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Introduction

Communities in the Caucasus accepted Christianity in the first century, but the Armenian and
Kartvelian (eastern Georgian) royal houses did not embrace Christianity until the 320s and 330s.
According to medieval Georgian historiography, emperor Constantine the Great played a crucial
role in the foundation of the Church in the kingdom of Kartli. After King Mirian Il accepted
Christianity, he wrote a letter to Constantine requesting that the emperor send high-ranking
ecclesiastics, priests and deacons, in order to establish the Christian Church in his kingdom and
conduct the liturgy.® Although the historicity of Constantine’s and Mirian III’s communication is
questionable, it is clear that the Church of Kartli was established with the help of Greek-speaking
churchmen and that Greek was the language of the liturgy in Kartli. Despite the Roman empire’s
contribution in founding the institutional Church in Kartli, surprisingly this did not lead to a re-
orientation of the kingdom of Kartli towards the Roman empire.* On the contrary, Kartli and the
eastern Caucasus remained an integral part of the Iranian commonwealth until the very end of the
sixth century. Consequently, the Kartvelian kingship during Mirian 111 and his Christian successors
was Persian rather than Roman/Byzantine in outlook.

The Kartvelian political and ecclesiastical elite started to look more towards the Byzantine
empire only from the very end of the sixth century after Sassanian Persia abolished the kingship
in Kartli (523 or 580)° and the Guaramid aristocratic house assumed princely power. The
Guaramids were chosen by the Kartvelian aristocratic houses to rule Kartli not as kings but rather

as presiding princes, with limited power. Guaram | (r. 588-590), the first presiding prince, received

3 [The Conversion of Kartli] 8mg3g390 JGm@obso. 3390 3530maMe80mmo @odg®sdmol dgawwgdo
[Monuments of Old Georgian Hagiographical Literature, 1. 5" 10" c.] ed I. Abuladze (Tbilisi: Mecniereba, 1963),
85-6.

41t is a commonly held belief among the Georgian scholars that the adoption of Christianity by king Mirian 111 was a
threshold that finally sealed the political orientation of Kartli. It is argued that by accepting Christianity, the religion
favored in the Roman empire, Mirian allied himself with Rome and thwarted the domination of Sassanid Iran. Close
reading of literary and material sources, however, demonstrates the contrary; the adoption of Christianity did not result
in political and cultural domination of the Roman empire in Kartli. See S. H. Rapp, jr. The Sasanian World through
Georgian Eyes: Caucasian and the Iranian Commonwealth in Late Antique Georgian Literature (London, New York:
Routledge, 2016), 4-5.

®> The exact date of abolition of the kingship in Kartli is a subject of debate. Most Georgian scholars assume that it
happened in 523, whereas Cyril Toumanoff has argued that Sassanid Iran canceled kingship in Kartli only by the end
of the sixth century, in 580. C. Toumanoff, “Caucasia and Byzantium,” Tradition, 27 (1971), 123; Idem., “Introduction
to Christian Caucasian History II: States and Dynasties of the Formative Period,” Tradition, 17 (1961), 6.

1
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the Byzantine court title of kouropalatés from emperor Maurice (r. 582—602).° Thus, the Guaramid
princes became the Byzantine emperors’ allies in the Caucasus. But after the advance of Islam, the
Byzantine empire lost its foothold in Kartli and the Caucasus, only to regain its positions from the
beginning of the ninth century. While the Byzantine empire was recovering from the deep crisis
and gradually expanding its frontiers in the east, the Bagratid aristocratic house moved the
Kartvelian political center westward from Kartli to Tao-Klarjeti (Map 1). From that time onwards,
Byzantine political and cultural influence spread rapidly in the Georgian-speaking lands. The so-
called “Byzantinization” of the Georgian world was a consequence of the Bagratid ascendancy in
Tao-Klarjeti and later in all of the Georgian-speaking lands.” The creation of the Georgian
kingdom coincided with the Byzantine recovery and re-establishment of Byzantine political

hegemony and cultural influence in the Caucasus.

Aims of the Thesis

The goal of this dissertation is twofold. The first part discusses the political and cultural
relations between Georgia and Byzantium from the ninth century up to the end of the eleventh. |
investigate the historical context to better understand the reasons that brought the Georgian-
speaking lands into the Byzantine orbit and why the high social strata of medieval Georgia looked
towards Byzantium. As shall be demonstrated, the Byzantine and Georgian worlds were well
connected and these connections were nourished and maintained by various individuals and social
groups. | further investigate the role played by the Georgian monasteries of Byzantium in
establishing networks of communication between the two worlds. The Georgian ecclesiastics from
the monasteries located in Byzantium were the agents of cultural encounters and contributed to the

spread of Byzantine thought and ideas to the Georgian-speaking lands. The growth of Georgian

& According to the Life of Vaxtang Gorgasali (composed around 800), after Sassanid Iran abolished the kingship in
Kartli, Kartvelian aristocrats appealed to the Byzantine emperor and asked him to nominate a new king. The Life of
Vaxtang says: “They sent the envoys to the Greek king and ask that he choose a king among the descendants of the
kings of Kartli... then the emperor fulfilled their request and gave them as king the nephew of Mirdat, son of Vaxtang
from his Greek wife, who was called Guaram and who governed Klarjeti and Javaxet‘i.” For the English translation
of this passage of Life of Vaxtang, see R. W. Thomson, Rewriting Caucasian History: The Medieval Armenian
Adaptation of the Georgian Chronicles, Original Georgian Text and the Armenian Adaptation (Oxford: Oxford
University Press, 1996), 229.

"' S. H. Rapp, jr., The Sasanian World through Georgian Eyes, 4-7; Idem., “Caucasia and Byzantine Culture”, in
Byzantine Culture: Papers from the Conference ‘Byzantine Days of Istanbul,” May 21-23. 2010, ed. D. Sakel (Ankara:
Tirk Tarih Kurumu, 2014), 225-26; Idem., “Imagining History at the Crossroads: Persia, Byzantium and the
Architects of the Written Georgian Past,” Ph.D. dissertation (Ann Arbor, 1997), 507-556.

2
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monastic communities in the Byzantine empire further brought the Georgian world into the
Byzantine cultural orbit.

The dissertation also examines the political relationship between the Byzantine emperors
and the Bagratid dynasty, who ruled the principality of Tao-Klarjeti (frequently referred to in
Byzantine sources as Iberia) and later expended their power throughout the Georgian-speaking
lands. | explore the way the Bagratids rose from imperial subjects to the status of imperial allies
and later succeeded in projecting themselves as equal to the Byzantine emperor. In this context, it
is essential to understand how vital the Byzantine honorary court dignities were for the Bagratid
rulers and the way these honorary dignities shaped their royal image and increased their political
weight in the Caucasus.

The second focus and the primary goal of this dissertation is a study of Georgian ideology
of kingship and the complex mechanisms through which the ruler’s image was constructed and
conveyed to the audience. | argue here that the Georgian concept of kingship was heavily
influenced by Byzantine imperial ideology and political culture, which was a consequence of the
Byzantine empire’s long and enduring political and cultural domination in the Caucasus. For that
particular reason, | contextualize the Georgian kingship and compare it to the Byzantine imperial
ideology. It is far from easy to study the Georgian ideology of kingship without investigating why
and how medieval Georgians internalized the basic principles of the Byzantine discourse on power
representation. Frequent allusions to Byzantine examples serve to illustrate similarities and
differences between the Georgian and Byzantine ideas of kingship.

Georgian-Byzantine relations in the period under discussion have been the subject of
inquiry of few scholars, and it is not an exaggeration to say that this topic is far from studied

comprehensively.® In addition, the relationship of the Georgian world with Byzantium is far less

8 On this topic in English See S. H. Rapp, Jr., “Caucasia and the Second Byzantine Commonwealth,” <
https://www.academia.edu/15250940/Caucasia_and_the_Second_Byzantine_Commonwealth_Byzantinization_in_th
e_Context of Regional_Coherence Working_paper 2012 > Last accessed: 25/10/2019; Idem., “Imagining History
at the Crossroads: Persia, Byzantium and the Architects of the Written Georgian Past,” 541-81; C. Toumanoff, “Iberia
on the Eve of Bagratid Rule: An Inquiry into the Political History of Eastern Georgia between IV and the IX™
Century,” Le Muséon 65 (1952): 17-102; Idem., Christian Caucasus between Byzantium and Iran: New Light from
Old Sources,” Tradition 10 (1954): 109-189; Idem., “The Bagratids of Iberia from the eighth to the eleventh Century,”
Le Muséon 74 (1961): 5-42 and 233-316. In Georgian, see: [V. Kopaliani] g. 3»3s¢00560. bods®mggembs o
00D56E00L 303 03O MMmoghommds [Georgian-Byzantine Political Relationship, 970-1070] (Thilisi: Thilisi
State University Press, 1969); [S. Badridze] 3. 85006099. bods®m39eml “H00gmH0md380 d0bsbEH0oslmsb ©s
b3 go 93MM3sLmab [Relationship of Georgia with the Byzantine Empire and the Western Europe, X-XIII
Centuries] (Thbilisi: Mecniereba, 1984); [L. Tavadze] . 0535d9. 8530LG®MLO Lods®MzgEmdo ©s JoGmzgwo

3
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researched than the relationship of Byzantium with Armenia and other neighbors. Even less
scholarly attention has been dedicated to the study of the Georgian ideology of kingship and royal
rhetoric between 900 and 1210. Scholars in Georgia who have researched Georgian history
between 900 and 1210 and written monographs on the reigns of kings Bagrat 1V, Giorgi Il, Davit
IV, and queen Tamar have completely ignored the question of royal rhetoric and ideology of
kingship.® These scholars did not move away from political history. Therefore, issues such as the
imagery of the Bagratid kings and the way they legitimized themselves or the way they
communicated their authority to their subjects have not been addressed. Neither have the
encomiastic historiographical texts and panegyric poems that constructed the literary image of
Georgian monarchs been scrutinized nor the impact of Byzantine political culture on Georgian
kingship. Byzantine political culture was a source of inspiration for the empire’s neighboring
polities. Throughout the centuries, the Byzantine symbols and language of power diffused through
Byzantine “commonwealth.” While much space has been devoted to investigating the impact of
the Byzantine imperial ideal on the empire’s neighbors, medieval Georgia is far less researched.
Anthony Eastmond and Stephen H. Rapp, jr. were among the first scholars to draw attention to the
growing Byzantine influence on Georgian rulers’ imagery after 900. In his monograph, Royal
Imagery in Medieval Georgia, Eastmond studied the impact of Byzantine imperial imagery on
Georgian rulers’ mural representations.!’® Eastmond’s monograph focused primarily on the
Georgian kings’ and queen Tamar’s frescoes from various churches and monasteries. Stephen H.
Rapp, jr. persuasively argued that the Georgian kingship was Persian/Near Eastern in outlook in
Late Antiquity and the early Middle Ages and only after the Bagratids rose in prominence and
moved the Kartvelian political and cultural center from Kartli to Tao-Klarjeti did Byzantine

political culture make an imprint on the Georgian kingship. Rapp examined some aspects of

0530LEMMLYdO BOVIBEHOOL 0d3gMosdo [Magistros in Georgia and the Georgian Magistroi in Byzantium] (Tbilisi:
Meridian Publishers, 2016); [Idem.,] 30%s6&0v960 Ls0d3IHIGHMOM GHOGHMWsGHNMs badetmggamdo [Byzantine
Court titles in Georgia] Ph.D. Dissertation. Thilisi: Thilisi State University, 2012.

% [R. Metreveli] ®. 39¢6939¢0. 33000 5035996909 0. 356 dgg3q [Davit the Builder. Queen Tamar] (Thilisi:
Thilisi State University Press, 2002); [J. Samushia and R. Metreveli] 99390 39539 aoméMyo Il [King of Kings Giorgi
1] (Thilisi, 2003); [J. Samushia] . LsdoxTos. doa®s@ IV [Bagrat 1V] (Thilisi: Palitra L, 2019); [idem.,] doa®s@ 111
[Bagrat I11] (Thilisi, 2012).

10 A, Eastmond, Royal Imagery in Medieval Georgia (University Park: The Pennsylvania State University Press,
1998); Idem., “Royal Renewal in Georgia: case of queen Tamar,” in New Constantines: The Rhythm of Imperial
Renewal in Byzantium, 4"-13" Centuries. Papers from the twenty-sixth Spring Symposium of Byzantine Studies, St.
Andrews ed. P. Magdalino (Ashgate: Variorum, 1994), 283-293.

4
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Georgian kingship and its representation in narrative sources.!! Rapp’s and Eastmond’s research
opened new opportunities for further and more comprehensive investigation of this topic.

Thus, this dissertation has an ambitious goal. It offers for the first time an in-depth study
of the evolution of the Georgian ideology of kingship and royal rhetoric, and particularly the
Byzantine impact. | examine some sources that have not been examined previously to study the
concept of kingship and offer a different and novel reading of other narratives. In addition, I bring
into my discussion additional Byzantine sources and examples to make parallels between the
Georgian and Byzantine cases that have not been made so far. While the presence of the Byzantine
symbols of power is fairly apparent in Georgian royal imagery, a more complex approach is

necessary to trace the Byzantine patterns in Georgian rhetorical narratives.

Methodology and Structure
The dissertation discusses the Georgian royal ideology in a broad political and social

context. | make frequent reference to the Byzantine context and offer comparative studies of
Georgian and Byzantine ideologies of rulership. My work is based primarily on an analysis of
medieval Georgian literary narratives and material sources: encomiastic historical writings,
panegyric poems, royal charters, numismatic materials, and epigraphic and mural inscriptions. |
argue that through these sources Georgian rulers and their inner circles promulgated discursive
messages about the nature of royal power and communicated royal authority to the target audience.
Since | am committed to a comparative approach, I often draw close parallels between Byzantine
and Georgian textual and visual sources that deal with the representation of royal/imperial power.
| seek to see explicit and implicit similarities and differences between the Georgian and Byzantine
literary and visual representations of a ruler. Moreover, | juxtapose literary strategies and rhetorical
techniques that Byzantine and Georgian narrators employed in their works to portray the ruler’s
image.

My investigation proceeds on several levels. | apply a methodology of rhetorical analysis
to several Georgian encomiastic texts for the first time and examine their genre, content, and

language — word choice/vocabulary and metaphors. Afterward, | deal with the rhetorical and

1S, H. Rapp, jr., “From bumberazi to basileus: Writing Cultural Synthesis and Dynastic Change in Medieval Georgia
(Kartli),” in Eastern Approaches to Byzantium: Papers from the Thirty-Third Spring Symposium of Byzantine Studies,
University of Warwick, March 1999, ed. A. Eastmond (New York: Ashgate, 2001), 101-116; Idem., “Imagining
History at the Crossroads: Persia, Byzantium and the Architects of the Written Georgian Past,” 652-678.

5
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argumentative strategies used by the authors of the encomiastic texts to construct an image of the
ideal ruler and how they persuaded their intended audience to accept their claims. I argue that the
sophistication of Georgian kingship ideology necessitated the invention of new formulas of praise,
as a consequence of which Georgian learned men conducted a discourse on the cardinal virtues in
their encomiastic texts. Thus, the Georgian kings and a queen in rhetorical narratives written after
1100 appear as embodiments of virtues such as courage, piety, philanthropy, wisdom, and justice.
In addition, after careful reading of these laudatory narratives, | contend that Georgian royal
rhetoric adopted the idea that Christian virtues transformed the ruler from an ordinary to an
extraordinary being. Georgian literati also developed the idea that the display of the virtues was a
mark of the king’s or queen’s correct behavior and the source of his/her ultimate authority. To
understand better whether this innovation in Georgian royal rhetoric was a consequence of the
reception of Byzantine thought, | examine what role was ascribed to the cardinal virtues in
Byzantine rhetorical texts which constructed an idealized image of the emperor. | also analyze the
function of Biblical typology and Classical exempla in Georgian encomiastic texts. Particular
attention is dedicated to the growing use of the ideals of Old Testament kingship to construct the
Georgian ruler’s elevated image.

My methodology in dealing with non-textual sources does not differ drastically from the
strategy | apply to the narrative sources. | examine the iconography, symbols, and language of
authority that conveyed the power and image of the ruler. Royal imagery, coinage, and epigraphic
inscriptions targeted a wider audience than the rhetorical narratives and consequently employed
different techniques of communication. Royal imagery and coins focused more on the visual
aspects of power representation, exploiting visual symbols and short textual utterances. Georgian
coins struck from 1000 to 1125 show strong influence of Byzantine iconography, which indicates
that medieval Georgia had close political and cultural links with the Byzantine empire. Later,
however, the use of Arabic and Islamic conventions on coins reflected an orientation that
acknowledged Eastern influences.

Chapter One investigates cross-cultural contacts between the Byzantine empire and the
Georgian-speaking lands and discusses the reasons that determined the Byzantine empire’s
growing political and ideological prestige in the Christian Caucasus from 870 to 1100. After a
close inspection of Georgian narrative sources, | argue that the Kartvelian secular and ecclesiastic

elite viewed Constantinople as a sacred city and the center of Christendom. Consequently, high-
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ranking aristocrats and members of the royal houses were drawn to the imperial capital and
imperial court. Constantinople was also a cultural hub that allowed a peripheral society to have
access to knowledge and education. Some prominent Georgian learned ecclesiastics were educated
in Constantinople.

The revival of Byzantine military and political power also increased the prestige of the
Byzantine emperor in the eyes of the Kartvelian aristocracy and churchmen. This chapter offers
for the first time a study of the Byzantine emperor’s image and authority in the Georgian world.
As careful reading of hagiography, manuscript colophons, and epigraphic inscriptions shall
demonstrate, the Byzantine basileus received favorable treatment in these sources, which indicates
that the emperors had a positive reputation in the Georgian-speaking lands. | suggest that the
Georgian secular elite and high-ranking clergymen considered the Byzantine emperor as the
supreme bearer of authority.

Chapter Two focuses on the political relationship between the Georgian world and the
Byzantine empire between the ninth and the eleventh centuries. | discuss the circumstances that
helped the Bagratid family from the Byzantine-Kartvelian frontier region of Tao to rise from
aristocratic to royal status. The primary focus of this chapter are the early patterns of Georgian
kingship and a survey of the role Byzantine court dignities played in establishing the Bagratid
rulers’ credentials. While the political/ideological importance of the imperial court dignities for
the Bagratid rulers has been downplayed, scrutiny of the various media, silver coinage,
inscriptions, and charters through which the Bagratids communicated their image demonstrate the
contrary. Apparently, honorary dignities (kouropalates, nobelissimos, sebastos, and kaisar) had an
essential ideological value for the Bagratids because they shaped their authority and made them
more powerful. Byzantine court dignities were not infrequently the objects of political competition
among the different members of the Bagratid family. This chapter further argues that the Bagratids,
in their role as kings of a united Georgian kingdom, started to receive the high-ranking court
dignities of nobelissimos, sebastos, and kaisar after the Byzantine empire faced an external threat
in the east and needed military support in the eleventh century. This leads to a discussion of
changes in the Bagratid kings’ representation in the context of Georgian-Byzantine relations, and
against the background of the Byzantine empire’s struggles with the Seljuk Turks.

Chapter Three studies new developments in the Georgian ruler’s representation in

connection with the political and social changes that occurred in the Caucasus around the end of
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the eleventh and beginning of the twelfth century. This chapter is one of the first attempts to study
in greater depth a new discourse on royal power and the sophistication of royal rhetoric during the
reign of Davit IV (r. 1089-1125). | closely examine various literary narratives that deal with the
idea of rulership, seeking to analyze the purpose of these texts and the messages they convey. |
demonstrate that pivotal political/military events transformed the nature of royal authority in
Georgia and that a new theory of kingship was crafted based on borrowing and adapting the
Byzantine language and visual culture of kingship. This phenomenon was a consequence of
Davit’s literary patronage and the fact that he invited several Georgian literati from Byzantium. It
is possible that the Georgian learned men with Byzantine education enhanced the re-thinking of
kingship ideology. An equally important incentive for developing a new royal rhetoric was Davit’s
impressive military victories against the Seljuks, aided by the decline of Byzantine power in the
Caucasus. The use of the symbolic universe of Byzantium — previously a dominant political-
cultural entity in the Caucasus and Christian East — had considerable weight in propaganda. By
presenting himself in the guise of emperor, Davit questioned the Byzantine basileus’s authority
and asserted his position as a new powerful monarch in the Eastern Christian world. Davit did not
slavishly copy the Byzantine paradigms of rulership, however, but adapted them to the local
context.

In this chapter | further argue that there were similarities between Davit IV’s and Alexios
I Komnenos’s styles of kingship. Until now, no one has tried to address this question.
Consequently, for the first time, | juxtapose the reigns of Alexios and Davit and argue for certain
resemblance between their reforms, ecclesiastical policies, and, more importantly, their
contemporary and near-contemporary imperial/royal rhetoric and image-making discourse. Davit
IV is the first Georgian king whose literary and visual image bears all the characteristics of the
Byzantine emperor.

Chapter Four studies the changes in the nature of Georgian kingship after 1125. The first
and concise section of the chapter examines the novelties that were introduced in the representation
of king Demetre | (r. 1125-1156) and king Giorgi Il (r. 1156-1184). Since no historiographical
narratives have come down to us that portray Demetre I’s reign, I discuss his royal imagery based
on a scrutiny of his copper coinage. When it comes to the study of Giorgi III’s kingship, I use
numismatic materials and a historiographical narrative, the Histories and Eulogies of the

Monarchs, written decades after his death. The literary portrayal of Giorgi diverges sharply from
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his image on coins and royal charters. While Giorgi is represented in the guise of a Classical and
Old Testament hero in the historiographical text, on the coins and in a royal charter he more
resembles a Near Eastern/oriental ruler.

The second and larger section studies the complex mechanisms through which the authority
of the female ruler, queen Tamar (r. 1184-1210), was constructed and communicated through
various literary and visual media in twelfth- and thirteenth-century Georgia. To put it differently,
I study Tamar’s contemporary/near contemporary discourse on ideal female rulership and royal
rhetoric. While Tamar’s representation on frescoes has been researched, her royal imagery in
literary narratives still awaits a comprehensive survey. First, | discuss the historical context and
the difficulties Tamar faced after she was crowned as sole ruler in 1184 and explore various
strategies which she applied to overcome obstacles and strengthen her position. It is my conviction
that Tamar patronized men of literature in order to present herself in a better light and possibly
used the literary output of these learned men to promote her image. The highly rhetorical narratives
composed at her court became a vehicle of propaganda which eulogized Tamar as a divinely
inspired and capable ruler. Afterwards, | investigate the peculiarities of court rhetoric and the
propagation of Tamar’s image by taking a close look at encomiastic historical writings (The Life
of Tamar, King of Kings and Histories and Eulogies of the Monarchs) and two panegyric poems
(In Praise of King Tamar and Abdulmesiani). | study these texts for the first time as rhetorical
narratives, analyzing the rhetorical technique(s) employed by the authors and the messages they
promulgated concerning the nature of Tamar’s queenship. I argue that the primary goal of these
texts was to portray and communicate the authority of an exceptionally strong and self-confident
female ruler. I am of the opinion that each of the texts describing and extolling Tamar’s reign was
a response to a certain historical circumstance; it is essential to study further the relationship
between the text and political and social context. Also, the survey of encomiastic historiography
and poems should be discussed in a broad context because | believe that the Georgian texts were
inspired to a certain degree by the Byzantine rhetoric of praise. In other words, the motifs of
Byzantine imperial rhetoric were carefully refigured in the Georgian literary compositions that
glorified queen Tamar. To better understand the context of female rulership in Georgia, | refer to
examples of Byzantine empresses and imperial women to see how powerful women were

represented in the Byzantine compared to the Georgian sources. Moreover, it is also instructive to
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see what kind of methods ambitious Byzantine empresses/imperial women used to gain access to
power, increase their authority, and craft their public image.

Apart from literary narratives, Tamar’s coinage, epigraphic inscriptions, and a royal charter
are also explored. | examine whether her literary image in the rhetorical narratives as powerful and
independent ruler contrasts the way she represented herself in other highly communicative media

— coinage, inscriptions, and a charter.

Sources
The main corpus of Georgian literary sources on which my study is based are: 1) hagiography, 2)

historiographical texts (chronicles and encomiastic histories), 2) panegyric poems, 3) manuscript
colophons, 4) royal charters, 5) the acts of an ecclesiastical council, 6) a homiletic poem, 7)

numismatic materials, 8) inscriptions, 9) coins and 10)royal charters.

Hagiography
Several hagiographical texts are examined closely in the first and second chapters of the

dissertation. These literary works provide rare information about cross-cultural encounters
between the Byzantine empire and the Georgian world. Furthermore, one learns a great deal about
the emergence of Georgian monasteries and monastic communities all over Byzantium.

The Life and Martyrdom of K ‘onstanti is a concise hagiographical text that describes the
execution of the Iberian/Kartvelian aristocrat K onstanti by the Arabs in the first half of the ninth
century.'? This source is particularly interesting for understanding the scale of authority the
Byzantine emperor Michael 111 and empress Theodora enjoyed in Kartli/Iberia.

The Life of llarion can further enrich our understanding of how Kartvelian ecclesiastics
perceived the imperial capital, Constantinople, and the way hagiography written in Georgian
portrayed emperor Basileios | (r. 867-886). In addition, this hagiography provides crucial

information about the ninth-century foundation of one of the first Georgian monasteries near

12 [The Life and Martyrdom of K‘onstanti] bemg®gds @ §s89850 30bEebGobo Js®mggeolso. dggwo
JoOOW@o  353009M0530990  WoFIMGHMol  dgawgdo [Monuments of Old Georgian Hagiographical
Literature, 1. 510" ¢.] ed. I. Abuladze (Tbilisi: Mecniereba, 1963), 164-172.

10
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Constantinople. This narrative was composed in the ninth century but survives only in the eleventh
century Metaphrastic version from the Iviron Monastery.

Giorgi Mercule’s Life of Grigol Xansteli (composed in the 950s) describes the revival of
monasticism in Tao-Klarjeti. It contains invaluable information about the early patterns of
Kartvelian kingship and the Byzantine-Kartvelian relationship. The Life of Grigol further reflects
how Constantinople became the sacred city and the center of Christendom for Kartvelian
ecclesiastics.*

Eleventh-century hagiographical texts, Giorgi the Hagiorite’s Life of loane and Eptvime®®
and Giorgi Mci‘re’s the Life of Giorgi the Hagiorite,'® describe the lives of the Georgian monastic
communities of Mount Athos. These texts are the most valuable pieces for studying Byzantine-
Georgian literary and cultural relations from the end of the tenth until the second half of the
eleventh century. One learns essential information about the literary activities of the Georgian
monastic communities in Byzantium and the way these communities enhanced the transmission of

Byzantine thought to the Georgian world.

Historiographical Texts
Sumbat Davitis-3e’s Life and Tales of the Bagratids, composed at the Bagratid royal court

in the 1030s,’ is one of the main sources for studying Byzantine-Georgian political relations in
the tenth and the eleventh centuries.!® This concise chronicle narrates the family’s genealogical
tree and buttressed the legitimacy of the Bagratid dynasty through their alleged Biblical origin.

13 [The Life of Ilarion Kartveli] gbmg®gds @5 8mdomsdgmds 0ms®omb Jsmggeolo. dggmo Js®orveo
3530M3M580M@O Wo@gMo@ Mol dgywgdo [Monuments of Old Georgian Hagiographical Literature 11, 11%-15%
c.] ed. I. Abuladze (Thilisi: Mecniereba, 1967), 9-37.

14 [The Life of Grigol Xan3teli] 3®m850 @5 8mvsfgmdso 3Mogameobo 56d0ds6Mo¢olso bsbzmobs ©s
353dgIMHOLS 50859969090 0b50.93900 OO 3520MYMBOME0 WOEJMIGMMOL dgawgdo [Monuments
of Old Georgian Hagiographical Literature 1. 510" ¢.] ed. I. Abuladze (Thilisi: Mecniereba, 1963), 248-319.

15 [The Life of loane and Eptvime] gbmg®gds0 035690 @5 95300308960. 33900 JoGMM@O 353003MGO0IWO
@0GgO5GHIGOL dgawgdo [Monuments of Old Georgian Hagiographical Literature 11. 11"-15" ¢.] ed. I. Abuladze
(Thilisi: Mecniereba, 1967), 38-207. English trans. T. Grdzelidze, Georgian Monks on Mount Athos: Two Eleventh-
century Lives of the Hegoumenoi of Iviron (London: Bennett &Bloom, 2009), 53-96.

6 [The Life of Giorgi the Hagiorite]] @bmdGgds0 gomeMyo dmsffdogerolsn. dggwo  JsHM¥Eo
3530030800 oEIOoEML dgawgdo [Monuments of Old Georgian Hagiographical Literature I1. 11"-15"
c.], English trans. T. Grdzelidze, Georgian Monks on Mount Athos, 97-162.

17'S. H. Rapp, jr. has proposed that the source was written around ca.1030 instead 1060 See S. H. Rapp, Jr., Studies in
Medieval Georgian Historiography: Early Texts and Eurasian Contexts (Leuven: Peeters, 2003),339.

18 [the Life and Tales of the Bagratids] gbmg®gds @s “969gds doaMa¢ombms. Jos®meol 3bmgmgds (the Life of
Kartli 1) ed. S. Khaukchishvili (Thilisi: Saxelgami, 1955), 372-386.
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The anonymus’ Chronicle of Kartli, written in the 1070s, is another important source for
studying the dynamics of the Byzantine-Georgian relationship in the tenth and the eleventh
centuries.!® The author of this text, in contrast to Sumbat Davitis-3e, is anti-Byzantine and blames
the empire for undermining Bagratid power and provoking internal instability in the Georgian
kingdom.

While the Life and Tales of the Bagratids and the Chronicle of Kartli, are less concerned
about kingship and bear characteristics of chronicles, historiographical narratives composed in the
twelfth and thirteenth centuries are excellent literary pieces for examining the evolution of
kingship ideology. The anonymus’s Life of Davit, King of Kings,?° the anonymus’s Histories and
Eulogies of the Monarchs,?! and Pseudo-Basil’s Life of Tamar, King of Kings,??> demonstrate
rhetorical sophistication and employ high-style discourse on ideal kingship. The authors of these
texts remain yet unidentified and it is unknown precisely when these narratives were composed.

None of these Georgian historical narratives survives in a separate manuscript, but came
down to us in the corpus of Kartlis Cxovreba/Life of Kartli, often referred to in the English-
speaking world as the Georgian Royal Annals. This voluminous work contains ten
historiographical texts that narrate the history of the Georgian kingship from the fourth century

B.C. to the fourteenth century.

Panegyric Poems
In Praise of King Tamar is a one-hundred-and-twelve strophe panegyric poem written in

twenty-syllable metere.?® The poem is dedicated to queen Tamar, but other subjects of praise are
also her second husband, Davit Soslan, and their son, Giorgi-Lasa. In Praise of King Tamar is

believed to have been composed during queen’s reign by Grigol Caxruxaze, sometime between

19 [The Chronicle of Kartli] 35¢&0569 Jo®maobs. Js®oeols 3bmgmgds [the Life of Kartli 1], 249-317.

2 [The Life of Davit, King of Kings] gbmg®gdso 89390-99530bs sgomobo, ed. M. Shanidze (Thilisi: Mecniereba,
1992), 157-224; English trans. R. Thomson, Rewriting Caucasian History: The Medieval Armenian Adaptation of the
Georgian Chronicles, Original Georgian Text and the Armenian Adaptation by Robert W. Thomson (Oxford: Oxford
University Press, 1996), 309-353.

2L [The Histories and Eulogies of the Monarchs] ob@m®osbo @s sH3s660 FoMe356@g@msbo. JsOmeol
3bmg®gds (The Life of Kartli) ed., R. Metreveli (Thilisi: Artanuji publishing, 2012), 377-482; English trans. Kartlis
Tskhovreba: A History of Georgia, ed. S. Jones (Thilisi: Artanuji publishing, 2014), 227-286.

22 [The Life of Tamar, King of Kings] gbmg®gdso 895390-09530L5 058560b0. Js®mneols gbmg®gds [The Life of
Kartli] ed., R. Metreveli (Thilisi: Artanuji publishing, 2012), 377-482; English trans. Kartlis Tskhovreba: A History
of Georgia, ed. S. Jones (Thilisi: Artanuji publishing, 2014), 227-286.

2 [In Praise of King Tamar] Jgds 895305 008560b0. d39eo Js®mggeo dgbm@dgbo (Old Georgian Panegyrists
1) ed., I. Lolashvili (Thilisi: Georgian Academy of Science Press, 1957), 181-216.

12
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1195 and 1210. Caxruxaze’s biographical details are poorly known and therefore scholars have
speculated about his position at the royal court. Some assume that Caxruxaze was a secretary at
the royal court and that he was educated in the Byzantine empire.?* The fact that the author of In
Praise of King Tamar was acquainted with Classical literature and philosophy, which is evident
from his poem, has led scholars to believe that he had a Byzantine education.

The Abdulmesiani [Slave of the Messiah] is another court poem similar to Caxruxaze’s In
Praise of King Tamar.?® This poem was written by Ioane Savteli, Tamar’s contemporary court
intellectual and her poet. Tamar and her husband, Davit, are the subjects of eulogy in this rhetorical
text and several strophes are also dedicated to prince Giorgi-Lasa. The Abdulmesiani is
approximately the same length as In Praise of King Tamar and composed in the same
encomiastic/exalted style and the same twenty-syllable metere.?® The exact date of its composition
is unknown; it was probably written during the reign of queen Tamar and the earliest texts

preserved are in a late eighteenth-century manuscript.

Byzantine and Armenian sources
| base my study on Byzantine texts as well. In the first chapter of the thesis, | use a tenth

century historiographical text composed by unknown author, often referred in scholarship as
Theophanes Continuatus. This narrative contains relevant information about the arrival of the
Kartvelian ruler, Adarnase Il kouropalatés in Constantinople. In the second chapter, I refer to De
Administrando Imperio and De Ceremoniis, the authorship of which is ascribed to emperor
Konstantinos VII Porphyrogenitos.?’” De Administrando Imperio contains relevant information
about the sacred genealogy of the Bagratids family, while De Ceremoniis is a crucial source for
studying the ceremonial setting that elevated a person to the ranks of kouropalatés, nobelissimos,
and kaisar.?® De Ceremoniis also confirms that the imperial court had frequent communication

with the rulers of Tao-Klarjeti and kingdom of Apxazeti. The narrative account of the twelfth-

2 K. Kekelidze] 3. 3939039, J56m9e0 mog@g®ode@ol obGmmos (History of Georgian Literature 1) (Thilisi:
Thilisi State University Press 1958), 221.

2 [Abdulmesiani] s3@+9edgl0s60. d39¢0 Jsdmggeo dgbm@dgbo (Old Georgian Panegyrists 1) ed., I. Lolashvili
(Thilisi: Mecniereba, 1964), 117-152.

% D, Rayfield, The Literature of Georgia, 84.

27 G. Moravcsick, ed. and R. Jenkins, trans. Constantine Porphyrogenitus: De Administrando Imperio CFHB
(Washington, D.C; Dumbarton Oaks).

28], J. Reiske, ed., Constantini Porphyrogeniti de Cerimoniis Aulae Byzantinae, 2 vols (Bonn 1830); English trans.
A. Moffatt and M. Tall, Constantine Porphyrogennetos: The Book of Ceremonies, 2 vols. (Canberra: The Australian
National University, 2012).
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century historian, loannes Zonaras, is of particular significance when it comes to investigating the
main reason for the war between emperor Konstantinos and king Bagrat 1V.?°

In the third chapter, | discuss the image of Alexios Komnenos, and his ecclesiastical
reforms based on the account of Anna Komnene’s Alexiad.*® Michael Psellos’ Chronographia,
and George Tornike’s funeral oration for Anna Komnene are addressed in Chapter Four. These
two Byzantine texts shed light on the way eleventh- and twelfth-century Byzantine intellectuals
portrayed and treated powerful imperial women. In addition, the Alexiad of Anna Komnene
remains an important text for studying the image of influential Komnenian imperial women.

When it comes to Byzantine-Georgian relations and Byzantium’s Caucasian policy,
Armenian sources are often more informative and reliable than the Georgian. They complement
the Georgian texts and provide relevant information about essential matters that shaped the
Caucasian political map. In this dissertation, | use the narrative accounts of the tenth and the
eleventh century Armenian authors: Movsés Xorenac‘i,*?> Yovhannés Drasxanakertc‘i (d. 923-
24),% Step‘anos Tardnec‘i,** and Aristakes Lastiverc‘i.® In addition, the twelfth-century
Armenian historian, Matte‘os Urhaec‘i (Edessa)’s Chronicle is a crucial text for studying the royal
image of king Davit IV and the way a Georgian king was perceived by his non-Georgian subjects.>®

29 Joannes Zonaras, loannis Zonarae Epitome Historiarum, ed. T. Blittner-Wobst, vol. 3 (Bonn: Weber, 1897).

30 Anna Komnene, the Alexiad, ed. D. R. Reinsch and A. Kambylis, CFHG XL (Berlin, New York: De Gruyter, 2001).
English trans., E. R. A. Sewter and P. Frankopan, ed., Anna Komnene. The Alexiad (London: Penguin Classics, 2009).
31 Michael Psellos, Chronographia, ed. D. R. Reinsch (Berlin: De Gruyter, 2015), English trans. E. R. A. Sewter, The
Chronographia of Michael Psellos (London: Penguin Classics, 1966).

32 Movsés Xorenac‘i, History of the Armenians, tr. R.W. Thomson (Cambridge, MA: Harvard University Press, 1978).
33 Yovhannés Drasxanakertc‘i, History of Armenia, trans. K. Maksoudian (Atlanta, GA: Scholars Press, 1987).

3 T. Greenwood, trans., The Universal History of Step ‘anos Taronec ‘i, Introduction, Translation, and Commentary
Greenwood, (Oxford: Oxford University Press, 2017).

35 [The History of Aristakes Lastiverc‘i] ITosecmsoeanue eapoanema Apucmaxaca Jlacmueepyu, trans. 1. Yuzbashyan
(Moscow, 1968).

3% A E. Dostourian, trans., The Chronicle of Matthew of Edessa (Lanham: University Press of America, 1993).
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Chapter One. Cross-Cultural Interaction between Byzantium and the
Georgian World

The Arab conquests in the seventh century cardinally changed the Caucasian and Byzantine
political maps. After the Arabs occupied the eastern provinces of the Byzantine empire, the eastern
Georgian kingdom known as Kartli/Iberia, fell under the dominion of the caliphate. Although the
Arab rule in Kartli was not that harsh at the beginning and the region remained stable, things started
to change by the end of the seventh century, when civil war erupted in the caliphate. The Kartvelian
political elite, with the help of the Byzantine empire, exploited the political turmoil in the caliphate
and succeeded in challenging the temporary Arab domination in Kartli. When Abd al-Malik came
to power, however, he managed to regain control in the Caucasus and thwarted the Byzantine
influence in Kartli. To further consolidate power and disable the Byzantine empire to manipulate
the Kartvelian political elite and Guaramid princes who looked towards Constantinople, the
caliphate established direct rule in Kartli and appointed an Arab emir in Tp‘ilisi (Tbilisi). In this
way, the caliph crippled the power of the Guaramid princes and speeded up to the disintegration
of Kartli. The situation was exacerbated further after the caliphate and the Khazars engaged in a
bloody war to dominate the eastern Caucasus, as a result of which Kartli suffered from frequent
invasions and became a battleground.®” At the same time, the conflict deepened between the
political elite of Kartli and the Arab officials and the caliphate initiated successive punitive
campaigns in the 730s in order to affirm its supremacy in the region.*

The instability and economic decay forced the local lay and ecclesiastic elite as well as the
population in general to migrate from Kartli towards multicultural Tao and Klarjeti, regions remote
from the Arab-dominated areas and in proximity to the eastern frontier of the Byzantine empire.
As has rightly been pointed out Tao-Klarjeti was the birthplace of medieval Georgia and the
Georgian church.%

The Kartvelians probably hoped that in the wake of Arab domination of Kartli when the
Christians felt threatened by the Muslims, the proximity to the Byzantine empire was a guarantee
of their safety. The transfer of the Kartvelian center from Kartli towards Tao and Klarjeti brought
the Kartvelian secular and ecclesiastical elite into the Byzantine political and cultural orbit.

37 D. Rayfield, Edge of Empires: A History of Georgia (London: Reaktion Books Ltd, 2012), 57.
% |bid., 57.
39'S. H. Rapp, jr. “Caucasia and Byzantine Culture,” 225.
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Though the Arab invasions weakened the Byzantine empire’s positions in the Caucasus,
the imperial court kept attempting to regain its position in the region through allying with the local
Christian elite, providing them with military and financial aid in their fight against the Arabs.
When the Byzantine empire recovered and gradually reconquered lost territories in the east, the
basileus’ authority and imperial court’s prestige was reasserted in the eyes of the Kartvelian secular
and ecclesiastical elite. From the ninth century, Byzantium regained its status of a supra-regional
power and dominated Caucasian power politics until the 1070s. Consequently, the political and
cultural impact of Byzantine empire on Georgian polities from the ninth to the end of the eleventh
century comes as no surprise.

This chapter studies the dynamics of cross-cultural interaction between the Byzantine
empire and the Georgian world in that period. | explore why the Kartvelian secular and
ecclesiastical elite looked towards the Byzantine empire, and what motivated Kartvelian monks to
establish monasteries in different parts of the empire. | also discuss the role these monasteries and
monastic communities played in the transmission and dissemination of Byzantine culture to the
Georgian world. Lastly, | examine image of the Byzantine emperor in Georgian inscriptions,
hagiography, and manuscript colophons and argue that the basileus enjoyed immense authority

among the Kartvelian elite, both lay and ecclesiastical.

1.1 “A Vessel of Christ”: Constantinople in the Medieval Georgian Imagination

After the Byzantine empire regained its influence in the western Georgian states of Tao-
Klarjeti and Apxazeti, the Kartvelians became more attached to the empire and its capital,
Constantinople. The growth of the Byzantine influence in the region intensified the movement of
different groups of people and opened a new channel of communication that brought the Georgian
and the Byzantine worlds closer. Trade, diplomatic communication and pilgrimage to
Constantinople enhanced cross-cultural encounters and enabled the Kartvelian world to better
acquaint itself with the Byzantine culture. As has been pointed out, cross-cultural encounters were

remarkable agents of influence in the pre modern world.*

40, H. Bentley, Old World Encounters: Cross-Cultural Contacts and Exchange in pre-Modern World (Oxford:
Oxford University Press, 1993), 4.
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Commerce and trade between the western Georgian kingdoms and Byzantium facilitated
the movements of valuable commodities, artistic objects, manuscripts, and ideas. Although the
economic relations between Byzantium and the Georgian world have not yet received scholarly
attention, we know that Byzantine merchants exported silk fiber, valuable commodity, from the
Black Sea region and Georgia particularly.** The other type of interaction between these two
regions was maintained by the members of Kartvelian ruling and aristocratic houses, and high-
ranking ecclesiastics who traveled to Byzantium for different reasons. These people would have
had an opportunity to participate in elaborate court and church ceremonials, learn a great deal
about imperial and patriarchal court cultures and then transmit their knowledge and experience
back home. Some members of royal/princely and aristocratic houses spent years at the imperial
court of Constantinople either as hostages or in exile. In 888, Nasre Bagratid killed his cousin,
Davit | kouropalates, in order to assume power in Tao-Klarjeti, but after suffering a debacle and
failing to secure the throne for himself he escaped to Constantinople and found shelter at the
imperial court.*? Several years later, Nasre, with support from the emperor, returned from
Constantinople to assume power in Tao-Klarjeti but did not succeed. In 922/3, Adarnase
kouropalates, another ruler of Tao-Klarjeti, visited Constantinople for a diplomatic purpose. The
imperial court organized a ceremonial reception in his honor; “At that time the Iberian
kouropalates happened to be in the city; and he walked through the decorated meze to the agora,
where he was welcomed warmly. Afterwards, he was taken to Hagia Sophia so that he could see
with his own eyes its magnificence, beauty and decoration.”*® Hagia Sophia was decorated earlier
and when Adarnase kouropalates entered the church he is said to have been mesmerized by the
splendor of the building.**

Another channel of communication between Byzantium and Georgia was maintained
through the exchange of embassies, which probably happened frequently because the Byzantine
emperors used to confer imperial court titles on the rulers of Tao-Klarjeti and Apxazeti. For

instance, De Ceremoniis contains a detailed account of how a chrysobull written to a ruler of Tao-

“1D. Jacoby, “Constantinople as Commercial Transit Center, Tenth to Mid-Fifteenth Century,” in Trade in Byzantium.
Papers from Third International Sevgi Gonul Byzantine Studies Symposium, eds., P. Magdalino and N. Necipoglu
(Istanbul: Koc University Press, 2016), 200.

42 The Life of Kartli, 259.

3 Theophanes Continuatus, ed. I. Bekker, CSHB (Bonn, 1838) 402; tnvikadto 8¢ kol kovpomaAdtng “IPnp ev more
TapeyevETO, Kai 014 peong tho dyopdc dielbmv, KeKOoUNUEVIG Aaump®dg, LETh 0OENG TOAATIC Kail Tiung vrtedeybn: Ov
Kai év Tij aylo 100 00D cogia dmnyayov, 16 kKGALog avtig kai to uéyebog Becacopevov kal Tov ToABTEAT KOGLOV.

4 |bid., 402.
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Klarjeti by the Byzantine emperor had to look; the emperor was supposed to use a specific
vocabulary when addressing the kouropalates of lberia, and the golden bull attached to the
chrysobull had to be worth two nomismata.*> Such imperial chrysobulls were carried from
Constantinople to Tao-Klarjeti by imperial envoys, whose task was to confer upon the candidate
an honorary court dignity with insignia, annual rhoga and valuable gifts. The reception of the
Byzantine envoys probably took place during a carefully staged public ceremony.

The rulers of Tao-Klarjeti also sent often envoys to Constantinople in order to maintain
contacts with the imperial court and secure access to court dignities.*® Without a doubt, the
frequent travel of embassies/envoys between the Byzantine center and Georgian periphery
enhanced and deepened cross-cultural interaction between the two worlds because the arrival of
each embassy was followed by an exchange of ideas, gifts, and rare (art) objects.

Like other neighbors of the Byzantine empire, the Kartvelian secular and ecclesiastical elite
had great reverence for Constantinople, a medieval megapolis and the political center of the eastern
Mediterranean.*” Kartvelians started to perceive Constantinople as a holy city and “new
Jerusalem” after Jerusalem and the Holy Land were lost to the Arabs and travel to these places
became a difficult enterprise. Travel to the imperial capital for pilgrimage became as crucial as a
pilgrimage to Jerusalem. Constantinople turned into a place of attraction not only for the Kartvelian
ecclesiastics but for the secular elite and members of the royal/princely houses as well. The
Byzantine empire, notably Constantinople, offered a great opportunity for Georgians who wanted
to receive an education. Many medieval Georgian literati who earned names as great translators,
theologians, and men of literature owed their knowledge to the Byzantine monastic and secular
schools.

The anonymus’ Life of Ilarion (henceforth LI) is a rare hagiographic narrative that tells the
intricate story of the sacred topography of ninth-century Eastern Christendom and the rising
prestige of Constantinople.*® The main protagonist of this text, Ilarion, an aristocrat by birth, spent

a great part of his monastic life in different parts of the Byzantine empire. Ilarion became a monk

4 A. Moffatt and M. Tall, Constantine Porphyrogennetos: The Book of Ceremonies 1, 687-88.

46 The political and ideological importance of the Byzantine honorary court dignities for the Bagratid kings will be
discussed in the next chapter.

47 C. Rapp, “A medieval Cosmopolis: Constantinople and its Foreign Inhabitants”, in Alexander’s Revenge: Hellenistic
Culture Through Centuries, eds., J, Asgeirsson, and N. Van Deusen, (Reykjavik: The University of Iceland Press,
2002), 153; J. Bogdanovic, ‘The Relational Spiritual Geopolitics of Constantinople: the Capital of the Byzantine
empire,” In Political Landscapes of Capital Cities, eds, Christie, Bogdanovic, 107.

8 The Monuments of Old Georgian Hagiographical Literature 11, 9-37.
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in Tao-Klarjeti and after serving in the local monastery he went on pilgrimage to Jerusalem and
Saint Sabas. Later, he decided to travel to Byzantium: “and Saint llarion guided by holy spirit
reached the mount Ulumbo [Olympus], he found a small church in desolated area, entered and
stayed there.”*® After spending five years at Mount Olympus, Ilarion traveled to Constantinople.
“He with his disciple went to the royal city to venerate the True Cross and visit all the holy churches

. and when he entered Constantinople, he kissed the True Cross and saints’ relics.” In
Constantinople, llarion decided to continue his pilgrimage to Rome to venerate the relics of saints
Peter and Paul. After he spent two years in Rome, llarion finally decided to go back to
Constantinople. The LI explains Ilarion’s decision in the following way:

And after he spent two years in Rome ... he went to the royal city. God wished this

great city to be eternal, and the city and its adjacent lands held a multitude of relics

of the saints. And for this reason, Ilarion went back to the city in order to be able to

venerate these relics and be close to these places.>*

The anonymus author of LI states explicitly that Constantinople’s special position in Christendom
determined the Georgian monk’s choice to spend the rest of his monastic life close to the imperial
capital. llarion however, never reached Constantinople and died in Thessaloniki.

This hagiographic narrative reveals much about the sacred topography of the eastern
Christian world and the places which were considered worthy of a visit and pilgrimage in the ninth
century. At the time, the narrative was composed, Constantinople was becoming one of the holiest
cities in the Christendom. The Byzantine emperors’ active policy of enriching the imperial capital
with saints’ relics and the zeal to found and patronize churches and monasteries was one of the

main reasons for Constantinople’s growing prestige as a sacred center of Christendom.>2

0 1bid., 19; s 6gd0ms IOMOLIOMS FoMYBOMs LEBGMBMD Joesdo@ JMBLEBEHBM3MMI ... s ooffos
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Q930S 9dBMLY, 893005 S 0YMmFBYdM©s Aol Jobo.

0 1hid., 22; @5 0965 For0ygz565 dmfog3s M0 Labgeom 0bs3, @S FoB300s 3MBLEBEHBM3MEg© Moyebol-
(399500 35&H0MLObLY XYoMLS s Ymggar[s] FAosms 93w glosms... s 30MaM3s 99300 JoesdLs bdgRBmC,
054299560L-b35 LO39WLO MZLLS dGEbd 35E0MLBLS s 5TdMEM-ym B30 Bofjowms Hdoomals

S Ibid., 24; ©5 30MoME> ©oYy™ 3G09L Jobs G0 Fgwo oeeoms s 153300390ms BmdoeddmdOms, 5B0LS
39900335 50d3M0ms BYAIMTM0mS FMbs by, M0mMS 329ows® PoMm30ql bETGMBME Joeodo©
3MbLEBEGH0bM3Mmwg©, Ms8gmv 9bgds gD, M0 505 HBgdM gml EOIYdIMo gbg Joewsdo,
MH@3gbs 89993098056 LodMsggbo ymgawmegg §doomsbo ™mogls FmMol mgbls s  4oM9gdmol
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52 S, Mergiali-Sahas, “Byzantine Emperor and Holy Relics: Use, and Misuse of Sanctity and Authority,” JOB 51
(2001): 41-60; P. Magdalino, “Constantinople=Byzantium,” in A Companion to Byzantium. ed. L. James (Malden,
MA: Wiley-Blackwell, 2010), 43-54.
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A great reverence for Constantinople is reflected in another Georgian hagiographical text,
the Life of Grigol Xansteli [henceforth LG]. Composed in the first half of the tenth century by
Giorgi Mercule, LG narrates the life of the ninth-century monk Grigol, who revived the monastic
life in Tao-Klarjeti. While the LI called Constantinople a “royal city,” the LG uses more
enthusiastic epithets like “vessel of Christ” and “second Jerusalem” to denote the elevated position
of the imperial capital.>® Like Ilarion, Grigol also traveled to Constantinople and “other
beautiful/marvelous places of Greece for prayer and pilgrimage.”>* The text claims that Grigol and
his peers in the imperial capital venerated the True Cross and other relics and “with great joy they
visited other holy places.” The fact that Constantinople had a great repute in the eyes of medieval
Georgian society is also corroborated by manuscript colophons, which usually refer to the imperial

capital as the “royal city of Constantinople”, and “Constantinople, a new Rome.”

1.2 The Emergence of Georgian Monastic Centers and Communities in the Byzantine
Empire

After Byzantium regained its lost position and influence in the Christian Caucasus,
Georgian monastic communities gradually grew in different parts of the empire. Between the ninth
and the tenth centuries, a few Georgian monasteries and many more monastic communities
emerged all over Byzantium. Georgian monastic communities were engaged in literary activities
and translated a vast number of Byzantine/Christian texts into Georgian. From the ninth century,
Georgian ecclesiastics were more attracted by the Byzantine monastic and literary centers than by
Near Eastern counterparts.

Romana was one of the first Georgian monasteries in the Byzantine empire built on the
outskirts of Constantinople in the second half of the ninth century. The Romana was founded by
disciples of llarion Kartveli with the help and support of the imperial court and the emperor
Basileios | (r. 867—-86).°° The Life of llarion does not specify the exact location of the monastery
and tells only that Romana was built on the outskirts of Constantinople in a wild and deserted

3 Monuments of Old Georgian Hagiographical Literature I, 264.

% Ibid., 264.

%5 |bid., 264.

% Monuments of Old Georgian Hagiographical Literature 11, 32-33.
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place.>” What is known for certain is that the monastic community of Romana was engaged in
literary activities and translated a number of manuscripts from Greek into Georgian.

Despite the fragmentary evidence, it appears that another Georgian monastery existed on
Mount Olympus in the ninth century. The Georgian monastic community of Mount Olympus was
also engaged in literary activities and several manuscripts translated there have come down to us.*®
The colophon of the earliest surviving manuscript from Olympus tells the following story:

I poor Michael ... the most chosen among the priests, translated the Acts of Paul
by order of my tutor Giorgi and with the help of loane ... this was written on the
holy mountain of Ulumbo, at the place of saint Kosmas and Damiane in the time
when Polyeuctus was patriarch in Constantinople and during the kingship of
Nikephore [i.e., Nikephoros Il Phokas (r. 963-69)].>°

The Georgian Monastic Center on Mount Athos: the Iviron

Although Georgian lay and ecclesiastic communities were present permanently in
Constantinople and other parts of the empire, the foundation of Iviron monastery on Mount Athos
particularly brought the Byzantine and Georgian worlds closer. Soon after its foundation, lviron
became a center of learning and manuscript production and a significant number of translated
manuscripts were disseminated to the Georgian-speaking lands. In this way, the monks of lviron
contributed to the spread of Byzantine intellectual traditions in various parts of Georgia. It has
been rightly argued that the revival of Georgian literature in the eleventh and twelfth centuries was
enhanced by the reception of the intellectual legacy of the lviron Monastic School.®

The foundation of lviron was closely linked with the turbulent events that took place in the
Byzantine empire in the 970s. Had it not been for Davit of Tao’s [i.e., Davit Il kouropalatés]
military aid to Basileios II and Konstantinos VIII during Barda Skleros’ rebellion, Iviron might
not have emerged on Athos. loane Tornike, a Kartvelian aristocrat from the Cordvaneli family and

former Byzantine official who had held the positions of patrikios and synkellos, received a vast

> 1bid.

%8 [L. Menabde] ¢. 896508009, 939¢00 JoOM0 o Mod®ol 3ggdo (The Georgian Literary Centers, I1)
(Thilisi: Thilisi State University Press, 1980),179-80.

* T. Zhordania, Chronicles, 171.

80 [K. Kekelidze] 3. 39390009, 9307©980 JsOMeo @wodg®odw@ol ob@m®oowosb (Studies in Old Georgian
Literature, vol. 2) (Thilisi: Thilisi State University Press, 1945), 218.
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amount of wealth after the Byzantine army, with the help of the Iberian troops under Tornike’s
leadership, won a decisive victory against Skleros in 979.

After Tornike had routed Skleros and returned [to Athos] with innumerable goods
and wealth because the treasure alone exceeded 12 kentenaria together with some
other fine things, he gave everything to his spiritual father loane, and denied himself
completely, not keeping even smallest thing in his possession.®*

The establishment of Iviron was not without imperial consent and support. As an outcome
of loane-Tornike’s negotiation with Basileios Il, Georgians got permission to acquire the land and
erect the monastery on Athos. Basileios granted three further monasteries to loane-Tornike:
Leontia in Thessaloniki and Kolobou in lerissos. The third monastery was located outside of Athos
with sizable estates and other dependencies in Macedonia. In return, the emperor requested that
the Georgian monastery of Romana near to Constantinople and the monastery of St. Phokas in
Trebizond be relinquished.®?

Soon after the foundation, Iviron attracted Georgian ecclesiastics from all over Byzantium
and the Georgian world. loane-Tornike, ktetor and the founder of Iviron, enlarged the community
of the newly founded monastery by bringing Georgian monks and orphans from Tao-Klarjeti.
loane, the first hegoumenos of lviron, did his best to invite prominent churchmen into the
monastery; he succeeded in persuading loane Grzelize and Arsen Ninoc‘mindeli to leave the desert
of Ponto and move to Athos. As it happened, these two monks were scribes, and loane thought to
use their skills to turn Iviron into a center of manuscript production. In one of the manuscript
colophons Ioane Grzelize and Arsen Ninoc‘mindeli claim: “By order of God ... we poor sinners
Arsen Ninoc‘mindeli and Ioane Gr3elize and Chrysostom copied holy books translated from Greek
to Georgian by our holy illuminator father, Eptvime.”%

Iviron under lIoane’s leadership became a wealthy and self-sustaining monastery with a

good library thanks to the donations received from loane-Tornike and other donors. If one believes

62 Monuments of Old Georgian Hagiographical Literature I, 50; Georgian Monks on Mount Athos 60: bewm
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30535 M) I306090 G200 G I3S bgedfoggdsls Jwgdg gl ...
52 Georgian Monks on Mount Athos, 29.

83 [1. Pantsulaia] 0. 3563509, 500060l 039000l BMBILEHOOL JoGmmen bgbsfamms 3s@swmyo [Catalogue
of the Georgian Manuscripts from the Monastery of lviron on Mount Athos, vol. 4, Collection A] (Thilisi, 1954), 76-
84.
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the account of the Life of loane and Eptvime, lviron was able to give financial and material support
to other monasteries on Athos.

These honorable and beloved fathers of ours distributed the treasures and fine
things to the Great Lavra and other monasteries on the Holy Mountain which then
were poor and not populated as now. Many fine things and treasure were given to
the common monastery, which is a gathering-place for the whole Mountain ... To
the Great Lavra they gave ... a chrysobull for the treasure of 224 drahkani that John
Tzimiskes offered John Tornike ... and they also gave an island, called Neos,
granted to John Tornike by emperor Basil with a yearly income of 14 or 15 and
sometimes even up to 20 litrai. They also offered Great Lavra a golden treasure in
cash of 25 litrai, a piece of Life-giving Cross in a silver box, two large silver
chalices ..., and a silver box for relics — all coated with gold... two books — The
Pearl of Chrysostom, the book by Ephrem the Syrian, the books of Catechesis by
Cyril of Jerusalem, also the books of the Old Testament, the prophets and the
Maccabees, the Festal Menaion, the Gospel decorated with stavra, a silver button,
and a cross. A processional silver cross coated with gold and decorated with the
icon of velizmage; a large encaustic icon of the Crucifixion to the value of 100
drahkani; another large icon of the Deesis and one of the Deposition, which was a
gift of the Emperor Nikephoros Phokas.®*

The thriving of intellectual activities at lviron is associated with Eptvime the Athonite’s name,
who became the second hegoumenos of the monastery after his father, Ioane’s, death.®® Eptvime,
with his peer intellectuals, turned lviron into a Georgian literary and translation center. Unlike his

father, loane, Eptvime had an excellent Byzantine education and knew Greek even better than

Georgian. Eptvime was a boy when he was sent to Constantinople by his father loane after the
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emperor Basileios requested hostages from Davit of Tao. loane was a close associate of Davit of
Tao and felt obliged to send his son to the imperial capital with the other aristocratic children. The
Byzantine emperors often asked for hostages from the rulers of Tao-Klarjeti in order to guarantee
and secure their loyalty and obedience to the imperial court. At the imperial court, a Kartvelian
aristocrat took the boy Eptvime under his patronage and secured a good education for him. Tenth-
century Constantinople, with its rich libraries and schools was one of the few places in
Christendom where a person could receive an excellent education.®® Travelers, scholars, and
students from the Mediterranean and Latin Christendom journeyed to the Byzantine capital to
access the libraries and buy manuscripts.®” From the tenth century Constantinople witnessed a
further growth of the web of schools run by lay maistorses and private (lay) schools run by
grammatikoi (grammarians).%®

Since Eptvime was a hostage at the imperial court, he was likely educated at the palace
school, but one should not rule out the possibility that a maistor also instructed him. Whatever the
arrangements, Eptvime received a brilliant education that turned him into a prolific translator and
literatus. When loane came to Constantinople several years later to secure the release of his son
from captivity, he realized that Eptvime had become an intellectual with great potential for
translating. The first hegoumenos of Iviron decided to use his son’s skills and ordered him to
translate texts from Greek into Georgian.

‘My son the land of Kartli is in a great need of books for they lack many of them. |
see what God has granted to you so make sure that with your efforts you multiply
your gifts from God.” Because Euthymios was obedient by nature, he at once
followed his instruction and started translating, and everyone was amazed because
such translations...have neither been made in our language nor, | think, will be
made [my emphasis].®®

8 K. Ciggaar, Western Travelers to Constantinople, 73-74; N. Gaul, ‘Rising Elites and Institutionalization—
Ethos/Mores—Debts’and Drafts: Three Concluding Steps Towards Comparing Networks of Learning in Byzantium
and the ‘Latin’ West, ¢.1000-1200 in Networks of Learning: Perspective on Scholars in Byzantine East and Latin
West, ¢.1000 —1200 ( Byzantinistische Studien und Texte, 2014), 245-6; R. Browning, “Enlightenment and Repression
in Byzantium in the Eleventh and Twelfth Centuries.” Past & Present, N. 69 (Nov. 1975), 4.

7K. Ciggaar, Western Travelers to Constantinople, 74.
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In one of the manuscript colophons Eptvime admits that he translated John of Sinai’s Ladder at

his father’s order: “I, poor Eptvime, on the order of my father loane translated this.”"°

The hagiographical vita, the Life of loane and Eptvime, puts great emphasis on Eptvime’s
intellectual and translation skills and hails him as:

Blessed Euthymios ... a jewel of our nation, imitator of the holy Apostles, he
enriched the Georgian language and the Georgian land. According to the
testaments added to the books that he translated, through his worthy activity our
Church acquired the enlightening and enriching knowledge of wisdom [my
emphasis].”*

Eptvime can safely be considered a shining example of a cultural agent/broker who
enhanced the cross-cultural ties between Byzantium and Georgia through his intellectual activities.
It is important to emphasize that 