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Teaching to the Uttama Adhikari
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38 Avarta 133 - 134 Question and Answer related to the locus of
SOrrow

39 Avarta 135 -136 Question and Answer with regard to the
experience of false sorrow.

40 Avarta 137 — 145 Theories of error of other schools and their

refutation
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Chapter 4
4th Taranga — Wave for Uttama Adhikari
(Qualified Student)

Adhikari
| |

Uttama Madhyama Kanishta

Stories in Gita, Katho Upanishad, Chandogya Upanishad, Prasno Upanishad.

Story here invented by Nishchaladasa, character is fictitious, introduced to teach
Vedanta.

Now, in the form of dialogue.

Mumukshu — seeker of Moksha, Jingyasu.

Topic 122 - 125
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Shubha Santati (With good
Children, spiritually inclined)

Father — 3 Sons

Tattwa Drishti Adrishti Targa Drishti

Tattwadrishti : (1%t Son)

* Has Sadhanachatustya Sampatti, total acceptance of Pramanam, knows limitation of
Tarqga Shastra.

e Supplemented by Sraddha.
Sraddha — Definition :
* Upajeevya Pramanam, Svata Pramanya Jnanam.
e Uttama Adhikari.
Adrishti : (2" son)
* Not too much Sadhana Chatustaya Sampatti, not too much Targa Shastra Jnanam.
* Punyam not dominant, neither is Papam dominant.
* Neutral candidate, ideal for Vedic study.
* Mandah Adhikari.
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Not spoilt by Tarqga.
Too much of Targa = Obstacle for Vedanta.

Vella Kunda Rama Raya Kavi — compares Shankara and Ramanuja Bashyam of Brahma
Sutra.

Targa Pishachi Granthanam.... Those in the grip of Tarqa are caught by a Ghost...
2" Adhikari — not spoilt by Targa, not as great as eldest.

Adrishti
| |
Not Positive Not Negative But Neutral
No Punyam No Papam

3rd Student : Tarqa Drishti

Spoilt by Targa.

Does not understand limitations of Targa, asks too many questions, takes too many
advanced Granthas.

Advaita Siddhis are hair splitting texts.

We require only common sense intelligence to understand Vedanta.

Vedanta has a unique status as a Pramanam. 1913




With what Tarqa have we accepted existence of God.
God can’t be proved by Tarqa.

Vedanta proves this in Brahma Sutra.

Science can’t prove God.

Pratyaksha can’t prove, God not in Bus stand, not available for Pratyaksha.

Why we go to temple or on Pilgrimage?

Because we have faith in God, some higher unknown principle governing us.

There is only one Pramanam to reveal Ishvara Astitvam which is Veda Pramanam.
Vedanta makes us religious person.

Have same faith for Vedanta Pramanam.

Common sense logic works for Vedanta and is sufficient for Moksha.
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Topic 122 :
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e Subhasantati — king of 3 Lokas — Bhu, Buar, Suar.

Had 3 boys — Tattwa Drishti (Chapter 4) Adrishti (Chapter 5), Tarqa Drishti (Chapter 6)
learned in 4 Shastras.

Shastras
|
| | | |
Tarqga Mimamsa Vyakarana Sankhya - Yoga
- Logical skill - Interpretational - Language skill for - Nyaya - Veiseshika
skill communication 1215



Veda is a means for Moksha.

King went through 3 Ashramas — Brahmacharyam, Grihasta, Vanaprastha.
Enjoyed Artha Kama Purusharthas.

Physical relationship not an obstacle in Vedanta.

Brahmacharyam is a Sadhana, discipline.

Absolute Brahmacharyam for Brahmachari, Sanyasi and Vanaprasthas.
Relative Brahmacharyam for Grihasta.

Not compulsory for Moksha.

In Artha and Kama, Dharma should not be compromised.

Pancha Maha Yagyas never compromised.

All 3 Lokas governed by Nyaya Margam.
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Topic 123 :
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But the yogi, who strives with assiduity, purified from sins and perfected (gradually) through
many births, then attains the highest goal. [Chapter 6 — Verse 45]

e King had done lot of Punyam in several Janmas. 1917




e Developed Nitya — Anitya Vastu Viveka.
Mundak Upanishad :

TITeT BIehl RHEATT STEI0T THdSHTATHEI$d: FHd | Pariksya lokan karma-citan brahmano nirvedam-ayan-nasty-akrtah krtena,

tad-vijnan-artham sa guru-mevabhi-gacchet samit-panih srotriyam brahma-nistham 11121l

ATg AT | I[EHATE =g HIHToT: 417 STl i-gH 1 22

Let a brahmana (an aspirant), after he has examined the worlds gained by Karma, acquire freedom from all
desires, reflecting that nothing that is eternal can be gained by Karma. Let him, in order to obtain the
knowledge of the eternal, take sacrificial fuel (Samit) in his hands and approach that preceptor alone who
is well-versed in the Veda-s and is established in Brahman. [I = 11 — 12]

Yoga Vasishta :

* Shubhe Ichha.... Tannmanasi... 7 stages not causal interest.

Atma Pancha Anatma
- Nitya, Nirathishaya Ananda Svaupa. | - Dukha Svarupa
- Ajaha — Eternal - Anityam
- Birthless, Deathless - Anityam
- Unsurpassed superlative Ananda. - Appears Sukham
- As source of happiness is delusion

* As Kshatriya and Vaishya, do Veda Adhyayanam.
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Taittriya Upanishad :

A=l FRld ST |
ATT==Teg T FlegqTi Jqri= ATa= |
ATT—ST FATaIT g~ |

AT T afaer=rta |
YT 9TIET areur fG=r | 997 SJE=iarsar |

—

T 7 uqd g2 gfafasfa | sraara=mer yafa |
HET-afa SordT WiAsarg=a- | 5T &icar 12|

Anando brahmeti vyajanat |

anandaddhyeva khalvimani bhutani jayante |
anandena jatani jivanti |

anandam prayantyabhisamvisantiti |
saisa bhargavi varuni vidya parame vyoman pratisthita |
sa ya evam veda pratitisthati, annavannado bhavati |

mahan bhavati prajaya pasubhirabrahmavarcasena, mahan kirtya [1 1 I

He knew that bliss was Brahman, for, from Bliss all these beings are produced, by Bliss do these beings live.
They go to Bliss on departing and become one with it — this is the knowledge learnt by Bhrgu and taught by
Varuna. This is established in the supreme space — in the excellent cavity of the heart. He who knows thus
becomes one with Brahman. He becomes the possessor (assimilator) of food and the eater (enjoyer) of it.
He becomes great in progeny, cattle and gains the splendor of true brahmana-hood. Indeed, he becomes

great through fame and renown. [l = VI — 1]

* Above though got Registered in Mind.

* Initially Anatma superficially appears to be happiness.

Gita:
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veé hi samsparsaja bhogah
duhkhayonaya éva té |
adyantavantah kauntéya

na tesu Ramate budhah | | 5-22 5419




The enjoyments that are born of contacts are only generators of pain, for they have a beginning and an
end. O son of Kunti, the wise do not rejoice in them. [Chapter 5 — Verse 22]

* To understand limitation of Anatma, experience required.
* Some Anatmas give sorrow by coming, some by going.
* Body, Mind, profession, possession.
Revision (94) :
* Formal teaching starts in Chapter 4 with fictitious story, invented by Nishchaladasa.
* Aim of story : Introduce Teacher and Student.
e King : Shubha Santati, blessed with 3 Children, kingdom is 3 Lokas.
e Gone through normal Shaishava (Childhood), Kaumara, Yuva...
* Healthy childhood, youth, supportive Grihasta.
* Mind was ripe.

* Exposed to Vedic education in Grihasta, done Veda Adhyayanam.

Creation

Atma Anatma
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Atma Anatma

- Sukha Svarupam
- Pleasure has original source.

Dukha Svarupam
Pain has original source

- Anatmas Dukham superimposed - In Dukha Rupa Anatma, temporary
on Atma. Ananda is reflected.
- Adhyastham. - Pratibimba Sukham exists in
- Atma has borrowed Dukham. Anatma.
- Mind does not have original
Anada.

- Anatmas nature Dukham.
- Has Pratibimba Sukham

Atma has to be discovered.

Theoretically receive through Adhyayanam, message of Vedanta.

Shubhasanti wants to get confirmation by changing to Sanyasa Ashrama.

Jnanam is Upadesha by Guru not email.

Pay for teaching not by money but by sincerity, effort, time.

Shubha Santati Renounces Loka Trayam.

He has Purva Janma Punyam and Punyam of Karma Yoga, Upasana Yoga in this Janma.
Viveka arose.

Atma Ajaha, Nitya, Nirathishaya Ananda (Original source of Ananda) Svarupaha
Jnanam attained. 1221



Atma — only source of permanent peace, security, happiness (2"? capsule).
Sense Objects, Pancha Anatma.
N2
- Seeming source of security and happiness because of Maya.
- Sarva Anatma, Dukham.
- Profession, possession, family, body, mind.
15t Step — Shubha Ichha.

Aham Atma Vichara Kuryat, dedicate rest of life for only Atma Vichara.

4 Ashramas for worldly and spiritual pursuits.
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 Through Mantri brought 3 Sons — Tattva Drushti, Adrishti, Targa Drishti.

* Informed Children that he is no more interested in worldly pleasures, family pleasures,
getting lost in materialistic pleasures, movies, music.

e Sarva Sangha Janya Sukham.
Gita : Chapter 13

<~ L - . -
SEES ISR G IR == B asaktiranabhisvangah
m f putradaragrhadisu |
N = L . .
T = HHATAdAdH nityam ca samacittatvam
ggn%@rqm%g Il 23-2< |l || istanistopapattisu || 13.10 | |

Non-attachment; Non-identification of self with son, wife, home and the rest; and constant even-
mindedness on the attainment of the desirable and the undesirable...[Chapter 13 - Verse 10]

* Mentally drop the need for company and enjoying.

* Have association for fulfilling duty, not as a source of security.

* Choose seclusion rather than family association.

« Commanded 3 children to take responsibility of ruling the kingdom.
* 3 Lokas, he apportioned each one to each son.

* Wanted sons to establish head office in Kashi and rule from there.

* Kashi, sacred place, has spiritual advantage.
1223



* Lord Shiva, Vishwa Ishwara takes vow, whoever dies there, he will shisper Rama Nama
Taraka mantra in the right ear.
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e Kashi Maranam required for Ajnanis.

Tatwa Bodha — last verse :

TAT ATHTEQN et aarq:aﬁq%a eI | Tatha catmavitsamsaram tirtva brahmananda-
TP ST '5% ST muihaiva prapnoti | Tarati Sokamatmavit 1t1 $ruteh |
LN 2 e

- i : ’!%_ Tanum tyajatu va kasyam $vapacasya grhe tha va |
: L i AT Jiidnasampraptisamaye mukto sau vigatasayah |

TR Febisat famamme | gh B | It1 smrtedca |

Thus the knower of the Self, having crossed samsara, attains supreme Bliss here itself. The Sruti affirms -
the knower of the Self goes beyond all sorrow. Let the wise man cast off his body in Kasi or in the house of
a dog-eater (it is immaterial because) at the time of gaining knowledge (itself) he is liberated, being freed
from all the results of his actions. So assert the Smrtis too. [Verse 38. 4]

* Jnanis can afford to die in any place, Muktas, for others, Kashi Advantageous.
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Rama Nama, Taraka Mantram takes one from ocean of Samsara, person attains Krama
Mukti.

As even person is dying, Brahma Vidya given, person gets Videha Mukti.
Rudra, Shiva becomes Guru, person gains Jeevan Mukti.

No need to die in temple or Ganges but within periphery of Kashi.

Vishveshwara = Sarva Antaryami.

Prevent all the time in Kashi Kshetram.

Ganga flows towards north, sacred.

Entire Samsara = 5 Anatma Dukham.

Moonlight does not belong to moon but to the sun.

Putra Ananda, Patni Ananda, Music Ananda, Money Ananda does not belont to the
objects but to the subject Atma.

There is wide spread Moha, Delusion, preserve pancha Anatma, mainly money as
source of Ananda.

Teevra Mumukshu has commitment equal to worldly people for money.

Prahalada:

Attachment to you is more than any worldly attachment.

Possessions / Obligatory duties / Relations / Transactions [PORT] nourishment to be
reduced.
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* Baja Govindam, Shankara weils for materialistic people, who have no time for Atma
Vichara.

 Don’t be influenced by Pancha Anatma.

* Ekante = Wants to go to secluded place.

Gita:

ch”d_w\i?-ﬁq 53 [+ yastvatmaratiréva syad

AT HJT =T HIEAA: | atmatrptasca manavah |
81|¢4—|--:|q ~ HJ¥ atmanyéva ca santustah

T cblﬂj af==a 3-29 | tasya karyam na vidyate | |3-17] |

But, the man who rejoices only in the Self, who is satisfied with the Self, who is content in the
Self alone, for him verily there is nothing (more) to be done. [Chapter 3 — Verse 17]

* King wants to dedicate life to self enquiry.
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Topic 124 :
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* Focus shifts to 3 children, have Sat Buddhi.

*  Why should we fall in materialistic trap.

* Father pushing us to Samsara Dukham.

* Phalam, consequence, is only pain.

Gita:
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The enjoyments that are born of contacts are only generators of pain, for they have a beginning and an
end. O son of Kunti, the wise do not rejoice in them. [Chapter 5 — Verse 22]
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* King himself wants to go and enjoy Brahma Ananda.

e Superficially kingdom, unrivalled, no external or internal enemy, threat, without any
divisive forces.

* Kingdom has prosperity, peace, but also source of deep sorrow.
e Children should emulate father, not fall in trap, join Sanyasa race, rare que.
Revision 96 :

e Shubhasantati ruler of 3 kingdoms retires from worldly life.

3 Sons

Tattwa Drishti Adrushti Tarqga Drishti

e Children renounce kingdom.

» After topic 123, Shubasantiti comes back in 7t" Chapter — Page 357 — topic 509.
* Chapter 4 -5 -6 —sons take over.

* Shubha Santiti only expresses desire for renunciation.

* Does not renounce actually.

* Pravrajana Ichha.

* Does not have courage to renounce.

e Children more evolved than parents. 1228



* Yajnavalkya Meitreyi Samvada.

* Yagnavalkya offers wealth to Meitreyi and renounces.
e Will it give Amrutatvam and Moksha.

* Amrutatvam Nasti Vittena.

e Vittam not useless.

Wealth Knowledge
- Gives physical comfortable life. - Gives Manas Shanti, mental comfort.
- Connected to Sthula Shariram. - Connected to Sukshma Shariram.

Brihadaranyaka Upanishad : Meitreiyi Brahmanam

o grara m: sa hovaca maitreyl,

Heel H S 373 yannu ma iyam bhagoh

FaT giardT fader qoir sarva prthivi vittena pdrn3a

FATeehel dATH AT EATTAT; syatkatham tenamrta syamiti;

ATa g Irages;, neti hovaca yajhavalkyah,
TrarassIoTaar Srfaa yathaivopakaranavatam jivitam
SECEGRSUEGESIGH tathaiva te jivitam syat,

IAHdcdET ATRMTET Taa=ta 1 R amrtatvasya tu nasasti vitteneti || 2 | |

Thereupon Maitreyi said, ‘Sir, if indeed this whole earth full of wealth be mine, shall | be immortal through
that?’” ‘No,” replied Yajinavalkya, ‘your life will be just like that of people who have plenty of things, but
there is no hope of immortality through wealth. [2 - 4 - 2] 1229




* Tv, Ac, Car, give comfort to gross body, can avoid mosquitos.

* Peace, security, happiness connected with Sukshma Shariram, wealth no use.

* Jnanam alone will give comfort to Sukshma Shariram.

Brihadaranyaka Upanishad : Meitreiyi Brahmanam

T grarag JHAT,

AATe ATHAT T AT

aba Tﬂﬁd—lj g HAITdIodg

daca H Sgiter 1 3 1

sa hovaca maitreyi,

venaham namrta syam kimaham
tena kuryam? yadeva bhagavanveda
tadeva me bruhiti || 3 ||

Then Maitreyi said, ‘What shall | do with that which will not make me immortal? Tell me, sir, of
that alone which you know (to be the only means of immortality).” [2 - 4 - 3]

g glar Iqraideed:,

for st &: g g v,

ufg, 3EEg, SATEATEANH o,

caraeoed A fafeearaedfd o1 v

sa hovaca yajnavalkyah,

priya batare nah sati priyam bhasase,

ehi, assva, vyakhyasyami te,

vyacaksanasya tu me nididhyasasveti || 4 | |

Yajnavalkya said, ‘My dear, you have been my beloved (even before), and you say what is after
my heart. Come, take your seat, | will explain it to you. As | explain it, meditate (on its

meaning). [2 - 4 - 4]
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T EIETT: & ar HY Ue: SIS 9Ta: 1w siard, sa hovaca: na va are patyuh kamaya patih priyo bhavati,
atmanastu kamaya patih priyvo bhawvati |

HITHATT FEA 9fa: ™ smafe | - oo oo .
= na va are jayayai kamavya jaya priya bhavati,
O {HY A I @ ST ST, HieEaeg atmanastu kdmavya jaya priya bhavati |
HHTT FAT O sate | W oar H#Y SO S e na va are putranam kamaya putrah priya bhavanti,
atmanastu kamaya putrah priya bhavanti |
o safea, AcAEARd A 991 Tar saiea |

na va are vittasya kamaya vittam priyam bhavati,

7 a1 3y W wEw T©E W wetE, deeEaeg atmanastu kamaya vittam priyam bhavati |

na va are brahmanah kamaya brahma priyam bhawvati,
atmanastu kamaya brahma priyvam bhavati |

=T a9, Hieaatg #IaE §e5 W Saa | na va are ksatrasya kamaya ksatram priyam bhavati,
atmanastu kdmaya ksatram priyam bhawvati |

na va are lokanam kamaya lokah priya bhavanti,

a9 T smaf | =7 a1 Y SR s @ T e, atmanastu kamaya lokah priyva bhavanti |

na va are devanam kamaya devah priya bhavanti,
atmanastu kamaya devah priya bhavanti |

o siaTed, Tcaeeg A &an: mar saiea | na va are bhotanam kamaya bhotani priyvani bhawvanti,

AT Y SIOTT SIET sToTieT TOROT siate, dtmanastu kamaya bhotani privani bhavanti |
na va are sarvasya kamaya sarvam priyam bhavati,

T B MW vafa | 7 a1 37 €585 HIEET 889

= &7 HY ST A 2TH 0 s, Aes=eg A

HIcH=TE A =Rl T00r Saiea | = o7 A1y &dAl i &

HIcHALTT A dliel T9IOoT s&died |
5 OO Y EoEd A FJE O sEi, Heaaeg e JY TS s |

atmanastu kamaya sarvam priyam bhavati |
atma va are drastavyah srotavyo mantawvyo
HTCAT a1 HY gueed: Mool Heooar Fievanfaasar #aM, nididhyasitavyo maitreyi, 3tmano va are daréanena

Ha=T & HY 5990 9avE T WaEas od BREgE o e 0 Sravanena matya vijianenedam sarvam viditam || 5 | |

He said: It is not for the sake of the husband, my dear, that he is loved, but for one’s own sake that he is loved. It is not for
the sake of the wife, my dear, that she is loved, but for one’s own sake that she is loved. It is not for the sake of the sons,
my dear, that they are loved, but for one’s own sake that they are loved. It is not for the sake of wealth, my dear, that it is
loved, but for one's own sake that it is loved. It is not for the sake of the Brahmana, my dear, that he is loved, but for one's
own sake that he is loved. It is not for the sake of the Ksatriya, my dear, that he is loved, but for one’s own sake that he is
loved. It is not for the sake of the worlds, my dear, that they are loved, but for one's own sake that they are loved. It is not
for the sake of the gods, my dear, that they are loved, but for one's own sake that they are loved. It is not for the sake of
the beings, my -dear, that they are loved, but for one's own sake that they are loved. It is not for the sake of all, my dear,
that all is loved, but for one's own sake that it is loved. The Self, my dear Maitreyi, should be realised—should be heard of,
reflected on and meditated upon. By the realisation of the Self, my dear, through hearing, reflection and meditation, all
this is known. [2 - 4 - 5] 1231




Topic 125 :
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e Vasudeva Saraswati from Kanchi Matt with title of Indra Saraswati.

3 Children executed fathers plan, all 3 left home, searched for Guru.

e If both wealth and Jnanam is there very good.
* If you have to choose, choose Saraswati, not Lakshmi.

All 3 sons were Mumukshus, Jingyasu Bhakta of Gita — Chapter 7. 1232



e Children validated name of father, person will noble qualities.
* Anvarthi Karana = Validation, making fathers name meaningful.

» Left Palace, went to ganges bank, secluded forest with big trees, leaves, Vata Vriksha —

fig tree, Arasa or Ala Maram.

Dakshinamurthi Dhyana Sloka :

fRrd geaiiee ger: e e | citram vatatarormile vrddhah Sisyah qururyuva |

TR FlTearea Rearegoeaerdr: |13 11 || gurostu maunavyakhyanam Sisyastucchinnasamsayah ||

It is indeed a strange picture to behold; At the root (i.e. base) of a Banyan Tree are seated old Disciples
(i.e. aged Disciples) in front of an Young Guru, The Guru is Silent, and Silence is His exposition (of the
Highest Knowledge); and that (Silence) is severing the doubts (automatically) from the minds of the
Disciples. [Verse 3]

 Guru had Chin Mudra.

Angushta Tarjani

Thumb Index finger
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Chin Mudra

\ 4

2 Types of Joining

Little finger trouncing
Thumb

Advaita Chin Mudra :

Index finger to top of thumb.

Index finger touching Root of
Thumb

1234



* Signifies Poornam, no difference between Jivatma and Paramatma.

* Angushta Tarjani Mudra, Chin Mudra, Badra Mudra (Auspicious — Gesture), Lopa
Mudra.

Dakshinamurthi Stotram :

B UEACIL amar%g JT TITETTEUTEIT balyadisvapi jagradadisu tatha sarvasvavasthasvapi

ITAT Tde] TJaHT AEfHT=T: TPl TeT | || vyavitta svanu vartamana mahamityantah sphurantam sada |
TATCHTA GehclaiTa HaldT IT HEAT HGaT svatmanam prakatikaroti bhajatdm yo mudraya bhadraya
e A EAY AH &6 A SfRumeay Il bl tasmai $ri qurumdrtaye nama idam ¢ daksinamartaye || 7|

He, who, through the auspicious sign of knowledge (jnana-mudra), reveals to his devotees His own Self—
which persists in all stages of age (childhood, boyhood, youth and old age), in all states (waking, dreaming
and deep-sleep) and in all other conditions—and who constantly manifests Himself inwardly as “1”... to
Him, the divine teacher, Sri Daksinamurty is the prostration. [Verse 7]

 Mudra by which person drops Samsara tree.
e Targa Mudra = Lords teaching
= Jnana Mudra
= Upadesham
e Teaching = Gunateeta Atma — Chapter 14 Gita, Jnani.

* Disciplines were great, Nirdushtas.
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Narsimha Tapani Upanishad :
* Free from 10 weaknesses, obstacles to Jnanam and Moksha.
e Purva and Uttara Tapini.

e Shankara has written Bashyam on Uttara Tapini Narasimha Upanishad.

10 Doshas
| |
Sthula Sharira Dosha Vak Dosha Mano Dosha
I) Stheyam V) Anrutam VIII) Ichha
II) Himsa V) Parnindha IX) Chinta
lIl) Abrahmacharyam V1) Katu Bhashanam X) Buddhi Mandya
VIl) Vruta Lapaha

Shariram Doshas :
I) Stheyam :
» Stealing, possessing anything which does not legitimately belong to me.
Il) Himsa :
* Physical violence.
Ill) Abrahmacharyam :

e Violation of sexual morality. 1236



Vag Indriya Doshas :
IV) Anrutam :
e Speaking untruth.
V) Para Nindha :
* @Gossip.
VI) Katu Bhashanam :
* Rude words.
VII) Vruta Lapaha:
* Useless talk, no benefit to speaker or listener.
Before Talking, ask :
*  Who will benefit from talk.
* Unique points.
Manasa Doshas :
VIl) Ichha :
e Too much worldly desires.
e Desire for Minimum requirements ok.

* Moksha, not a Dosha.
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IX) Chinta :
* Worry about family.
* Family Dhyanam obstacle to Atma Dhyanam, obstructs Vedanta Sravanam.
* Mind preoccupied.

Gita : Chapter 16

A==aEgaRagi 9 cintamapariméyam ca
qm.-—dqqﬂ's}]aﬁ | pralayantamupasritah|
FHTHIIET 9T kamopabhoégaparama
aqrafefa fAafarar: nes-¢ ¢ || etavaditi niscitdh || 16-11 ||

Giving themselves over to immeasurable cares ending only with death, regarding gratification
of lust as their highest aim, and feeling sure that, that is all (That matters)
[Chapter 16 - Verse 11]

* Love is doing duty, not worrying.

* Worry is obstacle to Moksha.
X) Buddhi Mandhyam :

* Intellect must be intelligent to understand Khyati Vada.
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Vivekachoodamani :

=15 161 g‘tTE‘ﬁ ]%gl:g‘lﬁ’@%?[am | medbavi puruso vidvanihapohavicaksanal |
3 wdmkarvatmavidvavamuktalaksanalaksitah
A AT RE: I 16 | adhikaryatmavidyayimuktalaksanalaksitah || 16|

One who has a keen memory and can argue for the scriptures and refute arguments against them, is fit for
receiving Atma-vidya or the knowledge of the Self. [Verse 16]

3 skills important

Interprettaional Logical Language

- Mimamsa - Tarqa - Vyakaranam

- Right thinking
- Shat Linga Tat Paryam
Nishchaya.

* When 3 skills absent — student is Buddhi Mandhyam.

* 3 Sons free from 10 Doshas.

* See Sakshat Guru.

* Remember : Lord Shiva as Dakshimanurthi, Sadashiva Teaching under Maha Gandhiva

Vata Vriksha, Kal Vriksha where no birds sit. 1239



 Looked at Guru as Dakshinamurti.

e Did Namaskara.

Gita:
di=re aforara= tadviddhi pranipaténa
qQRYOS 999 | pariprasnéna sévaya |
dqa&qf;d a S1G] upadéksyanti té jAianam
sllmdwrdqa?d: N ¥-3%¥ Il jAianinastattvadarsinah | | 4-34]| |

Know that by long prostration, by question, and service; the wise who have realised the Truth will instruct
you in (that) Knowledge. [Chapter 4 — Verse 34]

e Student was not Artha, Artharti Bakta but Jingyasu bhakta, with Moksha Ichha.
e Surrendered with proper rules.

e Guru asks him to do duty without teaching.

* 6 months service done by student.

e Guru checks family background, motive, qualifications.

* Guru doing favour to accept student for teaching.

e Guru depending on Jnanam for peace of mind and on Lord for worldly needs.
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Gita:

ST T2 4ar 91 ananyascintayanto mam

"EI SH 1l qﬁq‘mﬁ | vé janah paryupasaté |

r<L= ] W‘Ig‘(‘hldi teésarm nityabhiyuktanam

?:ﬁ'-l‘[a‘fr.l:'[ dEaT==9 1l /-1 yvogaksémam vahamyaham || 9-22 | |

To those men who worship Me alone, thinking of no other, to those ever self-controlled, | secure for them
that which is not already possessed (yoga) by them, and preserve for them what they already possess
(ksema). Chapter 9 — Verse 22]

* @Guru tests faith in God, Shastra.

* Apaurushya Pramanam = Shastra = 3™ umpire.

* Pratyaksha, Tarqa, science not Pramanam.

* We use science and logic to understand Shastram, not to prove Shastram.
Medha Suktam :

HTI AT AT SHAT mayi medham mayi prajam
HTFIsATASAT SITg | mayyagnistejo dadhau |

T JFeaIT TS OS=SAT mayi medham mayi prajam
FHAdl= ST gl mayeendra indriyam dadhatu |
HFHTEr ST J I ST mayi medham mayi prajam
= q\zﬁ STSY TN mayi sooryo bhrajo dadhatu II1241




May He infuse in me prudence, virility (progeny, people, society), and the brilliance of the fire (the charm,
the splendour, the passion). May He infuse in me prudence, progeny, and the best of the senses (vigour).
May He infuse in me prudence, progeny, and sun (one who enables one to see and to sustain) give me his
radiance (the ability to see within; enlightenment).

Student prays for Sraddha in God and Shastram.
Parent should have religious background.

We must accept Ishvara with faith in scriptures, definition of God not important.

Guru Asks :

Who are you?
What is your motive? Intention?
Study not for academic information but for transformation.

Tattva Drushti humbly, with humility, joining palms, answers for himself and 2 brothers
that they want Jnanam and Moksha.
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Revision (97) :

Topic 126 :
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e Tatva Drushti asks permission of Guru to ask question.

* We are children of king Shubhasantiti, ignorant, in pitiable condition.

* We have diagonosed the problem.

* Samsara is because of self ignorance's need self knowledge.
 Not Artha, Artharthi Bakta.

 Atma Jnanam required.
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Ishwara Sharanagathi leads to

A

y

Guru Sharanagati

A

y

Shastras Sharanagati

A

y

Jnana Sharanagati

A

y

Atma Sharanagati

A

y

Fall on my own lap

Gita :
HE?HH?HJ R4 sarvadharman parityajya
HTH 207 =7 | mamékam $aranam vraja |

2T AT FEITRET:

TILTRSATH AT ¢ 1| 2<-85 |l

aham tva sarvapapebhyah
moksyayisyami ma sucah || 18 - 66 | |

Abandoning all Dharmas, (Of the body, Mind and intellect), take refuge in me alone; | will liberate thee,
from all sins; grieve not. [Chapter 18 - Verse 66]




We surrender to Guru, Karunanidhi, ocean of Daya.
Lie mythological tree in heaven or Chintam — level, Kamadhenu, wih Yielding sources.

We are under control of Dukham, have no freedom w.r.t. happiness and Dukham.

Dukham grips us wherever it wants, we are bound totally.

Dukham is our Swami, master.
With your permission, we will ask some questions.

Arjuna did not ask for Brahma Vidya directly.

Gita :
aﬂﬁuqfrqﬁqgawm: karpanyadosopahatasvabhavah
Wﬁ:{ el ‘qﬁﬂn:[\g?‘]a'[ | prcchami tvam dharmasarnmudhacetah |
q@q: CSNSIE q\fé a4 yacchreyah syanniscitam brihi tanme
]%ng =TI | i g9 1l R-9 Sisyaste'harn $adhi marh tvar prapannam | |2.7] |

My heart is overpowered by the taint of pity; my mind is confused as to duty. | ask Thee. Tell me decisively
what is good for me. | am Thy disciple. Instruct me, | have taken refuge in Thee. [Chapter 2 — Verse 7]

Arjuna says :

| am Dharma Sanuda Chetaha... confused regarding Dharma.
Shishyate’ham Shaadi mam... | am your disciple, please teach me.

Krishna should have taught Dharma but he taught Atma Vidya. Why? 1245




Gita:

A & ga==nta aAhgag

T3 TH T3 MU = AT |
STATH HTEHITE,

= GUUTHY =iaaaTH1. 1l R-< I

na hi prapasyami mamapanudyad
yacchokam ucchosanam indriyanam |
avapya bhumavasapatnam rddham

rajyam suranam api cadhipatyam | |2-8| |

| do not see that it would remove this sorrow that burns up my senses, even if | should attain prosperous
and unrivalled dominion on earth, or even lordship over the gods.[Chapter 2 - Verse 8]

Arjuna:

* By going to heaven, | will not be able to solve problem of sorrow.

* If Krishna had taught Dharma Shastra, Arjuna would know how to go to heaven but

Arjuna does not want this.

Dharma Vidya

Atma Vidya

- Leads to Svarga, Sukha
Praptihi.

- Leads to Moksha, Dukha
Nivritti.

* Swami Shankarananda has written beautiful commentary on Gita in Sanskrit called

“Shankaranandi”.
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Gita:

aﬂﬁuqfrqﬁqgawm: karpanyadosopahatasvabhavah

Wﬁ:{ el ‘qﬁﬂn:[\g?‘]a'[ | prcchami tvam dharmasarnmudhacetah |
q@q: CSNSIE q\fé a4 yacchreyah syanniscitam brihi tanme
]%ng =TI | i g9 1l R-9 Sisyaste'harn $adhi marh tvar prapannam | |2.7] |

My heart is overpowered by the taint of pity; my mind is confused as to duty. | ask Thee. Tell me decisively
what is good for me. | am Thy disciple. Instruct me, | have taken refuge in Thee. [Chapter 2 — Verse 7]

 Dharma, means Atma only.

* Arjuna declares, | am confused regarding Atma, asks for Atma Jnanam.
 Dharma has meaning of Atma.

Dharma:
* That which sustains, the creation.

 The material cause is pure existence, consciousness, bliss, Brahman, which is Srishti,
Sthithi, Laya Karanam of Jagat.

 Srishti, Sthithi, Laya Karana, Sarvam Dharyati, Iti Dharma.

* Arjuna asked for Atma Jnanam.
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Katho Upanishad :

=, Sy - | ol ol Sl
gy fafafafea 1

T & gfas=aey 99
A= q7 ARl U

= LAV -

AT AT 0d AT Forad 11 29 |l

Devair-atrapi vicikitsitam pura
na hi suvijneyam-anur-esa dharmah,

anyam varam naciketo vrnisva

ma moparotsir-ati ma srjainam Il 21 1l

“On this point even the gods have doubted in olden times. Verily the subject is very subtle, it is not easy to

understand. O! Naciketas, choose another boon ; do not press me on this, give this up for me.” [| = | — 21]
:iél T rq rq hq ihqq rﬂ~| q rqq(q Devair-atrapi vicikit-sitam kila
= T T T9 ngchg | tvam ca mrtyo yan-na suvijneyam-attha,

TFAT AT ATGIAT T e+ AT
ATHET FEECT UaeT &iEd 1l 220

vakta casya tvadrg anyo na labhyo

nanyo varas-tulya etasya kascit 11 22 1l

Thou sayest, O! Death, that even the Gods have doubts here and that this in not so easy to know. None
other (teacher) like thee, who can tell of this, can be found ; no other boon can, at all, equal this. [| — 1 - 22]

e Krishna inferred.
* Here Guru promises Atma Vidya.

Tells Sishya :

e By Listening to teaching, all knots of heart will be torn asunder.
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Mundak Upanishad :

T FEOUT ARG e=<T TESeaT: |

Bhidyate hrdaya-granthih chidyante sarva-samsayah |

AT =T T WW TEUIEY |l <l ksiyante casya karmani tasmin drste paravare 1l 8 1|

When He is seen both in the higher and the lower, the knots of his heart becomes untied; all doubts are
dispelled; and all his Karma-s is consumed. [Il = || — 8]

Hridaya Granthi

Adhyasa

Agyanam Samshaya

Superimposition

lgnorance Doubt

e By Sravanam all 3 will be destroyed.

* You will jump in Joy, Guru promises!!
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Topic 127 :
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* Tattva Drushti reveals intense desire for Moksha.
* @Guru has fulfillment, not interested in name, fame, Dakshina.

e Has great compassion for suffering Sishya, it is the cause for teaching, natural result of
Poornatvam.

* Sishya gets Abundance of Joy and happiness as Hridaya Ananda.
* Joy not come from Atma Jnanam.

* |am going to get Jnanam and Moksha gives Sishya immense joy.
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e With humility he asked.
* Eh, Bhagawan you are Sadashiva Dakshinamurti...
* Sadashiva = Ever Auspicious, Mangala Pradhahe.

* Lord, whose body is facing south, Lord Yama, indicates he is not afraid of Yama Dharma
Raja.

* Yama is sitting in south frightening everyone of old age, disease, death.

* Facing south means facing fear of Jara, Maranam.

Gita :
3'%9'\8\‘*{-“:1)@?:*—! icchadvésasamutthéna
S~asH=d IATEA | dvandvamohéna bharata |
Hﬁ’éffﬂf_-\-l TIH=E sarvabhuatani sammoham
TE M= 99 Il ©_s 1| sargé yanti parantapa || 7-27||

By the delusion of the pairs of opposites, arising from desire and aversion, O Bharata, all beings are subject
to delusion at birth, O Parantapa (scorcher of foes). [Chapter 7 — Verse 27]

* Greatest fear = Fear of old age and death.

* If we surrender to Dakshinamurthi we will also not be afraid of old age, death.
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Sad Darshanam :

FH IS F I TAT T=HAT=AT- mrrityunjayam mrrityubhiyashritana-
W EGCEal mahmmatirmrritumupaiti purvam |

37T TIATIISHAY é—ir atha svabhavadamrriteshu teshu

el A c AT OTsThIA: IR katham punarmrrityudhiyo'avakashah || 2 ||

In those who, due to the fear of death, take refuge in God, who is beyond death, the ego disintegrates,
before their physical death takes place. Therefore, how can the thought of death occur again in those who
are by nature immortal ? [ Verse 2]

* Text begins with this sloka.

* Dakshinamurti = Fearless = Moksha.

* Fear =Samsara.

* Guru—you are fearless Dakshinamurti and Sarvagyaha, omniscient.

* We are Sarva Agneyaha, surveying this that.

* We have constant fear of Pancha Anatma :
o Possession

Profession

Body

Mind

Family

O O O O
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e What we are afraid of varies from time to time.

e That | am afraid continues from birth to death.

e As Children — Afraid of Exams.
e Asyouth — Afraid of Parents.
e As Adult — Afraid of Boss.

e Asold age — Afraid of Disease and Death.

* Samsara = Bayam.
* Moksha = Abayam
Taittriya Upanishad :

Iel 349y

Td A AsAT ds AeadsAaaassaa
gfasol @=gd | 31T AT IraY srafa
TqT TAAY TARHAIGIHA=aL Fed |

I aET 7T Hafa doaq o
RgNsA—a=ET dgAYT & safd n3n

yada hyevaisa
etasminnadrsye'natmye’nirukte’nilayane’'bhayam
pratistham vindate | atha so'bhayam gato bhavati
yada hyevaisa etasminnudaramantaram kurute |
atha tasya bhayam bhavati tattveva bhayam
viduso'manvanasya tadapyesa $loko bhavati | | 3 | |

When this seeker attains the fearless oneness with Brahman who is invisible, incorporeal, inexplicable and
unsupported, then he becomes free from fear. When however, he makes even the slightest distinction in
Brahman, then there is danger for him. That every same Brahman Himself becomes the source of fear for
him who makes a difference and who reflects not to the same effect, there is the following Vaidika Verse.

[2-7-3]

1253




2 fold Moksha

Dukha Nivritti Paramananda Prapti

Practiced so far Dvaita Bhavana

Karma Yoga Upasana Yoga

* Puja, Upasana, are performed with Dvaita Bhavana, cannot give Moksha.

Mandukya Upanishad : Advaita Prakaranam

3YTHATSEN AT ST aEATor add | upasanasrito dharmo jate brahmani vartate |
q'm:?q%qv,i' ¥4 qorat FIOT: TH: I 2 | pragutpatterajam sarvam tenasau krpanah smrtah || 1 | ]

The individual ego taking to the Path of Devotion (Upasana) imagines itself to be related to the manifest
Brahman, who is supported by it as having Manifested Himself. Such an ego is said to be of narrow intellect
because it thinks that before Creation, all was of the nature of the unborn Reality. [3 - K - 1]

 Dvaita Bhaktas are unfortunate.
e Start with Dvaita Bhakti, end with Advaita Bhakti.

* Give us some way of removing Samsara...
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Gita:

Fl'[rf-,\"[r\@ ogoTarad tadviddhi pranipatéena

QiR 9HSraT | pariprasnéna sévaya |
\jqa&ﬁ:‘d r=| =SITH upadéksyanti té jianam
sllr:—lc—lt-c-lrdqr:'\z?-—l: I »-=22«¥ jAaninastattvadarsinah | | 4-34| |

Know that by long prostration, by question, and service; the wise who have realised the Truth will instruct
you in (that) Knowledge. [Chapter 4 — Verse 34]

e Dasoham to Soham.

Brihadaranyaka Upanishad :

Asfada, aeacee 8, @ sl T, s0'bibhet, tasmadekaki bibheti; sa hayamiksam cakre,
YA IrdTied, AT e, aq ey yanmadanyannasti, kasmannu bibhemiti, tata evasya bhayam

AN, FEATCEANSI? gfddiaed %9 safd I 2 I || viydy, kasmaddhyabhesyat? dvitiyadvai bhayam bhavati || 2 ||

He was afraid. Therefore people (still) are afraid to be alone. He thought, ‘If there is nothing else but me,
what am | afraid of?’ From that alone his fear was gone, for what was there to fear? It is from a second
entity that fear comes. [I = IV — 2]

e Dvaitam means Bayam will come.

* Any amount of Upasana and Karma does not give security, Moksha.

e Dvaita Bhakti = Samsara Amplified more.

e SOS to Lord : World giving problems, save me... 1255




Kaivalya Upanishad :

¢ ™, i _ . _ . . —
o FHHM q Sd1 Yedd AP SFHATHEY: | na karmana na prajaya dhanena tyagenaike amptatvamanasuh |
QT T Fed ggﬁ?n fraTeTd geaar it 3\l || parenanakar nihitarh guhayarh vibhrajate yadyatayo vidanti |/ 311

Not by deeds, nor by progeny, nor by wealth, but by renunciation alone have some people attained
immortality. That which the renunciates attain is beyond the heavens, yet it shines in the cave of the heart
(the intellect). [Verse 3]

Sishya :
* Give me some other source for Bayam eradication and to discover fulfillment.
e Shaadi — May you teach.
* Shas Dhatu.

Gita :

mﬁﬂqé:\rq‘}[qga@m : karpanyadosopahatasvabhavah

Li@'i;\_' =l ‘C‘IJ_THJ.I_!‘\G-Q(—“: | prcchami tvam dharmasarnmidhacetah |
q@q: L N IE ] gl\r\@ (‘I"':I yacchreyah syanniscitam brahi tanme
1%[@311%56’ 1R 91 =i TOSH Il R-w I Sisyaste'ham sadhi mam tvar prapannam | |2.7] |

My heart is overpowered by the taint of pity; my mind is confused as to duty. | ask Thee. Tell me decisively
what is good for me. | am Thy disciple. Instruct me, | have taken refuge in Thee. [Chapter 2 — Verse 7]

3 features over

|
[ I 1

Pranipatena Seva Prariprashna 1256




Topic 128 — 168 : Jnana Upadesa — Teaching by Guru

(AT.92¢-9 %) ATATTR:-

6 = 'Fr\ Ty [ = Ll - ™ .
(2 2<) T9ToTH T HTA=T Glledsie A qaqaadd s HgIaraFqra<9r. -

Mahavakya Updesha :

Guru going to give Jnanaya Upadesa : Teaching meant to generate Jnanam.

All topics are teaching to Tatva Drishti, Uttama Adhikari.

5t Chapter — Adrushti
6t Chapter — Targa Drushti.

Teaching

Conventional Manner

- Yes there is Samsara and
Teaching for Samsara
Nivritti.

Unique Manner

- You have no Samsara

1257



Vivekchoodamani :

=HT 92 fagsaa S99 :
HEA AT EaLoT STegar= = |
SE G IGIRE G IRty
a9 {HIET a9

L. L

AT==TTTH 11

43 1l

ma bbhaista vidvamstava nastyapayah
samsarasindbostarane'styupayah |
yenaiva yata yatayo'sya param

tameva margam tava nivdisami || 43| |

Fear not, O learned one! There is no danger for you.

There is a way to cross over this ocean of relative

existence. | shall instruct you in the very path by which the ancient Seers have reached the Beyond. [Verse 43]

Rl ATH F=T: F=qH0T AETA:
H=2d GiasS=a =H=i =Tt
HISTHTIHATHT 9G¥ : =F AT=HT

TR : HATTZT=AATH_1 49 11

ko nama bandhbah kathamesa agatabh
kathan pratisthasya katham vimoksh |
ko'savanatma pavamalh ka atma

tayorvivekal kathametaducyatam || 49| |

What, indeed, is bondage? How has it come? How does it continue to exist? How can one get out of it
completely? What is this not-self? Who is the supreme Self? And what is the process of discrimination
between these two (Self and not-self)? Please explain all these to me. [Verse 49]

* We have a path created by Guru’s in the past.

* Guru Accepts Samsara = Adhyaropaha.

How Samsara came?

* Punarapi Jananam...
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Gita:

e Tatva Buddhi Samyoga Labathe...

* You are assuming you are born, you are the body, mind and have Samsara.
Problem:

* Not Samsara but Samsara misconception.

Guru:

* Desire for Moksha is wrong desire | can’t fulfill this desire.

Revision (98) :
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Conventional :

Guru in agreement with Sishya and both confirm Samsara is there.
This is method for Madhyama and Mandah Adhikari.

Approach wrong, to remove Samsara.

Negate Sadhya Moksha as an existing thing.

Moksha as goal does not exist.

Don’t Strain for non-existent.

Sadhya Moksha is like chasing mirage water.

Example :

Guru:

Deer chasing Mirage water will become more thirsty.

Next Janma, Yoga Brashta, will be successful!

Moksha
|
| |
Sadhyam Svarupam
- False, does not exist. - Truth
- Samsara exists in me. - Samsara can’t exist in me
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Misconception :
* | have Samsara.

* No Sanchita, Prarabda, Punarapi Jananam cycle.

* Thought : | am Samsari, | have Sanchita Karma, Prarabda, Agami Karma, this notion is
Samsara.

* Removing Karma Trayam is Moksha, conventional approach.

* Removing false thought from intellect | have Karma Trayam, Nishchaladasa approach.

* This comes about spiritual education program called Jnana Prapti, Jnana Yoga,
Sravanam, Mananam, Nididhyasanam.

* One becomes Uttama Adhikari by following Karma Yoga.
* Removal of false thinking = Removal of Branti.

* Adhyaropa process is not there for Uttama.

* Directy Apavada taking place.

* Adhyaropa takes many years in conventional teaching.

e Apavada — casually Mentioned.

e For Uttama, Apavada is Main.

* Adhyaropa not there.

 Moksha is 2 fold, cognitive process.

* No new experience is involved, only understanding.
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2 fold process to drop false notion

Adhyaropa

Apavada

Guru:

I can never give you Moksha because your desire for Moksha is born out of delusion,

misconception, Brahnti Janyam.

Teaching

Not giving Moksha

Desire for Moksha is wrong

Misplaced desire :

Establishing this straight away is Mahavakya teaching.

No Srishti, no Sharira Traya Viveka.

Moksha — 2 components

Atyantika Dukha Nivritti

Paramananda Prapti

- Total elimination of sorrow.

- 2nd 50 years, problems many.

- Dropping headache and
problems = Peaceful life.

- Attainment of Ananda,
happiness.
- 1st—50 years of life.
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* Jnanam —one.
* Here, what is liberating knowledge?
* Advaita Vedanta alone liberates person.
* That alone removes Dvaitam, cause of sorrow.
* Jiva Brahma Nivartaka Jnanam no Dasoham Bavana but Soham Bhavana.
 Why Moksha Sadhana?
Brihadaranyaka Upanishad :

sfd, arAE @Y, & g o, s0'bibhet, tasmadekaki bibheti; sa hayamiksam cakre,
TrACIoelied, AT frerifa, aa vary o yanmadanyannasti, kasmannu bibhemiti, tata evasya bhayam

dNr, FEATEEANSI? gfddiaed 59 safd 1 R 1 || viydy, kasmaddhyabhesyat? dvitiyadvai bhayam bhavati || 2 ||

He was afraid. Therefore people (still) are afraid to be alone. He thought, ‘If there is nothing else but me,
what am | afraid of?” From that alone his fear was gone, for what was there to fear? It is from a second
entity that fear comes. [| — IV — 2]

* In duality, Samsara can’t be avoided.

* Duality means time, space, mortality.

* Advaita Jnanam alone is Moksha Sadhanam, talked in Veda.
e Dvaita Nivartaka Advaita Jnanam = Guru Upadesa.

e @uru contradicts students statement here.
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* Your desire for Paramananda Prapti and desire to eliminate sorrow, Moksha Ichha, is
Branti Janyam — born of delusion.

* For wrong desire no means for fulfillment.
 Moksha can’t be given by Guru to disciple because it is wrong desire.
* During entire Chapter 4 — you are Uttama Adhikari.
* If chapter meaningful, it is indication you are Uttama Adhikari.
e If Chapter 4 —impractical, then Madhyama, Mandah Adhikari.
e Acid test for Uttama Adhikari, only meaningful in Chapter 4.
Branti Janyam :

* Logic — Tvam Nisargartha Eva.

You by very nature not

Miserable body Disturbed mind Dozing Karana Shariram

* Inall 3 periods of time, you are Atma, who is aware of disturbed mind.

* You are witness of sick body.
* Tvam Nirathi Shaya Paramananda :
You are of the nature of Ananda which is unsurpassed.

* Vedanta never says you are the disturbed mind but Atma.
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Which is Ananda Svarupa.
If you think you are Mind, you are Mandah Adhikari.

Uttama Madhyama + Adama
- Captures teaching - You taken as body — mind
- Vedanta works - Not eternal
- Veda Purva works

Communication gap.
Guru directs person to Karma Khanda — Puja, Japa, temple visits.
What is nature of Anatma?

Sada Dukha Svarupam.

Meditate :

Atma which is Ananda Svarupa is seeking Ananda from Anatma, Dukha Svarupam.

This is our entire journey of life.

| - Atma

\ 4

Seeking Ananda from Anatma,
Dukha Svarupam

Your direction of seeking is wrong.
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e Struggling in wrong direction and complaining about God.

* Na Yujyate — it wont work.

Desire possible under 2 conditions

- Seek what | don’t have. - Seek at right place.
- Bhagavan can’t give head, which - Sari not in toy shop.

| already have. - Ananda only in Atma plane not
- Ananda already attained. in Anatma plane.

- Maha Moodah if searching in
wrong plane of Consciousness.

- “Waking, dream, sleep” not real
Ananda, all reflected Ananda.

* Omnipotent Bhagawan can’t eliminate sorrow from you.

* You don’t have an iota of sorrow, you are ever free from Dukham.

. o . =, [ — = = e
Py THAAAIOTE=T, T97T A3 FE=q aaaael ad ardadad g=agr=dl
qaq = = =5 A2 o r-4 b M 1 1= = 3 oy b A+ = 1= S £

<
(;%
e

)

TEHTAR TS

kv

ST SHL A AegedT F GH8aT 9 Fedq| g o7 =

[y [nd

. — 2 [ [
»71: '\J‘I"l"iH*’_'JIIIQH’HH"H*’_QCI\F‘-H"#!'HITi"-C?I"F“J’;i(-q’HIIHI asHIrH | Ll ETHIR

AATHTUMT L A=Y HATH]

1267




Samsara in the form of pain, Punarapi Jananam for Body, Mind, Ahamkara.
You don’t need to pray, let this be my last birth.

If you do this, you have listened to Vedanta with intense Vairagyam.

Detachment as Atma has not been properly internalized.

Not gone inside, | — the Atma.

Heard 3 times Prasthana Trayam.

| have Jarana, Marana notion, is Samsara.

If it were there in you, then can pray for last birth.

Bhagawan can’t eliminate Janma from you, because you (Atma) have no Janma.
Janma, Marana is solidified delusion, coming because of thinking, wrong notion.
As Atma, no Jarana, Maranam.

This teaching for Uttama Adhikari.

For Madhyama, Karma Yoga, Ishvara Arpana Buddhi, Prasada Buddhi.

Mandukya Upanishad — Karika : 3'9 and 4t" Chapter

In all 3 periods of time Samsara not there in you.

Desire to eliminate sorrow, which is not there, is not possible unless you are
confused.

Mahavakya Upadesa in Guru’s language.
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Listen not with detachment.
Vedanta is the only Pramanam (eye of wisdom) w.r.t. my nature.

All other Pramanams talk about Anatma as ultimate truth.

Vedanta Other Pramanams Pratyaksha,
Anumanam... etc

- Deals with Atma - Deals with Anatma

Therefore, can’t challenge Vedanta.

Uttama Adhikari absorbs this teaching like sponge absorbs water.

Dropping 2 fold desires is Moksha.

2 fold desires for Moksha are external struggles.

Tvam Brahma eva Asi.

Unless you internalize this, struggle will continue.

5th capsule of Vedanta :
By forgetting my real nature, convert life into Burden.

By remembering my nature, | convert life into a blessing.

Tvam Brahmaeiva Asi.
What type of Brahman?

Janma Marana Adhi Shunya.
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* Brahman free from Janma and Marana, Samsara and its consequences.

Gita:

g\'f\—.-g"—q‘[?\;'f'g a\I]Tq'J:[\ indriyarthésu vairagyam
SIAESgIL 99 < | anahankara éva ca |
\ﬂf‘-llicg\ﬂ(ldllr'a janmamrtyujaravyadhi
Q:W Il 223-R Il | duhkhaddsanudarsanam || 13.9 | |

Indifference to the objects of the senses and also, absence of egoism, perception of (Or reflection Upon)
evils in birth, death, old age, sickness and pain... [Chapter 13 - Verse 9]

e All (Janma, Mrityu, Vyadhi) these are intrinsic nature of Anatma.
* You (Atma) are Sarva Samsara Shunyam.
* Chin Matram Tvam Asi.
Advaita Chin Mudra :
* Index finger to top of thumb.
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Gita:

When life Burdensome, go to green room and remember this fact.

SESS IS = = e B A= |
TGS T =T = |
Toiaaagia:

HI S SIS E1 =T : <l

tasmat sarvesu kalesu
mam anusmara yudhya ca |
mayyarpitamanobuddhih

mam éevaisyasyasamsayahl|| 8-7| |

Therefore, at all times, remember Me and fight, with mind and intellect fixed (or absorbed) in Me; you
shall doubtless, come to Me alone. [Chapter 8 — Verse 7]

Vivekchudamani :

May you not get obsessed with Anatma nature all the time.

T 9 Ssiaas g

JETTOTH= RALRE 11 310 1

nigrhya satrorabamo "vakasah
kvacinna deyo visayanucintaya |
sa eva sanjivanabeturasya

praksinajambiratarorivambu || 310| |

Having once overpowered this enemy, the ego, not a single moment’s rest should be given to it
ti ruminate over sense objects. That is verily the cause of its returning to life, just like water is
the cause for the flowering of a citron tree that has dried up before.[Verse 310]
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Obsession with Anatma will make Anatma more real than Atma, which is our glory.

We reverse whole thing, great accomplishment of Jiva.

Jagat Satyam, Brahma Mithya.

May you not dwell upon disease, death, Samsara, Anatma, too much.

More you think, more it becomes real and get crushed ourselves.

| create Dream and it becomes Nightmare.

Jiva creates waking dream, it becomes a daymare!

Mahavakya :
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Mahavakya :

Tvam Tu Janana Marana Adhi Sarva Samsara Shunya Chinmatra Svarupa Brahmaiva

Asi.
Tat Tvam Asi — This is subject matter of Chapter 4.
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Topic 129 - 138.:
Topic 129 :
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Teachers straight Teaching :

2 Wrong Notions / Desires

| want happiness | want to get Rid of sorrow

e | directly receive the teaching “Aham Brahma Asmi” and accept teaching because
Vedanta is a Pramanam.

* Intellect accepts if it is convinced, intellect does not go by belief.

* Therefore Vedanta prescribes Sravanam, Mananam, Nididhyasanam.

* Guru refutes natural doubts of intellect w.r.t. these 2 ideas and establishes | am ever
free from Dukham.
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Sishya :
e Asks for Moksha.

Guru:

Moksha

| |
Ananda Prapti Dukha Nivritti

* You can’t desire for above Moksha.

* Itis a misconception.

Moksha

\ 4

Dropping, removal of
misconception, wrong notion

v

Branti Nivritti

v

Agyana Nivritti

Why we say this?
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[

Atma

Body - Mind

Superimposition

- No Dukham

- Inert

- Can’t experience
Sukham — Dukham )

- Ahamkara
- Has misconception
False : which must be

removed by knowledge.

Conventional Traditional

Nishchaladasa

- Dukham = Samsara
- Dukha Nivritti = Moksha

- Dukham not there in 3 periods of time in
real | — Atma — pure Chaitanyam.
- Understand and accept, | Atma have no
Sukham, Dukham.
Revised definition of Moksha :
- Branti = Samsara
- Branti Nivritti = Moksha
- Agyana Nivritti = Moksha
- Branti = Misconception
- | have Dukham = Misconception
- We require to drop - misconception that
| have Dukham not Dukham.
- Subtle difference
Moksha = Removal of notion
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* Ananda is my nature, need not be attained.

* Dukha Abava is my nature, get more established in this nature of Atma.

e Dukha Nivritti need not be done.

 We don’t have conviction of mind that Dukha Nivritti is not required.

* Objections are raised and Nishchaladasa answers.

* Message of Vedanta.

* Ananda is my nature.

* Need not get Ananda from outside.

Objection - contradicts

- Ananda is my nature
- Actually Dukham is my
Anubhava.

- Ananda not from inside Atma
- Ananda is from contact with
sense objects.

- | get Ananda from people,
class, situations.

* Something is cause of happiness, if | negate few sources, | will go crazy.

* If teaching not internalized,

we mechanically raise questions.
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Objection :

* If my Atma is infinite Ananda, by nature, then because of contact of sense organs with
sense object Ananda shouldn’t come from outside.

* Your message is illogical.
My experience :

e Contact with external world gives Ananda.

* Before contact, no Ananda.

* Ananda not my nature.

* Therefore external object is source of Ananda.
Purva Pakshi :

e Happiness comes from outside only, Atma cant be Ananda Svarupa.
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Nishchaladasa:

Problem caused by non-assimilation.

Ananda in Taittriya Upanishad

Bimba Pratibimba

Svarupam — not known.
| mistake myself to be Body / Mind / Intellect.

All have inadequacy.
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Apoornatvam — limitations —
incompleteness of Ahamkara

Physical Emotional

Intellectual

* Apoornatvam of Ahamkara expresses as multifold desires.

* Aslong as | take myself as Ahamkara, Apoornata will not go away.

Live as

Not as

- Poorna Atma

- Apoorna Ahamkara
- Will have desires

Misconception :

Object will convert Apoornatvam into Poornatvam.

Apoornatvam Ahamkara

Poorna Ahamkara

- Bachelor
- Couple
- Father

- Get married
- Get child
- Become fatherin law

We struggle to get Poornatvam from one object, relation, circumstance.

What | desire varies, that | seek Poornatvam persists.

We can’t get Poornatvam till Atma Agyanam is there.
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Desire extends to Vedanta.

Vichara Sagar not done, intellectual Apoornatvam.

Apoornatvam will continue at Ahamkara, Vyavaharika level for Jnani and Ajnani.

Jnani Poorna not because he has studied all books.

He has understood, | don’t have to study to claim Poornatvam.

| am Poorna inspite of unstudied books.

In library, books tease you :

o Have you read me?

Knowledge of the fact :
o Ahamkara can never have Poornatvam or give fulfillment ever is, Moksha.

lgnorance = Samsara, cause of desires in the Bosom, Vishaya Ichha is born, stree,
Dhanam, Putra.

Through spouse, wealth, children, one wants to have Poornatvam, make oneself
complete.

Vishaya

Sense objects Relationships
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* There is attachment to all Vishayas.

* Mind disturbed if it wants something and it can attain it.

 When mind disturbed, how can Atmananda get reflected in disturbed mind.

* In Sushupti, mental disturbances resolved, experience reflected, Pratibimba Ananda.
* Atma remains witness to resolved mind in sleep.

* Waking up, Chanchala Buddhi, stress, distress.

* In waking, Ananda not absent but unmanifest.

Example :
e Stars during daylight.
e Asukham = Avyakta Sukham
= Apratibimba Sukham
e Abhilata Vishaya Labhe.

 When object attained for few minutes, object quietens the minds agitations and we
experience Prati Bimba Ananda.

 Then | forget the object.
e Buddhi calm when object attained.
* Buddhi Antar Mukha Bhavati, no more extrovert.

* Cause for extrovertedness gone.
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* Bahirmukha Vritti gets converted to Antar Mukha Vritti.
* Antarmukha Vritti gets converted to Atma Abhimuka Vritti.

* In Disturbed mind, Ananda not reflected but Vritti is generated.

» 5 features of happiness :
I.  Happiness is not part, property, product of the mind.
Il. Happiness is an independent entity, makes mind happy now and then.
lll. Happiness not limited by boundaries of the mind.
IV. Happiness continues to exist even when mind is resolved.

V. Surviving happiness not accessible because medium for manifestation is not
available.

e Surviving nonexperiential happiness is my real self.

*  When my own happiness gets reflected in mind, what mistake | commit?

 Anandais born from Vishaya.

* Thisis Branti, delusion.

e  Whatis truth?

* InlJada Vastu, sense object, there is not a droplet of Ananda.

Vivekchoodamani :
Example :

* Dog bites dry, rough bone, gets blood.
g )/ g g 125>



By Anvaya Vyatireka Argument :

» Before biting bone, no Ananda after biting, Ananda, bone is source of Ananda, dog
concludes.

* Humanity not different from dog.
Example :

* Son born — Happy

e Before unhappy.
Conclude :

* Putra — cause of happiness.

 When Vishaya Pravirti takes place, Vishaya Ananda and attained, mind turned inwards,
Atmanaha Bhati.

* No happiness in sense object.

Gist of Paragraph :
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On logical analysis conclude :

Vishaya not object of happiness.

Assume :

Ananda comes from new born son.
New desire = Admission to good school.
Mother not happy if no admission.

Putra is there, but still there is sorrow.

There is absence of Ananda in presence of Putra.

As we keep aquiring, happiness generated.

When we go to new desires, the fulfillment of old desires are washed away...

Nasruddin Mulla :

Snatches bag from pedestrian, runs away and then returns it.

Pangs of Sorrow

Happiness

Bag gone

Bag returned

We conclude bag gives happiness.
We seem to enjoy when taken and given back.

Some other phenomena happening.

Object quietens the agitated mind.




If Putra source of Ananda, should give Ananda at birth, Admission, marriage.... If his

intrinsic nature.
Example : Heat of fire always there — Nature.

When new desires come, old Ananda goes.

Vedanta Explanation:
When desires come, mind gets disturbed, Atma Ananda not reflected in the Buddhi.

Putra arrival removes Putra Ichha not Putri Ichha.

Life long, objects arrive and go, removing and adding mental disturbances.

When any disturbance comes, Ananda goes, no Pratibimba Ananda in the mind.

FrgTaa, I= FEuaEaE-=r FaEa S 937 g aEEmag =z eias—ara s
TETAA A d,; 7 G 99T FGaid| 9T T2- et uaas: A7 Iar= T HrATea?

TARHAl  T=09A9 JaaE: maseaes: B sea e msdaaaraaiaaaaid,
Aer=mgdl: TIAH  HaT HAfAgaedral  «  ar  aga-aga"3dal . Harea T

- [ m— [ — [ — . . [ — .
YT Raa guas=aTa=sd S Aaaai - aqaTead — T gaaeTsTeo
AT s raatal 31 HaaaT diagararcasa=araya: Jiaia & =adar dafal =
TETHEISHSTdl Tar FAuasayssar qEeita gEErged |t "t ZE

[ — [ — . [ — [ [ h— [ —

HEATAEddRTaasd EeseErg, 99 UaE SO0  reiaia T, ATaesradiaT:|
T Euassa==: | By at= T Foarehs oa=e=r 933t "3\ ey
I = e TETTA AT HIATA T CICES I =T
I AT HATETZ2 T =T A TN A=A TH Al FeA AT 3T saem e s el
FPhrea g =aTde2 U TAAcHAT TAATATHT “FTHT T 71, 78 Z[ATH A=A A= ]
AT (A, . @) “Taedaq == =a1+ dara ArEaasiiaea’ (3. 4.3.32)
Q'-J:Illqg/lll

1285



* Vishaya Ananda does not regularly produce Ananda.

e Son’s arrival, jumping, smiling.
e Daughter not arrived, sad.

* Example : Sugar always sweet.

* Each disturbance has a distinct cause

 Vedanta does not allow disturbance to arise.

Revision (100) :

Topic 130:

* Sense objects don’t have Ananda of their own, can’t give Ananda.

* Help person to get indirectly to get Ananda.

e Objects can quieten the mind.

* What quietens the mind depends on ones Raaga Dvesha.

Atma Ananda

Reflects in quiet mind

Raaga Dvesha

Pratibimba Ananda 100%

Desire crops up

1286



Desire crops

Desire fulfilled

10% / 20% / 30% Ananda New Desires

- Disturb Ananda

- Priya — Plane landed

- Moda - Wave
- Pramoda — Embrace
Example :

- Son coming from USA

Duties can disturb mind and one gets irritated.

Disturbances obstruct Ananda.
Object not source of Ananda.

Atma is source of Ananda.

Reflected Ananda impermanent.

Satvic Vritti, Antarmukha Vritti, Anandamaya Kosha Vritti in Sushupti gives reflected

Atma Ananda.

Atma’s Ananda called Svaroopa Ananda, Bimba Ananda.
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Taittriya Upanishad : Brahmananda Valli

HATs=dX ATcHIssA=GHA: | d=19 qgof:
" AT U GV U9 | a9 JVAErde |
Fead geuiae: | 989 Badaa R |

AT gferor: 9aT: | 9HIg 39R: 98T: |
ATeeG ATCAT | FEH J=a qfasol dg=ay
gellshY aTafa 0 = |

tasyaisa eva sarira atma |

yah purvasya tasmadva etasmadvijianamayat |
anyo'ntara atma“nandamayah | tenaisa piirnah

sa va esa purusavidha eva | tasya purusavidhatam |
anvayam purusavidhah | tasya priyameva sirah |
modo daksinah paksah | pramoda uttarah paksah |
ananda atma | brahma puccham pratistha tadapyesa
$loko bhavati || 2 ||

Of that, of the former, this one verily is the embodied self. Different from this self made up of intellect
(Vijnanamaya) is another self within, formed of bliss (Anandamaya). By this, that is filled (By Anandamaya
the Vijnanamaya is full). It also has the shape of man. According to the human form of that is the human
form of this. Of it, Joy (Priya) is the right side, Rejoicing (Moda) is the left side, and bliss (Pramoda) is the
trunk. Brahman is the tail support. There is this following Vaidika Verse about it. [2 - 5 - 2]

Brihadaranyaka Upanishad :

AT A Tahl aSaladdr sagafa,
oY Seddish: THArr=Ta
%?ITFIF___EQTQTI_\’:I' OJTraidca:,
YT 9IHAT ITTa:,
QYT 9IHAT Hd9dd,
TEIsT=T 9IHAT diah:,
TSIsETA 9IH 3lodoa:;
TaIAarasa T dT=ATT=T
ITATTT ATATHIASIIA T I

3= 1

salila eko drastadvaito bhavati,
esa brahmalokah samraditi
hainamanusasasa yajnavalkyah,
esasya parama gatih,

esasya parama sampat,

eso'sya paramo lokah,

eso'sya parama anandah;
etasyaivanandasyanvyani

bhatani matramupajivanti || 32 |
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O

20
120




It becomes (transparent) like water, one, the witness, and without a second. This is the world (state) of
Brahman, O Emperor. Thus did Yajiiavalkya instruct Janaka: This is its supreme attainment, this is its
supreme glory, this is its highest world, this is its supreme bliss. On a particle of this very bliss other bei

live. [4 - 3 - 32]

ngs

* Mind always disturbed by next program created by Vasanas.
* Use Anvaya Vyatireka.

* This analysis is life changing fact.

* Analyse any joyful experience.

* Object is there, reflection gone.

* Desha, Kala, Avastha Parichina — limited Pratibimba Ananda.

Vishaya
|
| |
Anvaya - Satva Vyatireka Abava

- Person - Still person happy

- Happy - Yogi in Nirvikalpa Samadhi
enjoys Pratibimba Ananda
without any sense object.
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Vishayananda comes when Vishaya comes.

Example : Archimedes cried Eureka, Runs in street in Joy.

Pratibimbananda arrives and goes.

What arrives

Bimba Ananda

- Pratibimbananda

- Does not come
- Svarupam

In deep sleep, everyone enjoys Maha Pratibimbananda, therefore everybody loves to

sleep and hates to come out.

Sleep = Source of Ananda.

No objects, hence Vishaya not Ananda Hetu.

Conclusion:

Vishayananda Lesaha Api Nasti.

Not a wee bit of Joy in objects.

One Ananda — 2 Versions

Non experiential

- Atma Ananda

- Through Jnanam

Experiential Kosha Ananda

Pratibimba Ananda
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* Both belong to one Atma.
* Other than Bimba and Pratibimba Ananda, no other Ananda at all.
* Sarvatra Avabhasate.

Taittriya Upanishad : Brahmananda Valli

aHY T ARR 3EAT | tasyaisa eva $arira atma |

T: JAET dEAIGAT TATHAIG QA=A | yah purvasya tasmadva etasmadvijfianamayat |
HlsToR ATcAIssATGHI: | A=Y Ui anyo'ntara atma''nandamayah | tenaisa purnah

q a9 Y gmﬁtr Tq | 8T ‘g‘E“Iﬁﬂ?m{ | || sava esa purusavidha eva | tasya purusavidhatam |
Iead Jeuiaen: | 98 OEAT R | anvayam purusavidhah | tasya priyameva $irah |
AGY GIaToT: 98T: | 9HIG 3oR: J&T: | modo daksinah paksah | pramoda uttarah paksah |
AT=l=G ATCHAT | FEA J=6 Yidsol dgeAY | ananda atma | brahma puccham pratistha tadapyesa
Rl srafa m R Sloko bhavati || 2 ||

Of that, of the former, this one verily is the embodied self. Different from this self made up of intellect
(Vijnanamaya) is another self within, formed of bliss (Anandamaya). By this, that is filled (By Anandamaya
the Vijnanamaya is full). It also has the shape of man. According to the human form of that is the human
form of this. Of it, Joy (Priya) is the right side, Rejoicing (Moda) is the left side, and bliss (Pramoda) is the
trunk. Brahman is the tail support. There is this following Vaidika Verse about it. [2 - 5 - 2]

e Raso - stands for Ananda.
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Rasa - Meanings
|
| | | |

Soup Sentiments Nava Rasa Ananda

Taste Joy

e Saha = Atma.
Chandogya Upanishad : Buma Vidya

A q AT T AT G@AHRA AT

@ AT a9 afsienfadey $fa (AR | sukham bhiima tveva vijijfiasitavya iti bhimanam
seral fafaema sfa 1 w.23.¢ 1 bhagavo vijijidsa iti | | 7.23.1 | |
I sfa =& @os: ) || iti trayovimsah khandah ||

yo vai bhuma tatsukham nalpe sukhamasti bhimaiva

Sanatkumara said: ‘That which is infinite is the source of happiness. There is no happiness in the finite.

Happiness is only in the infinite. But one must try to understand what the infinite is.” Narada replied, ‘Sir, |
want to clearly understand the infinite’. [7 - 23 - 1]

Vishaya does not have happiness.
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Brihadaranyaka Upanishad :

AT A Tahl aSaladdr sagafa,
oY Seddish: THArr=Ta
SAHAR/MRAMTH AT I o,
YT 9IHAT ITTa:,

AT ATATHAOSNATcd 11 3

salila eko drastadvaito bhavati,
esa brahmalokah samraditi
hainamanusasasa yajnavalkyah,
esasya parama gatih,

esasya parama sampat,

eso'sya paramo lokah,

eso'sya parama anandah;
etasyaivanandasyanvyani

bhatani matramupajivanti || 32 | |

It becomes (transparent) like water, one, the witness, and without a second. This is the world (state) of
Brahman, O Emperor. Thus did Yajiavalkya instruct Janaka: This is its supreme attainment, this is its
supreme glory, this is its highest world, this is its supreme bliss. On a particle of this very bliss other beings

live. [4 - 3 - 32]

* Only small reflected portion of original Ananda, Humanity can enjoy.

[y

o —

z formm
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A=Y TaTH T ATaes=eaTg 7 aAes s asasad 3

FZ9AT 3999 TMglglad TqeaTl

TATTATATATHT FEAATHTAATFITN T =

qaHT T BET ey T g |

I e N N =

e HHd T=g| T9: GF5edd ol
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* Nirathi Shaya Ananda.
* Svarupa Eva Atma.

Conclusion:

Ananda Svarupa Moksha

Is Atma Is Ananda

e Therefore Ananda is nature of Atma.
e Moksha is nature of Atma.

* Moksha does not exist as destination ever.

* Expectation of Moksha is Branti, called Samsara.

* This revised definition only for Uttama.

* Expectation of Moksha = Samsara.

* Dropping expectation of Moksha = Samsara Nivritti.

* By understanding — Moksha does not exist as a destination, Goal.
* Moksha exists only as Svarupam.

* No Shastra, God or Guru can give Moksha.

* Moksha already my Svarupam.

* | am nature of Moksha, Ananda.

 When | contact sense objects, Ananda Abhivyajjate, Ananda is manifested.
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In Vishaya Ananda - Atma Ananda is manifested.
Mirror - Does not produce face.

Mirror manifests my face which is already there in my shoulders.

Abhivyajjate Iti Janiti.

Smruti Example :

Brihadaranyaka Upanishad :

Or AT fasasa Iadrsa=day;:, yo retasi tisthan retaso'ntarah,
T AT o dq, TIET Idd: AOIA, yam reto na veda, yasya retah
AT YAlseaXT IJHAT, dariram, yo reto'ntaro yamayati,
Y o 31IcHISrd€4cl+qdidi; esa ta atma'ntaryamyamrtah;
3TSEr &%eT, 3T AT, adrsto drasta, asrutah $rot3,
3THAT HedrT, 3Ifa=ar =g amato manta, avijnato vijnata;

ATATsATsT®T &saT, AT=arsarsf@a &iar, nanyo'to'sti drasta, nanyo'to'sti srot3,
ATATsATSTET HodT, ATATsATsTE®T @1, || hanyo'to'sti manta, nanyo'to'sti vijiiata,

Ty T 3-|ch-llc-d<-lcld—\’-ldidi, esa ta atmantaryamyamrtah,
3ATrsIGTAH; ddl BIgaleleh ato'nyadartam; tato hoddalaka
FTHTOTEUTH |l W3 I arunirupararama || 23 | |

He who inhabits the organ of generation but is within it, whom the organ does not know, whose body is
the organ, and who controls the organ from within, is the Internal Ruler, your own immortal self. He is
never seen, but is the Witness; He is never heard, but is the Hearer; He is never thought, but is the
Thinker; He is never known, but is the Knower. There is no other witness but Him, no other hearer but
Him, no other thinker but Him, no other knower but Him. He is the Internal Ruler, your own immortal self.
Everything else but Him s mortal. Thereupon Uddalaka, the son of Aruna, kept silent. [3 - 7 - 23] 1295




Rahu is recognised during Grahanam.

When Rahu conceals the Moon.

Shadow of earth on opposite side of Sun

Shadow of the earth must always be there on the opposite side of the Sun.

Rahu must be there by itself.

Pure Shadow is nonrecognizable.

When moon comes there, during Grahanam, the Shadow falls upon the moon and

invisible Rahu is revealed as the concealer of the Moon.

Moon

Does not produces Rahu

Rahu is Chaya Graha, Shadow.

Manifests Rahu
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* When sun moves, Shadow moves in opposite Direction.

* Rahu in the form of Chaya Graham is moving in opposite direction all the time.

* We can’t experience pure Shadow by itself.

* When is shadow recognised?

* Onaday when moon comes there, upon moon shadow falls.

 Name of shadow = Rahu.

* When moon comes, invisible Rahu manifested as concealment of Moon not as moon.

Dakshinamurthi Stotram :

EIE TEATeRYg, WEAl AT FHACSTEAT rahugrasta divakarendu sadrso maya samacchadanat
T=ATT: HIONT HeIoTaT T TT: THT | sanmatrah karanopa samharanato yo-bhatsusuptah puman |
UTITEaTeH ATY UMEEEY O U= HSaa pragasvapsamiti prabhodasamaye yah pratyabhijiiayate

TEH A TEHAY FH 35S AN T efuTey | £l tasmai $rT gurumirtaye nama idam $ri daksinamdrtaye || 6 ||

On folding up all the functions of the senses, He who enters into a state of deep-sleep and there becomes
existence veiled in maya, like the sun or the moon during eclipse, and who, on waking, remembers to have
slept.. To Him, the divine teacher, Sri Dakshinamurthy, is this prostration. [Verse 6]

* We recognise Rahu, shadow which conceals the Moon.

* In deep sleep state, consciousness is there.

* We are not able to recognise consciousness and say | am existent — why?

l_A
N
©
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Pure light of consciousness, pure subject can’t be recognised.

Pure Atma can’t know itself as | am Atma.

If no object, pure Atma can’t say — | am Atma even though we define Atma as self
evident.

Atma is self evident but it can’t say | am Atma.

We have to wake up from sleep state and when object comes, in presence of object
Atma reveals the object.

Atma reveals the mind first subtlest object.

Mind wakes up due to Rajas of Vasanas and Ahamkara, the reflection becomes known
in the presence of Atma which is there before waking, beyond 3 states.

Atma

\ 4

Manifested by Object

When | recognise object, | recognise 2 things.

Ahamkara - recognises

“I” - Itself Object
| |
- Subject — Ahamkara is - “Mind”
manifested by Atma. - Mind is revealed by Atma
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Anatma, depends on Atma its revealation.

Atmadepends on Anatma for its manifestation.

To say | am, need Anatma.

To be the self, no Anatma required as in sleep.

When objects are therel can | am.

When objects goes away, | am no more subject, | am Sakshi, pure existence, pure

consciousness, Ananda.

Subject

Atma

on the object.
- Ananda exists without
objects also.

- For its manifestation depends | - For its manifestation requires

objects.
- Ananda manifest only when a
condition is there.

Sense organs

Do not give me Ananda

Only manifesting my own Ananda,

my Joy

Moon

v

Manifests Chaya Graha
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Whose Chaya?
Shadow of earth on Moon called Rahu.
Adrishyaha — Moves in counter direction.
Never experienced by us under Grahanam comes.
Grihatvena Induma Drishyate :
When Indu falls at the right portion, moon does not produce shadow.
Moon manifests shadow which is always there.
Indu — means connected, eclipsed, Grahanam.
Drishyate Abhivyajyate — recognised.
In the same way, Anubava matratma...
Atma = Svarupa, pure nature of Joy, happiness is experienced like Chaya Grahanam.
When is it experienced? When moon comes.
Ananda manifests when son comes and then goes away.
Because of sense objects Avalokyate — Abhivyajate.
In all Vyavahara, Atma dependent on Anatma.

Anatma dependent on Atma.

In Vyavahara there is mutual dependence of Atma — Anatma.

Dependence must be presented properly.
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Anatma depends on Atma for its revealation.
Atma depends on Anatma for its manifestation.

In absence of Anatma, Sat and Chit will be there but not manifest.

Guru:

Anatma gets reflected Ananda from Atma.
Atmas original Ananda is manifested by Anatma.

Therefore, there is mutual dependence, one for generation and another for
manifestation.

Ayameva Samechina Siddantaha — This is Vedanta.

Only 2 things :

Atma Anatma

Manifestation Reflects

Without fear you can ask questions.

| will clearly answer all.
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Topic 131 : Not discussed in any other text

- o ™ [ o =
(929) ST=ATST Fuafta=gr, FuamEaam e meaamsd 999 T 3
= = - = T =
T TRgM-  F OGN AT TR R R T S ST A
T [ r“xr“\ = [
TIATTRAT FATg:, 7 AT T 79 I aEasTEagal, TuiaEe

)
)

AT~ FA=:, T

r n [
geaTd. Fid. T4 J4lal|l dlsAr=Eidd, = ﬂl"lll '?I‘~H||"-'=‘i|"|| ST
< ] ’

= = = [ [ - it
RPN LR ATTHFR AT A HT TEHARA  JAd T El|

e All enjoy sense pleasures, Atma Ananda reflected in quietened mind.

 Mind quietened by relevant sense objects.

e Relevance determined by mind set of person.

* Hindustani music, Dabba Music, classic music or Hindustani, depends on likes and

dislikes.
* What quietens depends on person.
* That Atma Ananda, reflection takes place is general.
e This is Ajnanis sense pleasures.
Question :

* Does same Phenomena happen for Jnanis?
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Jnani.

* Does Jnani get sense pleasure from sense objects or not, what is mechanism for

* Jnani knows, | am source of Ananda.

* Sense objects are not source of Ananda.

* Jnani should not be after sense pleasures like good food, jokes, etc...

* Will he always be serious, or always smiling?

e All the time happy or unhappy?
Gita :

ST AT |
E=Taust== =T TS0
THTTESFAT <631 |

IEX IS GRS G RE S SIS ILEN|

arjuna uvaca
sthitaprajnasya ka bhasa
samadhisthasya késava |
sthitadhih kim prabhaséta

kim asita vrajéta kim | | 2-54 | |

Arjuna Said : What, O Kesava, is the description of him who has steady wisdom and who is merged in the
superconscious state? How does one of steady wisdom speak, how does he sit, how does he walk?

[Chapter 2 — Verse 54]

* We have funny notion about Jnanis.

* Do Jnanis become Abnormal?
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Example :

Jada Bharatha — didn’t take bath, rolled in Mud.
Ramana Maharishi starring at one place.

Sadashiva Brahmendra.

Will Jnanis have desires to build Ashrama etc.

Will Jnanis get Vishaya Ananda, Vishaya Ichha, Pritibimba

Ananda?

Very interesting topic.

Revision (101) :

(929) STARMT Aaca=gr, Eoaesar

ITeHTAS T ATHET
A =, =

qafq T Fd Feage:  T=ard- g "JEE
[ =, [ =, [ - | N [ - .
AT I TE TR TS Ta AT ST A oo TadaTiadl  Fai.g.
T ATAETT TaT T G Ha =T aqaT, THSH
e FA. Td Fatgs| agATsadd, T A

[ [ [ - [ - N [ —
TEAT==TH ] ST fTafta=gr Feah
AT AT @ A H T AT HA RS JFad F aid
AT e ed Favd;, Tl
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Seeing mirror see

Mirror

Frame

Face

Mirror —

Original Face :
- (Never seen even by us)

Reflection
- Does not belong to
Mirror, it is my own.
Joy of eating
| |
Rasagulla Vishaya Roopa Vishaya Ananda

v

v

Vishaya Naama

Round / Red
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* Vishaya Ananda | experience in the Vishaya but not of the Vishaya.

* Jnana has Vishaya Ichha, Vishaya Ananda.
* Topic113 -3 line:

In Ajnani all 3 are there.

 |nJnani all 3 are there or not? Jnani is Atmavimukhaha.

* He is expected to be in Nirvikalpaka Samadhi.

Will Jnani have

Anatma Ichha Vishaya Ichha?

Vishaya Ananda?

Gita:

< - —_

sthitaprajnasya ka bhasa

TE=1a9a=st+ =KT JATAT
I[MATTE=TT =19 |

_r\ ﬁ: L .

samadhisthasya késava |

sthitadhih kim prabhaseta

FTEAaETa asTm3a =BT 0 o< kim asita vrajéta kim || 2-54 | |

Arjuna Said : What, O Kesava, is the description of him who has steady wisdom and who is merged in the
superconscious state? How does one of steady wisdom speak, how does he sit, how does he walk?

[Chapter 2 — Verse 54]

* When Jnani fulfils worldly desires, will he get Priya, Moda, Pramoda Ananda?
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Topic 132 :

?

(%

33) FEAIATT FAIATHGHE Ud;, T fauame-==

RIS Had]  Aedd- g [T 0] ATaeTHHT: |

= = [ - [ N
HemhHIcHed = HaH el HA [dH A=l a2 UTHId,

= {-\

Tq 7 FaeaAstead, Fhed STTiaarstT Teaqe 99

o ™ Lt [ o=
Al H d= Adgl dddd d=<l L=) d?ﬁlq*‘"H“U“-:I\_qquq

A [ — . - - [ N
Adddl dHAddiahieiosidsid STdTH1 ATl

= o TearHEErEHa I TATOET a5
[

T T =

SEAT R A AT AT AT A ag s 7 fEregal

t . ' b -‘.

AEHTITHTTGHET T % AT HHTI

!

Jnani has Prarabdha, his life style will be governed by Prarabdha.
He will be governed by Lokasangraha.

As Grihasta Jnani, he will be involved in Vyavahara.
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3 types of Ananda for Jnani
| |
Lokasangraha Karma Ananda Vishayananada based Raaga Dvesha based
based
- Shankara — wrote - Bhiksha Ananda - Idli, Chapati, Rice, coffee.
commentaries - Enjoy or suffer - Depends on Upbringing
- Tapovanam — visited - Comes due to Prarabdha - Vasana based
Himalayas
- Comes due to Prarabdha.
Gita :
Te3i 92d =IO m: sadréam céstaté svasyah
qﬁa‘ﬁmm’ﬁ I prakrtérjfianavan api |
Tehid AT AT prakrtim yanti bhatani
AoE: 6 /ismia 1 3-33.1 nigrahah kim karisyati | |3-33] |

Even wise man acts in accordance with his own natures; beings will follow their own nature; what can
restraint do? [Chapter 3 — Verse 33]

* For Jnani: All Ananda, Prarabdha Janya Anubhava Ananda, is Lokasangraha Karma
Ananda and Vishayananda. 1308




Raaga Dvesha Ananda — based on personality.
Nobody can be free from Raaga Dvesha based Purva Janma Vasana or upbring.

What type of music you listen, Tv Show you see, web browsing, Cricket or tennis...
depends on Vasana.

Gita:

:—fﬁgﬁ@ﬁng@f indriyasyéndriyasyarthe

Tmﬁ'ﬁﬁ E=TAT | ragadvésau vyavasthitau |

cld-fi-—? JdRMHTI |-c-;9(—| tayorna vasam agacchét

T S qQi¥ai==1r 1| 3-3%¥ Il || tau hyasya paripanthinau || 3-34 ||

Attachment and aversion for the objects of the senses abide in the senses; let none come under their
sway; for, they are his foes. [Chapter 3 — Verse 34]

Every individual has Raaga — Dvesha.

This is applicable to all Jivas, Manushyas, Devatas..

We choose Ishta Devata based on Raaga Dvesha.

Adhikari Nandi in Mylapore, Jnani may like.

Vishaya = Anatma.

Gods have their own favourite Vahanas, dress, Bakshanam.

Krishna Jayanti / Diwali / .... Different Bakshanam. 1308




Desire

Jnani Ajnani
| |
- Nonbinding - Binding
- Preferences - Born out of Apoornatvam
- Born out of Poornatvam - Feels incomplete without
- Feels complete without fulfillment.
fulfillment.

Enjoys Poornatvam.

* Is desire Evil? New year talk.

Desires

A B C D

- Appropriate - Balanced - Clean - Non-binding

* Desire is natural faculty everyone has.

* We all have Ichha, Jnana, Kriya Shakti.

* Having desire not Samsara.

* Immoral, binding desire is Samsara. 1310




Panchadasi — Chapter 6 :

. N _ - When a man can disidentify the self from egoism and

HURT TARTHM JIFRIAZHIAH | realize that the self is in no way connected with egoism,

_ . - © o~ s then though he may have crores of desires they will not

e hIIZIE - el AIHEA: | IRGX | bind him, because he has cut the ‘knot of the conscious
with the unconscious’. [ Chapter 6 — Verse 262 ]

* Jnani has crores of desires but non-binding.

Gita:
?JQ]E:WT['%—[ e Lo vadyadacarati sresthah
Shs G S EURS; C El tat tad &vétaro janah |
I{ JHTOT @%\[ sa yat pramanam kurute
Q;ﬁqg{—dq.iqéa n 3-2 11 Iokastad anuvartate | |3-21] |

Whatever a great man does, that other men also do (imitate); whatever he sets up as the standard, that
the world (people) follows. [Chapter 3 — Verse 21]

* Bhagawan can’t create without desire.
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Taittriya Upanishad :

ATSHETT | 97 =T FAEAT | F a9rsaH T | so'kamyata, bahu syam prajayeyeti, sa tapo'tapyata,
T dq<dT | 3% 9499 a4 1 9 e @ | sa tapastaptva idagm sarvamasrjata yadidam kinca,
TegEET | dedr_uTaurd | tatsrastva tadevanupravisat,

tadanupravisya sacca tyaccabhavat,

SEL TTavT | =9 F=9199q |

niruktam canirukatam ca, nilayanam canilayanam ca

(Medd Ifedg T | (g Friaeg+ = | vijnanam cavijnanam ca,
ERIEEEIERICEE R *#I-iti = GAHA4T | satyam canrtam ca satyamabhavat,
e ff g | T9H FHrqwaﬁr | yadidam kinca, tatsatyamityacaksate,
TeAY IATRT dara 1310 tadapyesa sloko bhavati 113 11

He desired, “ | shall become many and be born. He performed tapas; having performed tapas, He created
all this whatsoever (we perceive). Having created it, He entered into it. Having entered it, He became the
manifest and the unmanifest, the defined and undefined, the housed and the houseless, knowledge and
ignorance, truth and falsehood, and all this whatsoever that exists. Therefore, it is called Existence. In this
sense, there is the following Vaidika verse.” [Il = VI =3]

* Desire by itself privilege not bondage.

* Vedanta does not stop person from desiring.

* Desire is born out of ignorance and Apoornatvam, it has poison.

» After — Poornatvam, desires will be based on personality.

e Converts all desires into non-binding, preferences.
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* Morning coffee preferable.

* In binding desire, non-availability creates disturbances in the mind.

* Jnani has Raaga — Kama.

Gita:
S G2 e | -2 L 1 5 | indriyasyéndriyasyarthé
IETE 1 S TETar | ragadvésau vyavasthitau |
azﬁ'ﬁ ISTHEHTP T35 tayorna vasam agacchét
= [ [ == . .
Al S 9141 Il 3-3% Il || tau hyasya paripanthinau || 3-34 ||

Attachment and aversion for the objects of the senses abide in the senses; let none come under their
sway; for, they are his foes. [Chapter 3 — Verse 34]

« 2" [ine — Million dollar lesson.

* Tayoho —Vasha Na Agachhet.

 Don’t come under their spell, fulfill legitimate desire.

* For Jnani Vishaya Ananda is there called Vidya Ananda.

* Samadhi Ananda also Vishaya Ananda.

Vishayananda Atma Ananda

Temporary Permanent
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Vyuthanam — Ananda experienced at that time and comes out.

One enjoys Tv, music, Samadhi teaching, all Vishayas, come and go, manifest and
unmanifest, nature of phenomenal world.

In Vishaya Ichha and Vishaya Ananda, Jnani and Ajnanis are different.

Jnani never sees Vishayananda as Vishayananda.

He has knowledge that there is nothing called Vishayananda.

Jnani sees Vishayananda as Svarupa Atma Ananda.

Don’t mistake face belongs to Mirror.

Don’t conclude :

When mirror gone, face gone.

Example :
Moonlight
| | |
Jnani Ajnani

| |
- Informed - Uninformed
- Knows light belongs to Sun - Thinks he is enjoying
- Light on the Moon not of the moonlight.

Moon.
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* This awareness is always there.

* Jnani does not get attached to Vishayananda.
e All Vishayas are coming and going Mirror.

e Starting from mind, body, universe.

* Not attached to mirror.

* Mirror not source of happiness.

Gita :
A9 U= are na prahrsyé&t priyam prapya
AT T | n&dvijét prapya capriyam |
ﬁ'—iﬂi@]’%‘?ﬂ% sthirabuddhirasammudhah
ElE:IT(éE; Elg:l‘fﬁT ]%?:l?[: Il ®-Ro || brahmavid-brahmani sthitaha | | 5-20 | |

Resting in Brahman, with steady intellect and undeluded, the knower of Brahman, neither rejoices on
obtaining what is pleasant, nor grieves on obtaining what is unpleasant. [Chapter 5 — Verse 20]

* Jnani enjoys Ananda not Prakrushyet, not lost in Ananda.

* Jnani does not attribute Ananda to any sense object.
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e Ajnani totally attached to sense objects.

* When sense objects go away, Jnani won’t hit his head, Mirror will have to come and

go.
Gita:
'J:na'm:[sﬁﬁ q:\].-aq matrasparsastu kaunteya
’S'ﬁ?I‘}fﬂTlﬁF:Ig:F:IET: | sitosnasukhaduhkhadah |
I IR GING 2 agamapayino'nityah
T8I ET I | R-2% 1l || tamstitiksasva bharata || 2.14 | |

The contacts of senses with objects, O son of Kunti, which cause heat and cold, pleasure and pain,
have a beginning and an end; they are impermanent. Endure them bravely, O descendant of
Bharata.[Chapter 2 - Verse 14]

* Ajnani enjoys Pratibimba Ananda and expects permanence in Pratibimbananda.

* Wrong expectation creates anxiety and worry.

* Thisis the difference between Jnani and Ajnani.

* Vyavahara Kala, play roles according to Prarabda in keeping with Varna and Ashrama —
Jnani, Grihasta, Sanyasi.
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Gita:

O=aec: Odd e santustah satatarh yogi

gAToHT Fefaaad: | yatatma drdhaniscayah |
T fdaaaafa: mayyarpitamanobuddhih

T Tgad: O o =r: 22.28 Il || YO madbhaktah sa me priyah || 12.14 ||

Ever content, steady in meditation, self-controlled, possessed of firm conviction, with mind and intellect
dedicated to me, he, My devotee, is dear to me. [Chapter 12 - Verse 14]

e Grihasta during Vyavahara, Atma Vimukhaha Eva, does not deliberately remember
Vedanta.

* In difficult jobs, mind must be on the job, not chant Aham Brahma Asmi.

* Jnanis conscious mind is not thinking of Atma.

* Jnaniis not thinking of Atma. He is involved in world activities which gives him joy.
Swami Dayananda:

* Sung his own songs, which is Vishayananda.

* |Inthe background has knowledge, it is false, unreal, Pratibimba Ananda.
Example :

* Seeing reflected face, remembers it is false fall.

* Does not forget, that the reflection does not exist separate from original.
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* Pratibima Ananda does not exist separate from Svarupa Ananda.
* No thought separate from | the Atma.
* Does not deliberately think, doesn’t forget anytime.

Sadhana Panchakam :

@@Tﬁﬂ] I%WHT Qﬁﬂ%ﬂ ﬁqa?m ‘\-IFQHT ksudvyadhisca cikitsyatanit pratidinaii bhiksausadharh bhujyatan
g @ Jret feraraTesee HHWI soldoannai na tu yacyatirh vidhivastyraptena santusyataim,
ﬁwm% ERRGIET) Q’JT T Hﬂﬁm Sitosnadi visahyatiit na tu rth vakyari ssmucciryata
H@?ﬁ“amﬂw HWI WY W || audasinyamablipsyatari janakrpanaisthuryamutstjyatam. (4)

In hunger and disease get treated. Daily take the medicine of Bhiksa — food. Beg no delicious food. Live
contentedly upon whatever comes to your lot as ordained by Him. Endure all the pairs of opposites : heat
and cold and the like. Avoid wasteful talks. Be indifferent. Save yourself from the meshes of other peoples
kindness. [Verse 4]

Introduction to Jnani :

* Don’t ask for Biksha of favourite Paisam.
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If someone gives — 2 interpretations

- Be satisfied with what comes

by Prarabda.

- Vidhi Vashat Prapte Sati.
- When it comes cryingly eat

without attachment.
- Don’t enjoy sense pleasures.

If it is 2"d interpretation, people will dislike Vedanta.
Don’t get addicted, make it binding.

Don’t have immoral, inappropriate pleasures which is dropped at Karma Yoga level

itself.

After Sravanam, Mananam, Nididhyasanam, no question of Jnani going after immoral

pleasures.

(2=2=) =Taar?

T AT AT U, 9 fEaarae==a

S

THEATACEIZ TS daT AT d- g T9r==T g9 "araar=a 4T

TEhH AT = =g Ha Aaaa=ag e oriH id,

T T HAAASTE=A T, The ATTAATSTT T = o)

~
Sl

T I=T ==Ha=17 9990 9=1T | aca i asH 9T Ia6H 9

[ —

o — — . o =
UAdd| A=A A=l "“‘1-)_|°1 |"“‘_| AT THI L EsEslL

h Al

. - =, = .
= HA=daTcHI=hI-HAd A= FHTO=T 9+H

I

Giﬂ-lli—"ilrlll-!‘—lﬂlﬂrlll-'oqq |-=|‘>|t.| — 'F.ﬁ'?.—q—r—r.

FI*-HI‘:{IFHII’»‘-!‘:[J"'EJI GI_I !““‘H*l-ll HHTI
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May you listen with attention.
Previous portion :
For Ajnani and Jnani.

Mind extrovert at time of Vishaya Ananda and Vishaya Ichha, goes towards Anatma
during Vyavahara.

Vimukha = Extrovertedness, Away from Atma.

Activities decided by personality, Raaga Dvesha, Vishaya Ichha.

Shankara — established Matams, Govindapadacharya — wrote commentary.
Vishayas not only sense objects but also Ashramas, temples, bridges.

Both extroverted Jnani and Ajnani are doing Vyavahara.

Jnani does not deliberately think - Brahma Satyam... does not invoke during
Vyavahara.

It is there in the mind like 2 + 2 = 4, my birthdate, phone number.

Mind can’t do 2 things deliberately, simultaneously.

If you remember office or home in class, class is gone.

Jnani Ajnani
- Caninvoke Aham Brahma - Cannot invoke without
Asmi at will. scriptural Jnanam.
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Revision (102) :
Topic 132 :

e @Guru answers Tattva Drushti.

Ajnani

Jnani

Gets Vishaya Ananda with
sense of Apoornatvam.
Mind has Vasanas and if
satisfied, mind temporarily
Shantam.

Mind has Sattvic
Vritti,Antarmukha Vritti, ideal
condition for reflection of
Atma Ananda in a quietened
mind.

He attributes Ananda to
sense object.

Thinks, without Vishayas, |
will not get Joy.

Have to aquire, preserve,
promote them.

All misconceptions
entertained by Ajnani.

Gets Vishaya Ananda but
with sense of Poornatvam.
Question of Tattva Drushti :
Jnani has Poorna Ananda,
can’t be extrovert, have any
desire.

Gurus Answer :

During Vyavahara Kala, Jnani
is extroverted like Ajnani.

If not extroverted, can’t go
for Biksha.

Jnani has Bahirmukhatvam,
recognises all objects.
Brahma Satyam is knowledge
in the intellect but not
invoked during Vyavahara.
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* Jnani does not invoke Jnanam all the time, he is Atma Vimukaha.

* No deliberate invocation of Jnanam.

* Ajnani doesn’t have Jnanam, can’t invoke.

* Jnani and Ajnani both involved in worldly perception.

* In extrovertedness and non-invocation of Atma Jnanam, there is similarity.

* In Raaga Dvesha also similar.

* Jnani and Ajnani have Ahamkara, Sthula, Sukshma, Karana Shariram, Purva Janma

Vasana and upbringing.

* Has individuality w.r.t. Ahamkara, not Atma.

* Individual Kama of Devata = Specific Raaga Dvesha Vahanam, Vastram.

e Ourindividuality = our Raaga Dvesha.

e Common to Jnani and Ajnani.

Jnani

Ajnani

Kama born out of Poornata and
individuality.

Adharmika Kamas already removed in
Karma Yoga / Upasana Yoga / Sravanam /
Mananam / Nididhyasanam stages.
Dharmic Kamas — food, clothes, sing,
write, teach.

Existence of Jnani itself a blessing.

Kama born out of Apoornata and
individuality.

Desperately prays to Lord for fulfilment
of desires.

Special Parihara, | want the result.
Otherwise | can’t imagine myself.
Binding Kama born out of Agyanam and
Apoornata.
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Important Points :

l.  Jnani and Ajnani have Kama.

Il. Kama not backed by Apoornata, not binding Kamas.

lll. All desires non-binding, preferences, have lifestyle, personality.

Gita:

a9 9= HAAT
ATEdA= F2a- |
a9 =1 ORIy
HIRTFTS=AT=TH: 1l 2-2< 11

naiva tasya krtenarthah
nakrténéha kascana |
na casya sarvabhutesu

kascidarthavyapasrayah || 3-18 | |

For him there is no interest whatever in what is done, or what is not done; nor does he depend upon any

being for any object. [Chapter 3 — Verse 18]

IV. Jnani may dies without fulfillment of several plans but not with desperation but with

Poornatvam.
Gita:

ThT: FHITIETE:
T HA T A |
R LIRSS L IEahe oF

faigaragsd 1| 3-3% 0

saktah karmanyavidvamsah
vatha kurvanti bharata |
kuryad vidvamstatha'saktah

cikirsurlokasangraham | | 3-25 | |
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As the ignorant men act from attachment to action, O bharata, so should the wise men acct without
attachment, wishing the welfare of the world. [Chapter 3 — Verse 25]

V. Jnani will have desires and when fulfilled will get joy as Ahamkara.

o Knows as Atma, all Vyavahara is of lower order and rests on this knowledge.
e Vishaya Ananda will be there.
e Paramacharya wanted Ramanuja lyengar to sing :

Sri Subramanya Namaste song (Kamboji Ragam)

Shri Subrahmanyaya Namaste :

qedd pallavi
A GIEATAT AAET AAE shri subrahmanyaya namaste namaste

ARG Fife Fife I@UIT {9 RuIT manasija koti koti lavanyaya dina sharanyaya
HA9edid

2 o anupallavi
T THE SFef Ffofelleet ST bhusuradi samasta jana pujitabja caranaya
IYfH THRIFIC FT FET RO vasuki taksakadi sarpa svarupa dharanaya
g el &9 Fleadd avI™d vasavadi sakala deva vanditaya varenyaya
G STHeT U SeTaREETaT dasa janabhista prada daksataragra ganyaya
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=RUTH caranam

aes g H@ T IcHAET He A taraka simha mukha sura padmasura sam hartre
ara=" 8YoT TA9oT dearacer tapatraya harana nipuna tatvopadesa kartre
RAT IFIEASATA e i viranuta guruguhaya agjnana dhvanta savitre
farsraaeer o7 esFcaTger o vijayavalli bhartre saktyayudha dhartre
HEAH SHielH madhyama kalam

T Fa Oy dausa ATAE dhiraya nata vidhatre devaraja jamatre

RIS aga=T ey 13T HI8T vy bhuradi bhuvana bhoktre bhoga moksa pradatre

Pallavi: | pay obeisance to Shri Subrahmanya. He is billion times more handsome than manmatha (cupid).
He helps the meek, miserable, and the downtrodden. (Manasi ja means “mind-born”---conceptual
offspring. Manmathan was supposed to have been born from the mind of lord Vishnu).

Anupallavi: All the noble souls and other folks on earth worship his lotus feet. He manifests himself in the
serpents such as Vasuki and taksha. He is worshipped by celestials such as Indra and others. He is the
supreme. He fulfills the desires of his devotees and he does it the best.

Caranam: He destroyed the three demon brothers, taraka, Simhamukha, and Surapadma. He eliminates
the three kinds of misery (self-inflicted, caused by others, and natural disasters as well as by fate) that
people experience. He is a good preacher.

He is worshipped as a hero by his deputies. He is the sun who makes the darkness of ignorance vanish and
creates good things. He is the spouse of valli (daughter of the hunter king nambirajan). He wields the
powerful weapon, the spear.

Madhyama Kalam: He is a hero with sharp mind. He is worshipped by Brahma. He is the son-in-law of
indra (devaraja, whose daughter devasena was married to subrahmanya). He rules the universe including
the earth. He confers comfort, wealth, and salvation. 1325




This is Dharmic Vishaya Ananda.

Nishchaladasa:

When Vishaya Ananda takes place Jnani and Ajnani mindsets are different.

Tasmat Atma Vimukaha Buddhirubayoha Sama.

At the time of Vishaya Ichha and Vishaya Anubhava, mind being engaged in Ananda is

Sama for both Jnani and Ajnani.

What is the difference then?

JI°7 gl T AT 49 (T8 FTAAe] qigdarer g

0

qar, T2 =g TR R R e AT ed e T Jd|

R e B M LD L L E AR L D e L L L AR I SRR

] TETHT TATd s JE[tad) F47 7 T amist Siiee; JHea
- oL ' \ a > ¢ oo o
REeafd| e "FIHIe, TR 19 3 A9 37 THTAR] AT AR

AT AR T e BT qeeEA e

Ajnanis mind always is absorbed always in Vishaya only.

Before, during, after transactions, mind attached to sense objects or persons.
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Gita:

Tl ]%[W dhyayato visayan pursah
YIS | sangastésiipajayaté |
Hﬁ*ld‘l@lqa lH: sangat sanjayaté kamah
FTHTSHIISRTAT™T | R-§R 11 || kamat krodhd'bhijayaté || 2-62 | |

When a man thinks of objects, attachment for them arises; from attachment desire is born;
from desire arises anger... [Chapter 2 — Verse 62]

* Mind goes through series of responses an is fully attached.

e Ajnanis mind knows only Vishaya as source of Ananda.

 Mind absorbed with different objects and person, travels along with person in a bus.

* Ajnanis mind always pre-absorbed mind, Vishaya Asaktavatu.

* |tis unique mind set of Ajnani.
* Vimukha Eva Bavati :

Mind can’t think of Atma or can’t know Atma.

« Atma can know mind, mind can’t know Atma.

e Original face can see reflected face.

 Reflected face can’t see original face. ]
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Mind is preoccupied with Pancha Anatma.

Mind of Jnani when he is engaged in Vyhavahara and enjoys sense object, at that time

he has Vishaya Ichha.

When choices available, he can desire and goes to that.

He can enjoy Tv / singing, Kosha Ananda.

Priya, Moda, Pramoda is there, Jnani enjoys like Ajnani, all experiential pleasures.

There is subtle difference because of background knowledge.

Enjoying Ananda triggered by sense object, it is nothing but Atma Ananda.

Knows face not belonging to mirror, when reflection goes, (as in sleep), it merges intc

original face / Atma.

A4

Reflection born out of original face, sustained by original and resolves into original.

Original Face

Reflection

- Brahman / Atma
- Sat Chit Ananda Svarupa.
- Changeless

- World / Body, Mind, Intellect.

- Born, sustained, resolved
into Brahman.

Kaivalya Upanishad :

- Mei Eva Sakalam.... [Verse 19]

- Changing

- Many bodies, mirrors, many
reflections .
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Kaivalya Upanishad :

TAT T S A 9 AfaSad | mayvyeva sakalarh jatarh mayi sarvarh pratisthitam |
nfy ad &4 aifd qgeEEEEEEEE N g 0 || mayi sarvam layam yati tadbrahmadvayamasmyaham |1 1911

In me alone everything is born ; in me alone does everything exist and in me alone gets everything
dissolved. | am That non-dual Brahman. [Verse 19]

Ajnani - Ananda

Vishaya Ananda Atma Ananda

* ForJnani, one alone is appearing as two.

* Sunlight and moonlight for Ajnani.

* Only one sunlight appearing as moonlight.

e Svarupa Ananda is non-different, manifestation alone is Vishaya Ananda.
* Knowledge available for invocation.

 When Vishaya goes away, no dejection for Ajnani.
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Gita:

TR, Shi==
ENATORIE S : T=T: |
STETETATAIS 9=
TRATeTS I | -2 1

matrasparsastu kaunteya
sitosnasukhaduhkhadah |
agamapayino'nityah
tamstitiksasva bharata | | 2.14 | |

The contacts of senses with objects, O son of Kunti, which cause heat and cold, pleasure and pain,
have a beginning and an end; they are impermanent. Endure them bravely, O descendant of

Bharata.[Chapter 2 - Verse 14]

* Does not moan for death of Anatma, loss of Anatma, no deep scar.

Gita:

Iq FS=AT AT ST™H

T ATrI=h ad: |
Rl 9 5: 84
IJEOUMMY fT=read 1 &-0

vam labdhva caparam labham
manyateée nadhikam tatah |

vasmin sthito na duhkhéna

guruna'pi vicalyate || 6-22 ||

Which having obtained, he thinks there is no other gain superior to it; wherein established, he is not

moved even by heavy sorrow. [Chapter 6 — Verse 22]

* Guru = Deep Sorrow, will not shake a Jnani.
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e Habiual Ahamkara — what.. Sorrow, happiness?

* |nvocation of Atma Jnanam — so what.

Jnani Ajnani

- Rubber ball bounces back. - Wet clay ball.
- Remembers at time of
enjoying pleasure.

* Non forgetfulness of Atma = Sahaja Samadhi = Atma Nishta.

e Available within a moment.

* Self consolation by self knowledge.
Samadhi Definition :

Fraar  ETEmraTETastt,  Fum SEsmeaEaEeT,

r [ — - = = -, -
ﬁﬂﬂﬁﬂqvqmﬂq'ﬁ#ﬁ*|+-u-u4, EEEEIEIGIERE

)

TTH

LE

TAaq FTEAT FEOITTERT AR R (A=A

AT AATaGTIT A= PIEEA I IR
5 ATATA A T TS A o]

= Y e 1
T ANEEAE, ST eaataagaAry  HaEr e

* Jnani does Parikshya Lokan of Vishaya Dosha.
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Dosha Darshanam in Vishaya

Atrupti Karatvam

Dukha Mishritatvam

Bandhakatvam

* His done deep meditation on Vishaya, never forgets.

e Has Vairagyam and Vishaya Mithyatva Nishchaya - detachment.

* We know object will give sorrow and can’t hold best object, relationship, body...

Katho Upanishad :

FTITAT e Ja—qddd

-~

AgfedToT SvHEfa a: |

7T 99 FadH-994

Tqq ATETET T |l 2% |

Svobhava martyasya yad antakaitat
sarven-driyanam jarayanti tejah,

api sarvam jivitam alpam eva

tavaiva vahas tava nrtya gite 11 26 1|

Ephemeral these ; O! Death, these tend to decay, the fire (vigour) of all the senses in man. Even the longest
life is indeed short. Let thine alone be the chariots, the dance and the music. [| — | — 26]

Viveka :

* Vishaya Mithyatva Nishchaya is there.

* When pleasure ends, there is a Vacuum.

* Mind needs adjustment for the presence of objects and absence of objects.
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We mourn w.r.t. Ahankara.

Vedanta:

Avadharanam... student understands... sense pleasure not sense pleasure.

Vishaya Ananda is Atma Ananda.

Face in mirror does not belong to mirror, Nishchaya is there.

Prarabda is continuously attacking all the time bringing favourable, unfavourable
conditions.

Therefore Jnanam must be kept alive all the time.

Must remember Vedanta all the time as Sahaja Samadhi.

Samadhi = Remembrance of teaching.

During Vyavahara, practice Brahmarupa Nidhidhyasanam.

Samadhi requires withdrawl| from the world.

Jnani is as though in samadhi, Gauna Samadhi.

In Vyavahara, he practices Sahaja Samadhi.

Prarabda brings Vishayananda but his firm conviction of Atma is alive.

Remember foot note page 78 of text no. 2
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During Vishaya Ananda Jnani
remembers

Vishaya Dosha

Vishaya Mithya

free.

Svarupa of Viswaya
is Sorrow

|
Vishaya Ananda

comes and goes

Enjoy world tour but remember 4 points then you are a Jnani, life will be relatively

Ajnani

Jnani

- Branti

- Ananda coming from Vishaya

Vishaya.

- My Ananda reflected in

Revision (103) :

People die, allow them to move on.

Spouse dies = God gives Sanyasa.

Look at everything in the world positively.

SR EDE B G o M o DL b A RA L R G I T s

[ =

=

L E I EEA PG IES Iy

e ARTATH TATd ST Ag[iad) 797 7 AT qnrstT S q/iae

(| A qAWTeE, Sa&TeE 19 T 69 93| TOHIS AT AT

A AATT FAETATAR T4 A5 (3T A1 gTieq el
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Students Question :
* Does Jnani have Vishaya Ananda.
Guru :

* Yes, he has because Prarabda brings Vishayas in life.

Jnani knows Vishayas

Nature Limitations
| |
- Anityam - Contact of sense organs with
sense objects is limited, finite,
in time.

* Thought : | have become Dukhi, never comes.

* Loss of Ananda is loss of reflection of my Ananda.

* “Even when reflection goes, original Atma Ananda safe with me as in sleep”

* |- Atma always safe in a locker.

* | am sorrowful conclusion never comes.

Students question

How Jnani can have Sukham? How Jnani can have Dukham
| |

Topic 129 - 132 Topic 133 - 138 1335




Topic 133 :

(3“_. 23-7 34) g:iaia'ﬂufilaﬂpﬂﬂfﬂiha:-
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What is Locus of Sorrow?

Atma - Reflected Consciousness - Matter
Sukham + Matter - Anatma
Sorrow can’t be located - Mixture - Jadam
in Atma - | experience sorrow
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Samsarasya Dukhasya Ashraya Kaha?

Be intellectually honest and you may agree or disagree with Guru.
Don’t damage your attitude to the teacher.

| am only Ananda Svarupa.

Gaining sense objects quietens the mind.

In the refined mind my Ananda is reflected.

World, mind does not have Ananda.

My Ananda gets reflected now and then said in previous topic.

| have assimilated Bimba and Pratibimba Ananda as a fact..

How do | experience great sorrow called Samsara — Birth — Death.

| don’t have Jara, Marana, Vyadhi Dukha in me.

Previous Current Topic
- Should not do Sadhanatoget | - Ishould not do Sadhana to
happiness. remove Sorrow.
- |l am happiness, Poornaha, - Itis not thereinmein3
complete. periods of time.

Desire for removing sorrow is inappropriate, illegitimate, unfitting.

Where is sorrow experienced?
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 What is Locus of sorrow? Ashraya — support?
e Adhyatmik, Adideivic, Adibautik sorrow’s — Ashraya Kaha?

* Sorrow can’t float independently.

Example :
e Until | see Rat going out of the house, mind not peaceful.

e Ananda located in me but where is sorrow located?

Adhikari
| |
Uttama Madhyama Kanishta
- Unconventional answer, _ Conventional answer —
difficult to swallow. sorry isin Anhatma.

- You don’t have sorrow in
3 periods of time.
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Topic 134 :

(23%¢) T =TT HATIISEANT a0 H - ¢ T9r|
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I) Conventional compromised answer — For Madhyamadhikari :

Sorrow belong to Anatma.

Pains

Physical

Emotional Intellectual

Sthula Shariram Sukshma Shariram

Accept Atma and Anatma Dvaitam.

Temporary acceptance.
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Adhyaropa Prakaranam.

Container of Sorrow = Anatma.

Il) For Uttama Adhikari :

Apavada Prakaranam, negate Anatma, negate sorrow.
Dharmi Adhyasa Nishedati.
No Dharma Adhyasa possible.

When Rope Snake negated, no poison.

Sorrow is not in Anatma but temporary appearance which is not there at all, in 3
periods of time.

Atma Anatma
- Exists in 3 Periods of time, - Appears in 3 periods of time.
real. - It does not exist in 3 periods
of time.
- No locus at all is there.

Sorrow does not exist, it only appears, does not require locus.
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Mandukya Upanishad :

Chapter3 & 4

4 messages of Gaudapada

Prapancha.

- Negate — - - Accept
'g Ngg.ate . P - Cause for
existence of origination of Appearance and
. appearance and
Jagrat Jagrat experience of .
experience of
Prapancha. Prapancha Jagrat Prapacha.
’ : Jagrat Prapancha
wakers world - Appears with , ,
is Moola Avidya,
borrowed, .
: Basic ignorance,
existence from Mava
me, Atma. ya.
* Extend same 4 messages to sorrow.
4 Messages
| | | |
- Negate existence - Negate A N - Cause of
of sorrow in origination of ccep appearance and
: appearance and :
Jagrat sorrow in Jagrat , experience of
experience of :
Prapancha. Prapancha. ) sorrow is Moola
sorrow in Jagrat

Avidya, Atma

Avidya Maya. 134
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Adhyasa

|
Artha Adhyasa

Appearing sorrow

No Samsara Dukham for anyone.

Jnana Adhyasa

Experience of sorrow

Sruti, Yukti, Anubhava gives conviction knowledge, not Shaken by contradictory

experience.

Sunrise

Knowledge

- Experienced -

Sun not going round the
earth.

Earth going round the sun
1000 miles / hour

Earth

Knowledge

- Stationary -

Earth moving 60,000 miles /
hour.

Experience does not shake knowledge.
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Katho Upanishad :

Manasai-vedam aptavyam, neha nanasti kincana,

AHEEATA 17 Ao (@9 |
qeT: § qe] =i 7 3% A9 90T 1991

Mrtyoh sa mrtyum gacchati, ya iha naneva pasyanti 11111l

By mind alone could this (Brahman) be obtained (realised) ; then there is no difference here at all. He, who
sees any difference here, goes from death to death. [II — | — 11]

Kaivalya Upanishad :

T ?@T@ A 9 TR 7 Tl ASRAA TR AN || bhiimizépo na ca vahnirasti na canilo me'sti na cambararh a
R Sy e et || R\ || eva viditd parandtmardpar gubdeyar niskelemadvityam 23

IR FRIge S 8 e, 136 | samasfsilsedsedinr pray S ot 11241

For me there is neither Earth nor Water nor Fire, nor Air, nor Ether. Thus realising the nature of the
Paramatman... the one who is in the cavity of the heart, who is without parts, without a second, the
Witness of all, beyond both existence and non-existence, one attains the very nature of the Paramatman.
[Verse 23 & 24]

e Counter experience should not challenge knowledge.

* Visible universe includes sorrows in past, present, future in you, me, elsewhere.
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Upanishad Says :

Wee bit of sorrow not there.

You will never succeed in eliminating sorrow from the world.

More you attempt, you are giving more reality to that.

Can’t eliminate rope snake by cutting with knife, hitting by stick, or chanting Garuda
Mantra.

More you try, more reinforced is Samsara.

Temporary elimination by movie, liquor, prayer, Puja, Japa, Tapas.

We put sorrow to temporary rest.

Samsara

Nasha

Destruction
Karma Khanda, Upasana
Khanda, Jatakam, Nadi.

Badaha

- Snake should be

understood to be non...

existent.
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Topic 135 :
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Sishya

Disagreeing Not disrespecting

How non-existent Samsara is experienced by me?
Normal:
* Experience is proof of existence or reality.

Vedanta — Toughest — Fundamental message :

Samsara.

Experience is not proof of existence or reality but it is experience of appearance of
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* Birth, death, Samsara Dukha, if it is not there anywhere, then how is it experienced by

me very clearly.

e Experience is proof of reality according to worldly people.

e Sishya can’t swallow Vedanta — why?

World

If world

- Existent because |
experience.
- See from my own eyes.

- Non existent
- How do | experience.

Example :

* Son of Barren women.

e Sky flower, Tuchham, totally nonexistent.

* World Not Asat — Jara, Marana, Dukham, Samsara non-existent is illogical.

Revision (104) :
Topic 135 :

* Working for Moksha, on part of seeker is illegitimate.
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Moksha

Ananda Prapti Dukha Nivritti
- Ananda my Svarupa. - lam Atma, without Dukham in
- No other source of Ananda 3 periods of time.
- Can eliminate what is existent.

Example :

Keep coin on head, remove it.
Boy goes on hitting head to remove coin which is not there.

Boy gives up when mirror shown.

Struggling to remove which is not there, hitting harder to remove Samsara which
appears but is nonexistent.

Increased meditation will not work, Brahma Sutra will not work.

Guru shows Mirror,

Struggle to remove Samsara is illegitimate, for Uttama Adhikari.

Don’t have sorrow to remove.

Corollary Question :

Where is sorrow located because | experience sorrow.
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Sorrow — should be

- Inme

- Or elsewhere

- Other than me

Answers
|
| |
Madhyama Adhikari Uttama Adhikari
- Sorrow located in Anatma - Sorrow appearance Mithya,
- Accept temporarily Adhyaropa not located anywhere.
- After realizing Atma, negate - Directly teach Apavada.
Anatma. - Anatma not accepted.
- Dukham not located in Atma. - Anatma has no independent
existence.

Question:

e |f Dukham is not there how am

| experiencing sorrow?
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Sat Existent Asat Nonexistent

- Can be experienced
- Sat Chet Na Badyata
- Can’t be negated

- Can’t be experienced,
Upalabyate.
- Yatu Asatu Na Pratiyate.

Dukham — Any disturbance in

the Mind
| |
(1) Fear (3) Anger (5) Tention
(2) Anxiety (4) Frustration (6) Confusion

Logical inconsistency in Gurus statement.

Question

With Respect

Without Respect

Eh Swami Dayalu, Guru
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Topic 136 :
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Gurus Answer : Very important verse

* Sishya has assumptions on creation, therefore has confusions.

15t Mistake :

Sishyas Creation

Existent

Non Existent - Asat

- Sat

- Vandhya Putra — Son of Barren

women.

- Gagana Aravinda Sky flower
- Human Horn

- Hotice cream
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2"d Mistake :

Everything

Experienced

Non-Experienced

Sat

Existent

- Asat

Vedanta :

e Both ideas are mistakes.

- Non existent

Vedanta

Creation

Existent

Non existent

Seemingly existent

- Sat
- Aham

- Subject I, self

Asat

- Mithya, experiencable
- World, Samsara, Dukham
- All objects experienced

1351




* Understand and assimilate, otherwise Vedanta will not be clear.
* Confusions because of non-assimilation.

Corollary :
* Everything experienced as object is seemingly existent, Mithya.
* | am subject, Sat, existent principle.
* There is only one subject, Chaitanyam, Sat principle.

Dakshinamurthi Stotram :

AT FTASTICY TUT TITETaEATEa balyadisvapi jagradadisu tatha sarvasvavasthasvapi

STl Fe] TaAA FAETHT=a: THI=d HaT | vyavrtta svanu vartamana mahamityantah sphurantam sada |
TITHTA TeheTehUTd AT IT HSIAT HGT svatmanam prakatikaroti bhajatdm yo mudraya bhadraya
aTH Y AT TH 3 A SfFomaYy 1l bl tasmai $ri gurumdrtaye nama idam éri daksinamartaye || 7 ||

He, who, through the auspicious sign of knowledge (jnana-mudra), reveals to his devotees His own Self—
which persists in all stages of age (childhood, boyhood, youth and old age), in all states (waking, dreaming
and deep-sleep) and in all other conditions—and who constantly manifests Himself inwardly as “1”... to
Him, the divine teacher, Sri Daksinamurty is the prostration. [Verse 7]

* |am the only ever experiencer subject.
* Entire world is seemingly existent, not non-existent.

* World, Samsara, Dukham all Mithya.
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* This understanding of “I” — the self as Satyam and world as Mithya is Moksha.

* Aham Satyam - Jagan Mithya understanding is Moksha.

* Mithya sorrow need not be eliminated because they don’t exist really, but seemingly
existent.

Guru Compromises :

* Mithya can be compromised in only one way.

* Sishya removes misconception, notion, that it is existent and replaces it as only
seemingly existent.

* Knowledge of Mithya as Mithya is elimination of Mithya.
 Dream sorrow eliminated by Uttishtata, Jagrata, waking up.

* Understand dream sorrow need not be eliminated, its not actually there, realise on
waking up.

Guru’s simple reply :
* Dukham Mithya.
* 5 Mithya Definitions in Vedanta by Madhusudhana Saraswati in Advaita Siddhi.

e Scholars use that in debates.
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2 Definitions

Popular Definition

- Mithya is neither existent nor
non-existent but seemingly
existent.

- Existent Sat Asatbyam
Anirvachaniyam

- Sat Asat Vilakshanam,
different.

Panchadasi definition — “Asat”

- Experiencable nonexistent

- Nonexperiencable nonexistent

Sorrow is Mithya not existent or non-existent but seemingly existent, therefore

experiencable.
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Vidyaranya — Panchadasi :

Creation

Sat

Existent

Vividham Asat - Nonexistent

Non-experiencable

Experiencable

- Exists in 3 Periods of
time.

- Before and after
knowledge.

- Atma

* Trikala Nisheda Pratiyogitvam = Advaita Siddhi = Atma.

Rabbits horn

Vandhya Putra (Son of
Nonbarren women).
Human horn

Sky flowers
Gaganaravindam

Mirage water
Dream

Shell silver waking
Ghost on post
Rope Snake

Non existent after
knowledge
Existent before
knowledge
Noneistent in 3 periods
of time.
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Vidyaranya — Panchadasi :

Rope Snake / Mithya

Ajnana Kale

Jnana Kale

- During ignorance
- Experiencable

not there.

- Frightened and running, at
that time also Rope Snake

- After knowledge person
understands rope snake is
not there now.

e Patterns of Agarbatti.

Mandukya Upanishad - Karika :

* Raju Vakradhi Kabhasam Aladi Spanditam.

e Pattern does not come out of Agarbatti.

e Pattern does not go inside Agarbatti.

e Abasamanam Asatu.
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3 categories of creation

(1) Sat

(11) Abhasa Manam Asatu

(iii) Bhasa Manam Asatu

- Existent in 3 periods of
time
- Atma, Brahman.

- Nonexperiencable.
- Nonexistent

e Visishta Advaitam, Dvaitin don’t accept Mithya.

- Unique

- Experiencable
nonexistent

- Majority don’t accept

» Khayati Vada establishes 3" category.

* Yada Sat Bhasa Manam Tan Mithya.
e Svapna - Gaganadi Vatu.

* Yad Asatu — experiencable non-existence.

Our Mistake :

* Experiencable, therefore existent.

Vedanta :

* Experiencable, therefore non-existent.
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Sat :

Guru:

Experiencable all the time, past, present, future.
World is experiencable, non-existent.
How it seems to be existent.

How it appears to be existent.

World appears to be existence by borrowing existence from me (self) the observer.

Example :

Dreamer appears existent by borrowing existence from me the observer consciousness
(Waker).

Waker appears existence by borrowing existence from me the observer consciousness
(Turiyam).

Once you wake up from the 2 dreams of inferior dream no. 1 and superior dream no. 2
(Waking), to the real nature of Turiyam, pure awareness, the 2 worlds (Body / Mind /
Intellect + Universe — gross and subtle) loose their significance and existence.

| the Turiyam self am always existent as objectless awareness principle.

The dream world and waking world appear to be existent in time and space by
borrowing existence from me.
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Dakshinamurthi Stotram :

Rra=edor TIHT 9 god fastea9rd visvandarpana drSyamana nagari tulyam nijantargatam
UTeAlcHI AT dieRdlgd IJATASAT | pasyannatmani mayaya bahirivodbhiitam yathanidraya |
JEATECH T THTHAT TAICHTAH argd yassaksatkurute prabhodhasamaye svatmaname vadvayam

TEN AMIEEIY T =€ AN ef@omsdy 1 ¢ 1 || tasmai Srigurumirtaye nama idam $ii daksinamdrtaye || 1 ||

He who experiences at the time of realization his own immutable Self-in which the Self alone plays as the
universe of names and forms, like a city seen in a mirror, due to the Maya power as though produced
outside, as in a dream, to him, the divine teacher, Sri Dakshinamurthy, is this prostration. [Verse 1]

 Dukham comes under Mithya category is the topic here in topic 136.
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e Appearance of Samsara, Dukham is Mithya, only appearance, unreal, not really
existent.




Dukham has no independent existence without me the substratum — Atma.

Entire universe including Dukham is a Pravaha — flow.. of Janma — Marana cycle.

Witness the cycle as Turiyam, pure awareness, consciousness principle, supreme

reality.

Only when | identify with my real nature as pure awareness without a second,
nondual, Advaita Atma, | can say the world, Dukham is Mithya and | am Satyam.

In all 3 periods of time, Dukham and universe of names and forms is nonexistent.

During Agyana Kala, time of ignorance, non existent world exists as appearance.

Ajanatham - for ignorant people world appears as though existent.

How is appearance possible?

3 Examples

Svapna

Akashe Nialyam

Snake on Rope

- In dream everything

experienced

- Blue colour of sky,
space.

In all 3 periods of time, past, present, future, rope snake, blue sky, dream not really

existent but have an appearance.
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World — 3 categories

Existent

Non existence

Appearing, experiencable
non existence

- Self

- Satyam

* World is really not there, appears to be there.

e Come to Binary format :

Atma

- Mithya

- Waking and dream
(Advaita Prakaranam
Mandukya Upanishad)

Anatma

- 3 Worlds
- 3 Bodies

Drop A format, Jiva, Jagat, Ishvara format from the mind (Which was beginners stage).

* Mithya Prapancha Avabhasayate.

* World only appearance not real.
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Topic 137 :
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Development so far :

I) Dukham is not there but then how do we experience?
1)
World 3 Categories
| |
. Non experiencable Experiencable
Existent : .
Non existent nonexistence
- Self — Satyam - Dukham, World
- Alone am - Mithya
- Advaitam, nondual
- Fearless Atma
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1)

3 Examples

Dream Blue Sky Rope Snake

Whole teaching to Uttama Adhikari rests on this appearing nonexistent world.

Understand Dukham is Mithya.

Otherwise will struggle to eliminate sorrow by hitting my head.

Every astrologer visit and Parihara is hitting the head — without understanding
experiencable — nonexistence.

Dukham will not go away by hitting the head because it is nonexistent.

World / Dukham Sat — | — Pure consciousness

- Non existent experiencable. - Ever existent

Vedanta’s main message :
Understand — Dukham is Mithya

How my sorrow like Rope — Snake example - Mithya is the main topic in Khyaati
Vada.

Darshtantikam Drishtanta

Dukham is Mithya Rope - Snake
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 Phenomenon of Rope Snake experience is similar to all our Dukham experience.

« Khyaati Vada — theory which explains above phenomenon of rope snake.
Revision (105) :

* Khyati Vada starts in this lecture 105 till 125 (21 lectures).
* Topic 137 — 166, toughest portion in Vichara Sagara text.

Guru:

* Moksha in the form of Sukha Prapti or Dukha Nivritti should not be sought after.

Sukham Dukham
- Sat - Ever non existent but
- Ever existent experiencable.
- My Svarupam
- Paramartikam

* All experiences of Sukham, Dukham are in Vyavahara, Mithya Prapancha, Jagat.

* Proves Aham Satyam — Jagan Mithya.

e Sorrow does not exist in 3 periods of time but only in waking it appears.
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Always existent Non existent Experiencable non existence

- Atma - Human Horn - Dukham
- Snake on Rope
- Sky flowers

e How Asata Dukha Anubhava?

2 types of Asat

Atyantika Asat Bhasya Mana Asat
- Abhasa mana Asat - Dukham
- Shunyam - Mithya
- Tuccham - Nonexistent, experiencable.
- Rabbits horn can’t be
experienced
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Asat used in 2 meanings in
scriptures

Nonexistent

Experiencable non-existence

Chandogya Upanishad :
- Chapter 6 — Katham Asataha

Sadjayeta. [6 — 2 — 2]

- Mithya
1) Gita: Chapter 2 — Verse 16
2) Taittriya Upanishad :
- Asatva ldam Agre Asit Tato
vai Kanasata... [2 -7 — 1]
- Exists alongwith Brahman
as Maya power
- Svapna
3) Bhagavata Puranam :
- Chapter11-2-38
- Svapna Manorasau Yata..
Avidyamanaha
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Chandogya Upanishad :

Hard el AFdaEAneia gam
FYATd: ool Adid |l Tcdad GAGHAT
FATHIGFATGIGAAEH | €..2 |

kutastu khalu somyaivamsyaditi hovaca
kathamasatah sajjayeteti| sattveva somyedamagra
asidekamevadvitiyam || 6.2.2 | |

The father said: ‘O Somya, what proof is there for this—that from nothing something has emerged? Rather,
before this world came into being, O Somya, there was only existence, one without a second’. [6 - 2 - 2]

Gita:

At ==a T

ATRITET fo=a Taa: |
I T2BIS:
AT I= = T: Il R—2& I

nasato vidyate bhavah

nabhavo vidyaté satah |
ubhayorapi drsto'ntah
tvanayostattvadarsibhih | | 2-16 | |

The unreal has no existence; there is no non-existence of the Real; the truth about both these has been
seen by the knowers of the Truth (or the seers of the Essence).[Chapter 2 - Verse 16]

Taittriya Upanishad :

IHCAT SCAT A | ddl § "eorad |
dGIcHTs TaIAPSA |
AT aH=ad $fa 1 ¢ |

asadva idamagra asit | tato vai sadajayata |
tadatmanam svayamakuruta |
tasmattatsukrtamucyataiti || 1 | |

In the beginning was verily this non-existence. From that the existent was born. That created itself by itself.

Therefore, it is called the self-made or the well made. [2 -7 - 1]
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* Imaginary fear — | imagine disease — Mano Ratha, Bonds falling.

* |imagine disease = Mano Ratham.
* Svapna/ Jagrat = Avidya Manaha = Asat
= Experiential non-existent.
* Bhagavatam declares.
* Rope Snake example — Mithya Vastu causes Dvesha — dislike.
e Shupti Rajatam — Mithya Vastu can generate Raaga.
Verse 137 :
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Students Question :
e Before understanding Dukham is Mithya, let me understand example.

* How Dukham is 2"d type of Asatu — experiential nonexistent.
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Khyati Vada starts.

It is to be studied after Gita, Upanishads.

Discussed in Brahma Sutra, Chatus Sutri Bashyam of Shankara, Adyasa Bashyam.

Dry topic.

Sishya aware of Khyaati Vada and asks which should | accept.

General introduction of Khyati Vada — Topic 91.

Drishti — Srishti vada.

Understanding Khyati Vada is foundation to understand Drishti Srishti Vada which is

Binary format.

Vada = Different theories in philosophical systems.

Sankhya, Nyaya, Baudha Vadas.

Khyaati

Vachyartha

- Name and fame

Philosophical theory which explain phenomenon of erroneous perception.

Lakshyartha

- Erroneous perception,
notion, misconception.

1369




 Example:
Rope — Snake
Shell — Silver

e Reason for the phenomena, theories of error.

* What happens in mind when you perceive error.

e Psychological mechanism, epistemology.

* In certain philosophies, Rope snake perception not error.

Perception

Appearance of Snake Snake experience Snake statement

- Here is a snake located
on the ground

* Snake seen as a separate outside entity, not an imagination.

* For that person, snake not internal imagination but snake is an external entity,
stressed in Vedanta.

 What is the proof?

* Wants to run away, can’t escape, wherever he runs, it will be there appearing.
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* Itis an external entity.

* Statement reveals not internal imagination but reveals an external phenomena.

3 things in Rope Snake

Snake appearance

Snake experience

Snake statement

Sarpah Sphuranam

- There is a snake
- Abhi Vadanam

Sar

pah Khyaati Phenomenon

Sarpah Sphuranam

Sarpah Abhi Vadanam

Appearance + experience

Statement of Snake

5 theories of error

(1) Atma (2) Asat
Khyaati Khyaati

(4) Anyatha
Khyati

(3) Akhyati

(5) Anir Vachaniya
Khyaati
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Sloka :

HIHEAR eI 3r&aifa: &aifaX si=aar | || dtmakhyatir asatkhyatir akhyatih khyatir anyatha
auT PdgeEaey 57 vaa Eafagvasa | tatha nirvacanakhyatir ity etat khyatipancakam

According to the philosophers there are five kinds of knowledge. These are : Atmakhyati, Asatkhyati,
Akhyati, Anyathakhyati, and Anirvachaniyakhyati.

e Taken in Adhyasa Bhashyam 30 years ago... “1984”,

* Atma Khyaati, Asat Khyaati, Akhyati, Anyatha, Tatha Anirvachaniya Khyati Ityetat
Khyaati Panchakam.

* These are 5 Khyaatis theories of error.

e Tattvadrushti enumerates in different order.

Theories explaining errors of life

Running away from the world Running towards the world

Rope - Snake Shell - Silver

* Vasudeva Sarasvati uses 4 verbs.
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Topic 138 :
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I) Asat Khyaati :
* Shoonya Vaadis,
* Madhyamika Buddhism
* Mandukya Upanishad discusses 4 theories of Buddhism.
Il) Atma Khyaatihi :
* Yogachara, Vigyanavada or Kashanika Vadis.
Ill) Anyatha Khyaati :
* Neiyayika, Veiseshikas.
IV) Akyaati :
* No error at all.
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Sankhya

Kapila Prabhakara
Rope - Snake Branch of Veda Purva Mimamsa
|
Kumarila Bhatta Prabhakara
Batta Matam Disciple of Kumarila Batta

* Respect Guru, have intellectual honesty, do Namaskara.

» Sishya never surrenders intellect.

Sharanagathi :

e Surrender ego not intellect.

e Respectfully can differ.

e Sureshvaracharya differs from Shankara, not in Advaitam.
v) Anirvachaniyha Khyaati :

* Negate 4 Khyatis and convince yourself of Anirvachiniya Khyaati, then alone Adhyasa is
clear.

* Without Adhyasa, Advaitam not convincing. 1374



6 Topics in Vichara Sagar
should be clear

| |
(1) Drishti Shrishti Vada (3) Mlthya (5) Jnana Adhyasa

(2) Adhyasa (4) Artha Adhyasa (6) Anirvachaniya Khyaati

* Then only Aham Satyam Jagan Mithya can say from innermost heart.
* Conviction important.
* Books separately written on Khyaati Vada.

Revision (106) :

Topic 138 :
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Sishya Asks Guru :

* Which one of the 4 Khyaati vadas should | accept?

Khyaati — Vada explains

|
- Cause of appearance
of Snake / Dukham /
Samsara Adhyasa /
Superimposition.

- Nature of reality of
Rope Snake, Samsara,
Dukham, Universe.

How Rope Snake,
Samsara, Dukham,
gets dismissed by
knowledge.

3 Analysis of Mithya /
Appearance

Cause of Appearance

Nature of Appearance

Disappearance by
knowledge

3 Categories

Sat

Asat

Mithya (Appearance)

* 3 Analysis put together = Theory of error or Khyaati Vada.
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4 Philosophers enumerated

by Sishya
|
| | | |
Shunya Vadi Kshanika Vigyana Vadi = Neiyayika Veiseshika = Sankhya Prabhakara

- Asat Khyati - Atma Khyati - Anyatha Khyati - Akhyati
- Madhyamika - Yogachara - Gautama - Kapila Muni
Kanaada Muni - Veda Poorva

Mimamsa

- Kumarila Bhatt
- No error at all
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e Shunyavadi — Madhyamika — Asatkhyati.

* Upon rope there is no snake in 3 periods of time, Atyantikam Asat.

e Sarpah is totally absent, not Mithya, nonexistent.

* Snake does not exist really even in snake park, forest.

* Totally nonexistent snake appears up rope.

e Shunya Vadi — Rope non-existent.

* Nonexistent snake appears upon nonexistent rope = Asat Khyati.

Khyati

Sphuranam
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* Perceiver clearly says — “There is a snake”.
e Does not say snake is in my mind, not my imagination.

* Snake out in a location.

Shunya Vadi :

* Nonexistent snake appears on a rope because of some reason. This appearance is
called Asat Khyati.
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Topic 140 :
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e Atma Khyati — Kshanika Vigyana Vadi.

Ultimate Reality

- Not Shunyam - Is Atma

- Nothingness
- Emptiness

e Atma is nature of Buddhi.

e Buddhi is consciousness continuously flowing.

* Conscioushess is Kshanikam.
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* Momentary consciousness alone exists.

* No world at all, you individual do not exist.

* |In dream, mind projects the entire universe.

* In waking state also student not there.

* Waking mind projects students.

* No Rama outside, only Rama thought inside mind.

* No table, no world outside, only inside mind as thoughts.

* No world other than thought, Buddhi, Kshanika Vigyanam, Atma which is continuous

flow of thoughts.

* Qutside Rope Snake, is Kshanika momentary thought, Vigyanam inside.

Vedanta :
Keno Upanishad :

- -

fafed gaagaa fg fa=q

SIGEIE

TTHAT fa=a 914 fa=ran fa<=dsgaq

h

Pratibodha-viditam matam amrtatvam hi vindate

Atmana vindate viryam vidyaya vindate'mrtam.

Indeed, he attains immortality, who intuits It in and through every modification of the mind. Through the
Atman he obtains real strength, and through Knowledge, immortality. [Chapter 2 — Verse 4]

* What is before thought arises is Atma.

* Thought inside mind and appearing as object outside as external object is called
Atma Khyati in Yogachara Buddhism.
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Vedanta

- Accepts this in case of - Does not accept this in
dream Pratibhasika Satyam. Vyhavaharika Satyam.

Consciousness = Thoughts, synonymous in Kshanika Vada.

Vedanta :

Consciousness = Seer of thought, sentient, spiritual.

Thought = Matter — seen 2 separate entities.

Kshanika :

Other than Buddhi, thought, no objects / world outside.

Only your thoughts assume form of external object.

My thought takes form of Rama, Krishna.

Why different forms, thoughts?

That is your Karma.

What you experience outside is your own mind.
Fear of snake because of Karma.

Karma accepted by Buddhism.

Because of Karma — shape, form of every object mind assumes.
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e Budhi influenced by Karma, Vasana.
e Brahma Sutra discusses this.
* Buddhism is in form of momentary consciousness flowing continuously.
* Prati— Kshanam.
* Consciousness lasts for a moment.
* Good, bad thoughts in long line survives.
* Big, small, all momentary thoughts, thoughts not in consciousness the seer.
* Thought alone assumes different shapes outside.
Advaitam :
* Consciousness is changeless, Nirvikara.

* Appearance of consciousness is Atma Khyati.

* Only Kshanika thoughts in the mind = Atma.

Vedanta Kshanika
- External world is Panchabuta - External world is Kshanika
Vikara. Vigyana, Buddhi Vikara

e Atma Khyati = Atmanaha Kshanika Vigyana Khyati.

* Khyati is Sphuranam, appearance in consciousness, Atma.
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Vedanta

In Dream

- Accepts Kshanika Vigyanam
- Pratibhasika Satyam

In Waking

- Accepts vyavaharika Satyam,
world of 5 elements.
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Ill) Anyata Khyati :
Topic 141 :
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* Held by Neiyayikas, Veiseshikas, logicians.
* Perceiver has defect in eyes and sees real distant snake in a snake park.
* Eyes able to contact snake remotely, not imagination, projection.

* Khyati is perception beyond range of normal perception because of deficiency in the
eye.

* |n spite of obstacles, light bends and person able to see which is called Khyati.
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Purva Pakshi Introduced :
* (Question to Nyaya.

Philosopher :
* How can deficiency in eyes lead to extra sensory perception?
* Normal sensory perception should lead to decrease.
 When Vatha, Pitta, Kapah Doshas exist, taste is lost.
* Pachana Shakti, digestive power stifled, blunted.

Your theory :
* With deficiency, can see more, not logical.

* No examples in life.
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Purva Pakshi — Argues no example to show deficiency will increase power of
something.

Anyatha Khyati replies :

Example :

Bhasmakam Roga in Ayurveda.

Ayurveda
| |
Pitha Dosha Vatha Dosha Kapah Dosha
Agni Tatwam Vayu Jalam

Imbalance of 3 elements is all diseases of body.

1387



Samanya Asarga Visesha Asarga

- Normal digestion - Increased digestion
- Hungry in 3 hours - Hungry every % hour.

* Roga, increases digestive power.

* Because of Agni — Pitha Dosha, digestive power increases.

e Similarly when snake Roga comes due to imbalance of Agni Tatvam, person sees
actual snake far away, suddenly ESP Developed.

Revision (107) :
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4 Purva Pakshi — Khyati to
explain Rope Snake

Asat Atma Anyatha Akhyati
- Shunya Vada - Kshanika Vigyana - Nyaya - Sankhya
| - Remembered
i Snake can’t have
Prachinam Navyam location.
- Prameya - Pramana
Pradhana Pradhana

Prachinan Nyaya :

* Due to defect in eyes, eyes gain ESP — Extra sensory perception.

Example :

 Bhasmaka Roga increases digestive power.

e Anyatha means remote — snake.
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Topic 142 :
Navyan Anyatha Khyati Vada :
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Modern Nyaya School :
* Founded by Gangeshu Upadhyaya in Bengal — 12t century — 800 years ago.
* Wrote book called “Tatwa Chintamani”.
* Analysis of Pramanam — “Anumanam”, logic.
» Debators study this text for debating skills for / against.
* Rejects Anyatha Prachinam Nyaya.
Objection :

e Eyes will see all things people, not exclusively snake.
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Ropeness of rope covered.

Eyes don’t see remote real snake on the rope.

Due to defect in the eye rope does not appear as rope.

Anyatha means “Seen otherwise”, in different manner.

Khyati

Sphuranam

- Appearance / perception

* Navyan Nyaya close to Vedanta.

* Vedanta says Jnana Adhyasa.

e Revisions required to study Vichara Sagara.

Abivadanam

- Statement
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Topic 143 :
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* Sankhya and Prabhakara refutes 3 Matam.

Refutes 3 Matam

Asat Atma Anyatu

Madhyamika Kshanika Navyan Nyaya

* Vedantin = Refuted Akhyati.
* Pratama Mallan Nyaya.
Example :

* Anand has to defeat only Karlson to get world chess championship.
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Asat Khyati :

World nonexistent

Nonexistent Snake, Silver, Nonexistent Rope, Shell, waker

Dream

All Asat Like :
Rabbits horn, son of barren women, human horn, hot ice cream, no Phenomena.
* If Asat Khyati is true, nonexistent things should appear in class, Pratiti Abhavat.

* Philosophy is unfounded, illogical.

* Nonexistent things don’t appear suddenly.

e Atma Khyati refutation.

* Mithya —appearances.
Example :

* Chain - Gold

* Furniture — Wood

* Ghost — Post

* Cloth —Thread.
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Kshanika Vigyana Vadi :

o
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* Atma = Continuous flow of thoughts.
* Thought = Momentary consciousness.

e Other than consciousness, no matter at all.

* Each consciousness lasts for one moment.
* |t assumes shape of snake and we see rope snake.
 If this is truth as held by Kshanika Vigyana Matam, Buddhi, Atma, thought, thing.

e Chanting Buddhi, momentary consciousness takes shape of snake.

* Snake will appear for one moment.
e According to Karma, next moment consciousness takes another shape.

* Our experience is that the knowledge of snake continues till rope knowledge comes.
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There is continuity of sarpah Darshanam, not Kshanikam.

Snake continues till Rope is revealed.

Continuity can’t be explained by Kshanika Vigyana Vadi.

Atma Khyati philosophy not acceptable.

Theories

Asat

Atma

Anyata 1

Anyata 2

Rule :

Anyatha Khyati no 2 by Gango Upadhya is improper, illogical.

Violates rule in Shastra.

- Chintamani Kara
- Refuted by
Gango Upadhya
- See other things

Jnyeya Athinam

Jnanam

- Prameyam
- Vritti Vishaya
- Object of thought

- Thought
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Thought and object must always agree.

Thought can’t exist without relevant object, objectless thought unacceptable.

Thought is always in correspondence to object.

This rule is violated in Anyatha Khyathi no. 2

Object Thought
Rope Snake

Jneya Athinam Jnanam is seed of Shankara Adhyasa Bashyam.
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Proposed by Sankhya — Prabhakara Mimamsaka.
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Purva Pakshi no. 4 — most powerful.

What happens in the mind when rope snake is experienced?

2 Aspects of perception +
memory — Hybrid Jnanam

Pratyaksha Rajju Jnanam

Sarpah Smaranam Jnanam

Eyes come in contact with
rope.

Does not give total
knowledge of Rope.

Get general, Samanya partial
knowledge.

“This — Ayam” Jnanam.
Grahanatmaka Jnanam.

Simultaneously person
remember real snake
experienced before.
Coexists in proximity to
Pratyaksha Jnanam.

We cut and paste and joint
click.

Buta Kala Jnanam.
Rememberance.

Experiencer does not know that it is a combination.

Sarpah unitary experience = Jnana Dvayam = Pratyaksha Jnanam and Smarana Jnanam.
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Experience

Not unitary

But composite

Pratyaksha

Smaranam

“This is”

- Samanya Jnanam

Real

- Visesha Jnanam
- Rememberance of real
snake.

e Experiencer has confusion.

* No Mithya Sarpah or Badrinath.

* Empherically snake real.

Problem:

* Not unreal snake but experiencer does not know it is a composite experience.

* No Viveka between Pratyaksha and Smaranam.
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2 Reasons

Bayam

Timiram

Fear -
Pramata Dosha -

Defect in eye
Pramana Dosha

Sees only partially.

Jnana Dvayam

Pratyaksha Pramana Jnanam

Apara —Jnanam - Smriti

This is component -
Samanya Jnanam -
Perception -

Rope Component
Visesha Jnanam
Memory

There is no unreal snake, only perception — memory confusion.
Revision (108) :
Akhyati Matam given by Sankhya and Prabhakara.

Sankhya negates Asat, Atma, Anyatha Khyati Matams becomes Prathama Mallam.
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Akhyati Matam :

Experience of Rope Snake not unitary, but composite experience, of 2 cognitions.

Pratyaksha Jnanam Smruti Jnanam
- Samanyam - Mind remembers real snake
- “This is” experienced at different time,
- Right knowledge place.
- There is something - Because of similarity
- Location experienced confusion
- Ropeness not understood - Vasana Janyat Smritihi.

Mind can’t differentiate 2 Jnanams, cognitions, hence has confusion, Bramaha.

No question of mistaken real snake.

Jnanam = Vritti in the mind.

There is Aviveka, non-discrimination.
4 Matams introduced by Tattva Drushti to his Guru.

In case of Bramah, erroneous cognition of snake, 4 fold theories of Purva Pakshi are
there. What is best, right one held by you? Please tell me.
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Topic 144 to 145 :
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Main Argument :

1) When we remember anything, remembered object has no location.

Remembered object not available around the rememberer.

If it is available it will become Pratyaksha Vishayam.

Pratyaksha Vishayam Smruta Vishayam
- Object near by - Object far away
- Has location in front of seer. - Has no location in front of seer.
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Say’s — there is a snake and wants to run away.

Experiencer of Rope Snake experiences always location for snake on the Rope.

Akhyati Matam Advaitin
- Remembered Snake - Not remembered snake
- Has no location in front of - Experienced snake has location.
experiencer.

* A4 theories are illogical — Yukti Viratim.
Advaitin’s new theory :

* Akhyati Matam — 146 — 159 (14 topics)
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* Principle of Akhyati Matam.

Akhyati Matam

This is Snake

- Pratyaksha Samanya Jnanam - Smarana Jnanam

» Composite experience appears as one.

e Experience of snake is remembered snake.
* Knowledge of real snake experienced elsewhere.
Fallacy :
 Memory will not explain located snake upon rope because of which person runs away.
* Remembered snake has no location but we must accept located snake.

* |If remembered snake is in the mind, it will continue in Ramana Ashram or Kailash
Manasaovar.

 Memory continues everywhere.
e Purusha need not runaway from location but we see person running away.

* We accept located snake and generated remembered snake.
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Generated snake Located snake
- Pratibhasikam - Vyavaharikam
- Sakshi Pratyaksham - Chakshu Pratyaksham
- Accepted - Snake seen outside must be
accepted.

* If you don’t accept located snake, can never explain running away phenomena in that
context.

* Many other fallacy in Akyati Vada in Advanced texts.
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Topic 145 :
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Important Discussion :

1)
1)

» All Khyati Vadas have to explain about location of snake upon rope because person

runs away.

Shell Silver

- Person runs towards object,
hence it is located silver

Explanation of location phenomenon.

Negation of located silver after knowledge, has to be explained.

Response

Negation

- At time of experience

- At time of knowledge.
- Badah Jnanam
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Both indicate location phenomenon.

There must be a Anirvachaniya, Mithya, purely appearance upon the rope.

This temporary experience has to be accepted till Avidya goes and Jnanam comes.

Artha Patti and Anupalabdi Pramanam used here.

Conclusion:

There is experience of located snake on Rope.

Torchlight in Vedanta = Shastra Pramanam.
When he gains knowledge, he says :

| experienced false snake gives location in the place which is Mithya = Pratibhasika
Sarpa, Anirvachania Sarpah.

Upon Rope it is experienced.

Focus is on location.

Sarpah as substance appears not mere past memory.

In Smaranam there is no location.

3 Arguments so far

Baada Jnanam Bayam Phalayanam

Negation Fear Running Away
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4th Argument :
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In the experience of Ayam Sarpah there is one unitary experience, Natu Jnana
Dvayam, not composite.

Any Pramanam can remain only for a moment, Kshanam.
Another Pramanam for another moment.

Thoughts, going very fast.

Law :

Mind has one Jnanam in one moment, either Smriti or Anubava.

2 Jnanams not possible in one moment.
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In one thought you can have Anubhava Vritti Jnanam or Smarana Vritti Jnanam, not
both at one moment.

From Vasana Anubhava

Memory comes Vritti comes

Both do not come simultaneously.
Example :
o Someone says he went to London.
o You listen, in your mind Vasana of London triggered.
Vasana Bodhakam — Vasana Activating Jnanam, from previous Anubhava of London.
Utbuth Vasana = Memory.
Anubhava comes in Prathama Kshanam, Utbhuta in next Kshanam, not simultaneous.
They can’t combine.
4t Argument :

Composite knowledge of Anubhava and Smaranam not possible, illogical, hence
rejected.

Definition of 4 Purva Pakshi Khyati and elaborate refutation of Khyati in Advanced
texts.
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Brahma Sutra — Veda Vyasa

'

Shankara Bashyam

'

Panchapadika by Padma Padacharya

'

Panchapadika Vivaram by Prakashatmaka

'

Svarjaya Siddhi by Gangadendra Sarsawati

'

Ishta Siddhi

4 Matams belong to Purva Pakshi — time spent on wonderful thinking, if you have

intellectual itching.
To reinforce Aham Satyam, Jagan Mithy

For Nivritti Sanyasi.

Nischala Dasa has presented essence in a Nutshell for simple understanding.

d.

Shankara Bashyam on Brahma Sutra

A

y

Bamati — Discusses Khyati Vada elaborately

All wrong and have to be dropped, don’t need.

Anirvachaniya Khyati — our Matam.
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