If I had been angry'! with him, if T had broken the ascetic
qualities, I could have reduced him and his companions to
dust.

7 But I, for guarding morality, having caused my mind to be
cool’2, descending with my people, the path to the evil one I
gavc.

' Dhamma-jitaka, No. 457. Mentioned Miln. zo2.

2 Ee Dhamméadhammadevaputtacarivarn.

3 Ee mahiyakkho, Ce, Be mahipakkho, CpA. 161 mahesakiho, explained
by mahipariviro.

4 A devaputta reborn in the kiimivecara deva world. Adhamma likewise was
a devaputta reborn ir. the seme deva-world, CpA. 1617,

§ dasakusalakammapatha, see I. 3, 1; IIL 14. 2.

© Ee pavake, CpA. 16z, Ce, Be papake. The ten are given at e.g. M. i. 286[,
and spoken of at Ji. iv. 1o. by their generic title akusalakammapstha. BCL's
“burning with the ten kinds of fire”” must be due to the reading pivake and
to the two meanings of dipeti, to light, kindle, and to illustrate, explain.

7 The encounter took plece in the sky in the Ji story. CpA. 162 therefure
inserts here the word @sanna, near, close to (Jambudipa).

8 samimha ti samagati sammukhi bhiatd, CpA. 163. They met as they were
going ir. opposite directions with their retinues.

¢ Ee asma, CpA, Ce He bhesma. Cf. assa and bhasma, Morris JPT'S 18y1—3,
p. 18.

19 See 1. 9.

11 Ee, CpA, Ce pakuppeyvarn, Be kup-.

12 Arousing khanti and metta, patience and loving-kindness (two of the
perfections), also mercy, CpA. 166.
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8 As svon as I had descended from the path having cooled my
thoughts, the carth instantly! formed a fissurc for the cvil
yakkha?

II. 9 CONDUCT OF ALINASATTU?
(Alinasattucariyarh?)

1 In the kingdom of Paficala in the city of Kampila®, the in-
comparable city, the king named Jayaddisa® had attained the
quelities of morality.

2 T was that king's son, well-instructed”, of great morality,
Alinasattu, having (virtuous) qualitics®, always caring for the
attendants.®

3 My father who had gone deer-hunting met a man-eater, Ile
scized my father (and said), “You are my prey, do not move.”

4 MHearing those words of his he was alarmed and trembled with
terror; his thighs became rigid on seeing that man-cater.

5 “Taking the venison, let me go free’’. Making a promise to
return again and giving wealth to the brahman'', my father
addresscd me:

6 “Son, take carc of the kingdom, do not ncglect this city. I
promiscc thc man-cater to return.”

i Ibic!. tivede t1 tamn khanafifieva, ‘that very moment’, forthwith.

* Various occasions are reccrded when in the past, atite, ‘Devadatta’ entered
the earth, e.g. Ji, Nos. 222, 518. In the Dhammajitaka Adhamma, here the
evi_l yakkha, is identified as Decvadatta. Five other occasions are recorded at
Miln. vo1, when in present times, etarahi, cvil-doers were swallowed by the
earth, One of these was Devadatwa, see Ap. p. 300, ApA, 121fl, DhA. i. 14711,

* Jayaddisa-jataka, No. 513.

:Ec ]'n:n,l\\lisuuariyal:il; CpA, Be Alinasattu-; Ce Allnasartu- and -satta-.

6Ee Ka[.'nll’l, CpA. 167, Be Kapila, Ce Kampili. Elsewhere Kampilla.

Vanquishing enemiss.

‘sutadhamma. He had heard, i.e. learat, all that & prince should learn;
he had learnt much, bahussuta, CpA. 168,

: Ibid. endowed with th= splendid qualities of a Grear Man.

Ec anuttara-parijjano, supreme in; CpA anuratta-parijano, devoted to; Ce,
Be anurak.!:hn-parijano‘ guarding: namely, with the feur bases of sympathy
or gencrosity, sangahavatthu (mentivned wt IIL 14, 2 and enwnerated at e.g.
D.ii. 152, 232, A. ii. 32). See CpA. 168,
9 Son of a yakkh:ni, ibid.
! Who had recited some verses just as the king was setting out to hunt;

t}?e kins,‘who had promised him a reward when he got back, wanted to keep
his premise.,
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7 Having honoured my mother and father, substituting myself,!
discarding bow and sword I approached the man-cater,

8 Approaching him with weapons in 1y hand perhaps he would
be afraid. If I roused dread in him so would morality be
violated.

g I did not speak what was disagrecable to him for fear of
breaking my morality. With a mind of loving-kindncss, of
benign speech?, I spoke these words:

1c “Kindle a great fire. 1 will fall (on it) from a trec’. Knowing
when the time has come you, grandfather?, can cat.”

11 Thus for the sake of moral vow I did not guard my life. And
I banished forever his tendency for (mzking) onslaught on
creatures.

II. 10 CONDUCT OF SANKHAPALAS
(Sarikhapilacariyari)

1 And again, when I was Sankhapila, I was of great psychic
potency, with fangs® my weapons, terribly venomous, two-
tongued, overlord ol nigas.

2 At a cross-road on a highway crowded with divers people,
resolutely determining on the four factors’, I made my
dwelling there.

3 He who bad some need of my inner skin, outer skin, flesh,
sinews or bunes, let him take it away, given as it was.$

4 Hunter-boys®, rough, harsh, pitiless, saw mc and came up to
me there, sticks and clubs in their hands.

5 Piercing my noslrils, tail and backbone, placing me on a
carryiug-pole, the hunter-boys bore mc off.

VCE II. 6. 131

2 hitavadi. or speaking what was useful, beneficial, speaking in a friendly way.

3 Jayaddisa—jataka, vol. v, 33 here refers to the here who jumped into a
blazing hre; see above 1. 10.

4 pitamaha, forcbear? The man-eater, half-human, was the king's hrother,
and so uncle to the prince,

5 Sankhapala-jataka, No. 524.

®’I'wo above, two below, CpA, 175.

7 8ee 11. 2. 3.

S As at I1. 2. 4;cf. 1. 10. 19.

» bhojaputtd, explained by luddaputtd at CpA. 177; both words occcur at
Ja. v. 172f., transleted *lewd fellows’, "ruffians’,
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6 If I wishing it, I could have burnt there with the breath of
my nose this sea-girt earth! with the forests, with the mountains.

7 Though pierced by stakes, though hacked about by knives,
I was not angry with the hunter-hoys—this was my perfection
of Morality.?

Its summary3:

1(8) Tordly elephant, Bhiiridatta, Campeyya, Bodhi, the buffalo,
Ruru, Matanga, and Dhamma, and Jayaddisa, (and his) own
son.

2(9) All these, strong in morality, were the preliminary require-
ments in partial fulfilment.* Having maintained? life they
preserved moral habits.

3(10) When I was Sankhapala, all the time handing over even
my life to whomever it was®—therefore that was the per-
fection of Morality.

''The great carth sasdgara, with the ses, which CpA. 158 takes as hounded
by the ocear.

* According to CpA. 1781, he evinced all +he perfections. This ver. is cited
at Ja. i. 45, BvA. 60, ApA. soin illustration of the ultimate perfection of Mourality,

30n ‘notation of follow:ng verses. see Intr. p. xi.

* perikkhdrd badesiki. The former conduct of the 9 beings mentioned in
ver. 5. 1 above would appzar to have been necessary prelim:naries to the
culminating perfection of morality as cxhibited by Sanklapala. They were
pot separate from the final achievement, but sappadesi, perhaps meaning
combsped’ or integrated with it, showing the process of full mastery of the
perfection of morality was a gradual ore, Cf. 1. 10, S3.

S Ee parildchitva, CoA. 181, Ce, Be parirakkhitva. The beings of ver, 51,
though aware of the necessity o guard their morality did not give up their
life but preserved both that and their morality,

: ® yassa kassaci, This seems to mean that, irrespective of persons he preserved
his morality but gave up his life. Cf. MA. iv. 170: of the Bodhisatta, “ there
was no gift not given, there was no morality not protected.”



DIVISION III:
THE PERFECTION OF
RENUNCIATION

(Nekkhammaparamita)

III.1 CONDUCT OF YUDHANJAYA!
(Yudhafjayacariyarh)

When I was Yudhafijaya, the king’s son, of immeasurable

renown, I thrilled when I saw a dew-drop fallen down in the
warmth of the sun.?

Taking that itself as the sign I increased the thrill. Honouring
my mother and father I requested (thei- consent) for the going
forth.

Their hands folded, with the citizens, with the inhabitants of
the kingdom, they begged me, “ Son, this very day take care of
the great estate® which is rich and prosperous”.

While the (multitude) together with the king, the court ladies,
the citizens and the inhabitants of the kingdom, were lamenting

piteously, I went forth* without expectation.

It was for the szke of Awakening itself that, renouncing the
sovereignty of the entire earth, relations, retinue, renown, I did
not think (anything about it%).

Mother and father were not disagreeable to me, and nor was
the great retinue disagreeahle to me°. Omniscience was dear
to me, therefare T gave np the kingdom.

L Yuvafijayu-jitaka, No, 460.

2 He thought of impermanence and the brevity of life, CpA, 181,
3 mahdmahim, lit. the great earth, 1e. kingdom.

4 Ee, CpA. 184 hi pabbajimh, Ce, Be parivajjim, omitting hi,

f Only of attuining Awakenirg, CpA. 185,

8 Fe emits. CFf. TTT. 3. 10 where me, to me, occurs.
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III. 2 CONDUCT OF SOMANASSA!
(Semanassacariyari)

1 And again, when in the incomparable city of Indapatta?, I was
the (king’s) son named Somanassa, I had been longed for (by
my parents), was dear (to them), widely famed.

I was virtuous, possessed of (good) qualities3, of ready and

lovely speech, paying respect to the elderly, modest, and

proficient in the bzses of sympathy 4

3 An ascetic who was an imposter was® that king’s favourite. He
lived® by cultivating the orchard and the flowering shrubs.

4 Seeing him to be an impostor like a heap of chaff without the
rice-grain?, and? a tree hollow inside, like a plantain-tree
with no hard core T (thought),

5 “This one, for the sake of his livelihood, has no (virtuous)
conduct?® towards what i3 good, has fallen away from recluse-
ship, and abandoned modesty and pure conduct.”

6 The border district was!? dusturbed by neighbouring wild
tribes. My father, on going away to pacify it, instructed me,

7 “Do not you, my dear, neglect the matted-hair ascetic of
severe penance. He is the giver of all (our) desires; act in
conformity with his wishes.”

8 Going to attend on him, I spoke these words, “I hope you
are well,!! householder!2, or what may be brought to you ? 13

9 At this the impostor, stuck up with conceit, was angry!4 and
said, ““I will have you slain today"® or banished from the king-
dom.”

10 The king, having pacified the berder district, said to the

|2

! Somangssa-jataka, No. zo3.
? Ee Indapatthe, CpA. 186, Ce, Be -patte.
* Faith, much t-uthfulness, and so ‘orth, CpA. 186.

‘Cf. IL. 9. 2 n. £ Ec asi, Ce, Be ahosi,
% Ee so jivati, Ce, Be omit so. 7 Ee, CpA. 190, Be atandular, Ce tan-.
8 Fe, Ce, Be ca, CpA va. “ dhamma.

3 Ee, Ce ahosi, Be ahu. " Le. well, kusala, in body, CpA. 191.
12 Somanassa saw him watering the plants and knew he was o greengrocer,

pannika, CoA. 190.

¥ Gold, wrought or unwrought, ibid. 191, Gold is not given to ascetics, Ee

ahariyyatu, CpA, Ce, Be -iyatu.

14 At being addressed as ‘householder’, CpA.
** The time when the king would return, ibid,
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impostor, ‘I hope, reverend sir, you are well and honour was
paid to you?” The evil one told him why the prince should be
killed.

When he had heard his words the lord of the earth com-
manded, *‘ Cut off his head wherever he is! and, with him? in
four pieces, display them from street to street—this is the
fate3 of those who are contemptuous towards matted-hair
ascetics.”

Accordingly the executioners* fierce, harsh, pitiless, went off
and, dragging me away as I was seated on my mother’s lap,3
led me away.

[ spoke thus to them as they were binding me tightly, “Let
me appear forthwith before the king—1I have business with the
king.”

They let me appear before the evil king, follower of the evil
one. When I saw him I convinced him and brought him under
my influence.

He asked my forgiveness therein, he gave me the great king-
dom. But I, having burst asunder® the gloom?, went forth
into homelessness.

It was not that the great kingdom was disagreeable to me,
enjoyment of sense-pleasures was not disagreeable. Omni-
science was dear to me, therefore I gave up the kingdom.

111.3 CONDUCT OF AYOGHARA®
(Ayogharacarivar)

And again, when I was own son of the king of Kasi, grown up
in an iron house?, I was Aycghara by name.
(My father said), * Having obtained (your) life with difficulty,

* tatth’ eve, in whatever place you see him, ibid.

I His body, ibid.

* gati, bourn, destination.

* Ee tatth’ akirunika, CpA. 191, Ce, Be tattha kdranika.

? He was only seven years old, CpA, 189,

% Fe dalayetvi, Ce dilayvitva, CpA. 194, Be dalavitva.

T Of delusion, confusion; he had seen the peril in sense-pleasures, CpA. 104,

¥ Avoghara-jataka, No. s10; cf. Jtni. No, 32.

¢ aypghara, He was brought up hare so as to avoid trouble from non-human
beings, female yakkhas having eaten his two brothers, CpA. 195 f.
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nurtured in close confinement!, this very day, son, take charge
of this whole earth?

With the kingdoms, the townships, the people.” Paying
homage to the warrior-nohle, raising my clasped hands in
salutation, I spoke these words,

““Whatever the beings on the earth?, low, high, middling,
without protection they grow up each in his own home
together with kinsmen.*

This (way of) nurturing me in confinement is unique in the
world. I have grown up in an iron house with no light from
moon or sun.

Having heen released from my mother’s womb which was full
of obnoxious, offensive matter, from there again I was thrown
into more frightful anguish in the iron house.

Tf I, having come to the cruellest anguish such as this, were to
find pleasure in sovereignty® I would be the most degraded®
of evil ones.

I am wearied of the body, T have no need of sovereignty.
I shall seek for waning out where death shall not crush
me.”

Thinking thus while the populace was wailing aloud’, like an
elephant bursting asunder its bonds® I entered the forest, the
(great) wood.

Mother and father were not disagrzeable to me, and nor was
great renown disagreeable to me. Omniscience was dear to me,
therefore I gave up the kingdom.®

! Ee pati posito, Ce, Be patiposito. CpA, 197 explains sampile by sambadhe.
2 yasudha.

3 mahi.

* Ee, Ce saha fatibhi, Be sakafiatibhi, CpA sakandtihi ti sakehi fidc’hi sammo-

damiinii visitthd (tt w. r.) analdanthita, Cf. 1. 9. 56 n,

* rajjesu, taken as rajje at CpA. 197.

® uttama, explained as nihinatama, ibid.

" Ee, Ce CpA. 198 virgvantarh mahajanarh, Be -vante -jane.
¥ He burst asunder the bonds of eraving, CpA.

° Cf, 111 1. 5, II1. 2. 16.
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III. 4 CONDUCT (INVOLVING) LOTUS-STALKS!
(Bhisacariyarh)?

1 And again, when I was in the glorious inrcomparable city of the
Kasis a sister and3 seven brothers had been born in a learned
(brahman?) family.

2 I'was the first-born of these, furnished with the pure (virtue of)
conscientiousness. Seeing becoming as a peril, I greatly
delighted in renunciation.

3 Sent by my mother and father, my friends unanimously invited
me to sense-pleasures: “Maintain the family lineage”, they
said.

4 Whatever they said regarding what brings happiness in the
household state, to me was like a hard, heated ploughshare.*

5 'They then asked me, who was rejecting (the household state),
about my aspiration, ““What do vou aspire forf, friend, that
you dao not enjoy sense-pleasure ?

6 T, desiring my own good?, spoke thus to these who were seeking
my welfare, “T de not aspire for the household state, I greatly
delight in renunciation.”

7 When they had heard my words, they informed® my father and
mother. My mother and father spoke thus. “Then, good sirs?,
we are alll® going forth.”

8 We, hoth my mother and father, sister and!’ the seven brothers,
casting aside immense wealth, entered the great wood.

! Bhisi-jataka, No. 288; cf. Jtm. No. 10. When Sakka tested the good inten-
tions of Mahdkaficana (the Bodhisatta) and his brothers and sister, all of them
ascetics, by causing Mahékaficana’s share of the fruits collected in the torest
to disappear before he could cat them, his rclations invited curses to fall upon
them if anv was guilty of stealing so much as a lotus-stalk, bhisa.

2 CpA. 200 Mahikaficanacariya.

> Be adds ca.

*Sapplied by CpA. 200 which glosscs sotthiya, learned, by udita, high
(-ranking), elevated,

¥ Words that burned his ears, like a ploughshare heated all day, CpA. 201.

“ Ee, Ce patthayasi, Be -yase,

7 Ee, Be atthakimo, Ce -kima, CpA. 20z atta-, and saying attakimo t
attano atthakimo . . . atthakime ti pi pili.

8 Ee, CpA, 202 siveyyuri, Ce, Be savayurn,

? bho; CpA says they were acdressing the brahmans,

10 Ee pi, Ce, Bo va.

1 Ce omits ca,
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1. 5 CONDUCT OF WISE SONA!
(Sonapanditacariyari®)

And agzin, when I was in the city of Brahmavaddhana® I was
born there in a high family, eminent, very wealthy.

Even then, seeing that the (whole) world was blind, smothered
in gloom?, my mind recoiled from becoming as if harshly
pricked by a goad.

Having seen manifold (forms of) evil, I thought thus then,
““When shall I enter the forest having departed from (life in) a
house?” )

Then too® relations invited® me to the enjoyment of sense-
pleasures. Them too I told of my desire (saying), “Do not
invite me to these (things).”

My vounger brother who was named Nanda the Wise, he too,
following my training’, found equal pleasure in going forth.

I Sona, and Nanda and both my mother and father, even then
casting aside their possessions, entered the great wood.

! Supu-Nundu-jataka, No, 532.

2 Ee, OpA. za0, Ce, Be Sopa-, J& Rora-,

* An old name for Béranasi, Ja, iv. 119,

* Of nescience, CpA. 211. Ec -otthatarh, CpA, Ce, Be -tam,
* Re‘erring back w ITL 3, the [ron-louse birth, CpA.

S Ee, CpA nimantirnag, Ce, Re -tersurm.

7 In morality and so forth, CpA.



THE PERFECTION OF
RESOLUTE DETERMINATION

{Adhitthanaparamig)

IIl. 6 CONDUCT OF WISE TEMIYA!
(Temiyapanditacariyarh)

1 And again, when I was own son of (ke king of Kasi and was
Mugapakkha® by name, they called me Temiya.?

2 To none of the king's sixteen thousand women had a (male)
child® been born then. After many days and nights, I arose,
the only one.

3 My father, having a white sunshade held over my bed,
brought me up, a dear son, of good birtly, a light-bringer, so
hardly got.

4 When I awoke after sleeping on the glorious bed I then
saw the pale sunshade by means of which I had gone 10
purgatory.§

5 At the sight of the sunshade a terrible dread arose in me. I
rcached the decision “Ilow® shall T release? this®?"

6 A devatd who formerly had been a blood-relation of mine?,
desiring my weal, sceing me anguished, advised me about
three (kinds of) behaviour!®;

! Magapakkha-jataka, No. 538, also called Temuya-jatusu,

2 One who is dumb and crippled.

* On the day of his birth a great shower of rain made him we:, temiya,

* Though pumo usually refers to a male, CpA. 216 savs it does not mean
only a son here, for the king had no daughter cither,

® Kings, having to be very harsh, accumulated munch cemerit leading to
Niraya. CpA. 218 says tato tative attabhive aham niraye gato, in the third
individuality from now L to Niraya had gone. These three ‘individualities’ are
specified at Ja. vi. 2.

¢ Ee kadiham, CpA, Ce, Be kathahari, when (shail) 12

7 Ee muccissar, CpA. 218 muficeyyari, Ce, Be muficissarh.

® This unlucky kingdom, CpA.

¥ His mother in o former birth.

!0 For escaping the anguish of sovereignty, CpA. 210,
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“Show no intelligencel, to all creatures be like a fool?, let all
people heap scorn on y01:13—thus will there he weal t'nr!nn:;"’ ’
8 5 When this had been said T spoke these words ta her, “T will
do your bidding as you® say, devatd. You wish me weal, my
dear, you wish me welfare, devata.” :
9 When I had heard her words I obtained as it were dry land in
the sea. Exultant, thrilled in mind, [ resolutely determined on
the three factors:

10 I was dumb, deaf, a cripple—unable to walk.” Resolutely
determining on these factors I lived for sixteen years.

11 Then they, rubbing my hands, feet, tongue and ears?, seeing
no defect in me designated me ‘inauspicious one’®,

12 Then all the peaple of the country!?, the generals and priests,
all being unanimous, approved of casting me aside.

13 I, when I had hezrd their opinion, was exultant, thrilled in
mind (for) the purpose for which I had practised austerity
was a purpose that had prospered for me,

14 Having bathed me, rubbed me with ointment, fastened the
royal diadem (to my head!?), having ceremonially ancinted me,
they had me make a circuit of the city under the sunshade.

15 Holding it aloft for seven days, (one day) when the orb of the
sun had arisen the charioteer, having taken me out in a
chariot, came to a wood.

16 Keeping the chariot in an open space, the bridled horse set
free from his hand!?, the charioteer dug a pit to bury me in the
ground. ‘ '

17 Fearing!? for the resolute determination that in the various

' Ee pandiccarh; Ce, Be pandiccayar, also CpA. 219 which says “or this

(pandicearh) is the reading.” _ ) o

* Ee bahumatarh sappéninari, Ce, Bz, Ja. vi. 4 balamato bhava sabbapdninam,
CpA balamato . . . sabbec. ) .

3 Ee, Ce sabbo jano ociniyatu, Be, Ja. vi. 4 szbbo tam jano.

4 tava, om. in Ee.

* Verses 8~-11 are arranged here as in Ce, De,

% tvarh, only Ji mam.

7 gativivajjito; CpA silent, )

® To test whether he was deaf, dumb, a cripple. _ . )

? kalakanqi, black-eared. Cf. DhA. iii. 31, 38 for the epithet implying a bad
omen.

10 Ee janapadi, Ce, Be jana-. )

" vethetva rijavethanzrh, so explained at CpA. 223.

2 Ee harhamuficitarh, CpA, Ce ~inaficito, Be muccito,
13 Ee tajjanto, CpA, Ce, Be -entn.
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ways! wzs resolutely determined on, T did not break that?
resolute determination which was for the sake of Awakening
itself.

18 Mother and father were not disagreeable to me and nor was
self disagreeable to me’. Omniscience was dear to me,
therefore I resolutely determined on that itself.*

19 Resolutely determining on those factors I lived for sixteen
years. There was no one equal to me® in resolute determina-
tion—this was my perfection of Resolute Determination.

1 Referring to all the many ard various tests by which his nurses tried to
discover what was wrong with him until he was sixteen years old, sce ver. 10.

2Ee, Ce va tam, Be tarh only.

3Cf. 1. 8. 16, 111, 1. 6.

4 Iustrating the ultimate perfection of Resolute Determination, this verse
is cited at Ja. 1. 46, BvA. 61, ApA. 51; all read na (pi) me dessarn mahdyassari,
nor was great wealth (or a great following) disagreeable to me, for Cp's atti
na me ca dessiyo.

§ Be inserts me, against the metre, but consistent with the cencluding verses

in II1, 7 and I1I. 9-14.

THE PERFECTION OF TRUTH

{Saccaparamitd)

III. 7 CONDUCT OF THE MONKEY-KING!
(Kapirdjacariyar)

1  When I was a monkey (living) in a lair in a cleft of a river-bank,
harrassed by a crocodile? I had no opportunity of geing (to the
island)?.

2 In that place where I used to stand? (when I had jumped) from
the hither bank and descended on the further (bank)’, there sat
the crocodile, an enemy,® a killer, fierce of aspect.”

3 He spoke® to me saying ‘ Come’. ‘T am coming’® T said!? ta him.
Stepping on to his head, T gained! the further hank,

4 No untruth wasspeken to him, T acted according ro my word!2.

There was no one to equal me in truth—this was my perfection
of Truth.

* Vanarinda-jataka, No. 57. Ee, Intr. xiv identifics with No. zo3, BCL with
No. 250.

#sumsumara. In next ver. kumbhila.

3There was a rock in the river half-wey between the bank and an island
on which grew many fruit-irees. The crocodile’s mate wanted to zat the monkey's
heart so, till the monkey cutwitted him, the crocodile ley on the rock to caxch
him, thereby depriving him both of his feeding-ground and his safety.

#Le the rock in the river, CpA. 229.

#The monkey weuld then jump from the rock to where he lived, ibid,

9Ee, CpA (Be) satthu, but Ce sattu.

? Ee ruddadassana, CpA, Ce, Be ludda-.

8 Fe, CpA. 230, Be asarisi, Ce, giving this as a v. |., Gsirhsi.

? Keeping his word, he hus spoke the truth,

1 Ee vadi, CpA, Ce, Be vadirh.

" patitthaliith, I was established on, stocd frm on,

2 In both the Sumsumira-jataka, No. 208, and the Vinara jitaka, No, 343,
the monkey told an untruth to a crocodile.
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III. 8 CONDUCT OF WISE SACCA!
(Saccasavhayzpand:tacariyarn)

1 And again, when I was the ascetic called Sacca? I protected® the
world by means of truth, I made the people united.?

III.9 CONDUCT OF THE YOUNG QUAIL®
(Vattapotakacariyar®)

1 And again, when | was a young quail in Magadha, wings (as
yet) not grown, newly hatched, a morsel of flesh in the nest,

2 My mother reared me (on food) she brought in her beak;
1 lived by means of contact with her, I had no bedily
strength.

3 LKvery year in the hot season a forest-fire” would blaze. (Once)
the fired, black-trailed, came close to us.

4 'L'he great fire®, making sounds like Dhima Dhiima®, a
blazing fire!!, gradually came clese to me.

5 My mother and father, alarmed and terrified with fear at the
ferocity of the fire!!, abandoning me in the nest, saved them-
selves.

! There does not appear ‘o be 2 correspoading Jatzka; BCL identifies with
No. 73.

2 Not in DPPN

3 Ee, CpA. 231, Be pilesim, Ce palemi,

4 samagga. CpA. 232 says that he showsd the populace the peril in the
quarrels and disputes they hed been indulging in, and instead established
some in the 10 skilled ways of conduct and, having allowed nthers to zo forth
(no doubt in the going forth of seers in which he himself had gene forth),
h= established them, according tc their merit, in contral by moral habit, in
guarding the sense-fuculties, in mindfulness and clear conscivusness, in dwelling
aloof, in the meditations and super-knowings.

 Vattaka-jataka, No. as; cf. Jtm No. 16.

S Vattkarijacarivam at CpA. 233.

7 Le, Be davudiho, Ce -dhiho,

8 pavaks, 1it. purifier,

® gikhin, lit. Aame-crested.

10 'Smoke’. CpA says “thus making the sourd dhama-dhama. This implies
the roar ol a forest-fioe,” CL L 1o, 16,

1 agg.
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6 I strove! with feet, with wings. I had no badily strength. As 1
could not go?, there?® I thought thus then:

7 Those to whom I, alarmed, terrified, trembling, should run,
have gone leaving me behind. How should I act today?

8 In the world is the quality of morality, there is truth, purity,
mercy. *By this truth I will make a supreme asseveration of
truth:

9 Reflecting on the power of Dhamma, remembering former
Congqucrors, relying on® the power of truth, I made an assever-
ation of truth:

10 “Wings there are that fly not, feet there are that walk not®.
Mother and father are gone away. Jataveda’, recede.”

11 With truth asseverated by me, the great burning fire8 drew
back sixteen karicas? (and was) like a firel® that has reached
water. There was no one to equal me in truth—this was my
perfection of Truth.

III. 10 CONDUCT OF TIIC FISII-KING"
(Macchzrajacariyarh)

1 And agzin, when I was a fish-king in a large lake the water in
the lake dried up in the hot secason!? in the heat of the sun.

! pajahimi. CpA. 234 ecxplains by pasiremi iriyimi viydami, Thimi; the
variant patihami, ‘I struggle’ 1s explained as vehasagamenavogge kiturh thami.

2 agatika, a non-goer,

* CpA says “since I was unable to go [ had become without a refuge on
account of the departurc of my parcnts, Tattha (there): remeining either n
that forest . . . or in the nest.”

#Verses 8 to half way through 11 also at Ja. i. 214L.

® avass@va; Ja. i. 214 apa-.

S Referring to his own wings and fect, CpA. 235,
~ "Name for Agni, fire. CpA says “arisen, jita, it is experiencad, vediyati,
it becomes manifzst with the appearance of smoke and blaze, therefore jitaveda.”

# sikhin, lit. lame-crested.

? A Larisa szems to be a square picce of land, perhaps equal to about 4 acres.
See Rhys Davids, Ancient Coins and Measures of Cevlon, p. 18, Ji, i, 172,
referring to the Vattakajitaka, says this is one of the 4 marvels that will last
the whqu: of this eon, namely thst this place will never be bumt by fire, This
15 aln r-‘n‘(d at the end of the Vattakajitala,

19 Again sikhin; here CpA. 236 explains that as the firc, jataveda, retreated it
went out like a torch dipped in water,

:: Maccha—j_amka, No. 75; BCL identifies with No. 34, ¢f. Jtm. No, 15.

uphe, which CpA. 237 says iz the hot season.
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2 Then crows and vultures and herons', hawks and falcons,
sitting near the fish? devoured them day and night.

3 Oppressed there together with my rclations, I thought thus,
“Now, by what mcans can I sct frcc my rclations from
suffering 2’

4 Having considcred the good in Dhamma3, I saw truth as a
support. Standing firm in truth, I removed that great destruc-
tion of my rclations,

5 Having recollected the true Dhamma?, considering the highest
good, I made an asseveration of truth that would be lasting,
cternal in the world:

6 ““Aslong as I (can) remember about myself, ever since T have

come to (years of) discretion I am not aware of having hurt$

intentionally even one living thing. By this utterance of truth
may Pajjunna® pour down rain.

Thunder, Pajjurnal Destroy the treasure-trove of the crows?,

besiege® the crows with grief, set free the fishes? from grief.”

8 And immediately after the glorious (asseveration of) truth was
mede, Pajjunna thundered out; and in a moment he poured
down rain illing uplands and lowlands.19

9 Putting forth!! the utmost energy for the glorious (asseveration
of) truth, relying on the power and incandescence of truth, I
made a great etorm-cloud rain down, There was no one to equal
me in truth—this was my perfection of Truth.

-1

1 Ee, Ce, beka, Be kanka,

“ I'he fish got inte the mud in the bed of the lake,

* dhammattha, the good in Dhamma, its aim, 1ts meaning ? CpA. 235 explains
by dhammabhitarh attharh. Dhammato vii anapetarh attham, ““the good that
1s (has becoms) Dhamma. Or, the good that deviates not from Dhamma.”

*"I’hat of not harming even a single creature, CpA. 238,

3 Ee wvihirhsitarh, Ce, Be pi hirh-. The same asseveration is made at eg.
Ja. w. 142, and cf. M. ii, 103.

® Called megha (s:orm-) cloud, CpA. 238, Ja, 1. 332. At SA. 81 he is called
deva-king of rain and thunder-clouds,

TThough kike is in the sing., the pl. is intended, or the fock of crows,
kakasarmhgha, CpA. 238f.

8 Ee, CpA, Ce rundhehi, Be, Jz. 1. 332 ran-, noticed as a v. L. at Ce.

? macche. CpA. 239 says this means: all the fish who are my relations; adds
that they read man ea, 'and me’, in the Jitaka; and then says: set me free
and mvy relations.

Y CL 5. 1. oo, It. 66. At CpA,, Ja. 1. 332, it is said it rained over the whole
of Kosala.

M kasvi, making, having made, taken with virivarh uttamara at Cpi. 240.
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[II. 11 CONDUCT OF KANHADIPAYANA!
(Kanhadipayanacariyari)

1 And again, when T was Kanphadipayana®, a seer, I fared
cissatisfied? for more than fifty years.

2 No one knew of this dissatisfied mind of mine for* I told no
one; the dissatisfaction went on in my mind.3

3 A fellow Brahma-farer, Mandabya, a friend of mine, a great
seer, in connexion with a former deed® acquired impalement
on a stake.

4 1, after attending to him, restored him to health. Having asked
permission” I went back to what was my own hermitage.

5 A brahman friend of mine, bringing his wife and little son—
the three people, coming together, approached as guests.

6 While I was exchanging greetings with them, seated in my own

hermitage, the youth threw a ball along® (and) angered a

poisornous snake?,

Then that little boy, looking for the way by which the ball had

gone, touched the head of the poisonous snake with his hand.

8 At his touch, the snake, angered, relving on its strong venom,
angry with utmost anger, instantly bit the youth.

0 As he was bitten by the poisonous snakel? the youth fell to the
ground, whereby affiicted was I; that sorrow (of the parents)!1
worked on'? mine.

~1

! Kanhadipayana-jataka, No. 444.

* CpA. 241 cxplains that the Bodhisatta’s name then was Dipdyara, but
because his hody became black in colour as he sat under his friend Mandabya’s
body which, impaled on a stake, was dripping with blood, he was known as
Dipayana the Black.

3 anabhirati, ¢f. BD. i. 114, 192,

#Ee pi, CpA. 242, Ce, Be hi.

®Ee aratim me ratimanase. 1 follow Ce, Be arati me carati ménase, and
the explanatory words at CpA mamsa manase citte arati carati pavattati,

8 In a former existence he had pierced a fly with a splinter of ebony.

" @ipucchati is usaally to ask the permission to depart of someone who has
conferred a berefit. Here Mandabya had built hermitages for Dipiyana and
another ascetic.

¥ Playing & game called genduka-game, CpA. 246,

i ’c'lrhe ball ertered an ants’ nest and hit the snake, already inside, on the
ead.

*® Ee arivisena, CpA. 226, Ce, Be asi-.

11 Gn CpA.

'2 vzhasi, “it bore on my Fity as on my body ", ibid,
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10 Comforting them that were afflicted, shaken by grief, first of
all I made the highest, supremely glorious asseveration of
truth:

11 1“For just seven days I, with a mind of faith, desiring merit,
fared the Brahma-faring. After that, this that was my? faring
for fifty years and more?

12 I fared only unwillingly. By this truth may there be well-
being?, the poison destroyed may Yafifiadatta® live.”

13 With this (asseveration of) truth made by me, the brahman
youth who had tremhled with the strength of the poison,
rousing himself, stoad up and was well. There was no one
equal to me in truth—this was my perfection of Truth.

III. 12 CONDUCT OF SUTASOMA®

(Sutasomacariyam)

1 And again, when I was Sutasoma, lord of the earth, captured
by a man-eater I remembered my promise” to a brahman.

2 Having strung up a hundred warrior-nobles by the palms of
their hands®, having let them dry out,® he brought me for
sacrifice.

3 'The man-eater asked me, ““Ts it that you wish your release!0?
I will act according to your pleasure if you will come to see me
again,”

1 Ver. 11, 12 at Ja. iv. 31.

2 Ee, Ce mama yidari, Be mamedar.

3 Identical line at D. . 151. At DA'L. 11, 236 samiddhikani, *and more’ i
cxplained by ckena vassena, which would make a total of 51 yeara. CpA. is
silent.

4 etena saccena suvatthi hotu; of. Angulimila's safety-rune at M. 1i. 103, tena
saccena sotthi hotu.

" The bo*_v’s name,

¢ Mahéasutasoma-jataka, No. 537 Jtm. No. 31,

7 Ee sankara, CpA. 251, Ce, Be, Ja. v. 481 sangara.

¥ CpA says he made a hole in the palms of their hands and passed a rope
through so as to hang them on a tree.

9 gampamilipetvi. CpA pamilipetvi, withered, visosetvi, desiccated, kheda-
petvé, tortured. Or is it from the root mil, and not mla, as suggested by CpA
and adopted by PED? But cf pamilita at Miln, 303, obviously having the
meaning of dricd up, withered.

0 Fe, CpA. 254 nissajjarh, Ce, Be nissajarh, i.c. from the man-eater’s hands.

5

e

PEHFECTION OF TRUTH 45

4 Having assured him of my return at dawn, approaching the

delightful city, 1 renounced the kingdom then. ‘

Recollecting the Dhamma of the good followed hy former

Congquerors, giving the wealth to the brahman, T approached

the man-cater. .

¢ I had no doubt whether he would kill me or not. Protecting
truth-speaking I approached to sacrifice my life. There was no
onc to equal me in truth—this was my perfection of Truth.!

1T do rot see this ver. in Ja. No. 537, nor the different one ascribed tu il
at Ja. i. 46, BvA. Go, ApA. 51 to exempliy the ultimate pertection of truth,
parametthapirami, but BvA. 6o reads esd me saccaparami.



TIIE PERFECTION OF
LLOVING-KINDNESS

(Mettaparamitz)

III. 13 CONDUCT OF SUVANNA-SAMA!
(Suvannasamacariyarh?)

1 When in a wood I was Sama, created by Sakka?, I brought the
lions and tigers in the forest to loving-kindness.

2 Surroundec by lions and tigers, by leopards®, bears, buffaloes
and by spotted deer and wild boar I lived in the wood.

3 No one was frightened® of me nor did I® fear anyone”; sustained
by the power of loving-kindness I delighted in the forest then.®

III. 14 CONDUCT OF EKARAJA®
(Ekerajacariyarn)

1 And again, when I was called Ekardja, widely famed, resolutely

determining on the supreme morality’®, I governed!! the great
earth,

! Sama-jataka, No. 540; cf. Mhvu. ii. 209, and Jawkastava, Story 44. S3ma
mentioned at Miln. 123, 108.

2 CpA. 238 Samapanditacarivarn.  * L.2. produced on Lis advice.

# Ee dipehi, Ce, Be dipihi 5 Ee uttassati, CpA. 260, Ce, Be uttasati.

8 Ec, Be na pi, Ce napi ’har.

7 CpA. 260 snimals, vakkhas, non-human beings or human heings who were
hanters.

8 This verse, cited at JZ, 1. 47, BvA. 61 in illustration of the ultimate perfection
of Leoving-kindness, is attributed there to Lkardjajataka; also cited at ApA. 51
as from Sama-jataka, with v. . Ekardjyitaka. See ITT. 14, n. 1.

® Ekardja-jataka, No. 303. At DPPN, Ji. i. 47, BvA. 61 it is given & an
exarrple of a birth where the Bodhisatta practised metti to the highest perfection.
The verse quoted, however, is the las: verse in the previous Cp story (IIL 13)
which is not a story concerning this perfection at its utmost limit. At ApA. 51
it is rightly ascribed to the Sama-jitaka.

12 As named in next verse.

1 CpA. 264 explains pasdsimi as anusisdmi, I governed, and rajjam karemi,
I ruled, reigned—namely, over the kingdom of Kasi.
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» Without exception I practised the ten skilled ways of acting,! I

treated the populace kindly with the four bases of generosity?.

»  While I was heing diligent thus for the sake of this world and

the next, Dahhasena,? having zpproached, sacking my city* (by
force of arms), _

Getting complets possession of the dependants of the king, the
townspeople together with the armed forces and with the

country-folk, buried® me in a pit.®

s When he had captured the (whole) body of ministers, the

prosperous kingdom, my inner city’, I saw even my dear son
taken. There was no one to equal me in loving-kindness—this
was my perfection of Loving-kindness.

1Asatl, 3, 1; IL 8, 2. 28¢c Il g 2, . »

3 King of :{iosﬁla. ' # Baranasi, also called Kasi.

5 Ee nikkhani, CpA. 266 nikhani, Ce nikhari, Be nikhani. o

Skasu explained by avita at CpA which adds ‘up to the neck’, Kasu also
at II. 1. 3. ) ) )

1 an:erilm is the inner city, i.e. the royal palace, which will have included
the king’s women-folk, children and rerainers.



THE PERFECTION
OF EQUANIMITY

(Upckkhaparamit)

IIL 15 THE GREAT ASTOUNDING CONDUCT!
(Mahalomaharhsacariyarh)

1 *Ilay down in a cemetery leaning against® a skeleton. Crowds
of rustic children* approached me and displayed a great deal of
derisive behaviour.

z  Others, exultant, thrilled in mind, brought (me) offerings of
many perfumes and garlands® and a variety of food.

3 Those who caused® me anguish and those who gave me

happiness—1I was the same to them all; kindliness, anger” did
net exist,

4 Having become balanced toward happiness and anguish,
toward honours and reproaches®, I was the same in all circum-
stances—this was my perfection of Equanimity.

Concluded is the Exposition on the Perfection of Equanimity®

! The identification of this carlya with Lomaharhsa-jataka, No, 04, 15 op2n
to doubt. See Intr, p. vii.

2At Ja. i. 47, BvA. 61, ApA. 51 this verse is cited to illustrate the ultimate
perfection of Equanimity, all three passages saying that the full meaninz can
be obteined from the Carlyapituka. At M. i. 79 in the Mahdsihanida Sta.,
No. 12, the episode of this verss is called ‘abiding in equanimity’. At the
end of the Sta. the Buddha is recorded to advise Nagasamiila that since his
hair had stood on end while he was listening to it he should remember it as
the Hair-mising (or Astounding) Discuisition, Lomahamsanapariviva. See
Intr. p. viii, also my Ten Jataka Staries, Londen, 1957, Intr. p. xxi.,

? Ee nidhdya; Ce, Be, BvA. 61, ApA. 51 upanidhiya; CpA. 260 ‘making a
bone my pillow’, 276, M. i. 7¢ (in prose), Ji. i. 47 upadhava,

“Ee, Be gamandala; Ce, CpA., M. j, Ja i, BvA,, ApA. (all loc. cit.) go-
‘peasants’,

* Ee, Ce gandhafi ca mala ca, Be gandhamalaii ca.

¢ Ee, Ce upadahani, CpA. 270, Be upaharanti,

" Ee dayakopo, CpA., Ce, De daya Kopo.

® yasesu avasesu explained by kittisn nindieu at CpA. 270,

# Ce upckkhaparami niddsso nitzhito, Be vpekkhavaggo tativo.

il
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Tts summary !

fij i i Lotus-
Yudhafijaya, Somanassa, Ayoghara, and 1nvol_v1ng a
) stalk?, Sana-Nanda, Miugapakkha, Monkey-king, Sacca by
name, } 5,
2(6) The Quail, and the Fish-king, the seer I\.a—J_;hadmayana.
again T was Sutasoma, I was Sama and Ekardja; there was
the perfection of Equanimity. So it was declared by the great

|seer.

ENVOI-VERSES

1(7) Having thus experienced manifold anguish and manifold
happiness in a variety of existences?, I attained supreme
Sclf-Awakening. — .

2(8) Having given gifts that should havF been given?, hav*!ng
fulfilled morality in its entirety, having gone to perfection
in renunciation, I attained supreme Self-Awakening.

3(9) Having inquired of the learned®, h-aving enga}ged in supreme
energy, having gone to the perfection of patience, T attained
supreme Self-Awakening. o _

4(10) Having made resolute determination firm, g.uardi'ng truth-
speaking, having gone to the perfection of loving-kindness, I
attained supreme Self-Awakening. .

5(11) Toward gain and non-gain, toward.hononr and re.prm.lch ;
toward respect’ and disrespect—having been I‘.]‘:f-t same® in all
circumstances, I attained supreme Self-Awakening.

6(12) Having seen indolence as a peril and ontput of energy as

. mbering of these finul len verses, see Intr, p. 1 Ver, -{..-('.ID)..

25&212?23:;;?;:195 at CpA. 271 as conduct of Mahfkaficana, its title for
dufl:ﬁ:?;'lal::hlalvle:.%p:&. 272: in smell as well as in large existenices, or in growings
and declinings. See tou CpA. zo. )

4 databhakar. Ver. (8)—(14) also at Ap. p. 5-6, ver. 60—75, with a few W..ll.

® Indicating the perfecticn of Wisdom, CpA. 274. None of the 3 perfections
of this ver. has a corresponding cariya in Cp.

“ yasiyase ; see 111, 15, 4.

7 Read sammi- with CpA. 275, Ce, Bz for Ee sami-.

¥ Read samako with ibid., for Ee samino.
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peace, be putters forth of energy—this is the teaching of the
Buddhas.!

7(13) Having seen contention? as 2 peril and non-contention3 as
peace, be united, tender-hearted*—this is the teaching of
the Buddhas.

8(14) Having seen negligence as a peril and diligence as peace,
develop the eight-fold5 Way—this iz the teaching of the
Buddhas.

The Lord, in this way® illustrating his own former
conduct, spoke the disquisition on Dhamma called Heroie
Stories of the Buddha.”

Concluded is the Basket of Conduct

! Ee, Be, CpA. 333 on ver. 6 bucdhanusasani, Ce, CpA. 333, 335 on ver. 7,
8 -iino-.

*CpA. 313 refers to the six matters causing vivdda, contention, quarrel.
See e.g. Vin. 1i. 89, D 1ii. 246, M. 11. 245. A. 1L 334.

*CpA, this i3 cultivation of loving-kindness, or also the six things to be
remembered (sérdniyadhamma, e.g. D. iii. 245, M. 1. z22, A. iii. 288) causing
absence of contention,

* Ee akhila, CpA, Ce, Be sakhil3, cxplained at CpA as muduhadaya.

! Ee bhave atthan-, CpA. 334, Ce, Be, Ap. p. 0, ver. 75 bhaveth’ atthan-.

5 ittharh sudarh. CpA. 335 says that sudarh ie only a participle, snd ittharh
means ‘ the hundred thousand eons and ' (four incalculables), see CpA. 2, ver, 16,
these were neeced to bring Awakening to maturity.

7 Buddhapadaniya, given as an alternative title for Cp at CpA. 8. This
means according to CpA, 335, that the carlier deeds, puritanakamma, done
under (different) Buddhas and difficult to do, were told as pertaining to himself,
adhikiccappavattattd (this werd also at Vism. 450), i.e. to the Buddha Gotama.
The stories collected in Cp to illustrate his former heroic concuct are supposed
to reecount deeds done in this Bhadda-eon only (see I. 2 and CpA. 20); see
Intr. p. vif. x.
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Akitti I 1. 3, 10. 51
Alampina 11 2. sf.
Alinasatu IT 9. 2
Angulimila 111 11. 12 n.
Afijana, elephant [ 3. 3
Arittha, cy. 1 8. 1

Ayoghara, pr. III 3. 1, 15. 51

Baranasi I . 1 n, 11 4.3, 11T 5.1 n,
14. 3n

Bharidatta IT 2. 1, 10. 81

Brahmavaddhena, cv. 11l 5. 1

Buddhipadiniva p. v 50, n. 7

Campeyya(ka) II 3. 5, 10. Sx
Canda 1 7. 1, 10. Sz

Cetal o. 38; kings o I 9. 40
Culabodhi IT 4. 1, 10. S1

Dabbasena, k., 111 14 3
Dhamma, v. Il 8. 1, 10. S1
Dhanafjaya, k. 1 3. 1, 10, S1
Dipankara, B. II 3. = n.

Ekardja k. (1) T 7. 1 (2) III 14. 1, 15.
S5a

Ganges 11 6. aff., 7. 2
Indapatta, cy, 1, 3. 1, IIT =. 1

Jali, I 9. 29 30 44 46 52
Jambudipa 1 ¢. 14 n.
Jataveda I1I g. 10
Jayaddisa, k. 1T o, 1, 10. S1
Jetuttam, cy. 1 g, 7, 56

Kilinga, kd. [ 3. 2, 9. 16

Kampilda (Kapilld, Kapild), ey. I1 9. 1
Kanhadipavana IIT 11. 1, 15. 52
Kanhi(jind) 1 9. 29 3o 44 46 32
Kisi, cy. 11T 4. 1; k. of ITI 3. 1, 6. 1
Kosala I1] 10. 8n., 14. 3 n.
Kusavaty, cy. I 4. 1

Maddi I 9. 2Bff. 36 44f. 40ff.
Magadha I11 9. 1

Maha-Govinda 1 5. 1, 10. 51
Mohikaficana, I1I 4. n.1, 15. St n.
Mahi-Sudassang, k. I 4. 1, 10. S1
Mandabya I1I 11. 3

Matanga 11 7. 1, 10. St

Mizhils, ey. 16. 1

Moggellana 11 2. 7 n.
Miugapakkha, pr. ITI 6. 1, 15. S1

Nigasamila IIT 15. 2 n.
Nanda III 5. 6, 15. S1
Nimi, k. 1 6. 1, 10. S2

Paccava, elephant T 9. 15
Pajjunna I1I ro. 6fF
Paiicdla, kd. I 9. 1
FPhusati I y. 1 0Ofl, 10
Pupphavati, ry. T 7 1

Ruru 11, 6, 1, 10, 81

Sacea TTT 8. 71, 15. 81

Sakka I 1, 4n., 8. 3, 9.1 3 4 6 42 49,
10, 10 191, 111 4. n.1, 13, 1

Sama 11T 13. 1, 15. 52

Safjaya, [ 0.7

Sankha I 2. 1, 10. 81



