






FOREWORD
I have read with great interes t the monograph

on Ksatriya clans in B uddhis t India prepared by
M r. B imala Charan Law

,
a dis tinguished gradu

ate of our Univers ity, who has already given
promis e of solid work as a res earch s tudent
The Work is divided into two parts the firs t
deals with the Licchavis , the s econd is devoted
to the Videhas

,
the M allas , the Sakyas and the

m inor clans . A s is well- known, there is no

sys tematic account in the early Pali books of the
political conditions of Northern India during the
life- tim e of the B uddha . A picture of society
in B uddhis tic tim es can consequently be visuaa

lised, on ly after a sys tem atic account has been
drawn up from s cattered r eferences in a

,
vas t

his torical, philosophical and socio - religious litera
ture . From th is point of view,

the undertaking
of M r. Law is of special importance . He has
not contented h im self with an outline of the

political his tory of thos e tim es , but has treated
as well of manners and cus tom s

,
of religion and

ph ilosophy , and of the judicial and adm inis tra
tive machinery . M r . Law does not profes s to
have inves tigated the his tory of all the republics
actually m entioned by nam e in the oldes t Pali
records as also those discoverable from the



writings of the Greeks who vis ited India many

of those tribes
,
as we know, have not yet been

identified
,
but a fairly accurate idea may be

formed of their a ctivities , their judicial and

adm inis trative functions . We trus t M r. Law

will continue his inves tigations and ultimatelv

give us a complete his tory of all the Ksatriya

clans which flourished in B uddhis tic and post
B uddhis tic times .

The 8th Augus t
,

1922,

A SUQl
’os s M O OKERJE E .



PREFACE

The present treatis e attempts a connected
his tory of some of the Ksatriya clans in ancient
India in the tim e“ of the B uddha, viz . the
Licehavis , the Videwbas the M allas , the Sakyas ,
and som e m inor clans . This part of the his

tory of India has up to now received very scant
attention fi om his torians . D r. Rhys Davids 1n
his B uddhis t India s imp ly m entions thes e clans .

The Hinayana Buddhis t literature contains a
good m any references to the important clans

under review, while the M ahayana B uddhis t
literature is very poor in this respect . So far as

the m inor clans are concerned, the nothern

B uddhis t literature is s ilent, while the southern
B uddhist literature records a very m eagre account
of them . Sanskrit literature is of no great
help to us . I have consulted the Tibetan litera
ture as Well as the works of English , French
and German authors . In translating the texts ,
I have tried to be as much literal as pos s ible,
and 1 have retained the trans lators

’ language in

making use of the English trans lations .

R ecently I wrote a paper on the Licchavis in

ancient India which has b een published in the

Journal of the A s iatic Society of B engal
, (New

Series . Vol. XVII . 1921. No. Where I tried to

g
ive a brief his tory of them . I am indebted to



ii

MabamahOpadhyaya Hara Prasad Sas tri , C. I. E .

M . A . and D r. D . R I
'

B handarkar, M . A . Ph . D .

Whose sound advice and valuable sugges tions
I readily availed ofwhile the paper was pass ing
thlough the pres s . 1 am indebted to many of

my friends and teachers among whom may be
mentioned D r. B . M . B erna , M . A . D . Litt.

(London) , M r. Haran Chandra Chakladar, M . A .

Mr. BepinVehary Gupta M . A . , M r. Surendra

Nath M uzumder Sas tri, M . A .
,
P . R . S. , M r.

Nandalal D ey, M . A , B . L. M r. B enode Lall
M

‘

ukherjee, M . A .
,
B . L .

,
M r. Hari‘ Pada Ghosh,

B
,
A. , Pandit Kalipada Tarkacarya, Kavya-a

vyakaranatarkatirtha, P andit D aksina Charan

Bhattacarya, M r. Balai Ch'

and Dutt, B . A . ,
and

M r. Balai
'

Lall Dutt, B . A .

For the mapand the photographs and forkind

perml s smn to reproduce them in this book, my
thanks are due to Sir John M arshall
Director-General of Archaeology, India andLionel
H eath E s q . , Curator, Central Museum, Lahore .

The H on
’
ble M r. Jus tice A shut

'

osh Mukherjee,
M . A . , D . .L , D H Sc

,
I’ ll

-

D " Fh ft

A .S.F.R .S.E . , .FA .S.B . Saraswat1, satravacaspati,
Sambuddhagarnacakkavatti , has laid me under a
deep debt of obligation by writing the foreword
to this book .

244 Suks e
’
s Street,

Calcutta. B imala Charan Law.

6th June 1922.
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Ksat
'

riya Clans in BuddhistIndia.

PART I .

TH E LICCI-IAVIS .

CH APTE R I.
"

N ame and O rigin ;

The Licehavis were a great and

people in E astern India in the
,

s ixth c entury

b efore Christ . Their peculiar form of govern
ment, their democ r

atic institutions,
‘ lntroductory their manners and c us toms , their

religion “

and philosophy, afford us
glimps es of India of the trans ition period, when
the ancient Vedic “

culture was making a fres h
development and undergoing a novel transfos
mation under the , influence of that

‘

sp
’

eculative

activity out of which emerged the two great
religions of Jainism and B uddhism. Fortunately
for us , Buddhist l iterature, and to a les s extent

. the Jaina sacred: b ooks , have pres erved for
‘

us

facts and comments which , though in bits and

fragments , are yet sufi cient to hold up before our

eyes a living picture of this interes ting people.
.From the account of their political institirtions
that can be g leaned from the -Pali B uddhist
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Canon
,
we get an ins ight into the democratic

ideas of s tatecraft and governm ent that prevailed
among the majority of the Aryan clans that
peopled northern India before the imperialistic
policy of the M auryas grew and developed, as we
have it on the authority of the great B rahm in
s tatesman whos e policy and . activity were
respons ible, in no l ittle m easure, for the

foundation of the Maurya Empire . This great
people who were one of the earlies t and mos t
devoted followers of Jainism and B uddhism

,

whose high character, un ity, power of organisa
tion, and religious devotion were held up by

Sakyamuni himself as a model for the B uddhis t
congregation to follow, des erve to be s tudied with
as much care and attention as the materials at

our command will require or perm it. Such a

clo'se s tudy will,we think, well repay the trouble
bestowed upon iit and with this hope we proceed
to 1piece together the

.

bits and s craps that lie
scattered in literature

,
and to a smaller extent,

in epigraphs and
'

coins .

We find in Indian literatu1e the name of

this great people in s lightly varying forms
.Licchavi, Licchivi, Leccbavi, Leccbai and so

on . Throughout the Pali Canon the
The m e name invariably occurs in the

'

form
“
Liccbavi .” In some of theB uddhist

Sanskrit texts , e . g . theD ivyavadana,
1 the name

11, Ding/Seam s edited by E . B . Cowell and R A . Neil. pp. 55-56. 136 .
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N dme and O rig in. 3

is found in. the sam e form 1 e . ,

“Licch
’

aw ,

but in ‘others, for example, the Mahavas tu

Avadana, the usual form is Lecchavi. ‘ In the

Chines e trans lations of the B uddhis t sacred
books

, the name occurs in both theform s Licchavi

and and this is what is expected, as
thes e trans lations are bas ed on the Sanskrit
B uddhis t texts . The Mahavastu form , Lecchavi,

answers very well to the Prakrit form
,
Lecchai ,

as we find it in another set of works that claim
to be contemporaneous in origin with “

the

B uddhis t Canon , namely, the
'

Jaina sac-red

literature which, according to some s cholars!
began . to be compos ed by perhaps the direct
dis ciples of Mahavira in the firs t century after
his death , or at the lates t, in the next century,
by the tim e ofCandragupta Mauryawhen the first
council of the Jainas was held at Pataliputra fi

In the Siitrakritafiga, one of the earlies t
works of the Jaina sacred literature, we

m eet w ith the name Leccbai and the sam e
form occurs in the Kalpasfitra attributed , to,

B hadravahu who is cons idered to have been , a

contemporary of the
.
great M aurya Emperor,

l . Mah
'

a
'

vastu edited by E . Senart, pp etc .

2. T . Wetters—O'n,
l

Yuan Ohwang, Vol. II, p. 77 .

3. D r. M . Winternitz, Geschichte der Indzschen Litteratur 11 Band,

11.”
295

4 . Kalpas i
'

ctra. 5 128 . Sirikalpasutrwm, Bhavnagar edition p . 192

See also Jain a Sfitras by H . Jacob i, S. B . E . vol. xx11, 3“
Vol. xlv, part. II, p. 321 f n 3
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Gandragupta .

" The Jaina
'

commentators equate
the PrakritLeccb ai '

with Sanskrit Lecchaki , 1 and

according to the laws of phonetic trans formation,

the Sanskrit Lecchavi and Le
‘

cchaki would both
lead to Lecchai‘ in Prakrit . In the form Lecchaki ,
however, the nam e does neveroccur in Sanskrit
literature in which the earlies t “mention

,
so far

as we have been able to ascertain; of this
.powerful people is in Kautily

’

a
’
s Arthas

‘

astra,

where they are called Licchivis
,
and we read

of them that “the corporations of Lic chivika ,

V-rjika, rM allaka, Madraka
,

(Kukura
, Kuru

,

Pancala and others live by the title of a raja.

“

We

‘

next find them mentioned in the M anava
Dharmas

‘

as tra (X . Here, of cours e
,
there

are som e daring leotiones ; the anonymous
Kashm irian comment on the Manava D ha1ma

s
‘

as tra reads Lickavi wh ich approximates Very
clos ely to the Buddhistic form and M edbatithi

and Govindaraja, the two earlies t comm entators
of the Manava D harmasas tra, read Licchi

'

vi

and this reading tallies exactly with the nam e as
given by Kautilya ; this form , therefore, repre

s ent s the earlies t spelling of this word in the
B rahmanic Sanskrit literature . It i s only Kulluka

11 Jaina S'Tttras by H . Jacob i S. B . E . , Vol. xxv, part I. p 266 n

2. Kautilya
'
s Arthasas tra trans lated by R . Sham sas try B A,

p. 455. The Sanskrit text has —“Licchivika Vrj-ika Mallaka -Mndm ka

Kukm a -Kur11-P5fic§ladayo Rajusabdopajivinah The ‘Ka
’
at, the end

of thewords does not change the meaning at all,
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found in som e cas es in modern B engali m anu

scripts where La is denoted by a dot placed under
Na .

" 1 Com ing down s till later
,
nearer .the tim e

of Kulluka
,
we obs erve that “

the Kamauli grant
shows the use of the peculiar twelfth century
form of la which is als o found in the Deopara
P raéas ti and the Tetrawan image ins crip tion of

the s econd year of Ramapala. The form of this
letter is the same as the Ta of themodern Nagari
and this peculiar Tau- shaped form also occurs in
many other inscriptions of a later date

,
and

M r. R.D . B anerj i from whom we have quoted
above

,
ob sery es

,

“
the Ta shaped form of la

s till surV1ves in B engali where a dot is put under
na to denote This dot, however, was often
em itted by scribes and it is no wonder, therefore ,
thatKulluka,or rather the s cribes who copied his
work, read and wrote N icckivi in the place of

Licchivi. H ence we have no hes itation in rejecting
Kulluka

’

s reading N icokivi and any attem pt to,
connect the Licchavis with N isibis f in P ers ia“ on

such a flim sy foundation is not worthy
‘

of m uch
cons ideration . Kulluka in his reading has m ade

the sam e m l s take as is found in Nandanacarya
’
s

commentary called N andini or M anvartliavydf

.

L R
‘

. D . B
'

auern, The Origin of the B enga li Scrip tf Cal. U niv.

1919 .

2. Ib id , p . 108

3. Ib id, p 109

4 . Mahamahopfldhyi ya D r Satish Ch. Vidyi bhfisap, Indi an

Antiquary, Vol . XXXVII, pp,
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khyc
'

ind where .we 'have
'

the
'

name in the form
.liicli ilcki

,

I
a being

'

evidently a clerical error for I.

It should be obs erved, however, that ? Here also
the word begins with l and hot n . . Nowhere but
in Kulluka and the editions ‘ dependent on him

do we m eet with the form with an initial N .

Next, that N icchivi was on ly an accidental
clerical error and had nothing to do with the

name of the people we are dealing with,
‘

appears
from the Sanskrit ins cription s of the early Gupta
Emperors . In

‘

the A llahabad pos thumous s tone
pillar ins cription of Samudraguptap

’

that great
monarch is described as the Licchavi-dauhitm or

‘the son of
”

the daughter of the Licchavis ,
’ 2

so

that we have here the very sam e form ‘

as in the

Pali B uddhis t works . We have the same form in
many ot her ins criptions .

of the monarchs of
‘ this

family, for example , in the Mathura stone
inscription of Candragupta II,

” the . B ilsad stone

p illar inscription of Kumara Gupta . of the year
the B ehar stone pillar ~inscriptidn of Skan

daghptaf e tc .
’ O n the other fhand,

‘

the
' other

variant, Licchivi, is found to occur in the 'Bhitari
s tone

' pillar ins cription of
'

Skanda Gupta? and

l . Jolly, M
’

anavadharmai t
'

i stm , p . 325.

2. Inscriptions of the Early Gil/pt“Kings , edited F. Fleet

Gorpus Inqueip tioaum Indicar
um, Vol. III, p. 8.

3. Fleet, op. cit p. 27 .

4. Ib id .
,

-

p. 43.

5 Ibid., p . 50.

6 53.
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the Gaye. copper plate . inscription of Samudra
Gupta,

‘ which is cons iderd to be spurious .

Som e of the coins of Candragupta I have
the name Licchavi on them . M oreover, in

the inscription of the N epal kings who claim
to have descended from the fam ily

'

of the

Licchavis, the expres s ion us ed is always

Licchavi- kula- ketu, ‘the banner or glory of .the

Licchavi fam ily .

’ 2 In the Sanskrit inscriptions ,
therefore, the usual form of the name is

Licchavi, and the form Licchivi is also met

with occas ionally . Coming now to the form of

the nam e as us ed in countries outs ide India
,
we

have s een that in the Chines e trans lations wh ich
are bas ed on Sanskrit B uddhis t texts , the form

is Licchavi or Lecchavi Fa H ien speaks of them
as Liechavis

3 in H iuen Ts iang
’
s Records of the

Western World , the form is Li- ch
’

e p
’

o which
would correspond to the form Licchavi . ‘ The

T ibetans who began to have the B uddhis t books
trans lated into their own language from

'

the

eighth century A . D, have also the forni I/ icckavi .
!In the Tibetan D u

'

lva from wh ich Rockhill
quotes in his L ife of the B uddha (p. 97 fall.) the
form is Licchavi . Schiefner

.
in his German

trans lation of Taranatha
’
s H is tory of B uddhism

1. Fleet, Inscrip tions of the EarlyGup ta Kings , 0m m Inscription .

um Indica'rwm Vol. III p. 256

2. Ibid. p. 175 ff. Indian Antiquary, VO ], IX, p 168 . E .

8 . Legge, FS
-H ien, pp. 7 l 76 .

4. B uddhis t Records of theWes tern World by 8 . Beat, 7 01; II. p . 73.



.

W ,
» 1

1 1. r
.

d; i Name and Orig in.
» “ 9

in India
,
spells theword '

es
‘

Liisolit
‘

schhmpifl
’ the

consonantal group tech representing,
“

according
to German orthography, the Indian

"

?

The Licchavis
'

were neither -
rTib

'

etaa nor

Iranian
'

in their origin , but thereis very
“clear

evidence in the “

Buddh is t
"

literature to show t hat
they belonged to

'

the Aryan ruling
The orig in cas te— the K satriya. In the '

M aha

parinibbana Suttanta as i
l
which

'

we
have already referred , we read fthat after

'

the

de’

c
'

ease of the B uddha, h is
' body was preserved

for aweek hy
'

the M allas of Kus‘ inara, While” in
the m eantime

,
the

'

neWS of the pas sing away
of the M asterreached the people of the countries
far

'

and near. Now ‘

the Li
'

cchavis o
'

f
‘

Vais
‘

alI

claimed a share
”
of the remnants of his body.

We read here, “And the
‘
LicChavis of Ves

’

ali

heard thenews that the
'

E xalted O ne had dieda t
E nsinara. And

'

the Licchavis of Vesali s ent
ames s enger to theMallas

,

’

saying “TheE xalted
O ne was aKsa

‘

triya
'

and sci
"

are we.

“We are
Worthy to receive a portionof the relics of the
E italted One;

'

O ver
'

the
'

remains of the Exalted
O ne

,

iwill we put
1 up a

’

sacred cairn and in

their .
honour

,
will we celebrate a fea’

s

‘

1; M anam aGes chichte des B uddhismus in Indian—trans lated into
German by Anton Schiefner, pp . 9, 4 l . 146 .

'

2. Mahfipaririibbfirp a Suttanta Trans lated by T .W. O A, F, Rhys
D avids

‘

in D ialogues of the B uddha, Vol. 111, p 187 .

Note. The original Bali text here is als o interes ting and we q uote in
in full. (B hagava pi Khattiyo, M ayampi Khattiyd . Mayarii i l

arahflma
Bhagatato Sariranembhmgarh, mayamp i B hag avato Sariran thii s ilica
mahafi ca karis samEti. D igha Nikaya, P . T. S

‘

.1Vel J'M u lsfi 1

B
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Here we see that the claim of the Licchavis

was based on the fact that they were Ksatriyas

or people of the sam e cas te as the Divine
M as ter hence they were entitled to a portion of

the arelies . Similar claim s b ased on the s ame

argum ent were forwarded als o by Ajatas
’

atru,
the

p
owerful king of M agadha, who also s ent a

m es senger with the m es sage, “The Lord is a

Ksatriya and s o am I . Therefore I des erve a share
of the relics .

” The very sam e claim was preferred
by the B ulis of Allakappa, the Koliyas of Rama

gama, the M allas of Pave. and the M oriyas of

Pipphalivana, all of whom advanced their right
on the ground

,

“The Lord is a Ksatriya and so

arewe,
”
while the Sakyas ofKapilavas tu claim ed

him as their very kin .

l A Licchavi nam ed M ahali
s ays ,

“ I am a Khattiya, s o is the B uddha . If his

knowledge increas es and he becomes all -knowing,
why should it not happen to It is apparent,
therefore, th at the “Licchavis were as good
K s atriyas as A jatas‘atru of M agadha and the

other Ks
‘

atriya peeples in north - eastern India in
B uddha’ s t ime. In the introduction to the

Sigala Jataka, we read of a Licchavi girl
,

the daughter of a K s atriya and h igh-horn) “

D r. R ichard Fick in his well- known work, The
1. Mahfiparinibbc

'

ma Suttamta in the D igha.Niki ya, P . T . 8 . Vol. III,

[ pp
164 -166 .

2, Sumafngala Vilt
'

is iwf, Pt . 1. P . T . S. p. 312.

3.

‘Liochavi Kflmfil’ikfi Khattiyadhitfi JfitieampannE
—Ji taka edited

by V.
fraus boll, Vol.

'II. p. 5.
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Social Organisation : in North-eas t Iiidia
‘

in

B uddha
’

s time, is .rather s ceptical as to whether
the word Ksatriya as used in the Pali texts has
exactly the same connotation as in the ancient
B rahmanical l iterature, .while he has no much

doubt wi th regard to the B rahmanas . But as

Profes sor O ldenberg observes , there is no ground
for this s cepticism .

“When it is a dm itted
,

”
says

this dis tinguished Savant, “that the fam ilies of

Goutama
,
B haradvaja etc . were all grouped to .

gether in the cas te of B rahmanas as being per,
vaded all of them by the mys tic potency of the

B rahman, I cannot see why just inthe sameway,
and answering to exactly. s imilarmodes of expres s .
ion in the texts , it . should not be held that
fam ilies like those of Sakyas , etc . all of whom

felt in them selves the potency o f the Ksatra

nobility, all ofwhom said, ‘M ayam pi khattiy
‘

a
’

are to be reckoned as belonging to a
t

eingle cas te
of the Khattiyas (Ksatriyas) -a single caste of

wh ich the m embers , when they said to each other
‘I am a K

‘

hattiya,
’ ‘I too am a

‘

Khattiya,
’ knew

and acknowledged each other as persons of the

sam e kind and nature.
” 1

That the Licchavis were AKsatriyas appears

alsb from the
“

Jaina sacred literature. Just as

thezLicchavis of Vaisali honoured the Buddha

1. Prof. H . Q ldenberg ,
‘On theH is tory of the Indian Cas te Sys tem

'

trans lated into E ng lish from the Z . D . M . G, Vol Ll by P rof H . C.

chakladar, Ind. An t Vol. XLIX . Decem 1920, pas
-27.
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at. his death by erecting . a noble . monument

(
‘

s tiipa overt heir . shares of t he r emnan ts of

his body so they had, before this
,
done,

honour t o the memory of the great Mahavira, the
ftmnder of Jainism

,
at his death . T he Jaina

Kal
‘

pasl
‘

i tra narrates ‘In that '

. night in which
the . venerable as cetic ”

Mahavira died, wen t off,

quitted the world, cut asunder the ties of
'

birth,
old age, and death ; became a Siddha, ,

a B uddha
,
a

Mukta
,
a m aker of the end (to allmisery) . finally

liberat ed , freed from all pains , the eighteen con

federate kings of 11583 and . Kos'ela, the n ine
Mallakis and nine Licchavis

,
on the -day of new

moon,
ins tituted an illum ination on the poshadha,

whichwas a fel ting day for, they said
,

‘
s inc e the

light of
‘

intélligence is gone, let us makean illumi
nation of material matter The Jaina Works
further tell us

,
as Professor Jacobi points out, that

thes e nineLicchavis were tributary toCetaka,king
of Vaisali and maternal uncle of M ahavi ra z

h who

was a Jnatri Ksatriya of the Kasyapa Gotra, as

we read in the Kalpasfi tra.

“The ven erable
as ceticM ahavira belong ed to theKasyapa
The venerable as cetic Mahavira“ a Jfiatri

K sat11ya the son of a Jfiatri Ksatriya " the

moon of the clan of the Jfiatris
'

a “Videha, the

son of, Videhadatta, a native of Videha, a prince

1. Kabpa 817ml. 128 trans lated by Prof. H . Jaoob i, S . B . E . Vol.

XXII. P . 266.

2. Jacob i. op. cit. note I. p. 266
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made preparations to meet him ; a nd as they
“

were
starting,

out, they met. M audgalyayana entering
Vaisali to get alm s . So they asked him whether
they would be victorious . He answered them ,

“
M en ,

oi Vas
‘

istha
’

s race
, you will conquer.

” l

M oreover the Jaina s acred works lay down defi

nitely that K satriyani Tri s
‘

ala
,
the mother of

M ahavira, was a s is ter of Cetaka, one of the

king s of Vais
‘

ali
,
and belonged to the Vasistha

gotra (S. B . E . Vol. XXII
,
p . XII) We read in

the Ayaranga Sutra (11. I5 . 15) The venera
ble ascetic Mahavira’s father belonged to the

Kas
’

yapa gotra he had three nam es
, Siddhartha,

Sreyamsa
‘

,
and Grasamsa. H is mother belonged

to the Vas
‘

istha gotra, and had three names ,
Tris

’

ala, Videhadatta and Priyakarini .
“

Thus .
We obs erve that, both according to the

B uddhis t and Jaina Canonical works , the Liccha
vis belonged to the Vaéistha gotra. In the N epal
Yamsavali , the Licchavis have been allotted to
the Suryavams

‘

a or solar race of the Ksatriyas .

3

This is quite in agreement .
With the fact

“ elicited
from the B uddhis t records that they were,

Vas
‘

isthas by gotra
,
for we know from the

Aitareya B rahmana that the gotra or pravara
of a Keatriya is the sam e as that of his purohita
or family pries t, who makes him perform the

I. Rockhill, Life of the B uddha p. 97 . E .

2. Jacob i, Jaina. Sim-

as
, S ; B . E . Vol. XXII pp x 11 and 193.

3. Ind ian Antiguary, Vol XXXVII, pp. 78 - 10.
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sacrifices .

l Sir R . G. B handarkar also points
out that the gotra of a B rahmana

“could be
as sumed" for sacrificial purpos es by a

'

Ksatriya,

foraccording to A svalayana '

(Sr. S. X1]: the

gotra and the ances tors invoked of the

Ksatriyas are thos e of their pries ts or chaplains ,
and the only Bei ances tors that all the

Ksatriyas have, are Manava
,
A ila and Paurfira

vasa. The nam es of thes e do not dis tinguish one

Ksatriya
' fam ily from another and, 7 to answer

the purposes of such a dis tinction, tho gotra and

ancestors of .the pries t are assum ed .

” 2 The

vas
‘

istha g otra was therefore the gotra of their
family . priest

,
and we know that theVasisth'

as

were the .family pries ts of the kings of the solar
race

,
especially of the Ikshvakus there is thus

an agreement between the N epal Vaml vali and

the evidences from the B uddhis t sources and f the

Jaina records also f corroborate the same .

i
'

A s

Profes sor Jacobi obs erves , “According to the
Jainas , the Licchavis and the M allakis were the
chiefs of Kas

’

i and Koe
‘

ala . They s eem to have
Succeeded the A iksvakas who ruled

,
there in ’

the

times of the
‘

Ramayana.

8 The Sanskrit epic tells
us that the city of

‘

Vaiéali was fOunded ' by Viéala,

a son of Ikshvaku and the heavenly nymph,

l . Aitareya B rahmazm,
Ch 34, Kanda 7 vers e 25.

2 Sir R. G. B handarkar. Vaigzaavism,
Saim

‘

sm , and minor Religious

Swat s . P . 12.

3. Jacobi, Jaina Sat/ ms , Part II, p. 321, note 3.
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Alamvusa,
l while the Visnu Parana subs titutes

Trnavindu, a later s cion of the Iksvaku fam ily
as the father of the eponym ous hero

, who

founded the city . This shows at leas t that at
the tim e when thes e B rahm anical Sanskrit books
were compos ed, the ruling fam ily of Vais

’

ali was

believed to have des cended from the lkevakus .

We may point out here that in the M ahapari

nibbana Suttanta
,
the M al las of Kus

’

inara
‘

. are

addres sed by the venerable Anuruddha and the

venerable Ananda as

’

Vas
’

etthas ,
2 that is

,

Vas isthas thus corroborating the Ja ina account
of the clos e connectiofi of

“thes e two K satriya

tribes , both having the sam e gotra .

"

In the

Sangi ti Sutta of the Digha-Nikaya, we .find the

M allas of Pava also addres s ed as Vas etthas by
the B uddha.

3 Their as sociation with the Sakyas
is also well- known . We read in the Karma

Sataka (a French trans lation of the Tibetan
Vers ion of it, has been given by M . L.

'

Feer)
that Prabodha (Rab - s ad) , king of the Vrjis , gave
away his two daughters Maya and M ahamaya,
as brides to Suddhodana

, son of Simhahanu.

‘

B es ides , the M ahavas tu tells us of a contes t at
archery in which the Licchavr prlnces took part

1. Rama
-

mam,
B om bay ed~it1on. Balakanda' Ch . 47 .

2. Buddhis t Suttas , S B . E . Vol XI. pp .

3 D ialogues of the B uddha ; Part Il'I, p . 202 .

4, Karma -Samka, 20. II. 7, Trans lated from Tibetan by M . L,
Fear. Reprint. p . 40.
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along With prince Siddhartha. Rockhill in
his Life of the

,
B uddha derived from Tib etan

W0 1ks speaks
'

of a tradition
, according to wh ich,

the Sakyas and the Licchavis are branches of the
sam e people . He refers to SanangSetsen , who
“
in his His tory of the E astern Mongols , p . 21,

says that the saltya race (to which the B uddha
belonged ) was divided into three pa1ts whose
mos t celebrated rep1es entatives we1e Sakya the
Great (the B uddha), Sakya the Licchavi

,
and

Sakya the Mountaineer. Gnya Khri
’

bstan po,

the fi rs t Tibetan king
,
b elonged to the family

of Sakya the Llcchavi
”

. The above legend
is of very little his torical value but i t shows at
leas t that the Sakyas and the Licchavis were
cons idered to be allied races .

We have s een above the affinity
’

oi
'

the

Licchavis with the M allas and the Sakyas .

Mythical Nowwe com e to ,
the account of the'

“ counts

Paru nattha
mythical or1g1n ‘

of the Licchavis ,

which can be gathered from B uddha

ffi
'

fifi
h“

i

gbosa’s
'

Paramatthajotika on the

PW‘V‘HY“ Khuddakapatha.

There was an em bryo in the womb of the

chief queen of B enares . B eing aware of it
,

she informed the king who performed the

rites and ceremonies for the protection of

it. With the embryo thus perfectly protected,
1. Senart, MaharasmAradi na, voi. 11, p. 76.

2. Rockhill, The
'Life of the B uddhu (popular edition ) p. 203, note:
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the queen entered the delivery chamber
when it was fully mature . With ladies of

great religious m erit, the delivery took place
at the dawn of day. A lum p of flesh of

the colour of lac and of bandhu and jivaka

flowers cam e out of her womb . Then the other
queens thought that to tel l the k ing that the
chief queen was delivered of a m ere lum p of

flesh while a son
,
resplendent like gold , Wa s

expected, would bring the displeas ure of the

king upon them all ; therefore , they, out

of fear of exciting displeasure of the king
,

put that lump of flesh into a casket , and after
shutting it up , put the royal s eal upon it

,
and

placed it on the flowing water of the Ganges .

As soon as it was abandoned
,
a god wish ing to

provide for its safety , wrote with a piece of
’

good

cinnabar on a s lip of gold the words
,

“
The

child of the chief queen of the King of B ena
res

”
and tied it to the casket . Then he placed

it on the flowing current of the Ganges at a

p lace where there was no danger from aquatic
mons ters . At that tim e an as cetic was travelling
along the shore of the Ganges clos e by a s ettle
ment of cowherds . When he cam e down to
the Ganges in the morning

,
and saw a ves s el

com ing on
,
he caught hold of it thinking that

it contained rags p amsuhula but s eeing the
tablet with the words written thereon and also
the seal and mark of the King of B enares , he
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O pened it and saw that piece of flesh . Seeing
it

,
he thus thought within h im self —“It may be

an embryo, and there is nothing s tinking or

putrid in it,” and taking it to his herm itage, he

placed i t in a pure place . Then after half a
m onth had pas s ed, the lum p broke up into two

pieces of flesh ; the - as cetic nurs ed them with
s till greater care . After the laps e of another
half a m onth , each of the pieces of

,
flesh deve

Jop ed fine pimples for the head and the two

arm s and legs . After half a month from that
tim e

,
one of the pieces of flesh became a son

resplendent like gold, and the other became a

girl The ascetic was filled with paternal
affection for the babies and m ilk came out of

h is thum b . From that tim e forward , he obtained
m ilk with rice ; the rice he ate him s elf and

gave the babies the m ilk i to drink. Whatever got
into the s tomach of thes e two infants looked as if

put in to a ves sel of precious transparent s tone

( m ani so that they
“

s eem ed to have no skin
nicchavi others said “The two the skin

and the thing in the s tomach are attached to
each other ( lira- chavi ) as if they were s ewn
up together so that thes e infants owing to

their being uicchavi i. e . having no skin, or on

accoun t of their being Lindohaci i . e. attached

skin or same skin,

'

came
' to be des ignated as

Licchavis . The ascetic having to nurse thes e

two children had to enter the village in the
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s ai ly morning for alm s and to return when the
day was far advanced . The cowherds coming
to

i
kno

'

w th is conduct of his , told him,

“Revered
s ir i t i s a great trouble for an as cetic to nurse

and hi ing up children ,
kindly make over the

children to us
,
We shall nurs e them do you

please attend to your own bus iness The

ascetic as s ented gladly to their pr
'

0posal. O n the

next day, the covirherds levelled the road , s cat
tered flowers unfurled banners and cam e to ~

the l1erm itage with mus ic. The as cetic handed
over the two children With thes e words “

The

children are pos ses s ed of g1eat virtue and

goodnes s , bri em up with g i eat cam and

when ”they
.

are marry them to each
other

“

pleas e the king and getting a piece of

land measure out a city, and in s tal the prince
there ." “A ll right, s ir

”

prom is ed they and

taking away the children ,
they b rought them up .

The children, when grown up ,

‘

us ed to heat with
fists and kicks , the ch ildren of the cowherds
whenever there was a quarrel in their sports .

They
' cried and when as ked by their parents ,

“Why do you
'

éry 1
” They said ,

“Thes e nurse
ling‘

s of th e hermit without fath er and mother,
beat us very hard” Then the parents of these
other ch ildren would say,

“These
‘ children

harass the others and trouble them they m e

not to be kept , they mus t 7he abandoned .

(V aiiitabba ) . Thenceforward that country
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narrative . It shows at leas t that the Licchavis

were regarded as Ks atriyas . The two deriva
tions of th e name, Licchavi, ofiered by B uddha

gb os a in the above s tory ,
are no doubt

D erivation s entirely fanciful . ’

Licchavi is the

fi
f

,zt§:fi
r
-

m
nam e of a race or tribe . The people
mus t have

,
acquired that name

ages before they com e to our notice in the

pages of
[
the B uddhis t or Jaina literature

,

orin Kautilya -

’

s A rthas
‘

as tra . Attempts at finding
a derivation for the word are at bes t only
1ngenuous and are very likely to be fanciful .
B uddhaghos a

’

s derivations mus t have been
invented in a late age when the Licchavis had

acquired great renown and power, and it Was
found neces s ary to find out s om e m eaning for

the word which is rather peculiar and defies
easy analys is by the ordinary rules —of grammar .

H ence they were as sociated with som e myths ,
and we have the fanciful explanation given above .

B ut it m us t be obs erved that the two derivations
s ugges ted by the great comm entator are almos t
exactly the sam e as thos e given in Chinese
Buddhis t works . A ccording to the Shan- hs ien- lu

(Chapter 8) the word
“Licchavi (0 1

‘ Lecchavi) is
said to m ean ‘

skin thin ’

or
‘

sam e skin
,

’

the name

b e ing treated as a derivative of cchavi (chobhavi)
which m eans ‘

s kin
’

.

1 Thes e are the sam e as

I. T. Wat lers
,
O n Yuan Chwang, Vol. II, p. 77.
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B uddhaghosa
’

s N icckavi or
‘

no skin’, that is ,
‘thin skin’

and ‘lina chavi
’

or
‘joined skin; that

is ,
‘

sam e skin’

. This clos e agreem ent between the
two sets of analys is and interpretation shows
that both of them mos t probably drew materials
from a common s ource .

The s t01y recounted by B uddhaghosa on the

autho1ity of s ome P aranas , of which at present
we know nothing

,
has no his torical value, yet it

is s ignificant that even according to this account
,

the Licchavis were of Ksatriya origin . There
can be no doubt of this fact, and it is clear that
at the tim e that the great B uddha and M ahavira

lived and preached, the Licchavis were recognis ed
as Keatriyas , who held their heads very high on

accoun t of their high birth and with whom the

h ighes t born princes of eas tern India cons idered
it an honour to enter into matrimonial alliance .

We have s een how the great and powerful
king . A jataéatru wa s always des ignated by the
fam ily nam e of his m other in the Pali B uddhi s t
Tripitaka. E ven two centuries later than
the

'

above two great preachers , at the time of

Gandragupta, the Licchav
is were of equal rank

and pos ition with the great
“

Ksatriya peoples of
Northern India, viz : the -M ddm s in the Wes t

,

the Kuru- Pwiiod las in the central region, and the
M allas and others in the eas t—the tribes who
were organised in corporations of warriors and
lived upon their pos ition as '

rejas , that - 1s , as
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owners of land deriving an incom e from their
tenants .

Com ing down to the time when the pres ent
code of Mann was compos ed, we find that the
Licchavis were s till looked upon as K satriyas

but as V1atya K s atriyas . M ann -1 s ays t hat

Lic chiv,‘
“from a Vratya of the Keatriya cas te

flo
w s s prang the Jhalla

,
the M alla

,
the

Licchavi
,
the Nata, the Karana, the

K has a
,
and theDravida ” 1

(M ann S. x . and

immediately b efore . this , M ann takes care to
tell us what he exactly m ean s by the term
Vratya he says ,

“Thos e (sons) whom the twice
born beget on wives of equal cas te, but who , not

fulfilling their sacred duties , are excluded from
the Savitri , one m us t des ignate by the appella
tion Vratyas .

” 2

(M anu 8 .x . The expres s ion
avratah (not fulfilling their sacred duties ) in the
above vers e

,
m eans , as D r . Buhler points out3 ,

‘
not

being initiated at the proper tim e
’

,
on the

“

autho
‘

rity of what M anu h im s elf s tates in an earlier
chapter, where he fixes the upper limits in the

ages before which the initiation of the twice-born
cas tes must take place . we read

,

“
The ( tim e

~

for the) Savitri (initiation) of a B rah
’

mana does
not pas s until the completion of the s ixteenth
year (after conception ) , of a Ksatriya until the

Buhler, Manu, .p . 406 .

2. Ib id, op. cit . pp . 405-406.

3. Ibid, op . cit. pp . 405-406, note 20.
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completion of t he twen-ty
- s econd and of a Vaisya

un til the completion'
of' the twenty—fourth . A fter

thos e periods , men of thes e ” three castes who ,

have not received » the - sacram ent at the proper
tim e, becom e Vratyas (outcastes) excluded from
the Savitri ( i nitiation and

’

despised by the

Aryans
m fl Here, in t he definition of the term

Vratya as well as the upper
‘ lim it of the

initiation
, M ann is in agreement with the

earlier la ivers , Gautama,
Apas tamba, Vas

'

istha

and
‘

B audha
'

yana.

2
Now from the pas sages of

M ann quoted
“

above, it will be s een that
M anu

'

states r
’

z explicity that the Vratya is a

person whom a twice- born begets on a ‘ wife
of—equal cas t ‘

e
'

a
'

nd not on a wife of an inferior
or of

’
a supe

’

rior’ cas te ; as is the cas e with the

A nulomas and the P rati lomas , but the Vratya/

is looked upon ‘ with disfavour by the orthodox

people on account of his failure to get him self
initiated at “ the appointed tim e . In the cas e of

the Licchavis , therefore, there is no q uestion that
they were pure Ksatriyas by or igin

,
but what is

averred about them is that they were not
'

very
careful in obeying

‘

the
i

regu
'

lation
’

s about initia
tion and perhaps s imilar other matters , like the

peoplein the
'

Madhyadelsa
"

,

3 the : central region,
where the - B rahmanic form '

of faith prospered
I. B uhler; op . el t pp. 36:37

J

Gautama, XXI, 11, Apa. VanfXIt74179 Baudh

I. 16 ; 16

3. See Mann, II. 21

D
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and continued in its pris tine vigour. From what
we know of the religious his tory of the Licchavis

as a people, it is but natural to expect that they
would fall off from the strict obs ervance of the

B rahmanic regulations . We have s een that
M ahavira, the founder of Jainism , was of their
very kin and mos t probably a fellow townsman

and we also know that his followers were many

among the res idents of Vais
’

ali, even am ong the
h iges t officers as we see in the cas e of Siha .

Then again, the . fact that the Licchavis as a

people had won, as we shall see in the chapters
that follow, the good graces of the great Buddha
as well as of the follo

’

wers of the religion preached
by the E nlightened O ne, appears to have been

predom inant in the Licchavi country during the
centuries that intervened between the origin of

B uddhism and the advent of M anu whom Prof.

Buhler
,

would place in about 200 B . C.
—200

A . D .

1 During this long interval when the two
great heretic faiths flourished in their country , it
is but natural to expect that the Licchavis were
not very particular about initiation and s imilar
other ceremonies and practices that were
required to be performed by the regulations
of the orthodox B rahm ins . Hence, we can

very well unders tand how Mann, the great
B rahmanical law- giver, came to dub the

Licchavis as Vratyas and we have s een how

1. Buhler, Mann, Introduction, p . CXVII
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the author of this code has taken care to
avoid any chance of m isunders tanding the exact
connotation of the term Vratya. H e had

already defined it in the s econd chapter of his
book, yet he explains it again and says

specifically that the term does not imply any of

the cas tes
,

- that a Vratya is begot by a twice
horn pers on on a wife of the sam e cas te and
hence the Licchavis were of pure Ksatriya

parentage on both s ides . To claim the authority
of this pas sage of Mann in support of a theory
of non -Aryan origin of the Licchavis is quite
unwarranted.

The above dis cus s ion, we hepe, will also
explain what the lexicographers and the author
of the Va

‘

ijayanti
‘ declare about the Origin of

the Licchavis , viz
,
that they were sons of a

Ksatriya Vratya and a K satriya. They have ,
all of them

,
followed M ann and a s eparate

discus s ion of their statem ents is unneces sary .

At the sam e time, however, it must he
adm itted that the Licchavis had not entirely
fallen off from the B rahmanic society : in the

fourth century A D . , jus t as Ajatas
‘

atru had

gloried in the title of Vedeh'iputto, the son

of a daughter of Videha people
,
that is , of

the Licchavis who occupied the Videha coun .

try, so also it was cons idered a
' glory to

an orthodox Gupta E mperor to have b een a

l . The Vaijayanti, edited by Gus tav O ppert, p. 76 ,
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Licehwvt—dauhitra or the son of a daughter of
"the zLiechavis .

D r. Fleet who has . edited the , inscriptions in
Which the G upta-Licchavi connection is

men tioned, observes,“Proof of friendly relations
between the early ‘Guptas and therLicchavis , at
anearly time, is given by - the marriage of Candra
Gupta I with Kumara 'Devi

,
the daughter of a

Licchavi or of a 'Licchavi king . And that the
Licchavis were ' then at leas t of equal rank and

power with the early Guptas , is shewn by the

pride man ifes ted by : the latter in th is all iance as
exhibited in the record of names of Kumara

Devi , and of
'

her father or of her fam ily on

som e of the gold coins of C andra Gupta I, and

by the uniform application of the epithet,
‘daughter

’

s son of a Licchavi
’ to Samudra Gupta

in the geneological ins criptions .

‘ Fleet even

goes so far as to 'decl
’

are that in all probability
the so- called Gupta . era is a Licchavi era

,
dating

either ifrom a tim e when the republican or tribal
-
’con s titution of the

"

Licchavis .was abolished in
favour - oi a monarchy or from ’ the oomm en
cement of the .reign of Jayadeva I as the

f ounder of a royal hous e in a branch of the tribe
that had s ettled in N epal. 2 The ‘ fact that this
royal house that .was planted by the Licchavis in
Nepal about the p eriod 330 to 355 A . D .

by
- Jayadeva I

8 was all along B rahmanical
,

1. J. Fleet, Gupta In scfi /p tione—Corpus Ins Ind . Vol. III.
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birds ; and there also they collect and pile up

the white bones of dead persons , as you perceive ;
they burn corpses there also, and pres erve the
bones in heaps . They hang dead bodies also
from the trees ; there are others buried there ,
such as have been s lain or put to death by their
relatives

,
dreading les t they s hould com e to life

again whils t others are left there upon the

ground that they may return ,
if pos s ible, to

their form er hom es .

” From this s tatem ent D r.

Sm ith argues
,

“whatever obs curity may exis t
in this pas sage, it certainly proves a belief that
the ancient inhabitants of Vais

‘

ali dispos ed of

their dead som etimes by exposure, s om etimes by
cremation

,
and som etimes by burial . The tradi

tion is supported by discoveries made at prehis

toric cem eteries in other parts of India
, wh ich

dis close very various m ethods of dispos ing of the

dead .

” 1 H e then concludes from the s im ilarity
which thes e cus tom s of the disposal of the dead
bear with those of Tibet that the Licchavis had

Tibetan affinities . B ut it may be observed that
we need not go to Tibet for thes e cus tom s

, in as

much as they were prevalent am ong the Vedic
A ryans from whom the Licchavis ‘

des

cended . We read in the well-known funeral
hymn of the Atharva Veda (XVIII. 2 34,

1. Indian Anti quarm 1903. p . 234.

2.

“Ye nikhElfi. ye paropta ye dagdhh
‘

. ye coddhitfih sarvam s tangna
aha pitrin havis e at iave.

’

Atharvaveda Samhita edited by R . Roth and W. D Whitney,
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“
They that are buried, and they that are s cat

tored (reap ) away , they that are burned and

they that are s et up (nddlzita)—all thos e Fathers ,
O h Agni

,
bring then to eat the oblation .

” 1 Prof.
Wh itney whos e trans lation of the vers e we have

quoted here, obs erves on the expres s ion Uddkitds ,
“
It evidently refers to exposure on some

th ing elevated
,

such as is practis ed by m any

peOples .

” 2
Prof. Whitney also '

refers to an

analogous pas sage in Apas tamba (l . where
the divis ions are (Ye gnrbhe mantras), p aras tas ,
nddhitds and nilchd tds , so that there also

,
we

find a reference to the cus tom of burial and
exposure on a rais ed platform (Uddhitds ) . Z immer
in his A ltindis ches Leben” thinks that in this

pas sage there is “
a parallel to the Iranian

practice of cas ting out the dead to be devoured
by beas ts .

”

W
though he takes the word panap ias

in this s ens e, and explain s nddkitds otherwis e .

‘

The Vedic literature shows that cremation was
one of .the m ethods of the disposal of the

dead . The m ethods other than that of cremation
were in vogue, it s eem s , in particular localities
and among particular clas s es or peoples . It is

'

evident, therefore, that the cus tom of expos
ure of the dead was not a practice unknown to the

l Atha'rva. Safithita trans lated by W. D Whitney and revis ed and

edited by C. R . Lanman , H arvard . Or. Series , Vol. VIII. p. 840,

2. i b id, p . 841.

3. p . 402

4. Macdonell and Keith, Vedw Index . Vol. I. p . 8 .
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Vedic A ryans but was . apparently brought
“

by

them from their cradle into. India in a
'

s

‘

fmuch

as we find thesam e to be the
“

most approved
method among the m os t closely allied . branch
of their fam ily, Viz, the Iranians . To seek
for the origin of this ancient Aryan cus tom
in Tibet is absolutely unwarranted . The

'

other argum ent of D r . Sm ith that the -

ancient .

judicial procedure at Vais
‘

ali as
“given in the

Atthakatha, is subs tantially identical with the

modern procedure at Lhasa as obs erved by the
B engali traveller in Tibe t, the late R ai B ahadur
Sarat Chunder D as G. I . E . ,

need . not detain us

very
'

long . This procedure the Tibetans mus t
have imbibed along with B uddhism from the

province of B ehar, which was neares t to their
frontiers and which was inhabited by the des een
dants of the Licchavis of old .

D r. Satis Chandra Vidyabhusan holds that
t hey were of Pers ian origin . H is s tronges t

argument ‘

is the verbal coincidence .

between N is ibis in the : Pers ian
Empire and the fancied occurrence of
the word N iockiv’

z in Mann . We have
already demons trated that it was a

m isreading for which Kulluka was respons ible
,

and as such it offers no bas is for building up a

theory of Pers ian affinity for the Licchavis .

D r. Vidyabhii san avers , “It appears to me very
probable that while about 515 B . C. Darius,
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king of P ers ia
,
s ent an expedition to India, or

rather caused the Indus to be explored from
the land of Pakhtu (A fghans ) to its mouth ,

som e of h is P ers ian subjects in N is ibis ( off
Herat) imm igrated to India, and having found
the P unj ab overpeopled with the orthodox
B rahmanas , cam e down as far as Magadha

(B ehar) which was at that tim e largely inhabited
by Vratyas or outcas te people .

” 1 This is absurd
on the face of it . The Licchavis were already
a flourishing people, long es tablished in the

Videha country and had built up a splendid
capital at Vaisali at the tim e of B uddha

’
s death

and whether we take the date of this event to
be 4180. B . C. as the late D r . V . A . Sm ith thinks

,

or what is m ore probable, to be 545. B . C . , the

traditional date maintained by the Ceylones e
B uddhis t m onks , it is s imply absurd to identify
the Licchavis with the followers or subjects of

Darius who were exploring the Indus about
515 B . C.

It remains for us to refer to another theory
about the foreign origin of the Licchavis , s tarted

by Bea], viz.
,
that they were

‘

yue

Edi-

l

iabi
heory

m

chi.
’ 2 It hardly requires to be

refuted as the yue- chi cam e to India
about the beginning of the chris tian era and

1. Indian Antiquary, 1908. p . 70.

2. The Life of H iuen Ts iang by B ea], Intro. p . xxu.

E
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the Licchavis were a high ly civilis ed and

prosperous people in t he fifth and s ixth centuries
before Chris t, when the E phthalites or white
iH‘

uns had
’

not s tarted from their original home
'

in : the east .



CHAPTER 11.

Vai s al i , the Cap ital of th e Licchavi s .

Vaisali the large city
’

par excellence is
renowned m Indian His tory as the capital of

the Licchavi Rajas and the head guar
ters of the great and powerful Vajjian
Confederacy .

‘ This great city is

intimately as sociated with the early history of

both Jainism and Buddhism ; it carries with
itself the sacred memories of the founders of

thes e two great faiths that evolved in north
eas tern India, five hundred years before the

birth of Christ. Vais
‘

ali claims the

WW,” founder of Jainism as its own citizen .

The Sfitrakritanga,
“

one of theJaina
canonical works , says about Mahavira, the last
T irthankara of the Jainas as follows “Evernse

ad
'

abu anuttaramani anuttaradarnsi anuttara

fianadams anadhare araha Nayaputte hhagavarn

Vesalie Viyahie ( Vyakhys tavan ) iti bem i.
”

“Thus spoke the A rhat Jfii triputra, the

reverend , fam ous native ofVaisali, who pos ses sed

1. Rhys D avids , B uddhis t In
dia

, p. 40.

2. I. 2, 8 ! 22. a
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the highes t knowledge and the highes t faith ,

who pos s es s ed ( s imultaneous ly ) the h ighes t
knowledge and This pas sage is als o
repeated in another Jaina work

,
the Uttarddhya

yanasutra with a s light variation .

2 M ahavi ra is

spoken of as Ves
‘

alie or Vaisalika i . e . a native
of Vais

‘

ali .

3 M oreover Abhayadeva in his com

mentary on B hagavati 2
,
1. 12, 2. explains

Vaiéalika by M ahavi ra and speaks of Viéala as

Mahavi rajanani or
‘
the mother of Mahavira.

“

Bes ides , froma comparis on of the B uddhis t and
Jaina Scriptures , it appears that Kundagrama,
the birthplace of M ahavi ra

,
was a suburb of

M ahavira’
s mother Tris

‘

ala
,
was a

s is ter to Cetaka, one of the so- called Rajas of

that Licchavi city .

“ The Ja1na Kalpasutra

speaks of the connection of Mahavi ra with the

Videha country and its capital, Vais
’

ali in thes e
words “

.
The venerab le as cetic M ahavira—a

Videha
,
the son of Videhadatta, a native of

Videha
,
a prince of Videha—had lived thirty

years in Videha when his parents went to the

world of the gods ( i . e . died and he with the
permis s ion of his elder brother and the autho

rities of the kingdom fulfilled his prom is e”.

7
of

l . Jacob i, Jaina Sfitras , S. B . E . pt II. p. 261.

2. Ibid. pt II, Lecture VI. 17 . p . 27.

3. Ib id . , pt I. Introduction . XI.

4 . Weber, l ndis che Studien , B and XVI, pp. 262-263.

5. Jacob i, Jaina Sfitm s S. B . E . Vol. XXII, pp. X -XI.

6 . Ibid p. XII.

7 . Jacobi, Jaina Slim e, p. 256
,
Kalpa Sfitra, §I]0,
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and noble people and their splendid and exten
s ive capital . And when at last the days of his

earthly exis tence were drawing to a close, he

paid a las t vis it to the city that had received his
bles s ing and affection,

the city that was always
ready to honour and worship him

,
and as the

E nlightened O ne felt within him s elf that the
end was drawing n igh

,
that this was the very

las t view that he would ever have of this beauti
ful town

,
be cas t a

‘longing
,
lingering look

behind’

. In the words of the M ahaparinibbana

Suttanta
,
the B ook of the Great Decease,

“
when

the E xalted O ne had pas sed through Ves
'

ali
,

and had eaten his meal and was returning from
his alm s—s eeking, he gazed at Vesali

,
with -

an

elephant look,
” 1

(that is , turning the whole body
round as an elephant does , as B uddhaghosa

explains), and then addres s ed the Venerable
Amanda, and s aid -

‘This will be the las t time,
Ananda

,
that the Tathagata will behold Ves

'

ali .”

E ven after the E nlightened O ne had entered
into Nirvana, Vais

‘

ali again drew to itself

“ in “and
the care and attention of the whole

the Buddhis t B uddhis t Church
,
but this tim e it

chun k
was not on account of the many

good qualities of character and powers of

l . Nfigfipalokitpxil Veéaliyarh apaloketvfi. ( The D ialogues of the

B uddha. pt. II, p
. 131. f. )

'

2. English_ trans lation by T . W. and C. A . F. Rhys Davids , The

D ialogues of t
he Buddha, pt . II, p, 131
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organisations of its citizens , but of the objec

tionable tenets held by the Vaisali m onks
who tW1s ted and turned the noble precepts zof

the Great Preacher to suit their own convenience
and to lead a life of les s aus terity and greater
enjoym ent of the good things of t he earth
t han the M as ter perm itted ; for example , they
would have “

fresh m eals even after. the m idday
“

dinner and would accept gold and s ilver.

The repres entatives of the entire congrega
tion met at Vais

'

ali its elf and condemned in no

equivocal terms the conduct of its pleasure
s eeking B hiksus . This was the second general
Council of the B uddhis t Church .

1

We have referred to a few only of the

incidents connecting the great city of the

Licchavis with the h is tory of the growth and .

development of the Jain and B uddhis t Churches
there are innumerable references to the city and

its people in both the l iteratures especially in

the B uddhis t Canon .

To the fanciful stories told by B uddhaghosa
of the origin of the town, we have already

referred in ’ the previous chapter. .We
may , however, glean from them two

outs tanding facts that do not seem
to adm it of any doubt,

'

viz
, that the city was

founded by the Licchavis and that the area
covered by the town was very extens ive ; in
I. Kern, Manual of Buddhism , pp. 103-109.
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fact
,
it owes its nam e Vais‘ali to its being Visala

or very large and wide in area . The great
Kalidasa has a pun on this nam e of

‘

the town
when he speaks of

“gri-Vis
'

alam Visalam ,

”

Vis
‘

ala, the imm ens e town with imm ense

prosperity . Valm iki in the Balakanda ’
of his

Ramayana tells us a s tory (to which We have
already referred ) of the foundation of the

city difierent from that of B uddhaghosa . H e

says that it was founded by a son of Iksvaku

and the heavenly nym ph (A peara), A lam busa ;

after his name Vis'ala, the city its elf cam e to
be called Visala. The Visnupurana

says that it was Trnavindu, who

according to the genealogical tree

preserved
'

in the Puranas , descended from
Iksvaku and had by Alambusa a son nam ed
Visala .

The Ramayana further tells us that when
Rama and his brother Laksmana, guided
by the sage Viswamitra, cros s ed the sacred
river Ganges and reached its northern
shore

,
on their way to M ithila, the capital of

the royal sage, Janaka, th ey had

a view of the city of Vaisiali .

It does not tell us that it was
exactly on the bank of the river, but it says

that “while s eated on the northern shore they
saw the town .

” 2 It m ight be that the dis tant

1. Chap . 47 .

2. Ramayana ( B ombay Edition chap . 45. Verse. 9.
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towers or the pinnacles of the temples met
their gaze as they cas t their glance northwards .

Then the Ramayana s tory continues , the em inent
travellers went to the city of Vis

‘

ala which was

an excellent town (Uttama Puri ),
“charm ing

and heaven ly, in fact a veritable svarga .

”

Vis
‘

wamitra, the guide, narrates here a fairly
longmythological account to s how the importance
of the locality where Indra h im s elf had sojourn
cd for about a. thousand years . Then the Bs i

goes on to say tha t the Iksvaku prince ruling
over the country at the tim e was Sumati by
name

,
and adds that by favour of Iksvaku, the

father of the eponymous founder of the city
and the ruling dynas ty , all the kings of Vais

‘

ali

( sarve vaiéalika
‘

. nrpah ) were long lived, great
souled, poss es sed of strength and power and

highly virtuous .

” One may very well ques tion
whether the author of the Ramayana has here
an overt allus ion to the Rajas of Vais

'

ali in

the phras e ‘

vaiéalika nrpah. From all the

mythical s tories ab ove referred to, it is apparent
that the name of the city had something to
do with viéala or extens ive in area and from
what we read of the des cription of the ruins

that Yuan Chwang s aw in the seventh century
after Chris t

,
there can hardly be any doubt

of its wide extent. The Chinese traveller relates ,

1. Ramayana (Bombay E d. ) chap . 46 V. l l 12.

2 Ramayana (B ombay Ed. ) Ch. 47 .

F
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The foundations of the old city Vaisali were
s ixty or s eventy li in circuit

Kgfsufit
w' "8"

and the
“

palace- city
”

(i. e . , the

walled part of the city) was four or
five i i in circuit.” 1 This would m ean an area
ofa bout twenty m iles in circumference for the

outer town and the
“Palace- city

”
of Yuan

Chwang perhaps repres ents the earlies t of the
three’ cities which according to B uddhaghosa,
was built to accomm odate the Licchavis as they
were growing rather fas t ; but its area would
net in that case agreeWith the s tatement that
each of

“

the three wal ls was at
'

a dis tance of
a
”

ga
'

.vuta ( gavyuti or a quarter yojana, that
is roughly a league from the other. The des

cription of
‘

B uddhaghosa is also
s upported by Jdtwkatthakathc

‘

v to
E kapanna Jataka where we are told

A t the time of the B uddha, the city of Ves
’

ali

was encompas sed
'

by three Walls at a dis tance
of a gavuta from one another and“ that at three
places there were gates with ' watch- towers
and buildings ( gopura-tba- lokayutam The

three walls are adverted to in the

Atthakatha to Lomahamsa Jataka
also.

3 The Tibetan B ulva iii f. gives
the following des cription.

“There were three

I. Wattars , on Yu
‘

an Chwang , vol . II, p . 63.

2. JMalta Fansboll Vol . I. p. 504.

3 Ibid, Vol. I. p 389.
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dis tricts in Vaisali . In the first dis trict were
hous es with golden towers , in the m iddle dis trict
were hous es with s ilver towers , and in

the las t dis trict were houses with copper
towers ; in these lived the upper, the -m iddle
and the lower clas s es according to their pos i

tions .

’

D r . H oernle in his E nglish
tran s lation of the Jaina work'

,

c ts agadasdo, advances the sugges

tion that the three dis tricts h ere
referred to in the B ulva and in the

'

A tthakatha
“m ay very well have been Ves‘eli proper,
Kundapura and Vaniyagama, occupying res

pectively the s outh - eastern , north- eas tern and

wes tern portions of the
’

area of the total city.
B eyond Kundapura, in a further north- eas terly
direction lay the suburb (or

‘
s tation

,

’

sannivesa)
of Kollaga (s ee 7) w hich appears to have
been principally inhabited by the Ksatriyas of

the Naya (or Jfiatri)
- clan, to which M ahavira

h imself belonged ; for in 66 it is des cribed
as the Naya

- kula.

” 2 D r. H oernle further
obs erves that the phras es used in the Ayaranga
Sutta like “Uttara-Khattiya

-Kundapura-sannivesa

or dah ina-mahana-kundapura- sannivesa
,

” “
do not

m ean the northern Ksatriya (resp . Southern
B rahmanical) part of the place Kundapura, but
the northern K satriya etc suburb ofKundapura

l . Rockhill, Life of the B uddha , p. 62.

2, H oernle, Uvfisagadasao, Vol . II, Translation, Note s , p.



44 Ksatm
'

xg/a Clans in B uddhis t India .

i
,
e
,
that suburb ( Sannives a ) of the city of

Kundapura, which lay towards the north and was
inhab ited by the (Naya clan of) K satriyas ; it
was dis tinguished from the southern suburb of
the sam e city (Kandapura or Ves

'

ali) which was
inhabited by the B rahm ins . Th is interpretation is
confirm ed by the parallel phrases in Kap . 22.

(et pas s im), Khattiya
-Kundagame Nayare and.

Mahma-Kundagam e Nayare, which are rightly
t r

ans lated by the K satriya (resp . the B rahmanical)
part of the town Kundagama.

” l He also
points out that"the phras e ucca-niya

- majjhimaim
kulaim,

‘
upper

,
lower and m iddle clas ses ’ applied

to the town of Vaniyagama in sections 77 , 78

(of the Unasagadasda) curious ly agrees with
the description ofVes

‘

eli given in the D ulva .

The passage in the c
’

is agadusdo above referred
to is the one in which Goyama , the s enior
disciple of Mahavira, addres sed him thus :

“I
des ire, Reverend Sir, with your permis s ion , as

‘

the turn fo r the indulgence of my s ixth m eal
has arrived, to go round the city of Vaniyagama,

to the upper, lower and m iddle clas s es
,
on a

begging tour of hous e to house collection .

” 8

The great founder of the rival faith of

B uddhi sm mus t have paid many vis its to the

Licchavi capital and the reports of at leas t two

1. Hcernle, Uvfisagadasao, p. 5.

2. H oernle, Uvfisagadasao, Vol. II. Trans lation ,

3. Ib id, Pa 52:
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with an idea of his power and opulence, had the

road all the way from Rajagrha to the Ganges ,
which formed the boundary between the two

dom inions
,
levelled, rendered clean like the palm

of the hand, decorated with flags
,
garlands and

richly embroidered cloth ; bes ides , the whole
road was watered

,
flowers were freely s cattered

upon it and the sm oke of rich incens e perfum ed

its whole length . H e him s elf followed the

E nlightened O ne with his whole court and

numerous '

retinue . The Licchavis both the

A bhyamtara Vaiéd lahas , the Vais
‘

ali - cockneys

proper , living within the walls of the city
and

'

the B dhira - Va isd lahas , the people
living in the outer town— the suburbs and

surroundings—cam e in all their splendour
and magnificience in all the glory of their
dazzling garm en ts

,
blue

, purple, green
,

yellow,
brown and crim son ; their appearance

as they approached was s o s plendid and

ravish ing that even the Great B uddha was

impres s ed with the s ight and s aid address ing
the monks , B hikshus , you have never before
beheld the

'
l
‘

rayas tvimsa gods as they go out
of their city Sudars

‘

ana to the garden . B ehold
now the Licchavis of Vais

‘

ali who equal thos e
gods in their prosperity and splendour . Look
at the Licchavis with their elephants , with
umbrellas of gold, their gold - covered litters

,

their chariots decorated with gold . See how
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they all com e
,
both the young and the aged,

as also thos e of m iddle age- all with ornam ents
on

,
with garments dyed crim son with lac and

advancing with various beautiful m ovements .

The Licchavis of Vaisali decorated the road from
the Ganges to Vais‘ali wi th a magnificence
that left the preparations made by the M agadhan
king far behind, they p rovided for the comfort.
of the E xalted O ne and the congregation of ‘

m onks on a s till m ore lavish s cale . A s soon
as the E nlightened O ne cros s ed over to the

northern s ide of the river and s tepped on the

Libchavi s oil , all malign influences that had
hung over the country and were , making a

havoc among the people, vanished , and the

s ick and the suffering were res tored to health .

The Licchavis received him with all honour
and reverence and guided him to their city,
by easy s tages with all the comfort and

conven ience that they were able to provide
for h im . E ntering the city, the E nlightened
O ne uttered the Svastyana

-

gatha, the song of

welfare, or according to the Pali s criptures , the
Ratana Sutta ; they asked him whether he
would live am ong the people of inner Vais‘ali
or of outer Vaisali . The E xalted One would
not live among either of them , but he accepted
the invitation 1 of B hagavati Gos

‘

rngi in the

M ahavana, the great fores t extending from
1. Le Mahavas tu, E d. by Senart, vol. I., pp 295—299.
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their city far away to the north . The Licchavis

who wished that the E xalted One m ight
be induced to live in their city, buil t the

K-fité garaéala, the peaked monas tery ,
for him

in the fores t and paid their respects to him
there . They offered it to him and

Effigfiffaf the B uddhis t congregation and he

perm itted the B hiksus to res ide
' there. O ne day the Licchavis on com ing
to the Mah

’

a
'

mana learnt that the E xalted
O ne had repaired to the Capala—Caitya for

spending the day ; they proceeded there and

pres ented it to him and the congregation
of the sravakas or B uddhist monks . Sim ilarly
finding the E nlightened O ne spending the day

at the Saptfimra- Caitya, the B ahuputra -Caitya,

the Gautama cCaitya, the Kapi

to the Buddha nahya
- Caitya and the M arketa

“ 4 a “ “ dam" hrada - tira the Licchavis

made a gift of all these places of
wors hip to the E xalted O ne and the B uddhis t
Church. Next, the courtesan, (ganika) fimrapali
mad e a g ift of her exten s ive mango- grove to the
congregat ion and s im ilarly Balika made over
Bai likfi - chavi ’ which is evidently the s am e as
the B ali/cardma in the Pali B uddhis t books }

O n this vis it to their city, the E nlightened
O ne delivered many dis courses to the people

1. Le Mabfivas tu, Ed. by Senart, p. 300.

2. Vinaya Tents , 8 . B . E . Vol. III, 9 . 5108.
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of Vais
‘

ali and es tablished the B uddhi s t faith
Buddhiu mth on a s trong foundation at the

capital of the Licchavis as he had

already done at Rajagrha, the capital of their
rivals , the M agadhas .

A s im ilar account difiering in s light details
is given by B uddhaghos a in the introduction
to his comm entary on the Ratana-Sutta . He

s ays that Vaisali was suffering from three
troubles fam ine

, pes tilence and sprites .We read
in the B uddhis t books of many occasions when
the E nlightened O ne paid Vi s its to Vais'ali in
the course of his peregrinations . The M ahavagga
tells us of an occas ion when the B les sed O ne

on his way from Rajagrha to Vais
’

ali noticed
B hiksus with a superfiuity of dres s , ‘

alm os t
smothered up in robes

,

" going along with
their robes made up into a roll on their
heads , or on their backs or on their wais ts .

The B les sed O ne s tayed on that occas ion at

the Gotamaka
'

Caitya it was Winter, the tim e
between the A staka. fes tivals when the snow

was falling and the B les s ed O ne

determ ined , by personal experience,
the leas t quantity of robes thatWould

suffice for keeping oh? the cold and preached
accordingly to the B hikshus .

‘

The ( lullavagga
2

speaks of another occas ion

I. Vinaya. Texts , pt . II, S . B . E . pp . 210 dt
‘311.

2. Ibid, pt. III, S. B . E . p . 101.

G
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when the B les sed O ne lodged in the Kutagara
Hall in the M ahavana and the water being unfit
for drinking

,
the use

'

of s trainers and filters was

perm itted for the B hiksus . This time, the

B hiks us partaking freely of the abundant s tore
of sweets offered by the laity, fell ill and were
cured by the advice of Jivaka Komarabhacca,

the great phys ician . The s ojourn of the B uddha

on this occas ion appears to have been rathe r
long and the great teacher taught the
B hiksus many matters connected with

the sort of houses they were to build and live
in and this tim e als o the B les s ed O ne ordered
the samgha to turn down the bowl as regards
Veddha, the

.

Licchavi, who had brought a false
charge agains t one of the brotherhood but after
wards relented ou Vaddha again making due
reparation s . The Cullavagga tells us of another
vis it when the B les s ed O ne s tayed in the

Katagaras
‘

ala in the M ahavana and spoke on

the conduct of the B hiksus with regard to the

building of new hous es for the use of the order.

We read of the B uddha com ing down to
Vais

‘

ali from Kapilavastu and s taying there at

the Kutagara H all in the M ahavana. This was

the great occas ion when M ahapajapati Gotam i ,
the fos ter mother of the B les sed O ne, cam e with
a number of Sakya ladies from Kapilavas tu and

through the interces s ion of Ananda
,
obtained

permis s ion for women ‘to go forth from the

H is advice .
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hous ehold life and enter the homeless s tate under
the doctrine and discipline proclaimed by the

Tatha
‘

gata .

’ l

From the accounts that we get from the

B uddhis t books whether Pali or Sanskrit
,
we

obs erve that Vaisali is repres ented as

a town that was rich and pros perous .

The M ahavagga, one of the oldes t
books of the Pali Canon , tells us that at the time
the B uddha lived, Vais

‘

ali “was an opulent,
prosperous town, populous , crowded with people,
abundant with food there were s even thousand
s even hundred and s even s toreyed buildings , and
s even thousand s even hundred and s even pinna
cled buildings , and s even thousand seven hundred
and s even pleasure grounds aramas and seven
thousand seven hundred and s even lotus - ponds .

” 2

A s im ilar account of the prosperity of

Vais
‘

ali is given in the Lalitavis tara when the
gods in the

'l‘usita heaven were holding
a discus s ion with regard to the family that
would '

be the m ost suitable for the B odhisattva
to be born in . Some of the Tus ita gods , the
devaputm s in advancing the claims of Vais’ali
for this great honour said, “This great city
of Vais

‘

ali is pros perous and proud, happy and

rich with abundant food, charm ing and delightful,
crowded with many and various people, adorned

Vinaya texts , pt,
III, p . 322.

‘

J Vinaya texts , pt, II, p
. 171.
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with b uildings of every des cription ,
with s toreyed

nlans ions, b uildings with towers , and palaces ,
with noble gateways and charm ing with beds
of flowers in her numerous gardens and groves .

This resembling
.

the city of the gods is indeed
fit for the birth of the B odhisattva.

” This
recommendation was not accepted on other
grounds , but the pas sage speaks of the splendour
and prosperity of the capital of the Licchavis . It
was a prosperous and gay city, full of music .

1

We next come to the accounts of the city
'

left by the Chinese travellers of whom Fa

Hien vis ited it at the beginning of the fifth
century A . D . , that is , about a thousand

years after the tim e the B uddha
lived and delivered his discours es . F

'

Hien 2
says ,

“North of the city so nam ed is a

large fores t, having in it the double-galleried
vihara where B uddha dwelt and the

tope over half the body of Ananda.

”

The double - galleried villara is evidently the

Katagarasala in the M ahavana which s tretched
right up to the Himalayas as B uddhaghosa

explains in his Sumangalavilas ini to the M ahali
Sutta in the Digha—Nikaya ; in com

ghos a on menting upon the word “M ahay ana,
”

he says ,
“outs ide the town lying in

one s tretch up to the Himalayas , there is a

Mahavana.

1. Fansboll, t mmap ada O ld Edition p.

2. Legge, Fri -H im . p. 72,
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Yuan Chwang who vis ited the c ity more than
tWo hundred years after Fa-H ien

,
found this

great vihara in ruins .

“To the eas t of the t0pe

of the Jataka narrative,” the pilgrim continues ,
“was a wonder-working tope on the old founda

tions of the ‘

two s toreyed Preaching Hall' in
wh ich Ju- lai delivered the P

’

u—m én—to -lofni and

other sfitras .
” l The

“
two - s toreyed Preaching

Hall” is no doubt the Kutagara Hall of two
s toreys as des cribed by B uddhaghosa and as

spoken of by Fé
—H ien . This is also evident from

what Yuan Chwang s ays immediately after the

above pas sage . “Close to the remains of the

Preaching Hall,” the pilgrim says ,
“
was the

t0pe which contained the half-body relics of

Ananda .

” This s tory of the Parinirvana of

Ananda and the divis ion of the remnants
of the body has been told by Fa-Hien
and the sam e account is also given in

the Tibetan works . Fa-Hien narrates
“When Ananda was going from Magadha to

Vais
‘

ali , wishing his parinirvana to take place

(there), the devas inform ed K ing A jatas'atru
of it and the king imm ediately pursued him ,

in his own grand carriage, with a body of
'

soldiers and reached the river. ( O n the other
hand) , the Licchavis of Vais

'

ali had heard that
Ananda was com ing ( to their city ), and they
1. Watters , O n Yuan Chwang , Vol. IL, p . 71.

2! Ibid p' 71‘
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on their part came to m eet him . ( In this
way), they all arrived together at the river

,

and Ananda cons idered that
,
if he went

forward , King A jatas
’

atru would be very angry ,
wh ile if he went back , the Licchavis would
res ent his conduct . He thereupon in the very
m iddle of the river burnt his body in a fiery
ecs tacy of samadhi

,
and his parinirvana was

attained . He divided his body (also) into two
,

(leaving) the half of it on each bank ; s o that
each of the two kings got one half as a

( s acred ) relic, and took it back ( to his own
capital and there rais ed a tope over it.

” 1

Yuan Chwang
’

s account of the Vrji country
of which Vailali was the capital, agrees pretty
well with the tradition of its prosperity

pres erved in the B uddhis t B ooks . We

Yuan read,
“
The Vaisali country is des cribed

accollnt bythe pilgrim as being above
Ii in circuit

,
a very fertile region

abounding in mangoes , plantains and other
fruits . The people were hones t

,
fond of good

works
,
es teemers of learning, and orthodox and

heterodox in faith.

”

In the Tibetan works , a s im ilar account
is given of the prosperity and opulence of Vais

‘

ali

which is invariably described in

the D ulva as a kind of earthly
paradise, with its handsom e buildings , its parks

Tib e tan account .

I. Legge, FE
-Hien, pp. 75-77.
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and gardens , the s inging birds and continual
fes tivities am ong the Licchavis .

“Nanda,
U pananda !

”ex claimed the Chabbaggiya B hikshus
when they vis ited Vaisali

,

“
the B les s ed O ne

never s aw the like of th is
,
ev'en when he was

among the Trayas trimcat X . f.

The Romantic Legend of S
’

akya B uddha " trans
lated by B eal from Chines e sources

,
gives an

account s im ilar to that in the Lalita Vistaraf

H ere we read of a god in the Tusita heaven
who s peaks thus ,

“This Vajor
‘

a country has

a city called Vais
'

ali , rich in every kind of

Chines e produce ; the people in peace
and contentm ent ; the country
enriched and beautiful as a

heavenly m ans ion the king .called ‘D rumaraja
’

;

his son without the leas t s tain on hi s scutcheon
the king ’

s treas uries full of gem s , and gold
and s ilver perhaps you will be born there .

The identification of Vaisali , the capital
of the Licchavis , had long been a point of
dis cus s ion among s cholars . General Cunning

ham with his imm ens e knowledge

fi
‘

Gfflzfi
t‘”

of the country and of the B uddhis t
literature, identified the pres ent

village of B asarh in the M uzafferpur dis trict

1. Rockhill, Life of the B uddha, p . 63.

2. P . 28 .

3. Ed . by D r. S. Lefmann. Vol . 1. Text. p 21.
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in Tirhut as marking the
'

spot
,
where stood

Vais
‘

ali in ancient days ‘
"

and M a
,

Vivien
de Saint Martin agreed - with him,

but .the

evidence that led Cunningham to arrive at this
conclus ion was not put forward with such
fulnes s or clearnes s as the q ues tion eertainly
des erved so that scholars had doubts as regards
the identity . Prof."

Rhys Davids says that
the

‘

s ite was quite uncertain and that the “

s ite
of Vais

‘

ali had s till to be looked for somewhere
in Tirhut.

s D r. W. Hoey s ought to ; es tablish
the identity, though on very insufficient . evi
dence, of Vaiéali with a

' place called Cherand
in the Chapra or Saran ( district f‘

Cherand

s tands on the northern bank » of . the Ganges
,

in approximately N . lat. - 25° 41
'

and E . long,
about s even m iles s outh .from Chap s .

”

This identification has been proved to be entirely
untenable by D r.

_
V. A . Sm ith in . his paper

on Vaisali
" from which we have quoted above ;

and he has succeeded in e s tablishing that the
identification by Cunningham of the

‘ village of
B asarh with Vais

‘

ali adm its of no doubt. - This
identity has been p roved s till more decis ively
by the A rchaeological explorations carried on in
1 908 -04: by D r.

,

T . B loch : on the s ite. D r.

B loch excavated a mound called Rafa Viéal ta

1 . Arch. 8 . Rep ort, Vol. 1, pp 55, 56 and Vol. 6

2. Rhys D avids, Buddhis t In
dia, p . 41.

3. J. A . s . B , 1900, Vol. LXIX, pt. 1, pp. 78, 83.

4, D r. V. A. Smith, J: E A. S, "302. p 267, “a s .
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garb and only eight trial pits were sunk This
was m y . insufficient cons idering the importance
of Three dis tinct s trata have been
foilnd—t heuppermost belonging to the period of
'Mahomedan occupation of; the place, the s econd
ata. depth

‘

of about five feet fromthe surface,
related to the epoch of the Imperial Guptas and
the th ird at a s till greater depth, belonging to an

ancient period ofwhich no definite date could be
obtained, it being “

repres ented only by a few

s cattered fragments , too s canty to efier any

conclus ive evidence as to their precis e date or
character. The finds m the second s tratum

,

however, are of very great value, specially the
find in one of the small chambers of

‘‘

a b oard

of s even hundred
‘

clay s eals evidently us ed as

attachments to ’ letters or other literai-y docu
m ents . They belonged partly to

'

ofi
'

icials
, partly

to private persons, generally merchants or

bankers , but one specimen bearing the figure
of a linga with a trisula on either s ide and the

legend evidently belonged to
a temple.“

The names of certain Gupta kings , queens
and princes on som e of thes e seals

,
coupled

with palaeographic evidence, clearly demon
s trate that they belonged to the fourth

1. Sir John H . Marshall, Arch Sure. of India, Annual Report ,
1903-04, p . 74.

2. Ibid . p.
, 74 .
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CHAPTE R III.

M anners and Cus tom s .

We have seen that the Licchavis were ln
cluded in the great Vajjian Confederacy that
dom inated over the Vajji or Vrji country . B ut

sometimes Vajji and Licchavi were
Vuiji and Liccha
s i los ely us ed as us ed 1nd1s cr1m 1nately as synonym s .

” M u m"

A t the time that B uddha lived,
'

the Vajjis were divided into s everal clan s such
as the Licchavis , the Vaidehis , the

szjffi
c

cfizdfi. Tirabhuktis and so on and the
“y ’ exact num ber of thes e clans would
appear to have been eight as criminials were
arranged before the Atthakfilaka or eigh t clan s
which would appear to have been a jury com

posed of one m ember from each of the s eparate
divis ions of the tribe .

” 1 A ll thes e Vajjis lived
in great am ity and concord which was a parti
onlar m ark of their confederacy and this union
coupled with their martial ins tincts and the

efficiency of their martial ins titutions made them
great and powerful am ongs t the nations of north

p eople
_

eas tern India .

2 Their sympathy
for one another was exemplary .

If a Licchavi fell ill , the other Licchavis cam e

1. Cunningham , Ancien t Geog rap hy of India, p . 447.

2. B uddhis t Buttes , S. B . E . Vol. XI, p. 3 Vide als o Tm nour
,

pan B ud dhistical Annals , No. 5, J . A . S. B . D ec. 1838, p. 992,
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to s ee him . whole clan would join any

aus picious cc y performed in the hous e of a
Licchavi ; if g uer of rank and power

paid av is it t Licchavi capital , they would all

go out in a body to receive him and do h im

honour .

1 The voung Licchavis

were very hands ome in appearance
and very fond of brilliant colours in their dres s
and equip -

ages ,
z The B uddha on his firs t m eet

ing with the Licchavi nobles in their gay attire
and rich and Splendid equipages of various
colours

,
was led to compare them to Taivatims

'

a.
‘

gods . A s im ilar account we get from the

M ahaparinibhana Sntta when the Licchavi

nobles went out for the las t time to m eet the
B les sed one as soon as they learnt that he had
arrived at Vais

‘

ali and was s taying at the

m ango - grove of Am bapali in the outskirts of

their c ity .

“Ordering a num ber of m agnificient

carriages to be m ade ready , they mounted them
and proceeded with their train to Veseli . Some

of them were darkf’ dark in colour
and wearing dark clothes and

Ornam ents ; som e of them were fair
, fair

'

in

colour, and Wearing light clothes and ornam ents ;
some of them were red, ruddy in colour

, and

B eautiful in
ap p earance

Love for Colours .

1. Samangala. Vildsm i (B urm e s e E d ition) pp . 103—105

2.

a

'

.we tte1e O n Yuan Chwang , Vol II. p . 79

3 .

a
N ile. (D igha N ikaya , Vol II. p. 96 ) has b een t i ans lated as

"da-pk
’

by Prof. Rhys D avids ,
thoug h for the complexion this may b e a. fair

rende 1ing , it is not s o for
the attire and the eq uipan

-
e
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wearing red clothes and ornam ents ; som e of

them were white, pale in and wearing
white clothes and ornam ents .

E xactly the s am e descripti o f the cdlours

favoured by the Licchavis is given in the

Anguttara
- N ihaya, which s hows that the

Licchavis were thes e colours not only on great
fes tive occas ions but in their ordinary daily life
als o . Once while the E nligh tened O ne was
s taying at the Kutagaras

‘

ala in the M ahavana
,

five hundred of the Licchavis were s eated round
him doing obeis ance . Som e of them were ni la
or blue all over in clothes and ornaments and

s im ilarly others were yellow,
red or white . We

may com pare thes e des criptions with the more
detailed accouut in the M ahavas tu of the

colours preferred by the Licchavis . Thus says

the Sanskrit B uddhis t work :
“There are

Licchavis with blue hors es , blue charlots , blue
reins and whips , blue s ticks , blue clothes , blue .

ornam ents ; blue turbans , blue um brellas and

with blue
.

sword, blue jewels
,
blue footwear

and blue everything befitting their youth
” 3

and here. the M ahavastu quotes a vers e, appa

rently from an older work or a traditional
saying . In the very s am e term s the M ahavas tu

1 B uddhis t Suttas , S. B . E . Vol. XI. p . 31.

N ihay a P . T . 8 . part III. , P . 239 . A

3. Maht
—
was ter, Vol . L, P . 259 , for the tex t. The author is res

po
ns ib le for the E nglish trans lation.
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s peaks of the Licchavis decked all in yellow

(pi ta) and in light red, the colour of the B engal
m adder (mafijistha) , in red ( lohita in white

( s
'

veta g, in green b arita and som e in

variegated colours ( vyayukta Perhaps the

Cla s s ification of
Licchawswere divided into separate

the Lic chavis by clans , as Senart sugges ted, by the
Colour.

colour worn by each otherwi s e “

it

is difficult to explain why the sam e colour
should be preferred for trappings of the hors es

,

decorations of their carriages , as well as the

articles of dres s adorning their own persons .

There was m oreover a profus ion of gold and

j ewels in everything in their equipage—carriages
drawn by hors es , gold- bedecked elephants , palan

D is p lay of the ir
quins of gold s et with all kinds of

p om p and
precious s tones . A ltogether there

g randeur

went out of the city of Ves
'

ali

twice conveyances decked in pearl and
gold

,
with all the wealth and splendour of

kings .

’

rajarddhiye and samrddhiye

All this speaks of a people who were greatly
prosperous and in affluent circum s tances ; and

it may be expected that they would be given

to luxury and indolence . But this was not their
character at the tim e when B uddha lived and

1. We have here fol wed the interpretation , sugges ted by Senart,

of Kyfiyukta (vide Mahdvastu note p . 574) this meaning hOWever is

very doub
tful.
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preached among them . The Samyutta N ihaya
pres erves a saying of Exalted O ne :

“Look ye
B hikkhus here, how these Licchavis live s leeping

The“ ch m ,“
with logs of wood as pillows ,

3: 35:1
0

n Strenuous and diligent
, (appamatta)

zealous and active ( atapino ) in
archery . Ajatasati

'u
,
Vedehiputto, the M agadhan

king, can find no defect in them
, noa can he

dis cover any cause of action ( agains t them
Should the Licchavis , O h B hikkhus , in the tim e
to com e, h e very delicate, tender and soft in their
arm s and . legs

,
should they s leep in cas e and

com fort on cus lnons of the fines t cotton up till
the sun is up in the heavens , then the M agadhan
king, will find defects
and will discover caus e of action .

” 1 This tes ti
mony

‘

of the B uddha goes to show
that the Licchavis were . hardy and

active, ardent and s trenuous in
their m ilitary

'

training
,
so that their enem ies

could have .no chance of getting them at a

disadvantage .

They were fond of manly sport such as

hunting . The Anguttara N ikaya narrates how
a large number of Licchavi youths ,
armed with bows , ready with

s trings , set and surrounded by a pack of hounds ,
were roving about in the M ahavana but finding
the B uddha s eated at the footi of a tree in the

Hunting

Safilyutta Nikaya (P .

'l
‘

. S pt. II, 267
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fores t, threw away their boWs and arrows and

Influence of the
s ending away the pack ,

of hhhnds
d dha on the s at by the G

‘
rreat Teacher, subdued

Li cchavi y ouths .

q

by hi s presence, _
s i lent and Wi thout

a word
,
in a reverent attitude witli ‘

the palms
joined . A. Licchavi of apparently advanced
years , M alianama by name

,
who cam e to

‘

pay
his respects to the B uddha, expres s ed his

'great
wonder at the s ight of the Licchavi youths ,
full of life and vivacity, notorious for

,
their

insolent and wanton conduct in the city,
"

thu;s

s itting . s ilent and demure, in an attitude of
reverence before the great teacher h e pointed
out the defects in their character, the defects
that are found in youngmen of every country
where the peop le are rich and powerful and
of a high temperament .

“

The Licchavi youths ,
O h Lord 1” g oes on M ahanama

,

“
are rude

and rough and whatever pres ents are s ent
to the fam ilies , sugarcane or plums

, cakes ,
sweetmeats -

or preparations of sugar, thes e
,

they
plunder and eat up , throw dust at the ladies
of respectable families and girls of good
fam ilies ; such youngmcn

l

.

are now all s ilent
and demure, are doing obeisance with joined

palms to y ours elf, 0 Lord
” 1 Here we get a n

insight into the daily life of thes e young cockneys
g lorying ,

within the walls of the city of Vais
‘

ali .

It s hows that the young Vais
‘

alians , though

1. A iigutta
'ra

'

N tkfiya , P . T. S. pt. III, p.

'

76 .
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they indulged in the pranks and
‘ peccadillos of

.youth, were not s o wild as to los e all sense of

r everence or respect due to religious men .

L
“In the B uddha’

s tim e
,
the young Li cchavis

'

of the city,
"
says Watters , “were a free, wild,
s et

,
very handsom e and full of

life and B uddha compared
' them

to the gods in Indra ’

s H eaven .

'

They dres s ed
well

,
were good ai chers and drove fas t carriages

,

but they were wanton in s olent and utterly
i r

religious .

” 1 This is an exaggeration and is

probably based on the Chinese
tran s lations of such pas sages as

the ‘following from the Lalitavis tara, where som e
of the Tus ita “gods were pointing out the defects
i n tl1e ~character of the

l

Vais
'

alian s when ’ their
c ity was recomm ended b y others among ' them
as a Suitab le place of birth for the B odhisattva.

These D evaputras in the
i

Tu
’

s ita heaven averred,
“Vaiéali is

'

unfitf What - is the reason ? Look
llEl’e . They do not speak with propriety towards
each other

,

' there is no pra ctice of religion
among them

,
nor obedience - to those in high

‘

or m iddle position ,
nor to the old and the elders .

E ach . one of
‘

them thinks
,

‘I am a king
,
and

I am 'a king .

’ 'They do not accept the disciple
ship

“

of any one , nor the relig ion of any one.

Therefore 1s Vaisali unfit .

” 2 Whatever m ight

Watten
’
view.

It. criticism .

1. T. Watters , O n Yuan Chwang , Vol . II, p . 79.

Lnlitrwis tam , l
' d . by

E Leimann , Vo l. I. p.

‘21.

“Apm
‘

a (H ub
sari/npm h r

fi-p l
—
i . teua s r

'

i 'p
'

miznM i ; 52071
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“8 0 long as they honour and es teem and revere
and support the

'

Vajjian elders and hold it a

point of duty to hearken to the1r words— so long
as no women or girls belonging to their clans are
detained among them by

'

force or abduction—so

lon g may the Vajjians be expected not to decline,
b ut to prosper.

” l

The young Vajjians , of whose martial ins
tincts and sportsmanlike character we have got

evidence above
,

appear to have
been in the

'

habit of training ele

phants . Am ong the P salm s of the
B rethren (Theragatba), we find

,

one composed by
Vajjiputta, the son of a Licchavi

'

raja at Ves
‘

eli ,
who became known among the followers of

B uddha as the Vajjian
’

s son
,
and who in his

early life was engaged in training
elephants .

2 B es ides being partial
to th es e m anly arts of war and

sports , the Licchavis were great lovers of fine
'arts.

The‘Licchavi youths went to distant countries
for education . We read of

'

a Licchavi named

Mahali who went to Taxila to
learn s 11pa or arts and returned

home after completing his education It '

is

said that he in his turn trained as many as

five hundred Licchavis '

who als o, when educated,

E ducation.

1. D ialogues of the B uddha” part, II, p . .80.

2. Psalms of the B rethren, Translated by Mrs Rhys Davide, p. 106.
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took up the s ame task and in this way educa
tion spread far and wide among the Licchavis .

1

Artisans such as tailors , goldsm iths and

j ewellers mus t have been very much in requi
s itiou at the city of .

.Vais
’

ali to
furnish the gay robes of s even

thous and s even hundred and s even rajéis or

nobles , and we can very well imagine what a

great s train the artisans were put to in order
,
to

devis e suits of dres s and ornamen ts to fit up the

various ly coloured Licchavis , the blues , the r eds ,
the yellows , the greens and the

Cons truc tion

whi tes . The art of bul ldlng als o
was much developed in Vaisali ;

the magnificent palaces of the Licchavis are

s poken of in the Lalitavis tara .

2 They
were equally enthus ias tic in the building
of tem ples , shrines

,
and monas teries for the

B hikkhus ; and we are
, told that the B hikkhus

them s elves superintended the cons truction of

thes e buildings for the o rder. The Cullavagga

of the Vinaya. P itaka tells us also how on one

occas ion when the E nlightened One was staying
at the peak- roofed-hall in the

people were zealous ly engaged in putting up new

buildings (for the us e of the order), and as

zealous ly provided with the requis ite L
cloth

‘

es
,

and food, and - lodging, and m edicine for the s ick

Artis ans .

l . Fausboll, D hammapadam (old edition) p. 211.

2. Lalttam
'

stara, Chap . 3 p 23. (B ibliotheca Indica Series . )
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”1
all such B hikkhus as superintended theirwork .

We are further told how a poor tailor of Vais
'

ali

intent on building h im self a house for the

Samgha
,
rais ed the walls of such a house, but,

as the Cullavagga tells us
“by his want of

experience the laying was out of line and thewall
fell down .

” Then the poor tailo
'

r felt dis turbed
,

grew angry and murmured thus -
“Thes

'

e Sakya

puttiya Samanes exhort and teach thos e men

who provide them with the requis ite clothes
,

food, lodging, and m edicine, and superintend
their buildings for them . B ut I am poor and

no one exhorts or teaches m e or helps m e in my

building.

” 2 This pas s age shows that som e of

the B hikkhus them selves were mas ter builders
who supervised the erection of houses for the

B uddhis t order
,
jus t as in the m ediaeval tim es

in E urope we find the monk excelling in many

of the fine arts including painting, s culpture and
architecture . The Licchavis of Vais

‘

ali had

built many shrines or Caityas inside and outs ide
their great city and we have seen from the

M ahavastu passage quoted in the las t chapter,
with what great liberality and magnanim ity they
delivered over the bes t among them to B uddha
and the B uddhis t Church . That thes e Caityas
were beautiful and fine buildings where one

1. Cullavagga, VI. Trans lated by D rs . Rhy s D avids and

O ldenberg , S. B . E . XX. pp . 189 -190.

2. Ibid. p. 190.
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m ight profer to dwell as long as
’

one liked
,
even

to theend of the kalpa . appears from a pas sage
in the Digba N ihaya where B uddha while
s taying at the Capala Caitva said about each of

the Caityas that it was charm ing : and ' then
s ugges ted to

'

Ananda"that :the Tathagatamight
be inclined to l ive there for a kal

'

pa
l

'

or the

' iemaining part of a kalpa, m eaning perhaps that
in such ‘ beautiful surroundin

g
s
,
life would be

cpleasant and worth living .
3

About the
'

marriage rites of the Licchavis ,

it is said in the Tibetan books that
“
tag?

“ there were rules restricting the

marriage of all girls born inVais‘ah
'

to that city alone . They
'

s tate “the people ofVais
'

al-i
[

had made a law th at a daughter born in the

firs t dis trict could marry onlv in

the firs t dis tric t, not in the second

or third ; that one born in the m iddle dis trict
cduldmarry only in the first and second ‘

but

that one born in the las t dis trict could marry
‘

in

any one of the
three ; m oreove1

, that nomarriage
was to be contracted outs ide Vaisali . A

pas sage in the B hikkhuni Vibhanga Sanghadi

desa
s indicates that a Licchavi who wanted

to m arry could ask the corporation or the

Res trictions .

l . B uddhis t Suttas , S. B . B Vol. XI. p . 58

Rockinill, 1ife of the B uddha . p . 62 1 .

3. B h-i f
'

tklnm i Vi
'

bhm
’

tga Saughdd zdes n II Vi naya Pitnkan
'
l Ed. by

11. O ldenberg . Vol . IV, 11 92
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Licchavigana to select a suitable bride for
him . They appear to have a high idea of female
.

ép‘hfiy .

chas tity ; violation of chas tity
was a s erious offence amongs t

them . B uddha h imself says that
“
no wom en Lor

g irls . belonging“

t0
'

their - clans are detained
among them by force or abduction—3" The

Petavatthu Atthakatha gives a s tory of a

Licchavi . raja nam ed Ambasakkhara
'who was

enamoured of the beauty of a married woman,

whose hus band he engaged ,
as an officer under

him ; he wanted to galu her love but was foiled
in his attempts .

The punishment for, a woman who broke
her marriage vow was very s evere, the husband

could with impunity even take

gig-2225: away her life. B ut even an

adulterous woman could save
hers elf from the punishment by

entering the congregation of nuns , by getting
the T abbajja ordination

,
as can be s een from

the
“ Bhikkhuni—Vibl1a1

’

1ga Sanghadisesa .

A Licchavi wife comm it ted adultery . The

husband warned his wife many times but she

heeded not. The Licchavi informed
A“ sm p'e '

the Licchavigana that his wife

had comm itted adultery and he was willing

l . B uddhis t Sutta s , S B . E Vo l. XI. pp. 3 4.

2. P etavatthu-Atthakatha, Sinhales e edition, S imon H ewavilarane
'

s

s t Sél'ies . , No. I, pp. 154 - 150.

B e

qs
ue

V1n'u /a. P ifaka by H . O ldenberg , Vol IV. pp. 22 1—296
.
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to kill her ; he then asked the game to
s elec t a suitable wife for him . When the lady
heard that she would be killed, she took
her valuables , went to Savatthi and asked for

Pabbajja ( ordination ) from the titthiyas, by

whom , however, she was refus ed : then s he

went to the B h ikkhun is who in a body also
refused at las t she went to a B hikkhun i who
was pers uaded to g ive ordination to her and

thus she was s uccess ful . The Licchavi went
to Savatthi and saw his wife ordained, complained
to the king Pasenadi of Kos‘ela, who asked him

to show his wife . The Licchavi informed the

king that s he had becom e a B hikkhuni . The

king s aid that as s he had become a B h ikkhuni
,

no punishm ent could be inflicted on her.

A fter the occurrence of this event, an

amtation was s et on foot among the Licchavis

who reported the m atter to the B uddha !who

told the B h ikkhunis that th ey should not g ive
ordination to such a wom an .

1 Thus we see

that cas es of adultery were tried by the

Licchavigana .

1 They us ed to k ill animals on the 8 th
,
14th

and i 5th day of the lunar m onths and eat their
flesh .

2

We have a lready referred in C hapter I. to
the various m ethods prevalent am ong the

l . B hikkhu s ?W ed ge. flwlfigvhi didem, Vol II, p 225.

2. D ivydvadfina (W illi Nail), .p. 136

J
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Licchavis with regard to the dis pos al of the

dead . B es ides cremation and burial,
the custom of expos ing the

dead to be devoured by wild
animals seem s to have been in exis tence in
Vais

'

ali . When the B odhisatta. was at Vais
'

ali ,

he is
'

said to have obs erved a cem etery under
a clump of trees and enquired about it from
the R

'

s is who explained that the corpses of

men were exposed to be devoured by birds
and there they used to collect and p ile up the

white bones of dead persons . They burnt corps es
there and the bones were preserved in heaps ;
the corps es were hung from the trees ; there
were others buried there such as had been killed
by their relatives fearing les t they should be born
again whileothers were left upon the ground
that they m ight return, if pos s ible, to their
former hom es .

1 D r . Vincent Sm ith says that
it proves the cus tom that the anciem inhabitants
of Vais

‘

ali dispos ed of the dead “

s om etim es
by exposure, sometimes ,

by cremation, and som e
times by
The Licchavis had various fes tivals , of

which the Sabbarattivaro or Sabbaratticaro

was the mos t important . A t the

Sabbarattivaro or - Sabbaratticaro

fes tival, songs were sung, trumpets , drum s

Fes tivals .

1. B eal
’
s Romantic Legend of the S

'

fikye Buddha, pp . 159-160 .

2. Indian Antiq uary , Vol. XXXII, pp. 233-236 .
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CHAPTE R IV.

R elig ion and P h ilos oph y .

The ideas current among the Licchavis with
regard to religion and philosophy appear to
have been the s am e as thos e generally prevalent

in north - eas tern India at the tim e
Mahavira and Gautama prea

ched their new creeds . _A ll the information
that we can get about the religion of this people
is derived from B uddhis t books and to a sm aller
extent also from Jaina Works . It is appa

rent
from what we learn about them from thes e
sources that the Licchavis , a vigorous

, man ly
and heroic race and h ighly prosperous too

,

were at the same tim e of a s trongly religious
and worshipful bent of m ind . B oth Jainism
and B uddhism found m any followers among

them . E ven before the advent of
I’n -Buddhis tic

Relig ion of the the two new form s of religion
,
the

Licchavis , or to call them by their
wider des ignation, the Vajjians , appear to have
been im bued with a s trong religious spirit and

deep devotion The Vajjis appear to have
num erous shrines in their town as well as in the
country and they worshipped the deities at thes e
shrines with proper offerings and with the

obs ervance of due rites and ceremonies . Even

introduction .
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after Jainism and B uddhism had obtained a

s trong hold on the Licchavis ofVais
'

ali , the great
body of the people of the Vajji country as well
as of the capital remained s taunch followers of

theirancient B rahmanic faith although they had
due respect for the Arahants or B uddhis t s ages
that wandered over their country preaching the
m es sage delivered by the E nlightened O ne, The

M ahaparinibbana Suttanta, one of the earliest
composed of the B uddhis t works , tells us what
the B uddha told the prime m inister ofMagadha,

Vas sakara, when he was s ent by Ajatas
’

atru to

learn from the E xalted O ne What he would
predic t with regard to his daring plan of exter
m inating the Vajji. The Exalted One said
“
So long as the Vajjians honour and esteem and

revere and support the Vajjian shrines in town
or country, and allow not the proper offerings
and rites , as form erly given and performed, to
fall into desuetude—so long as the rightful pro
tection ,

defence and support shall be fully pro

vided for the A rahants among them,
so that the

A
a

rahants from a dis tance may enter the realm,

and the Arahants therein may live at ease—so
long may the Vajjians be expected not to decline

but to prosper.

” 1 This was said by the Buddha
on the eve of his las t departure for Vais

‘

ali and

shortly before he pas s ed away from this world .

I.

1“W. and c , A F, Rhys Davids
—e—Dialogues of theBuddha, pt . II,
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Towards the end of his life, the Licchavis were
devoted worshippers at the numerous shrines
that were s cattered about in their country.

B uddhaghosa in his commentary ,
the Sumar

’

zg ala

vi lasim,
also obs erves that the Licchavis obs erved

their old religious rites .

l We mus t here bear in
m ind the fact that B uddhism at the earlv s tage

,

of which we are speaking, was a form of faith
for as cetics only, not a religious creed for all

people . The B uddhis ts at this period only form
ed one of the numerous as cetic s ects of N orthern
India. Thus there was nothing unusual in the

fact that many of the Licchavis who were
householders and had not accepted the life of

B hikkhus or B uddhis t m onks , should remain
firm followers of their former faith .

From the
,
m eagre m ention of the shrines of

the Licchavis in the B uddhis t books , it is not

easy to determ ine what deities were worshipped
in these shrines . There is

,
however

,
nothing to

show that the religious belief of the Licchavis

was in any way different from that of the

B rahmanic form of faith as it then obtained
throughout N orthern India. The Vedic
religion was s till in full vigour in north
eas tern India, as the references , though not

very num erous , to Vedic sacrifices in the

B uddhis t books shew. We should bear in m ind
that the country of the Vajjis was the s acred
1, Sumar

'

lgalnvi lfis ini ( Burmes e Edition) pp . 103 - 105.
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land of M ithila where the Great Samrat Janaka
,

had exercis ed his sway and where Yajnavalkya

preached the white Yajurveda ; at the sam e
time we mus t not forget that there are s trong
reas ons to suspect, as D r. Kern obs erves“, “that
original B uddhism was

‘

not exactly that of

the canonical book .

”1 The Pali Tripitaka repro
s ents the vers ion acknowledged by a particular
s ect of the B uddhis t, nam ely, the Vibhajjavadins
of Ceylon and there can be no doubt that the
sacred canon was m oulded and m odified by them
when it was finally edited, and , as it is said, was

put down in writing
.

in Ceylon . We cannot
,

therefore, expect to find an impartial account
of the religious tenets of the peop le of the coun
try where the E nlightened M as ter preached his

new m es sage . B ut as the B uddhis t along
with the Jaina books form the only source
of on} information about the religious beliefs
of the Licchavis , we have to take them as

the bas is of our account of their ideas of

religion .

We have already referred to the numerous
Caityas in Vais

‘

ali and its suburbs as mentioned
in the M ahavas tu. Th es e Caityas are called the
Capala, the Saptamraka

,
the B ahuputra, the

Gautama, the Kapinahya and the Markata
hrada- tira. In the Mahaparinibbana Suttanta

,

we also get the nam es of thes e shrines .

1. Kern, Ma/nua t pf Indian B uddhism , p. 50.
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The E xalted O ne on his las t vis it to Vais
’

ali

went one day to the Capala Caitya and said
addres s ing the Venerable Amanda :

“H ow deli

ghtful a spot, Ananda, is Vais
’

ali , and how

charming the Udene Shrine, and the Gotamaka

Shrine and the Shrine of the Seven M angoes

( Sattambaka and the Shrine of many sons
,

and the Sarandada Shrine, and the Capala
Shrine . The Patika Suttanta wh ich like the

M ahaparinibbana Suttanta, is included in the

Digha- N ihaya indicates the pos ition of thes e
Caityas . Kandara-masuka ,

a naked ascetic of

Vaisali sought to p leas e the Licchavis by profess
ing a g reat attachm ent to their city he s ays ,

“
so

long as I live, I will never go beyond the Udena
Shrine on the eas t of Vais

’

ali ; the Gotamaka

Shrine on the south ; the Sattam ba Shrine
on the wes t and the B ahuputta Shrine on the

north .

” 1 From this boasting of Kandara -masuka,
it is evident that these shrine s were situated in

the outskirts of Vais
’

ali marking its boundaries ,
as it were . A pas sage in the D ivyavadana als o
gives a lis t of the Caityas in almos t the s am e
Words as the M ahaparinibbana Suttanta : there
also the E nlightened O ne speaks , addres s ing
Amanda, of the beauties of the Caityas called
Gaps la, Saptamraka, B ahupa

‘ttraka and Gaut

ama-nyagrodha .

2
B uhupattm lca is eviden tly

1. D iaZOgues of the B uddha, part III, p . 14 .

2. D ivyfioadi ua . p . 201.
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the sam e as B ahup uttraka of the other texts .

A ltogether we get the nam es of eight caityas

or shrines in and about Vais
'

ali . There
can , therefore, be no doubt with regard to the

exis tence of thes e caityas in the country of the

Licchavis . B uddhaghosa in his comm entary on

the M ahaparinibbana Suttanta explains ceiiydui

in the text as Yahirha - Oetiydui and about
the Sarandada Caitya where the B uddha

preached, he says that “ this was a Vihara
erected on the s ite of a former shrine of the

Yakkha Sarandada .

” l So that from B uddha

ghosa
’

s comm ents it is but reasonable to
as sum e that the Yakkhas were worsh ipped
in som e of the caityas , but the materials at

our command do not jus tify us to as sum e that
the Yakkhas were the on ly deities worsh ipped
at thes e shrines The B uddhist books show
that the Vedic gods

,
Indra and Prajapati or

B rahma
2 were very popular deities in the

regions where the B uddha preached . The

Arthas
'

astra of Kautilya
3
also speaks of many

gods popularly worshipped bes ides the 'Vedic
divinities . Som e s cholars are of Opinion that
the caityas were “

Shrines of pre
- B uddhis tic

worship
”

and that “ they were probably trees

1. D ialogues of the Buddha, part II. p . 80, notes 2 and 3.

2. For B rahma-

see S . N . 122 seq Sarixy . VI. 1. l—3, 10, &c. M

P. S. VI. 15, etc . etc.

3. Arthasxs tra ofKautilya, Ed. by R . Shame. Sash-i , 2nd edition ,

p . 244.
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and barrows .

” 1 Som e of the caityas , as their
names sugges t, m ight have been named after
the trees wh ich m arked the spots , but it
would be going too far to imagine m erely from
the nam e that thes e shrines cons is ted of trees
and nothing els e

,
as som e scholars would have

us believe .

M ahavira, the twenty- fourth Tirthankara of

the Jains , as we have s een before, was a citizen
of Vais

‘

ali . E ven
'

b efore his advent
,

the faith of which he was the las t
exponent, seem s to have been prevalent in Vai

s
‘

ali and the country round, in som e earlier form .

It appears from the Jaina accounts that the
religion as fixed and es tablished by Pars

‘

vanatha

who is revered as the twenty - third Tirthankara,
was followed by som e at leas t of the K satriya

people of the north - eas tern India
,
and especially

am ong s t the res idents of Vais
'

ali . We read
in the Ayaranga Sutra,

“The venerable A s cetic
Mahavira’s parents were worshippers of Parsva
and followers of the Sramanas . During many

years , they were followers of the Sramanas , and

for the sake of protecting the s ix clas s es of

lives they observed, blam ed, repented, confes s ed,
and did penance according to their s ins . O n a bed

of Kus
‘

a- gras s they rejected all food
, and their

Jainism .

1. P rof. and Mrs . Rhys D avids , D ialogues of the B uddha, p t. II, p .

footnote , 2. See also M r. R . P . Chanda
’
s Ma liwral Sculp ture in

Eas tern India, Cal. Univ. Journal Arts ), Vol. IH ,
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how g eneral Siha
,

I
a follower of the

N igant
‘

has , gradually felt attracted towards the
Samana Gotama by lis tening to the dis cus s ions
among the Licchavis at the Santhagara or the

M ote- hall where they used to m eet, dis cus s and
s ettle all matters relating to politics or religion .

O ne day
“
many dis tinguished Licchavis were

s itting together as s embled in the town hall and
spoke in many ways in prais e of the B uddha, of
the Dhamma and of the Samgha . A t that time ,
Siha , the general- in - chief (of the Licchavis), a

di s ciple of the N igantha sect was s itting in

that assembly . And Siha, the general, thought
Truly he, the B les sed O ne, mus t be the A rabat
B uddha, s ince thes e many dis tinguished Licchavis
Who are s itting here tog ether as sembled in the

town hall , speak in s o m any ways in prais e of the
B uddha, of the Dhamma and of the Samgha .

What if I were to go and vis it him , the Arabat
Buddha . Siha next as ked permis s ion to vis it
B uddha from the N igantha Nataputta, who,

heavever, tried to dis suade him from doing so
,

pointin g out the defects in the doctrines

preached by the former.

“Why should you,

Slha, who believe in the result of actions

according to thei r moral m erit go to vis it the
Samaria Gotama who denies the result of actions

I, Vinaya. Tents trans lated by T.W. Rhys D avids and H .

‘

O lden

berg , S. B . E ,
Vol. XVII, pp, 108 f.
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For theSamanaGotama, Siha, denies the result of
actions ; he teaches the doctrine of nonb action

and in this doctrine hetrains h is disciples .

”
Siha

’

s

enthus iasm for Buddha abated for the time but
it was again roused by the discuss ions of the

other Licchavis
,
so that he at last did' pay a Vis it

to B uddha who gave him a long discours e on

the B uddhis t doctrine . Siha was at las t con

verted to the B uddhis t faith . That the number
of the followers of M ahavi ra at Vais

/

ali however
was very large also appears from this s tory of

Siha . This general had invited B uddha and the

Bhikkhus to take their m eal at his house and

procured m eat from the market for feeding
them . B ut the Jain s s pread a fals e report as we
read in the M ahavagga

“
A t that time a great

number of N iganthas (running) through Vesali ,

from road to road and from cros s -way to cros s
way, w

ith outs tretched arm s , cried To-day SIha,

the General, has killed a great on and has made
a meal for the Samana Gotama the Samana

Gotama knowingly eat s this m eat of an animal
killed for this very purpose and has thus
becom e virtually the author of that deed ( of
killing the This fals e report circulated
by them only made S'iha firmer in his zeal for
the new faith , but the s tory shows that
the number of the N iganthas at Vais

‘

ali was

suffic iently large to defy the influence of

1. Vinaya Texts , S. B . E . , Vol. xvn, p. 116.
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z

the convers ion of
“

_

Si11a took placeat the time
that Buddha xpaid

’

li is .

.
-

,
las t ‘

visit to the city,
shows that though ,

B uddhism had made many
conyerts among " the followers of

‘

the faith

preached by M ahavira
, yet they were s till

num erous and powerful at the capital of the

Licchavis even after the num erous s ermons

preached by the B uddha. This is also confirm ed ,

by}

the s tory of Saccaka, a N irgranthah who had

the hardih ood to challenge the B uddha h im self
to a d is cus s ion ron philosophical tenets , before
an as semblage of five hundred Licchavis .

1

We have an ample account of the sp1ead of

Buddhism among the Licchavis fl ow the va1ious

works ln the B uddhis t sacred liter *

atu1e . The

E nlightened O ne had paid at leas t
th1ee vis its but pi obab lv m any mo1e,

to the city and from the very firs t he appears to
have met with great succes s am ong them . We
have already s een from the M ahavas tu I10Wgreat
was the veneration with wh ich he was received
on his first vis it to Vais

’

ali . The Pali works
have ”

recorded many occas ions on which the
Licchavis sought the aid of B uddha for the solu
tion of numerous p roblem s about religion and

dogma that presented any difficulty to them .

The se ques tions and answers put to and given by

Buddhism

l . The story of Saccaka is given in detail in th is chapter, a few

pages b elow.
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replied that it was impos s ible for the Samanes

and the B rahmanas who were not pure in deed
,

wh ether bodily or m entally and also in speech .

Jus t as a warrior des troys a large army , so a noble
disciple des troys all the creatures of Avidya.

l

A Licchavi m inis ter (Mahamatra) Nandaka
approached the place where the B les sed One

Licchavi in inis ter
was

,
s aluted him and sat at a little

Nandaka and dis tance . The B uddha exp lained
the Buddha“ to him the four Dhammas by
which a noble dis ciple can obtain emancipation.

Nandaka was told that it was the time to
take his bath . Nandaha replied

,

“N0 use

having an external bath
,
my faith in the B les sed

One will be my internal bath .

“

We have already recounted how when the
B les sed O ne was at M ahavana, many young

Licchavis who having taken well
Buddha

'
s m au

ence on Licchavi arranged bows , surrounded by dogs
" N b"

used to wander about in the M aha

vana
,
now s at s ilent and demure by the B uddha,

who was s eated at the foot of a tree and how

M ahanama, a Licchavi of rather advanced age,

expres s ed his surprise that thes e arrogant youths
who were rather rowdy in their daily life, had
become s o m ild and gentle before the E xalted
One.

3 O n another occas ion when the B uddha

1. Anguttam N i baua , P . T . S. Vol. II, pp. 200-202.

2. Sah yutta Nikaya, P . T . S. Vol. V. pp. 3896 90,

3. Anguttara Nikaya, Vol. III, pp. 75-78.
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was at Vais
'

a-li
'

, there were 500 Licchavis ass embl
ed at There was a talk about
the five kinds of rare gems, H atthiratana,
A s saratana, Maniratana, Itthiratana and Gahapa

tiratana. The Licchavis placed a man on the road

500 Lie h

with ins tructions to inform them
" la the when he would s ee the B uddha

com ing . He informed the Licchavis
about his advent. They approached him and

reques ted him to go to the Sarandadacetiyd .

The B uddha agreed and went to the shrine .

The Licchavis informed the B uddha that a dis .

cus s ion had aris en among them about the five
kinds of rare gem s . B uddha said

,

“The

Licchavis who indulge in kama or des ire speak
of s uch a topic .

”
B uddha solved the problem

by speaking of five kinds of precious ge '

m s . It
is “difficult to get such persons as reali se the
Tathagata’s dhamma. It is difficult to get such
persons as s trictly follow the Tathagata’s
Dhamma. It is also difficult to find a person
who is grateful and who is an exponent of grate
fulnes s . The appearance of Tathagata on earth
is rare . So also is the preacher of Tathagata's
D hamma.

l

The Anguttara N ihaya
“
speaks of a large

number of Licchavis , who, when going to see the

B uddha who was at IVaisali , resounded the
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Mahavana with a great tumult of joy on seeing

Jubimiom of

the B uddha, as they were greatlv
the Lia m,“. t devoted to him» and as they .

23m? °f ”5°
had a s trong faith in him . This
noise so greatly troubled the B hik

khus that they were unable to proceed with their
m editation, and the B uddha remarked, “Sound
is the hindrance of m editation .

”
The Ang uttara

1\Iikaya
1
narrates how on another occas ion

,
when

the B less ed O ne was at Vais
‘

al
'

i
,
he was worsh ip

ped by 500 Licchavis arrayed in various coloured
garments , ornaments , and trappings . The

Licchavis gave . P ingiyani 500 upper garm ents ,
after lis tening to a gatha in prais e of the B uddha
sung by him . Pingiyani offered the B uddha
three garments . Then the B uddha spoke of the
five raregem s before the Licchavis .

Anjana-Yap iya was born at Vais
'

ali in the

family of a raj?» of the Vajjian s . D uring his

adoles cence, the three- fold panic of
Afim 'vm ' drought

,
s icknes s and non-human

foes affected the Vajjian territory . Afterwards
the E xalted O ne put a s top to the panic and
address ed a great . concours e . Hearing his dis

course
,
the prince won faith and left the world.

After pas s ing through the prelim inary training,
he settled in the Anjana wood at Saketa . When
.the rains drew near, he got a cas taway couch and

l . P . T . B . Vol. III, p . 239.

l
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of the Licchavis at Vaisali . She won Arhatship
after hearing the D hamma preach
ed by the B uddha. She developed

the s even sambojjhangas .

1

Vas itthi was reborn in a clansman ’

s fam ily
at Vais

’

ali . H er parents gave her
in marriage to a clansman’

s son

of equal pos ition . She had a son . When the child
was able to run about, he died . She being worn
and overwhelmed with grief

,
cam e to M ithila.

There she saw the E xalted One, s elf- controlled
and s elf- contained. A t the s ight of the B uddha
she got back her normal m ind from the frenzy
that had caught hold of her. The Master taught
her the outlines of the Norm . Perform ing all
proper duties , she acquired ins ight and s truggl

ing with the help of full knowledge
, she soon

attained Arhatship together Wi th a thorough
grasp of the Norm in form and in spirit . 2

Ambapali was finally re- born at VaiS
'

ali in

the king’s gardens at the foot of

a mango tree. She was brought
by the gardener to the city. She was known
as the mango

- guardian ’

s girl . She was so

very beautiful that many young princes wanted
to have her. She was made a courtezan .

Later on, out of reverence for the Mas ter
,
She

built a Vihara in her own gardens and gave it

Jenti or Jenn

Vas itthi.

Ambap ali

1. P s alm s of theSis ters , pp 23-24.

2, Ib id’ pp
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over to him and the order . When she heard her
own s on preaching the ‘Norm ’

,
she tried to

acquire ins ight. l

The evanes cence of her own body was

noticed by her and she saw trans itorines s in
every phenomenon of the univers e . A t las t she
attained A rhatship .

2

Sambhiita, reborn in a clansman’
s family, was

converted by the Treasurer of the Norm,
Ananda

,

and entered the order. With his

developed ins ight he won A rhat
ship . Seeing the Vajjian brethren put forth
the ten theses a century after the Parinibbana

of the E xalted One, the Thera Sambhfita moved
by righteous emotion at the proposed pervers ion
of the Dhamma and Vinaya, gave som e good
advice which m igh t be s tated as follows “A

m an should have a definite plan and principle.
O ne having it will not suffer, but will get ample
rewards in proper tim e .

”3

A hundred years after the pass ing away of

the B uddha, certain Vajjiputtaka bhikkhus , the

res iden ts of Vais
‘

ali
, began to indulge in

practices prejudicial to the interes ts of B uddh ism .

They proclaim ed ten indulgences as perm is .

s ible, nam ely : s toring of salt‘ (2) the

Sambhllta

l . P s a lms of the Sis ters , pp 120

Ib id, p . 125.

P salm s of the B rethren , p . 182.

4 . Note—Pries ts can keep s alt only for seven days . But if kept
in horn , they would be ab le to re tain it for any leng th of time—J A
S. B . Vol. VL, pt . IL. p. 728 . ( l837 ).
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taking of the m idday m eal when the s un
’

s

shadow shows two finger
- breadths

Ten indul
and Vajjspfi

'

tfi : afternoon (3) the gowg to som e
bhikkhm ‘

villag e ( or to another village )
and there eating fresh food ; (4) res iding (in
the sam e parish and yet holding the Uposatha

s eparately (5) sanction of a s olemn act in

an incomplete chapter) (6) the (unconditional)
following of a precedent ; (7) the partaking
of unchurned m ilk ; (8 ) of ( unfermented )
toddy (9) the us e of a mat without fringes

( not conform with the m odel pres cribed ) ;
(10) to accept gold and s ilver .

1

At this period, the venerable Yas o, the son of

Kakandaka, during his pilgrimage
in the Vajji coun try heard of these

ten indulgences being preached and practis ed by
the B hikkhus and thus m editated, “H aving
myself heard of the calam ity which is impending
over the relig ion of the deity gifted with ten

powers , should I be deficient in my exertions
( to avert it ), that proceeding would be nu

becom ing of m e : wherefore disg racing thes e
impious characters let me glorify Dhamma.

”

Thus m editating he went to the Kutagara H all
in the M ahavana at Vais

‘

ali . The B hikkhus

of Vais
‘

ali
,
on the Uposatha day in ques tion

,

filling a golden bas in with water
,

and placing

Yas o .

1. Kern
’
s Manual of B uddhi sm , p. 103

,
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and search after deliverance . There was an

old king named D ruma, for example, in the city
D rum , m old of Vais

‘

ali
,
who retired into soli

Kin‘ °f “ m“ tude, but afterwards forsaking
his herm it cell, came back to govern his kingdom
with Jus tice .

B ut we cannot agree with M r. B eal . It is
evident from the Psalm s of the B rethren and

Sisters that many people ofVais
‘

ali ,

ififitgfi
‘

f
m “ both male and female, though they

had fallen off from virtue at firs t,
were, later on , greatly influenced by the preach
ing of the Norm and became self- controlled and

self- disciplined . They advanced so far as to
attain A rhatship which they could not have
gained if they had failed to use true dis cern
m ent in their religious life and s earch after
deliverance .

The influence that the teachings of the

E xalted O ne exercised upon the fierce Licchavis ,
is unique . O f the many s tories showing how
noble and inspiring were the B les s ed O ne ’

s

teachings
,
we give below one indicating how they

cured a wicked prince of the ferocity of his

spirit and temper.

It has been said of a wicked Licchavi prince l

that he was so very fierce, cruel, pas s ionate and

vindictive that none could dare to utter more than

‘

1. Ekapanna Jataka (Cowell’s Edition) Vol . I. p 316 .
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two or three words in his presence, even
his parents relations and friends ,
could not m ake him better. So at

las t his parents res olved
'

to bring
h im to the A ll-wis e B uddha for his rectification .

Accordingly he was brought before the B uddha
who addres s ed and said to him thus—“

P rince -

'

a

m an should not be cruel
, pas s ionate and ferocious

becaus e such a man is harsh and unkind to his

father, mother, brother, s is ter, ch ildren
,

friends , relatives and to all and thus he is looked
upon with terror and hatred “

by all. H e will
be reborn in hell or other “

p lace of punishment
a fter th is life and however adorned he m ay be

in this life , he looks ugly although his face i s
beautiful like the orb of the full m oon

, yet

it 1s loathsom e like a s corched lotus or disc of

gold overworn with filth . The ~violence of his

rage impels him to comm it suicide and thus
m eeting his death by reason of his own rage h e
i s reborn into torm ent . So also thos e persdns

who injure others are not on ly hated in this life
but will after their body

’

s death , pas s to hell
and punishm ent and when they are again born
as m en they are des tined to be bes et with dis eas e
and s icknes s of eye and ear . So let all m en

show kindnes s and also do good to others and
thereby they will avoid hell and punishment.

”

The magic power of this wholesom e and

edifying lecture had the beneficial effect of

M
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removing the arrogance and s elfishnes s of the

prince from the core of his heart
,

'

which became
afterwards full of love and kindnes s .

Now the influence of the B uddha’

s teach ings
which changed the mood of the wicked prince
was observed by the brethren who talked toge
ther as to how a s ingle lecture could tam e the
fierce spirit of the prince while the ceas eles s
exhortations of his parents were of no avail .
They also remarked thus “

as an elephant- tam er
or a horse- tam er m akes the animal go to the
right or left s o the B les s ed O ne—the All-wis e
B uddha, guides the man whithersoever he wills ,
along any of the eight directions and makes his
pupil dis cern shapes external to himself. ~ The

B les sed O ne is hailed as chief of the trainers
of men, supreme in bowing m en to the yoke
of truth . There is no traineg of m en like unto
the suprem e B uddha . The peop le of Vais

‘

ali

were so devoted to the B uddha that they made
a cairn at Vais

‘

ali over the remains of the B uddha
and celebrated a feas t. 1

From what has been given above about the
religious problem s of the Licchavis

,
it mus t have

becom e sufliciently clear that many of them

Philow phia l
were of a religious turn of m ind .

We shall further show that the
people of Vais

‘

ali were m editative and very

1. Mahii parinibbana Suttanta, B uddhis t Suttas (
S . B . E l

,
Vol. XI

p. 134.
Q l
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the Licchavis com e out to - day I shall hold a

convers ation with Samana Gotama . If the

Samana Gotama places m e in the same pos ition
in which I am placed by the m onk A s s aji who is

a Savaka, I shall defeat Sam ana Gotama by my

argum ent like a s trong m an catch ing hold of a

goat by its long hair and m oving it in any way he

likes .

”
Saccaka m entioned various ways in wh ich

he was going to treat Samana Gotama
,
if Samana

Gotama would be defeated . Som e Licchavis
enquired how Gotama would m eet the argum ent
of Saccaka, the N iganthaputta, and vice oersu,

wh ile others enquired how N iganthaputta

Saccaka would m eet the arguments of Samana

Gotama and vice versa . Saccaka induced 500

Licchav1s to go with him to the M ahavana to
listen to his dis cus s ion with Gotama. He
approached the p lace where the B hikkhus were
walking up and down and asked them

,

“
we are

anxious to s ee Gotama, the B les s ed O ne .

”
The

B udd-ha was s eated to spend the day in m editation
at the foot of a tree in . the M ahavana fores t.
N iganthaputta Saccaka with a large number
of Licchavis went to the B les sed One and having
exchanged friendly greetings with him , s at at a

little distance . Som e Licchavis saluting him took
their s eats others exchanged friendly greetings
with him and then took their s eats s om e
s aluting with folded hands , sat at a little dis tance ;
some prom inent Licchavis giving out their names
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and fam ily names
,
took their s eats -

at a little
dis tance . Som e remained s ilent and sat at a little
dis tance with great devotion to the B les s ed O ne .

Then argum ents r elating to the samghas and

ganas , som e knotty points of B uddhis t psychology
and som e knotty m etaphys ical ques tions , were
s tarted between Nign

’

thaputta Saccaka and the

B les s ed O ne . Saccaka being defeated, invited
the B les sed O ne who accepted the invitation .

The Licchavis were inform ed of th is and asked
to bring whatever they liked at ‘the dinner
wh ich would be held on the following day . A t

the break of day , the Licchavis brought five
hundred dishe s for the B uddha .

1 The Nigantha

putta and the Licchavis becam e greatly devoted
to the B les sed O ne .

Then again we read of M ahali
, a Licchavi

,

who went to the B uddha and told him that
Pfi rana Kas s apa was of opinion
that there was no caus e of the

s in of beings and without caus e
they suffered and there was no cause of

the purity of being and without cause they
'

were purified . B uddha refuted this theory of

Parana Kas sapa by rais ing the subtle philoso
phical dis cus s ion about the five, khandas and

afterwards the B uddha succeeded in making him
unders tand that what Parana Kas sapa had taugh
him did not hold good : it fell to the ground
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The Samyutta N ihaya relates that when
the B les s ed O ne was at Ukkacela in the Vajji
country with a large congregation of monks

,

he was told that owing to the pas s ing away of

Sariputta and M oggallana, the congregation
s eemed to be empty [ B uddha said, “You depend
on yours elf and not on others . M editate on four
satipatthanas . Tathagata has no grief or lamen
tation for the pass ing away of such great disciples
because what is born for s om e caus e is subject
to decay .

” I

The Anguttara N ikaya
2

also speaks of a

Licchavi named M ahali who said to the B uddha,
“What is the caus e of s inful act 2”

55
1

31223
: i i"

The B les s ed O ne answered
,

“If

a person
’
s m ind is bent upon evil

thoughts
,
avarice, hatred, delus ion, surely he

accumulates s ins . If a person be free from
these, he accumulates m erits .

”

When [inanda
'

was
’

at Vais
’

ali
, Abhaya, a

Licchavi and another i Licchavi nam ed Pendi
takumara went to Ananda . Abhaya
s aid to Ananda

,

“N igantha Natha

putta is all-knowing, all- seeing,
knows the light of knowledge i . e . has ins ight
into knowledge) he comes to know by meditation
thedes truction of old actions . From the des truo
tion of action there is the cessation of suffering ;

1. Vol . v. pp . 163- 165.

2. Vol . N. pp. 86 - 87 .
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in this exis tence and he who was not free from
attachm ent did not .

It is s tated in the Anguttara N ikaya
l that

lohb a
,
dos a or m oha aris es in a man internally

for bad . It does not at all aris e for good . A

garrulous m an only for avarice kills m en, s teals
and speaks fals ehood . Buddha explains dosa,
lohb a and m oha and he dis tinctly s tates that
these are for man

’

s advers ity and he furthei'

s tates “
A lobha

,
ados a and amoba arise for the

good of the people . A good man teaches his
disciples to rem ove his lobha, dosa and m oha .

”

This was preached by the B uddha to B haddiya,

a Licchavi
,
who was delighted and

a

B haddiya reques ted B uddha to have
him as his Savaka. The B uddha

accepted him as his dis ciple and s aid
,

“If I be
succes sful in inducing all rich khattriyas and

brahm ins to give up all akus a las and perform
kus ald s , it will be good .

”
The

Big ;
Lim b“ ;

sam e N ikaya relates that Uggo,
an officer of the Licchavi s ,

had extraordinary qualities . A s soon as he
'

saw the B uddha, s trong faith aros e in him and he

becam e one of his devoted followers .

1. Anguttara N ik
aya , (P . T . part . II. pp . 190- 194,

2. Ibid ,
1v. , p. 212.



CHAPTER V.

Government and A dm ini s trat ion

of Jus t ice .

The Licchavis form ed a great and powerful
republic ; there was no hereditary sovereign

,

the power of the s tate being
miligxmm ves ted in the as s embly of citizens ,

each of whom called himself a

raja or king . This form of government as

des cribed in the B uddhis t books was not rare
in ancient India ; there is ample evidence
to show that in ancient times this form was
much more in vogue than we are led to imagine
from later literature It is certainly a very
remarkable phenomenon that while to the south
of the Ganges

,
in M agadha, an em pire was being

built up firs t under the Sis
‘

unakas , next under
the Nandas and later s till under the M auryas ,

to the north of the sam e river, the Licchavis
formed a powerful republic which defied for long
the might of the M agadhan m onarchs ; yet we
must remember that imperialism,

as such
,
was

a later product in India in fact, we do not come
acros s any such thing before Candra Gupta
Maurya.

The Licchavis formed what is called in

N
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ancient Indian literature, a Samgka or Grma
,
that

Th
is , an organis ed corporation . O ne

e Licchevu
S-m s ha and of the Buddhis t canonical books ,

the M ajjhima Nikaya
1
speaks of

the Vajjis and the M allas as form i ng samghas

and ganas , that is , clans governed by an

organised corporation and not by an individual
sovereign, the power of the s tate being ves ted in
the corporation . The M ahavastu2

says that
when plague raged in their city , one of them

,

Tomara, was elected by the Gaga to repres ent
their difficulties before the B uddha and bring

him over to their city. Kautilya,

the great m inis ter of the firs t
M aurya Emperor,has also indicated

in his Arthasastra the real nature of the Licchavi
form of governm ent . He speaks of the

Licchavis in the chapter on the conduct of

corporations .

“ He says that the samghas or

corporations of the following people , viz, the

Licchavis , the Vrjis , the M allas , the M adras
,

the
'

Kukuras , the
_

Kurus , the Pancalas and

others “ lived by the title of a raja” ; this
apparently m eans that among thes e peop les ,
each one called h im self a Raja

,
that 18, an inde

pendent ruler who did not owe al legiance or

pay revenue to any one els e but each of them
1. r .

'
1
‘
s . Vol. I, p . 231.

2. VO‘. I, p l 254.
K

3 . Arthnéas tra translated by R . Shamasas try p . 455.
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in Vais
‘

ali were rajas . The Pali commentaries ,
as for example, the preambles to the Cullaka

linga Jataka ‘
and the E kapanna Jataka2 speak

of . 7707 rajas of Vaisali . Throughout the

Pali literature also we find numerous pas sages
in which an individual Licchavi is called a

rain
"

. as will be apparent from the num erous

pas sages that we have quoted from the B uddhis t
literature in previous chapters . Kautilya

’
s

account shows that this des ignation of each
individual clansman was not confined to the

Licchavis alone but was shared by them along
with m any other warrior peoples of northern
India from the land of the M adras on the north
wes tern frontier up to the Vrji land in the eas t
we happen to pos ses s independent corrobora
tive evidence of this s tatement of Kautilya

’

s in

the B uddhis t literature with regard to the

Licchavis . The sam e s tate of things mus t have
been in exis tence among the other tribes men
tioned by Kautilya.

Kautilya
" observes about all thes e samghas

that by virtue of their being united in such
corporations , they were unconquerable by others ;
this shrewd politician‘ further observes that for

1. rauabon, Vol. p . 1.

Faus boll, Vol. I . p . 504.

3. Samghabhisaiiihatatvat dhrisyan paresam—Arthaéas tra (2nd E d)
p. 378 .

4 , Samgha lahho danda m itralabhanamuttamah- lhid., p . 378,
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a king , the winning over to his s ide of such a

corporate body was the acquis ition of a bes t
friend, that of all his allies

, a corporation was

the bes t and mos t helpful becaus e of the power
derived from their union which made them
invincible . B uddhis t books tes tify that the

Licchavis were s o s trong as to defy the aggres

s ion of their country by any foreign power on

account of their unity and concord
and their practice of cons tantly .

m eeting in their popular as semblies ,
and that this made them almos t invincible .

When A jatasatru s ent his prime minister to
ascertain the views of the B uddha with regard
to his proposed exterm ination of the Vrjis , the

B les s ed one said addres s ing Ananda,
“
H ave you

heard
,
Ananda, that the Vajjians hold full and

frequent public as semblies ?
”

A

“Lord, so I have
heard,” replied he, So long, A nanda,” rejoined
the B les sed one, “

as the Vajjians hold thes e full
and frequent public as semblies so long may

they be expected not to decline but to prosper.

” 1

And in like manner ques tioning Ananda and

receiving a s im ilar reply , the E xalted one

declared '

the other conditions which would
ensure the welfare of the Vajjian confe

deracy
—“
So long, Ananda, as the Vajjians

meet together in concord and ris e in concord
and carry out their undertakings in concord—so

1. Buddhis t Suttas , S. B . E
,
Vol . IX , p. 3
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long as they enact nothing not already es ta
b lished , abrogate nothing that has been already
enacted, and act in accordance with the ancient
ins titutions of the Vajjiah s as es tablished in

former'

days
— so long as they

‘

honour and esteem
and revere and support the Vajjian elders and

hold it a point of duty to hearken to their
words—so long may the Vajjians be expected not

to decline but to prosper .

” 1 From the above
s tatements about the Licchavis we com e to learn
that th ey were governed by an ass embly where
the people of their clan m et for dis cus s ion about
all matters and we s ee further that thes e
meetings were held often and frequently . The

public ha ll where they us ed to hold thes e m eet
ings Was called the Santhagara and there they

discus sed both religion and politics .

h ntba‘im
"

We have seen in the s tor of the
publi c hall. y

convers ion of Siha that the Liccha
vis m et at the Santhagara to dis cus s the teaching
of the . B uddha . The procedure that was followed

in thes e as semblies in arriving at

$3312; n a decis ion on any particular m atte r

before the council of the Licchavi

sarngha,
‘

m ay be gathered, as Profes s or D . R .

B handarkar
2 has pointed out

,
from

'

an account
of the procedure followed at the ceremony of

ordination at the samgha of the B uddhist

1 B uddhis t Suttas , S.
- B . E -Vol. XI, pp . 3 4 .

2. Carmichael Lectures , p. 181.
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so among the Licchavis
,
the elders of the

clans were highly respected as we s ee from
the M ahaparinibbana Suttanta of the Digba
N ihaya.

‘

We next com e to the form of m oving
a res olution in the council thus ass embled and

s eated by the J sana - P aimi dp aka .

“
The mover

firs t announces to the as s embled B hikkhus What
resolution he is going to propos e this announce
m ent is called Natti . A fter the fiatti, follows
the ques tion put to the B hikkhus present if they
approve the resolution . This ques tion is put

either once or three times in the firs t case we
have a Nattidutiya Kammu ; in the s econd
cas e, a N attikatuttlza Kctmmd .

” 2 This las t

proces s in which the ques tion is put three
times after

'

the Ne tti or Jfi@ti is illus trated
by the proces s prescribed by the B uddha for the
U pasampada ordination given in the M ahavagga .

“I pres cribe
,
O B hikkhus

,
that you confer the

Up as amp d dd ordination by a formal act of the

order in which the announcem ent ( netti ) is
followed by three ques tions .

‘
And you ought, O B hikkhus , to confer the

Up asamp add ordination in this way : Let a

learned, competent B hikkhu proclaim the follow
ing netti before the samgha

‘Let the Samgha, reverend Sirs
, hear me .

1. B uddhis t Sutta s , S. B . E . Vol. XI. p , 3.

2 Rhy s D avids O ldenb erg Vinaya Tents , pt) . I, p , 19, Note 2
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This person N . N . des ires to receive the Up asonn
padc

‘

i ordination from thevenerable N . N . e .

with the venerable N . N . as his Upajjhaya or

Upadhyaya) . If the Samgha is ready , let the
Samgha confer on N . N . the Upasampadd ordina
tion with N . N . as U pajjhaya . This is the fiatti.

‘Let the Samgha , reverend Sirs , hear me .

This person N . N . des ires to receive the Up asum
padd ordination from the venerable N . N . The

Samgha confers on N . N . the Up nsampadd ordi
nation with N . N . as U pajjhaya . Let any one

of the venerable brethren who is in favour of

the
‘

Up a sormp add ordination of N . N . with N . N .

as Upajjhava,
‘

be s ilent
, and any one who is not

in favour of it
,
speak .

‘A nd for the s econd tim e I thus speak to

you Let the Samgha as before) .
‘

And for the third tim e I thus speak to

you Let the
‘

N . N . has received the Upnsampadd ordi
nation from the samgha with N . N . as Upajjhaya .

The Samgha . is in favour of it, therefore it
is s ilent . Thus I

A s m ight be expected in such a democratic
as s embly , there were often violent disputes and

quarrels with regard to controvers ial

£3532:
“ med topics . In such cases the disputes

were s ettled by the votes of

the majority
’

and this voting was by ballot '

l . Rhys D avids and O ldenberg
—Vinaya Tents , P t . I, pp . 1694 70.

0
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voting tickets or salakas were served out to the

Voters and an officer of approved hones ty and

impartiality was elected to collect thes e tickets or
voting papers . This is evidencedby the Cullavagga
which recounts it thus “Now at that time the
B hikkhus in chapter (Samgha) as s embled, s ince
they became violent, quarrelsome and disputa
t ious

,
and kept on wounding one another with

sharp words , were unable to s ettle the dis

puted ques tion (that was brought before them) .
They told this matter to the B les s ed one.

”

“I allow you, 0 B hikkhus , to s ettle
“

such
a dispute by the vote of the majority . A.

B hikkhu who shall be pos ses sed of five quali
fication s shall be appointed as taker of voting
tickets—one who does not walk in partiality,
one who does not walk in malice, one who

does not walk in folly, one who does not walk
in fear, one who . knows what ( votes ) have
been taken and what have not been taken .

”

The appointment of this officer who was called
the Salaka-

gahapaka was also made by the

whole as s embly .

l

There was also a. provis ion for taking votes
of the m embers who could not for any

reason be pres ent at a m eeting of
"m

the as sembly . The Mahavagga

m entions an example . O n an

occas ion when the Buddha asked all the B hikkhus

l . Gullavagga, S. B E . Vol. XX Vinaya texts , pt. 111. p . 25.
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‘

Trather by the ruling clans of the Licchavis .

We do not know exactly what his functions
were ; perhaps he was an executive

'
oflicer

for carrying out the decis ions of the as sembly.

There does not appear to h aire been any chief
of the pos ition of

'

Suddhodana among the

Sakyas . The preamble to the
Ram , Uparm t

minim um s E kapanna Jataka" relates that
,
of

the rajas who lived in Vais
‘

ali

permanently exercis ing the rights of sovereign
ty, there were 7707 and there were quite
as many Uparajas or subordinate officials ,
quite as many Senapatis or generals and quite
as

‘

many B handagarikas or treasurers . A

pas sage in the preamble to the Cullakalinga

Jataka3 also says ,
“
of the Licchavi Rajas

, 7707

Licchavis had their abodes at Vaisali . A ll of

them were given to argum ents and
'

disputations .

”

Now what are thes e Licchavi Rajas mentioned
in the preambles to the two Jatakae
It will be obs erved that for the phrase

“7707

Rajas” in
'

the firs t passage above referred
to

,
there is subs tituted 707 Licchavis

”
in

the s econd . We may therefore take it . that the
two term s Raja and Licchavi are synonymous .

The form in which the s entences are put, shows
that the B ajus and the Rajas are not identical .
The word Rajnka occurs in the inscriptions of

1. Rockhill, Life of the B uddha , p . 62.

2. Fausboll, Vol. I, p. 504.

3, Ib id, Vol. III, p. l.
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A s okal i n the s ens e of a high
'

official and we

know that Rajaand B ajukam ean the
'

sam e thing,
the s uffix ‘ka

’

at the end being added
'

without
s ignifying any change ia

'

the meaning. There
forc ’ it is evident that the word Raju is us ed here
in the s ense of a high official . We take it that
B ajus were the repres entatives of the Licchavi

Rajas at the general as s em bly in which ivas

vested
‘

the right of exercis ing the s overeign
authority . The number 7707 cannot be the

number of all the Licchavis living in the town
of Vaisa

li ; it would be too small a number
,

for a

great peoplethat commanded respect for many

centuries for their prowes s and '

power and also
it is too small a number for a people that filled
almos t the whole of such a large city as Vais

‘

ali fi

in fact
,
we are told by the M ahavastu that

the Licchavis who went out of
.

their capital,
Vais

‘

ali , to m eet the B uddha on his firs t vis it to
their city, numbered s o many as twice 84:

thousand which was not an incredible number
for such an extens ive city as Vais

’

ali which its elf
denotes , as we have said before,

‘

the large city
’

bypreference . We, however, do
.

not ins is t upon
7707 repres enting the exact number of m embers
of the ruling as s embly ; it is evidently an arti
ficially concocted number, s even being us ed from
the idea that it has som e magic potency 7707

I. .

“Sarvata viji te mama Yutfi ca Rajfike ca Pri des ike ca

Rock Edict . Il l , GirnEr Vers ion.
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m eans s imply a large number. It is s ignificant
that none of the canonical texts thems elves give
this number

,
which occurs only in a later com

m entary , the Nidanakatha of the Jatakas . We

do not agree with Pro f. B handarkar when he

says that an Uparaja, a Senapati or general and a
treasurer form ed the private s taff of every Licc

havi raja. It s imply means that the s tate had a

large numberof these officers . If s tres s is laid
upon the fact t hat all thes e officers are s aid
to be eq ual

'

in number with the rajas or high
officials , it would m ean that each of the repres en

tatives had a personal s taff of thes e three ofiicers

who
,

helped him in discharging his duties to the

s tate . B ut there .is nothing to show in the texts
that a group of thes e three officers was attached
to each of the 7707 m embers . The whole of .the

statemen t s imply s ignifies that the number of

Licchavi repres entatives as well as of the officers
was very large . There is , moreover, nothing to
show that each of thes e Licchavis had, as

Profes sor B handarkar thinks , a personal property
of his own which was managedby hims elf with the
help of the three officers m entioned above . O n the

other hand , it is m ore likely that the land was
held as the property of the whole s tate

,
that

is , as the common p roperty of all the Licchavi

res idents of Vais
‘

ali
, each res ident having only

the s
‘

abdaor title
,
r5j5 .

There must have been officers who recorded
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A pas sage in the preamble to the B haddasala
Jataka m entions a tank, the water of which was

us ed at the ceremony of A bhiseka

or coronation of the Knlas or

fam ilies of the gana- rajas
‘

of

Vais
‘

ali .
1 This coronation may refer to the

ceremony performed when a Licchavi raja
.was elected to a

“

seat in the as sembly of the

s tate, or it may denote that the ceremony of

coronation was perform ed when a young Licchavi

ku'

mara or prince as he was call
,
ed, _ succeeded

to the title and pos ition of his father.

The Atthakath
'

a or commentary of B uddha
gb os a on the M ahaparinibbana Suttanta gives
an account of the judicial procedure . When a

person was pres ented before the
A dm sm s tratson

3:32
pm ! VaJp an rayas as havmg comm i tted

an offence, they without taking
.him to be a malefactor

,
surrendered him to the

Viniooaya
-

‘

M ahdmc
‘

vttas or Vinis
’

oaya

that is , officers whos e bus ines s it was to make
enquiries and exam ine the accused with a view to
as certainWhether he was guilty or innocent . If

they found that the man was not a .culprit, they
releas ed /him , but if, on the other hand, they
cons idered him guilty , then ins tead of proceeding
to inflict punishm ent upon him, they made him
over to the Vohc

‘

trihas or Vyavahc
'

trihas
,
that

l . Fausboll, Jataka, Vol. IV, p. 144 See als o Prof. D . R.

Bhandarkar
’
s Carmichael Lectures . 1918, pp. 150-151.
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is
, persons learned in law and custom . They
could dis charge him if they found him innocent ;
if they held him guilty , then they transferred him
to certain officers called Snttadharas , that is ,
officials who kept up the sutra or the thread of

law and cus tom exis ting from the ancient
times . They in their turn made farther inves tiga
tion and if satisfied that the accused was

innocent, ' they dis charged him . If, however,
“

he

was cons idered guilty by them
,
then he was

made over to the Atthahntahd
l

(lit.
“
the eight

cas tes or tribes”) which was evidently a judicial
ins titution composed of judges repres enting
eight kulas or tribes .

The Atthahalalcd, if satisfied of the guilt of
the offender

, made him over 'to the Senap ati or

commander of the army who made him over to
the Upnrdja or sub - king, and the latter in his
turn

,
handed him over to the Rafa. The Raja

releas ed the accus ed if he was innocen t if he

was found guilty, the Raj d referred to the

Pavenipotthaka, that is , the Pustaka or book
recording the law and precedents . This book
pres cribed the punishm ent for each particular ,

offence . The Rdjd, having m easured the

culprit
’
s offence by means of that s tandard, used

to infli ct a proper s entence .

2

1 H on. G. Tum our s ay s that no satisfactory explanation can be
ob tam ed as to the nature of the ofl ce held by thes e functionaries . It
is inferred to be a judic ial ins titution composed of judges from all the

eight cas tes . (An exam ination of the Pali Buddhis tical Annals b y G.

Tum our. p . 993. f. J . A . 8 . B . D eo.

2. G. Tum our, An, examination of the Pali B uddhis tical Annals ,
Js A . S . B ., Dm mber 1838, pp.

'

fls

P



CHAPTER VI.

P olit ical H i s tory .

It is from the B uddhis t literature that we firs t
i'ealis e the importance of the Licchavis as a great
and powerful ksatriya race in north - eas tern
India.

z It is remarkable that wh ile the M allas
,

theirimm ediate neighbours , are m entioned in the
great E pic, the M ahabharata, the Licchavis are

not found among the races or peoples that were
met

.

by the Pandava brothers either in their
us on pi

‘l‘grimage, or on their m is s ion
at the tim e of the Rajasfiya or the

AM medha. In the s ixth century B . 0 . they
came '

to our notice in the Jaina and B uddhis t .

books but we . meet them there as a powerful ,

people in the enjoyment of great prosperity and

of
'

a high s ocial s tatus among the ruling races
of eas tern India, and as we have seen in the

previous chapter, they had already evolved an
almos t perfect sys tem of d emocratic government
and polity embodying all the lates t methods of

securing independence in giving votes . It mus t
have taken a long tim e to develop such an

ins titution which can only grow in the course of

many c enturies . B ut we mus t not imagine
)

that
the system was a creation of the Licchavis on

the other hand, it seems that the sanigha form
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fu
‘

l people as we find them in the B uddhist
works . The earlies t political fact of any impors
tanCe that we know of is that they had given one

of their daughters in m arriage to Seniya or

Grenika B imbisara, king of the gradually exten

B imb im a
,
s

ding monarchy of M agadha. The

fizz
Licchavi lady, according to the

N irayavali Satra, one of the early
works of the Jainas , was Cellena, the daughter
of Getaka

,
one of the rajas of Vais

'

adi l whos e
s is ter Ksatriyani Tris

‘

ala was the mother of

M ahavi ra, the founder of Jainism . In a

Tibetan life of the B uddha, her nam e is Sribha
dra2 and in som e places

,
she is nam ed M adda.

3

This lady ,
however, is usually called Vaidehi

in the B uddhis t books , and from her Ajata
s
‘

atru is frequently des ignated as Vedehiputto
‘

or the son of the Videha princes s . In the

commentary on the Samyutta N ikaya, III . 2.

sections 4 - 5, Buddhaghosa gives an alternative
m eaning of the

'

word Vedekc ln Vedehiputta

by resolving it “into veda- iha, vedena- ihati or

intellectual eifort.” He says that here the

other meaning deriving the expres s ion from
Videha, the

‘

country, is not adm is s ib le . Som e
of the comm entaries , as for example

,
those on

1. Jacobi, Jaina Sfitras , S. B . E . Vol. XXII, Intro. pp. XIII.
2. Ib id, p . XIII, note 3.

3. M rs . Rhys D avids and S: Sumengala The B ook of the

Kindred Sayings, pt . I. p. 38, n. I.

4 Safnyutta Ni haya, pt . II, p . 218 .
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Thusa and Tacchasfikara Jatakas , l s tate that
Ajatasatru’

s m other was a s ister of the king of
Kos

'

ala. H ere the comm entators have evidently
made a confus ion between the two queens
of B imbisara . B uddhaghosa hims elf in other
pas sages 2 has taken '

the more natural sense of
the word but sometimes , as here, he has been
misled into a fanciful interpretation .

The D ivyavadana
’

speaks of
“

A jatas
‘

atru as

Vaidehiputra in one of the Avadanas 3 and in

another place, ‘ it s tates , “
At Rajagrha

'

reigns
the K ing B imbisara . Vaidehi is his M ahadevi

( or chief queen ) and Ajatas
‘

atru, his son and

prince .

” There can
,
therefore, be no doubt

that the Videha princes s Was the mother of

A jatas
‘

atru. The Tibetan B ulva gives the

nam e of Vasavi to A jatas
‘

atru’

s mother and

narrates a s tory which cannot be traced in

the Pali B uddh is t books . We give here the
s tory for what it is worth -

“Sakala
,
a minister

of king Virudhaka ofVideha
,
had been obliged to

flee from h is country on account of the j ealousy
of the other m inis ters of the king so he went
to Vais

’

ali together with his two sons , Gopala
and Sinha . Sakala soon becam e a prominent

l . Fausboll, lII, ,
121 IV, 342.

2. Commentary on D igha, l . 47 , on Majjhima N . on
“

Samyutta N . II. ,
215 . q uoted by M rs . Rhys D avids in “The Book

of the K indred Saying s , part
I. p. 199. f.

3. Dwyfivada
fna, Cowell N eil p . 55.

4.

'

Ib id , p . 545
“Rajagrhe Raja B imb isaro rajyan

‘

)

tasya
i

Vaidehi Mahadevi Ajataéati uh putrah kumaro,
”



126 Ksatriya Giant in B uddhis t India .

citizen in Vais
‘

ali , and after a while he was

elected Nayaka. H is two sons married at Vais
'

ali
,

and Sinha had a daughter whom they. called
Vas avi ; it was foretold that she would hear a

son who would take his father’s life, s et the

diadem on his own head, and seize the sovet
eignty for him self. Sinha

’
s wife bore . him

,

moreover, another daughter, Whom. they called
Upavas avi , and the seers declared that she would
bear a son endowed with excellent qualities .

”

'

fi‘GOpala was fierce. and of great s trength, . so

he ravaged
'

the parks of the Licchavis To
res train him, t he popular assembly Igave him

and his brother. a . park ; . and thus . it '

is
'

said . by
'

the s thaviras . ia the satrae
,

‘
The B les sed One

went out from Vaisali to the sala fores t _of

Gopala -and Sinha.

"‘When Sakala died
,
the people appointed

Sinha, his son, Nayaka and Gopala s lighted at

this , departed from . Vais
‘

ali and took up his

res idence .at Rajagrha in Magadha where he
”

becam e the firs t m inister of B imbisara.

”

“A . little . later on, king B imbisara married
'Vasavi Gopala

’
s niece

,
. and as she was of a

ffamily from Videha, she became known as Yai

deh i . After a while she bore a son
,
Who on

account of the prediction made to his mother,
received the name of Adjatas

‘

atru
,
or the enemy

(wh ile) not (yet)
“born .

” 1

1. Rockh ill, Life of the B uddha, pp. 63-64.
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her body, and he called her nam e Amrapali .

When she was grown up, as there was a law of

Vaisali by which a perfect woman was not

allowed to marry, but was reserved for the

pleasures of the people, she becam e a courtezan .

B imbisara, K ing of M agadha, heard “

of her

through Gopala ; he vis ited her at Vaisali ,

though he was at war with the Licchavis , and

remained with her s even days . Am rapali becam e
with child by him , and bore him a son whom
she sent to, his father. The boy approached the
king fearles s ly and climbed up to his breas t which
caused the king to remark,

‘This boy s eem s not

to know fear’ ; so he was called Abhaya or

fearles s .” l This story which makes Abhaya or

Abhayakumara, as the Jaina books have it, a
son of Ambapali , the courtezan of Vais

‘

ali
,
is not

vouchsafed by the Pali B ooks where her s on

through B imbisara, is called Vimala-Kondafifia

who became a B hikkhu and whos e preachings
are said to have given her a deep spiritual
ins ight.”

The Licchavis appear to have been on friend
ly terms with king Prasenajit of Kos

’

ala who

The Lic cha vis
speaks of them as his friends

andKing Pru e v In a pas sage in the Majjhima
n l j lt ofKos ala ,

N ikaya. Prasenap t proceeded to
arres t Angulimala, the murderer, and on his way

I. Rockhill . Life of the B uddha, p. 64 .

2. P s al ms of the Sis ters , pp . 120-121, Ps alms of the B rethren , p . 65.
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met the B uddha who enquired whetherhewas
going to fight with B imbisara. of Magadha or the

Licchavis of Vaisali or s om e other “

rival kings
thereupon Prasenajit replied that all of them
were his friends .

‘

The relation of the Licchavis with their
neighbours , the Mallas

,
also s eem s to have been,

in general
,
friendly as is evidenced

Rffifimfit by the M allas s tanding by the

Licchavis agains t their common foe
Ajatas

'

atru. The Jaina books also speak of n ine
Malla chiefs and nine Licchavi chiefs showing
reverence to M ahavira at the time of his pass ing
away from the world . There were, however,
occas ional hos tilities , as is shown by the story
of B andhula

,
a mallian prince.

In the B haddasala Jataka
,

2 we find that
the Licchavis hearing the sound of the chariot
of B andhula put a s trong guard by the s ide
of the tank. B andhula cam e down from his

chariot and put the guards to flight and in the

tank he bathed his wife and gave her water to
drink and put her in his chariot and then left
the town . The Licchavi kings were informed and
they were angry. Five hundred Licchavis m oun
ting as many chariots followed the general .
They wereasked not to follow but they heeded not .

1, Manhima Nihaya, P . T . S. Vol. II, pp. 100-101.

Afigulimi la Sattam .

2. Jataka , Cowell
’
s edition ) , Vol. IV, p . 94.

0 .
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and followed on and on till they were half dead .

B andhula said, “I cannot fight with the dead .

”

They afterwards died . B andhula
,
the mallian

general, at las t becam e victorious .

We next com e to the relations of the Lic

chavis with Ajatasatru, the son and succes sor
of B im bisara. It cannot be expec

£22213“ ted that the man whos e greed for

power and pos ition did override
even the natural ins tinct of regard for his

father’s life, would show any tender feeling
towards his mother’s relations . O n the other
hand , he must have felt from the very beginning
that the Licchavis form ed the greates t bar to the
realisation .of his idea of M agadhan expans ion,
and we find him taking the dreadful resolve

,

“ I
will root out thes e Vaggians , m ighty and

powerful though they be, I will des troy thes e
Vaggians, 11will bring thes e Vaggians to utter
ruin.

” 1

The city of Vais
’

ali reached the zenith of

prosperity but her . prosperity could not be
sus tained by the Vajjians , who

,

affix
“ the it s eem s , attacked A jatas'atru

,

K ing of M agadha, many tim es .

This enraged him very much and in order
to baffle their attempts , two of his minis
ters , Sunidha and Vas sakara

,
built a fort at

1. Buddhis t Buttes , S . B . E . , Vol. XI, pp . 1 2.
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th ere was a port near the Ganges extending
over a yojana, half of which belonged to Ajata
s
’

atr-u and half to the Licchavis and their orders
were obeyed in their respective yojanas .

_

There was
a m ountain not far from it and at the foot of

the mountain there was a m ine of precious
gems . Ajatasatru was late in coming there
and the avaricious Licchavis took away all

the precious gem s . When Ajatas‘atru cam e
and : learnt that all the precious gems had been
taken away by the Licchavis , he grew angry
and left the place. Th is happened also in the
succeeding year. He having sus tained a heavy
los s thought that there mus t be a fight between
him and the Licchavis . He realised , however,
that the Licchavis being num erically s tronger,
he would fail to carry out his purpos e . So be
conceived the des ign of des troying the indepen

denCe of the Licchavis by sowing s eeds of

dis sens ion. Form erly , the Licchavis were not

luxurious but very strenuous and exerting
, so

Ajatas
‘

atru could not get an opportunity of

subduing them . He s ent Vas sakara, one of his

m in is ters , to the B uddha who predicted that in
future the Licchavis would be delicate

,
having

soft hands and feet, would use very luxurious
and soft beds with soft pillows made of

cotton
,
would s leep till sunrise1 and further

declared : “B y no other m ean s will theVajjian s be
‘
M E1. Satilyutta N ikfiya, P . S. pt. II, p 268 .
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overcom e but, by propitiating themwith tributes
01

" dis s olving the subs is ting union .

”
Vas sakara

returned from the B uddha and repeated the

declaration of the as cetic Gotama . The Baja did
not agree to propitiate t he Vajjians with t ributes
as that would diminish the number of ' elephants
and hors es . So he decided to break up their union
and Vas sakara advis ed him to convene a m eeting
of the councillors to bring up som e dis cus s ions
regarding the Vajjian s when in the m ids t . of

the s itting, he (Vas sakara) would quit the council
after offering a remons trance saying

“
M aharaja,

what do you want with them Let them occupy
them selves with the agricultural and comm ercial
affairs of their own ( realm) . Then he said to
A jatas‘atru “

M aharaja completely . cut off all

my hair, ha nging a charge
'

agains t
'me for inter

dicting y our dis cus s ion without either binding or
flogging m e. A s .I am the person by whom
ramparts and ditches of your capital were form ed
and as I know the s trong and the weak

,
high and

low parts . (of
'

your fortification), I will tell the
Vajjians that I am

, able to remove any obs tacle

you can rais e.
The Raja . acted up to the advice of his

m inis ter, Vas sakara. The VaJp ans heardof . the

departure of Vas sakara and some of them decided
not to allow him to cros s the 1iver while others
observed,

“
H e

.
(Ajatas

‘

atru) has so treated him
becausehe advocated our cause

” that being the
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case, they said (to the guards who went to -

s top
him)

“fellows , let him com e .

”
A ccordingly , the

guards perm itted him to com e in .

Now Vas sakara being ques tioned by the

Vajjians told them why he was so s everely
punished for sos light an offence, and that he was
there a Judicial Prim e M inister. Then the

Vajjians
'

ofi
'

ered him the same pos t which he

accepted
'

and very soon he acquired reputation
for his able adm inis tration of jus tice and . the

youths of the (Vajji) rulers went to him to have
their training at his hands .

Vas sakara
,
on a certain day, taking as ide one

‘

of the Licchavi rulers ( mysterious ly ) asked
,

" ‘Dopeople plough a field ? ” “Yes
,
they do ,

b y coupling a pair of bullocks togethe1 .

”
O n

another occas ion,
taking another Licchavi as ide

he s ignificantly asked, “With what curry
did you eat (your rice) and said no m ore .

'

B ut hearing the answer, he communicated
it to another person . Then upon a sub se

quent
'

occas ion, taking another Licchavi as ide
,

he asked
’

him m a wh isper, “Art thou a m ere
beggar He enquired

,

“Who said so P
”
and the

B 1ahm1n Vas sakara, replied :
‘That Licchavi . ”

Again upon another occas ion, taking another
as ide

,
he enquired, ‘Art thou a cowherd P’ and on

being asked who said so, he mentioned the nam e
“

of s ome other Licchavi. Thus by speaking
som ething to one person which had not heen said
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What A jatas‘atru s eem s to . have succeeded in

doing
,
was that the Licchavis had to accept his

suzerainty and pay him revenue, but they mus t
have been independent in the matter of

' internal
managem ent and maintained in tact the ancient
democratic ins titutions of personal liberty .

Kautilya speaks of them two centuries after A ja
tasatru as living under a samgha form of govern
m ent, and the s am e learned author advises the

king Candra Gupta M aurya to s eek
The Licchaw s

and Candra
‘

the help of thes e samghas wh1ch
Gup ta Maurya .

on account of the1r uni ty and

concord were almos t uneonq uerable. This shows
that the Licchavis though they m igh t have been
forced to acknowledge the suzerainty ofM agadha,

enjoyed a great deal of indepen

Ejfiffi
m dence under Candra Gupta. There

can be no doubt that under his
grandson Asoka, the Licchavis accepted his

suzerainty.

We next meet the Licchavis in M ann
’

s

Code 1 the recens ion of which was made
,
accord

ing to D r. Buhler,
2 ‘

som etime during the period
200 B .C.

— 2OO A .D in our opini

333
3

322213, on the date is likely to fall within
the period of a B rahmanic revival

under Pusyamitra Sunga
,

so that about a

century after the tim e of Asoka, we find the

1 Mann , X . 22.

2. Buhler, Laws of H anu, S . B . E .,
- Intro, p. CXVII.
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Licchavis s till living in
.

N orthern India as a

K 'e
‘

atriya people . We do not hear of them again
until the fourth century A . D . when their nam e
appears on the records of the Imperial Guptas
At the beginning of the fourth century A . D

a s on- ih - law of the Licchavi fam ily, a son of

The Licchavi.
Ghatotkaca Gupta, Candl a Gupta

$3ga
i
t

-

x
e I es tabhshed a new kingdom .

l A

gold coin was introduced under
the nam e of Candra Gupta I . O n one s ide
of it were incised the figures of Candragupta

and his queen Kumaradevi and the words
“Candragupta

”
and “Sree Kumaradevi ” in the

B rahm i character of the fourth century A . D . ,

and on the other s ide,
were engraved the figure

of Laxmi
,
the goddes s of Fortune s eated on a

lion and the word “Licchavayabp
z M r . A llen

presumes that Samudragupta was born in a

Licchavi fam ily and to keep up the memory of

the father, Candragupta, and mother, Kumara
devi , the coin was is sued . It is not improbable
that the inscription Licchavaya‘

h which occurs in
Candragupta

’
s gold coins together with the

nam e of his queen Kumaradevi may s ignify that
she belonged to a royal fam ily of the Licchavis

previous ly reigning at Fataliputra
’

: (modern
Patna) which s eem s to have been the original
capital of the Gupta Empire . A s imilar opinion

1. R . D . B anerjee. P ri cim Mudrfi, p . 121.

2. Ibid, p .

’
“22

3. Rapson
’
5 Indian coins , p . 24 .

R
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is als o held by D r. V . A . Sm ith who says that
in early days of B uddhism , Candra Guptan a

local rajaat or near Pataliputra,marrieaKuwara
devi , a princes s belonging to the Licchavi (slam,

in or about the year 308 1 In ancient ' times the
Licchavis of Vais

’

ali had been the rivals of the
kings of PataIiputra . Candra Gupta

’

s pos itionWas
elevated through his Licchavi connections from
the rank of a local chief.

2 H is son and successor
often felt pride in des cribing h im s elf as the son

of the daughter of the Licchavis .

’ B efore his
death

,
his son by the Licchavi princes s , Samudra

Gupta, was s elected by him as his succes sor .

4

The N epal ins criptions point out that there
were two dis tinct hous es , one of which known
as the Thakuri fam ily, is m entioned in the Vam

Saranbut is not recorded in the inscriptions ; and
the other one was the Licchavi or the Surya

vams i fam ily which issued its charters from the

house or palace called Managriha and us ed an

era uniformly with the Gupta epoch .

5 Thus we
find that the Licchavis were not inferior to the
Imperial Guptas so far as rank‘

and power were
concerned.

6 Their friendly relations with the

Guptas were es tablished by the marriage of

Candra Gupta I with Kumaradevi, a daughter
of the Licchavis .

1. V. A . Smith, E arly H is tory of India (3rd Ed . ) p . 279.

2. Ib id, p . 280. 3. l bid, p . 280.

4 . V. A . Smith, E arly H is tory of India, (3rd Ed) p . 281.
5.

6 .

Fleet, Corpus Insoriptionum Indicarum,
Vol . 111, p . 133.

lb id, p . 135.
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Part ll.

CH APTER I.

T he V idenas .

The Videhas are m entioned as a people in the
B rahmana portion of the Vedas . That part of

the country where they lived appears , however,
to have been known by the nam e of

Videha in the s till more ancient
tim es of the Samh itas . The Samhitas of the

Yajurveda m ention the cows of Videha wh ich
appear to have been specially fam ous in ancient
India in the Vedic tim es .

l

Com ing to the Pauranic age we find Ram

candra, the hero of the Ramayana, marrying
Vaidehi , the reputed daughter of

Janaka, King of M ithila fi In the

M ahabharata, Videha is m entioned

in connection with the Rajsfiya Jagna when
B hima conquered it.

3

“In the B rahman ic period, the chief nations
of nothern India were the Kurus , the Pancalas ,

Vedic Evidence .

1. The commentator oi the Taittiriya Samhita explains the adjoe
tive Vaidehi by Vaéistha-deha -Sambandhini,

‘baving a s plendid body

(s ee Ved ic Index VOL II, p
. 298 and Keith

'
s Veda of B lack Yajua

School Vol. I, p . 138 )

0 R . B alakandath (Bombay edit
ion, Chap. 73)

d .

3, M . Sabhaparva, C
hap. 2

8
, p 241. (Vangablls l; Edition )
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the Kos
'

alas , the Kasi s and the Videhas . The

Kurus and the Pancalas were so

intimately connected with each
other that th ey practically cons ti
tuted one nation . The Kos

‘

alas
,
the

Kas
‘

i s and the Videhas form ed a sort of confede
racy and their relations with the. Kurupaficala

peoples were not perhaps always very friendly ,

” 1

It may be noted here that of the eight confa
derate clans in B uddhis t India form ing the Vriji .

group, the Licchavis and the Videhas were the
mos t important. 2

A ccording to Julius E ggeling , there lived to
the eas t of the M adhyades

‘

a at the tim e of the

redaction of the B rahmanas , a confederacy of

kindred peoples known as the

fizflfiiflf
“
Kosalavidehas occupying a pos ition
no les s important than that of the

Kurupaficalas . He further s tates that the
legendary account is that these people claimed
Videgha Mathava to be their common ances tor
and they are said to have been separated from .

each other by the R iver Sadanira(corresponding
to either the m odern Gandak or Karatoya

according to Sayana) . In his opinion the

Videhan country was in thos e days the extreme
east

/

of the land of the A ryans .

3 D r. Weber
1. D r. P . Banerj ee. Public Adm inis tra in Ancient India,

pp. 54-55.

2. D r. Rhys D avids , B uddhist India, p. 26 .

3. S 'atapatha Brahmana, S. B . E . Vol . XII, Intro. XLII-XLIII.
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churning . a child was born
,
afterwards known as

N im i
,
his birth being due to churning .

Videha was 24 yojanas in length from the

R iver Koumki to the R iver Gandaki and 16

yojanas in breadth from the Ganges
to the H imalayas .

’

The capital of Videha was M ithila s ituated
about 35 m iles north -wes t from Vesali. 2 The

distance between M ithila and A jodhya may be
M ithila, the

gathered from the fact that during
“ p ita" the reign of Janaka , K ing of Videha

,

when Viswamiti'a cam e to M ithila with Rama

and Laksana, it took them four days to reach
M ithila from A jodhya. They took res t for one

night only at Vis
‘

ale on their way .

3 M ithila was

founded by king M ith i better known as Janaka .

A ccording to the B havisya Purana, N im i
’

s son ,

M ithi, founded a beautiful city near Tirhut which
was nam ed M ithila after him . From the fact of
his having founded the city, he cam e to be
known as Janaka .

‘ The M ahagovinda Suttanta

of the Digha Nikaya“ g lves anothe r account of its
Origin and s tates that M ithila of the Videhas

was built by Govinda.

5

lts area .

1. Vrihad Visnu Put-and ,
“Kaus ikim tu s amaravya Mithila

nama nagari tatras te loka viéruta.

”

2. Rhys D avids , Buddhis t India, p . 26 .

3. Ramayana (Vangavasi) 1-3.

4. B havisyapurana,
“N imeh putras tu Pfirq anana samur

that Janakah sacs. kirtitah.

"

5. P . T. S., Vol. II.. p . 235.
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It is s tated in the Jataka .that the city of

M ithila
,
the capital of the Videhans , was 7

leagues and the kingdom of Videha 300 leagues
in extent. 1 It was the capital of the kings
Janaka and M akhadeva in the district now called
Tirhut .

2 The city of M ithila in Jambudvipa

had plenty of elephants , hors es , chariots , oxen,

sheep and all kinds of wealth of this nature
together with gold, s ilver, gems , pearls and other

precious thing sfi
" From a Jataka des cription

we learn that the kingdom of Videha had

villages , s torehous es fi lled , and dancing
girls .

‘ M agnificent royal carriages were drawn
by four hors es . The Videhan king was

'

seen
s eated in a carriage drawn in state around his

capital . 5

In the Si-Yu-Ki (B uddh is t Record : of the

Western World), we find that the Chines e
traveller, H iuen Ts iang, describing the king
dom of Fo- li- shi (Vrijji) says that the capital
of the country is Chen? ‘

u-na. At the foot
of the page (p . 77 ) wehad a note by the

trans lator who calls our attention to the fact
that the country of the Vrijis was that of the

confederated eight tribes of the people called

1. Jataka (Cowell
’
s ed ition ) Vol . III, p . 222.

2. B uddhis t India, p . 30.

3. B eal
’i Romantic Legend of s akya B uddha, p. 30.

4 . Jataka, Vol. III. , p . 222.

5. Ibid Vol. II pp 27 -28 .

S



Ksatriya Claus ih B uddhis t India .

the Vrijis . He quotes V. de St. Martin who

connects the nam e Chen - shu- na with Janaka and

Janakapur, the capital of M ithila
,

‘ which,
according to V. Sm ith , corresponds to the

modern Champaran and Darbhanga dis tricts .

2

From a very early tim e
,
Videha became

a tradeo centre . A t the tim e of B uddha Gautama
we find people com ing from Savatth i to Videha

to s ell their articles. When the
B uddha was at Savatthi, a

disc iple of his , who was an

inhabitant of Savatthi, took cart- loads of articles
'

and went to Videha to trade . There he sold his

articles and filled the carts with the articles got
in exchange and then proceeded towards
Savatthi . When he was proceeding through a

fores t
,
one wheel of a cart broke down . Then

another person who had gone out of his own

village with an axe to cut down trees reached
the very spot wh ile wandering in the fores t.
H e saw the disciple dejected on account of the

breaking of the wheel. Taking pity on the

traveller he Cut down a tree, made a s trong
wheel out of it and fixed it to the cart and thus

gbt him out of the trouble. The latter then
succeeded in reaching Savatthi. 8

1. B ert h Records of the Wes tern World , Vol II. p . 7l .N .

2. H is tory of India, pp. 400- 401.

3. D hammepala
'
s Paramatthadipani on the Therigatha pt. III,

pp . 277 -278
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King of B enares , had a daughter named
Sumedba whom he declined to give

3 . Polygamous .

m m arriage to a prince who had a
large number of wives , fearing that her co-wives
would make her life very m iserable . So he

thought that he would marry his daugh ter to a

prince who would wed her alone and take no

other wife .

l

We read in one of the Jatakas that in Videha
the people reproached the king for his ch ildless
nes s and suggested to the king various devices
which could be accepted or rejected by the king
who could ask for the advice of the people as to
what to do .

“

In the pas t when king Videha was reigning
at M ithila

,
his queen bore him a son who grew

R
up and was educated at Taxila.

3

eyal p rinces
educa ted at Tax11a was the s eat of learning
Tm “

where the Videhan princes , like the
princes of the other s tates , “ used to receive
instruction .

The kings of M ithila were men of high
culture . Janaka, the great Rajarei of the

B rahmanic period, had received B rahmavidya or

Atmavidya from the great s age Yagfiavalkya, the

l . Jataka., Vol. lV. , pp . 198 -205.

2. Ibid . Vol. V. , pp . 141-142.

3. lbid, Vol. II, p . 27.

4 . See my paper
" Taxila as a. s eat of learning in the Pali Litera

ture . J. A . s . B , N . s . VOL. XII, . 1916 .
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celebrated author of the Yagfiavalkyasamhita.

‘

Videhan king s
.

In the B uddhis t age, we find

hm Orlearning ,
Sum itra

, king of M ithila, devoted
to the practice and s tudy of true

law .

2 K ing Videha of M ithila had four sages
to ins truct him in law .

3

A. German scholar has as s erted on the autho

rity of the B rahmana texts and the Dharma

s
‘

as tras that M agadha and Videha

cam e late in cohtactwith Vedic cul
ture and

,
were never influenced so

m uch by it as the wes tern people .

4

A s suming that it is so, we find that in the

later M antra period, Videha mus t have been
organis ed s o far as to take a leading part in
Vedic culture , and the Satapatha B rahmana

clearly indicates that the great spiritual and

intellectual lead offered by Samrat Janaka and
‘

Rsi Yagfiavalkya had to be accepted by the

whole of Northern India . E s is from the Madra
country on the north wes tern frontiers and from
the Kurupaficala regions flocked to the court
of Janaka and took part in the discus s ions held
about the suprem e B rahman and had “ to admit
the superior knowledge of Yajnavalkya.

Once a great sacrifice known as the Vahu

1. Anargha Raghava, (N irnayasfigara Edition) , p . 117 .

2. Romantic Legend of Sakya B uddha, p . 30.

8 . Jataka, Vol. VI, p . 156.

4. Vrihat Aranyaka Upanisad pp. 115-116 (Anandaérama Ed . )
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daksina was perform ed by Janaka
,

1 King of

Videha . The B rahmins of Kuru

ififfi
T ' i“

and Pancala attended it. The king
was des irous of knowing who

amongs t them had realis ed the supreme B rahman .

He had cows brought before him and ten

padas (of gold) were fas tened to each pair of

horns and it was proclaimed that such a Brahm in
would take them all . When no other sage
ventured to take them , the great sage Yajiia
valkya asked his own B rahmacarins to take the

cows .

2 Sacrifices perform ed by the Videhan

kings have been referred to in the Jataka s tories .

Goats were sacrificed in the name of religion s

Iksaku
’
s son

,
N im i

,
a king of the solar race

,

perform ed a sacrifice for a thousand years with
the help of Vas

‘

istha who had previously
ofiiciated as high-

pries t at a certain sacrifice
las ting for 500 years perform ed ,

by Indra. O n

the completion of that sacrifice, Vas
'

istha went
to M ithila .to comm ence the sacrifice of king
Nimi. ‘ Vis

'

wamitra said to Rama who was with
Leksaga,

“Dear
,
we are going to Mithila, of

which Janaka is the ruler . After attending the

1. D es cribed by A éwaghosa as one who being a householder

attained merit leading to final b lis s .

2. Vrihadfirapyaka Upanisad, pp. 1054 06 (Anandaérama Ed.)
3. Jataka, Vol IV, p . 220.

4. Visnupurapa. p. 246 . (Vangabas i Edition. )
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Another Jataka s tory relates that Videha
,

King of Videha, and B odhisatto, King of

«Gandhara
,
were on friendly terms though they

never met each other. Once on the
fiafisfa

h
fg
f ‘“

fas t day of the full-moon, the king
of Gandhara took the vow of the

- commands (a vow to keep the five moral precepts )
'

and s itting on a royal throne prepared for him ,

he d elivered before his m inis ters a dis cours e on
the subs tance of the law. A t that m oment Rahu
was overshadowing the full moon’

s orb so that
the moon ’

s light becam e dim by an eclips e . The

m inis ters told the king that the moon had been

seized by B alm . The king observing the pheno
m enon thought that all the trouble cam e from
outs ide his royal retinue was nothing but a

trouble and that it was not proper that he should
los e his light like the m oon s eized by Rahu.

H e then made over his kingdom to his m inis ters
'

and took to a religious life and having attained
tran scendental faculty ,

he spent the rainy s eason
in the Himalayan region

,
devoting him self to

the delight of m editation .

The king of Videha when he '

heard of the reli
gions life of the king of Gandhara abdicated the

throne of M ithila and wen t to the

flai r?
“ Himalayan region and becam e

herm it . The two ex- kings lived
together in peace and friendlines s without
knowing each other

’

s antecedents . The a scetic
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of Videha waited upon the ascetic of Gandhara .

O ne day they saw the moon’
s light des troyed .

The former asked the mas ter (the ascetic of

Gandhara) as to the caus e of it. He was told by
the mas ter that all trouble came from outs ide
like the trouble to the moon seized by Rahu

and that he (the master) taking the moon’
s orb

s eized by Rahu as his theme
,
had left

his kingdom and taken to a religious life .

Whereupon Videha recognised the ex- king of

Gandhara who had surely s een the good of

religious life and said that he had heard of it

and had taken him as his ideal and left his
kingdom to lead a religious life .

1

We have already referred to the long life of
K ing‘ M akhadeva of M ithila. The s tory of his

King Makhade
renunciation may be summarised

va
’
s rentmc ia

' in a few words . O ne day he asked
his barber to inform him when

any grey hair on his head would be noticed by
him . O ne day the barber saw a grey hair
and placed it on the hand of the king who after
s eeing it became mortified and thought that his
days were numbered . H is eldes t son was sent
for and was asked to take charge of the sover

eignty .
He becam e a reclus e and lived in’

a

grove which was named Makhadeva
’
s mango

grove . He developed very high spiritual powers

I. Jfitaka (Cowell
’
s edition) Vol . III, pp. 222-223

T
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and after death was reborn in the realm of

B rahma. Pas s ing thence he

fi
t

s
s admnfl became a king in Mithila and once

more becam e
-

a herm it. He again
cam e to the realm of B rahma.

‘ Sadhina, a

righteous king in M ithila, kept
'

thefive virtues
and observed the fas t- day vows . The king ’

s

virtue and goodnes s were praised by the princes
of Heaven who sat in the

“
Justice-Hall” of

Sakka . A ll the gods des ired to s ee him .

A ccordingly Sakka ordered Matali to bring
Sadhina to heaVen in his own chariot. Matali
went to the kingdom _of Videha. It was

then the day of the
'

full moon . Matali drove
his celestial chariot s ide by s ide with the moon’

s

disc A ll people kept on shouting “See, two

m oons are in the sky .

”
B ut the chariot cam e

near them and they cried,
“It is no moon but a

chariot, a son -of the gods it would seem . Surely

l ; Jataka (Cowell) . Vol. I, pp . 31-32.

In the Makhadeva Suttaril (M ajjhima N ikSya. Vol. II, pt. I

we find the same s tory with s light variations . The King of M ithila

named Makhadeva was very righteous and used to perform h is duties

towards the Samanas , the B ri hmanes , the hous eholders and the

c itizens . H e used to obs erve the Sab bath 011 the 8th, the 14th and the

15th day of th e lunar month . H e told his barber to find out g rey hairs .

After m any years , the barber found out grey hairs on his head and

informed him . The other details are the same. The las t king

N im i was like Makhadeva. Indra with gods came to him and prais ed

him very much. As soon as N im i reached the Mote H all of the gods ,

he was received cordially by Indra who again praised him in the m ids t

of the as sem bly of gods . H e was s ent back to his kingdom in the

celes tial chariot.
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that Sakka would give the boon of a son to a

virtuous woman,
entreated him to favour her

with it. Sakka asked her to s ing her own

prais es in fifteen s tanzas which she did to his
satisfaction . Afterwards she was bles sed with
a

‘ child .

‘

In the B uddhis t works other than the

Jatakas we als o find occas ional m ention of

M ithila, the ancient Videha capital . B rahmayu,

the learned B rahm in of M ithila

already des cribed above, heard of

the n ine qualities of the Tathagata
who was foremos t among the beings of Deva
B rahma and Mara worlds , who us ed to preach
Dharma and would bring good to mankind .

H e had a pupil named Uttara . O nce he said to
h is pupil that the B uddha who was endowed
with various good qualities ought to be s een .

Thereupdn he s ent Uttara to Videha to see the

Buddha who was then s taying there. At first
Uttara noticed thirty out of the thirty - two marks

of a great man in B uddha. He followed him

like a shadow for s even months and at las t he
was succes sful in noticing the remaining two

marks . Confidence arose in him. He then
went to his guru (preceptor) who, on being
told every thing, went to the Enlightened

l . Js take. (CoWell )Vol IV. , pp . 198 -205.
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one, and being fully s atisfied, was converted
along with his pupi l to the new faith .

1

Vas itthi was reborn in the fam ily of a clans
man at Vais

'

ali . She was given in marriage by
her parents to a clansman

’
s son of equal s tatus .

Vu it thi m d
She bore a

.
son who, when able

the Buddha ,
to run about, died . She was mad

with grief. While the relatives
were comforting the husband , she, unknown to
her relatives and to her husband, ran away

raving . At last she cam e to M ithila and saw

the B uddha walking along the next s treet, ‘
s elf

controlled and s elf- contained .

’

At the s ight of

the Lord she recovered the former sober s tate of

her m ind and soon attained saintship .

Sundari was reborn in a clansman’

s fam ily,
O ne day she gave aim s to the B uddha and

worshipped him . A fter various re- births
,

her knowledge had developed and she was
,

at the tim e of B uddha Gautama,
Egggjggf reborn at B enares as a daughter

of a B rahm in named Sujata. When
she grew up, her younger brother died . H er

father beca'm e overwh elmed with grief and met

the theri Vasitthi whom he asked how to get rid
of s orrow. She inform ed him of the means of

becom ing free from grief. Knowing that the

l . Manh ima N ikfiya, Vol .
II ptexI II. pp. 133-146 . Brahmayu

.

Suttari) .

2 P salms of the Sis ters . p . 79 .
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M as ter was at M ithila, he went there and the

M as ter taught him the Norm ; he entered the

o rder -and becam e an Arhat .

l

There were other Videhan kings bes ides
Janaka whose nam es are m entioned in one of

the Ceylonese chronicles
,

the

M ahavam s a
,

viz
,

Sagaradeva,

B harata
,
Angirasa, Ruci, Surnoi,

Patapa, M ahapatapa, Sudas sana, N eru,
M aha

sammata, M ucala, M abamucala
,
two Kalyanas

and others—all thes e princes who lived very
long

,
dwelt at M ithila.

2 King Satadhanu, s on

of Janaka , was born and reborn again and again
in lower form s of exis tence becaus e he had

s exual intercours e with a naked woman on a

fas ting day . He ruled in Videha.

3

"

Com ing down to far later times
, we obs erve

that during the reign of Mahipaladeva, Gangeya

deva of the Cedi dynas ty, ’attacked
$33"

"m
Goudrajya ( tl

f
e ancient nam e of

B engal ) and occupied M ithilafi

We find the nam e of Nanyadeva at the top of

the lis t in the royal fam ily in the N epal
Vamsavali . Nanyadeva is mentiofied in the

ins cribed stone of Joypratapmalla of N epal as

the first king of Karnataka Raj fam ily .

5 H e

1. P salm s of the s is ters , p . 135.

2 Mahavam sa, Ch . II. Geiger
’
s trans lation , p . 10

3. Visnu Purana, pt. III, Ch . XVIII, p , 217 . (Vang abdsi E dition )

4 . R . D . Banerjee, Vafigalar Itihasa, Vol. I p 224 .

5. Ibid, p . 290.
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was of a Videhan familv, s he becam e known
as Vaidehi . Shortly afterwards

$22figfi
'

trflf
e

she bore a son
,
who, true to the

prophecy made to his m other, got
the nam e A jatas‘atru or

“
the enemy (While) .

not (yet) born .

” l

It is s tated in the Am itayurdhyana Sutra
that A jatasatru arres ted his father B imbisara
at the ins tigation of D evadatta and confined
him in a room with s even walls , declaring that
none should approach him . Vaidehi

, the chief
Q ueen of B imbisara, who was very faithful to
her husband

,
having purified hers elf by bathing

and wash ing
,
having anointed her body with

honey and ghee m ixed with corn flour and

having concealed the juice of grapes in the

various garlands she wore, saved his life .

Ajatas
'

atru enquired about his father and he

was inform ed by the warder of the gate about
what Vaideh i had done . This enraged him much
and he wanted to kill his m other. A t this the

m inis ters remons trated with him and he had

to give up this idea . Vaidehi was kept in
s eclus ion . She showed great respect to the

B uddha who appeared before her and gave her
a long dis cours e on peace and contentm ent .

In B uddha
’

s tim e the Videhans had a

1. RoCkh ill
’
s Life of the B uddha , pp . 63- 6 1

S . B . E . ,
Vol XLlX.

, pp. 16 1-20l ,
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republican form of government
,
the headman of

which, as we find in the cas e of

Szfii
‘

fizlfion ,
other republics, was called a Raja.

They were included in the great
Vajjian confederation , which

,
according to

Kautilya ,
was a corporation that lived by ,

the

title of a Raja.

‘ They had their ~Safithagara

or the M ote Hall where the tribal m eetings were

. A m inis ter of K ing Virudhaka of Videha

nam ed Sakala was compelled to flee to Vaisali
from his own country owing to the Jealousy of

the other m inis ters . There he soon became
a prom inent citizen . Shortly afterwards b e
elected ‘

Nayaka.

2

l . Arthaéas tra. Tran s lated by R. Shamaéfis try p . 455.

2. Rockhill, Life of the B uddha. n. 63.

U



CH APTER II.

T h e M al las .

The M allas were a powerful people of eas tern
India at the tim e of Gautama

,
the B uddha .

They are often mentioned both in the B uddhis t
and the Jaina works .

The country of the M allas is spoken of in

many pas sages in the B uddhis t works as one of

the s ixteen “great countries ”

(Mahajanapadas ) .
A t the tim e we are speaking of, they appear

to have been divided into two confederacies
, one

with headquarters at Pava and the other with
headquarters at Kusinara

,
as we see from the

M ahaparinibbana Suttanta .

2

It is remarkable that to thes e two capita l
cities of the Mallas cam e the two great founders

ofJainism and B uddhism to pas s

the las t days of their sojourn here
on earth and to rid this world of

woe. The Kalpa Si
‘

i tra
,

3
one of the Jaina

canonical works
,
tells us how in

‘

the s eventieth

year of his life
“
in the fourth m onth of the

rainy season,
in the s eventh fortnight, in the

dark (fortnight) of Kartick, on its fifteenth
day, in the las t night, in the town of Papa, in

Mallian Country .

1. Afiguttara N iksya. see. X L 11. 4 . etc.

2. Digha N ikfiya Vol. II p , 155.

3. 123. 8 . B a E u XXII. pp . 264 'm50
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body. They invited the B uddha to thi s freshly
built council- hall saying,

“
Let Lord, the E xalted

One, be the firs t to make us e of it. That it
has firs t been used by the E xalted O ne will be

for the lasting good and happines s of the Pava

Mallas .

A t their reques t
,
the B uddha gave'

a dis course
on his doctrine to the M allas of l’ava till late

Buddha“div
ho
u
rs of

.

the
,

night
“
ins tructip g ,

his enlightening
,
inciting and inspiring

them .

” They then went away and

the M aster ‘laid him self down to res t. ’ It was also
at this -M allian city of Pava that . the B uddha

ate his las t meal at the hous e of Cunda, the Sm ith
and - he was attacked with

dys entery . B eing ill the E xalted
O ne went to the rival M allian city

of Kus
‘

inara. When he felt that the las t m om ent
was fas t approach ing, he s en t Ananda with '

a

Messag e to the
mes sage to the M allas of Kusinara

Malla s of who had then as s embled in their
“ m am

Santhagara or M ote - H allfor s om e

public affair. O n receipt of the news
,
they

flocked to the Sala grove with their - youngmen ,

girls andwives ,
‘

being grieved and sad and afflicted
at heart . ’ The venerable .Ananda caused them
‘to s tand in groups , each fam ily in a group

’

and

presented them to the B les sed one
,
say ing,

Lord, a M alla of such and such a nam e with
his children, lns wives

,
his retinue and his

Kas inara .
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friends humbly bows down at your feet . In

this way he pres ented themall to him .

1 Then
after his las t exhortations tn the ass embled
brethren to work out their salvation with
diligence; he entered into Parim rvana. . . They '

then m et together in their coun
cil - hall to devis e s om e means of

honouring the earthly remains of
the Lord in a s uitable m anner and carried them
with

'

m irth and mus ic to the shrine of
'

the

Mallas
,
called the M akuta- bandhana, to the eas t

of their. city and they treated the remains . of

the Tathagata as they
'

would treat the remains
of a king of kings (CakravarttilRaja). 2 When
at las t the cremation was over, they put out
the funeral pyre with water s cented with all

sorts of perfum es and collected the bones which
they placed in their M ote - H all

, s urrounding
them ‘wit h a lattice work of spears and with
a rampart of bows .

’3

Among the various clans that pres sed their
claim s for a share of the remains were

.the

Mallas of Pave
,
for the reason that they had a

s eparate principality . They s ent a m essenger
to the M allas of Kus

’

inara
,
saying —“The Exalt

ed
'

O ne was a
"K satriya and so are we. We

are worthy to receive a portion of the relics of
the E xalted O ne . Over the remains l

'

of the

1, D ialogues of the Buddha, II. pp . 162- 164.

0 Ib id . . p . 182. 3 Ib id , pp . 186 - 187.
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Exalted O ne will we put up a sacred cairn
,

and in his honour
,
will we cele

gmmi’s'glg: brate a feas t.” B oth the M allas '

oi

Pave and Kus
’

inara erected s tupas
over their respective shares and celebrated
feasts .

The pas sage quoted above shows that the
Mallas belonged to the Ksatriya cas te and

in the M ahaparinibbana Suttanta,

fi l
m “ Kw t' iy‘ they are repeatedly addres s ed by

the B uddha as well as by Ananda
and others as Vaéetthas or Vas

‘

isthas . The

M allas of Pave“ . are also addressed as Vasetthas

by the B uddha in the Sangiti Suttanta of the

Digha N ikaya.

1 This shows that all the M allas
belonged to the Vas

’

istha gotra like the Licchavis .

Like the Licchavis again the M allas are men

tioned by M ann to have been born of a Ksatriya

m other and of a ICs atriya father who was a

Vratya, that is , who had not gone through
the ceremony of Vedic initiation at the proper
age .

We are told in the Sabhaparva of the Maha

bharata that the s econd Pandava, B himasena,
during his expedition conquered

EfM
lv
fiflifitm the chief of the M allas bes ides

the country of GOpalakaksa and

the Northern Kosala territories .

2
Amongst the

l . D ialogues of the B uddha.
, pt II, pp . 162ff.

2. Vangavdsi Edition, Vol. I. p . 241. S'

ibbd
,
Chap . 30. Sloka 3
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The fact that the B uddha has tened to

Kas
’

inara from Pave during his las t illness
proves that the journey did not

fifiifizzfi,
’ take him long ; but the des crip

tion in the M ahaparinibbana Sut

tanta does not enable us to m ake any accurate
es tim ate of the dis tance between the two cities
of the M allas . Kusinara has been . identified
by Cunningham with the village of Kas ia to the

eas t
—

of the Gorakhpur dis trict1 a nd this view has
recently been s trengthened by

'

the fact that ' ia

the s tiipa behind the N irvana temple, near this
village, has been dis covered a copperplate bearing
the ins cription [parini] rvana- chaitya- tam ra- patta ,
or the copperplate of the parinirvana

- caitya.

This identification appears to be correct, alth

ough the late D r. Vincent . A . Sm ith would
prefer to place Kusinara in Nepal

,
beyond

the firs t range of h ill s .

’ Profes sor Rhys
Davids expres s es the opinion that the

territory of the M allas of Kus inara and

Pava
,

“if we may trus t the Chinese Pilgrims
,

was on the mountain s lopes to the eas t of

the Sakya land and to the north of the

Vajjian confederation B ut som e would place
their territory south of the Sakyas and eas t

1.
L

Cunningham, Ancient Geography of India, pp . 430-458 .
2. V. A . Smith—Early H is tory of India p . 159. f. n 5.

Pargiter. J. R . A. S. 1918 . p . 152.
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of the vajjians .

” l It is a cons iderable
dis tance from Kas ia in the Gorakhpur dis

trict to Pawa-

puri of the Jainas in the

Patna dis trict and one so ill as the B uddha
was after his m eal at the hous e of Cunda
was not likely to walk such a distance on

foot . Therefore
,
Pave of the B uddhist books

appears to have been not very far from
.Kas ia.

v

The Cullavagga of the Vinaya P itaka
mentions another town of the M allas named

Anupiya
“ where the B uddha

mf g ? “
res ided for som e time . This
A nupiya may be the same as the

m ango - grove called Anupiya where Gautama
spent the firs t s even days after his renuncia
tion on his way to RajagrihaJ"

A fourth town of the Mallas called Uruvel
akappa is mentioned in the Anguttara N ikaya,

‘

where the B les s ed one
'

s tayed for
3352333

U”
som e tim e .

‘ In its neighbourhood
,

there appears to have exis ted a
Wide fores t called M ahavana where the B uddha

I. B uddhis t India, p . 26 .

2. Cullavagga . VII. I. I. Vinaya Texts S. B . E . pt 111. p. 224

3. Tasmin
'

1 eva pedas e Anup iyan
'

i name. ambavanazh atthi : tattha

sattahati) pabbajjas nkhena Vitinametva tin
'

i sayojan :in
'

i Meggen
'

i padas i

gantvzi Rejagahan
'

i pfivimiu Introduction to the Jdtakas , Faus boll ,

Jataka Vol 1. pp 65
-66 .

4.

“Fin d! me shtaxii . B hartl s aniayarh B bagava Mallikesu Viharati

Uruvelakappan
'

l nama Mallikdnan
'

i nigamo.

" Sau
'

iyutta Nikfiya, pt. V.

p. 228.

V
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went alone for midday res t after his meal and

Where he met the Gahapati Tapus s a .

That the M allian princes had a love
for learning is evident from the following

incident. B andhula, a son of

a M allian king of E ns
'

inara,

went to Taxila for education . There he sat at

the feet of a great teacher along with

Pasenadi of Kos
‘

ala and Mahali, a Licchavi.

prince of Vais
’

ali . A fter completing his education

he cam e back to ’

his realm .

l

According to Kautilya, the M allas were a

Samgha or corporation of which the members
called " them s elves Rajas jus t as

the Licchavis did and the commen

tator, B uddhaghosa, als o calls theu
i

A pas s age in the M ajjhima Nikaya,
3 ~

in giving an illus tration of s amghas and ganas ,
m entions the Licchavis and the M allas

,
showing

that the M allas were a typical example of a

samgharajya. The accounts given above show
that the Mallas ~o f Pave and Kusinara had

their respective Safi thagaras or Mote Halls
where all matters both political and religious
were discus s ed . We have s een that a new

council-hall called Ubbhataka had been built
by the Mallas of Pave. but was s till unused

Love of learning

1. Fausboll, D hammap ada (old edition) p . 211.

2. D ialouges of the B uddha . pt. III. p . 201

3. Majjhifim Nikaya, Vol. I. p . 231.
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pendence of the Mallas as an oligarchical republic
appears to have been des troyed by

the ambitious M agadhan m onarch ,
A jatas’atru

,
and their dom in ions

were annexed to the empire that
was gradually growing up . in

,
llllagadha .

1

The M allas appear to have been usually on

friendly terms with their neighbours , the Liccha
vis

,
with whom they had many ties of kinship,

though
,

as . was quite inevitable
,

there were occas ional rivalries be
“ “e ' tween the two democratic s tates asderate c lan s

tbe Mall“ and the s toryof
'

B andhula shows .0 ne daythe h e hm

Bandhula , a M allian general , drove
his chariot toVaisali , the capital of the Licchavis ,
pas sed the threshold of M ahali, a Licchavi, .with
his wife M allikawho wanted to go and bathe and
drink the waters of the tank where the m embers
of the kings ’ fam ilies us ed to get water for the

cerem onial sprinkling . M ahali heard the clatter
ing noise (rattling sounds ) of the chariot and

told the Licchavis of his apprehens ion of danger.

'l
‘

heLicchavis guarded the tank well, spreading
an iron net over it . The M allian general cam e
down from his chariot

, put the guards to flight
by means of his sword and burs t through the iron
net -work and in the tank bathed his wife and

gave her water to drink he then left the place
with his wife in the chariot. The guards
l . Carmichael Lectures , 1918 , p. 79.



The M a llas . 173

narrated the event to the Licchavis . The kings
of the Licchavis being angry informed M ahali
of it. M ahali asked them not to go further but
to return . Notwiths tanding his advice , five
hundred kings m ounting their chariots set out ‘to

cap ture B andhula who
‘

sped a shaft and it cleft
the heads of all the chariots and pas s ed right
through the five hundred king s .

’

They being
wounded followed him . H e s topped his chariot
and said, “ I cannot fight with the H e then
asked them to loose the girdleof the firs t man who

fell dead before they could unfasten it. They
were asked to go back to their hom es and were
ordered to ins truct their wives and children to
make neces s ary arrangem ents for their affairs

and then drop their armours . They did so and

all of them becam e lifeles s .

l

Philosophy was much dis cus s ed by the

M allians . Serious philosophical problem s of sati
,

samadh i, Virlya, saddha,
dukkha etc .

,
did not

es cape their attention as may be
seen from the followm g incidents

B hadragakogamani , an upas aka, went to the

B uddha and enquired of the caus e of the aris ing
of snfiering and the overcom ing of suffering .

B uddha replied that he (B hadragako) did not

believe that the enquiry could be answered
by exemplification s from pas t and future
occurrences . So B uddha wanted to ins truct

Philos ophy

1. D ham m apada (
Fans hollh , old edition , pp . 218-220,
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him about it by m eans of the present happe
ning s . The Lord said

,

“Is there anyone in

Uruvelakappa who if killed or imprisoned or in

jured or blam ed produces trouble in your m ind
Gamani replied in the affirmative . The B uddha

said ,
“What is the caus e of it There mus t be

som e one here agains t whom it something he

perform ed, the performance of that act surely
produces trouble in your m ind.

” The Lord replied,
The reas on of this is that you have attachm ent
towards that one and you have not attachm ent
towards the other. A ttachm ent is not the effect
of this life but of the pas t life .

”
The B uddha

cleared his doubts as to his existence in the pas t .
He further said, “There is attachm ent towards
mother for the s imple reason that he. is born in

her womb and for this he is troubled over her

dis eas e and death and thereby it is proved that
there is a connection between this life and the

next. A ttachment is the root of our trouble
and the uprooting of it is the uprooting of

sufiering .

” 1

Living among the M allas in Uruvelakappa,
he told the B hikkhus that the four s ens es
( saddha, viriya, s ati and samadhi ) can be
fully realis ed by the acquis ition of sublim e
knowledge .

"

Shortly before the pas s ing away of the

1. Safnyutta N ikaya pt. IV. pp 327 - 348 .

2. Ib id, pt . V. pp. 228
-229,
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the Niganthas . Thes e lay Jainas appear from
this pas sage to have been draped in white
robes

,
j us t as the s

‘

vetambaras are at the present
day . The B uddha as well as Sariputta, one

of his principal dis ciples , s eem to have taken
advantage of the s chism that appears to have
overtaken the Jaina church on the death of

their founder for propagation of the rival
faith . In the Pasadika Suttanta

,
we find tha t it

is Cunda, the novice of Pava
,
Who brings thenews

of the death o f the great Tirthankara , M ahavi ra
,

to Ananda at Samagama in the M alla coun try
and the latter at Once saw the importance of
the event and s aid, “Friend Cunda, this is

'

a

worthy s ubject to bring before the
!

E xalted
Q ne . Let’s go to him and tell him about it.
They has tened to the B uddha who delivered
a long discourse .

2

B uddhism appears to have attracted many
followers among the M allas , som e of whom

like the venerable Dabba the
Buddhism

M allian ,
attained a high and

respectable pos ition among the brethren . We

read in the Cullavagga,
3 “

Now at that tim e
the venerable Dabba the M allian who had

realised Arhatship when he
“

was s even '

years
old

,
had entered into pos s es s ion of every

D ialogues of the B uddha p t . 111. p . 203.

2. Ibid . , p 112.

3. Vinaya Tewts , pt . III. p . 4. foll.
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spiritual gift which can b e acquired by a

disciple there was nothing left that he ought
s till to do, nothing left that he ought together
up of the fruit of his pas t labour.

”
On accountof

his virtues , he was appointed, after due election
by the B uddhis t Samgha, a regulator of lodging
places and apportioner of rations . He was so

s ucces s ful in the discharge of these duties which
required a great deal of patience and tact that he
was cons idered by the Sarngha to be pos sess ed of
m iraculous powers . B ut there were some

,
like

the follbwers of M etteya and B hummajaka, who
becam e envious and set the Bhikkhuni M ettiya

and Vaddha, the
'

Licchavi, to bring about “

his

fall and expuls ion from the Samgha, but the1r
evil intentions were dis covered and the venerable
Dabba the Mallian was exculpated from the

charges brought agains t him .

Khandasumana, reborn in the fam ily of a

M alla raja at Pave, entered the - order and

acquired six -fold Abhinna a

1

O nce B uddha was in the country of the

Mallas named Uruvelakappa. O ne day he asked
Anal

-ma to s tay there and himself left for

Mahavana to spend the day . While Anemia
was s taying there, a hous eholdernamed Tapus so,
probably a Mallian

,
came tohim and told him

that he was so much absorbed m the enjoyment

I. P salms of the B rethren, p . 90.

W



178 Ksatriyu Claus iu B uddhis t India .

of s ensual pleasures that he was never averse
to wordly life . He ( the householder ) further
told him s that even a young man was satisfied
with the religion and teachings “

of the Lord .

He asked him as to the cause of it. Ananda
took him to B uddha wh ile he was spending
the day .ut M ahavana . Ananda having informed
the B uddha

,
B uddha said that such a s tate

of things happened with him also before
attaining enlightenm ent. He who has not s een
and thought of the evil effect of s ensual

p leasures and he who has not thought of the
fruition of emancipation cannot bend his m ind
towards emancipation . This is the caus e .of not

being “

able to make oneself averse to ’

wordly
life . B uddha said that “

when he succeeded
in seeing and thinking of the evil effect
of sensual pleasures and of the fruition of

emancipation, he realis ed the firs t stage of

m editation. .When he realis ed the firs t s tage
,

the thinking of enjoym ent of s ensual plea
sures becam e a malady to .him when he realised
the s econd s tage, the first s tage appeared
trifling to him and s o on up to the

‘ fourth stage .
When he realis ed all the jhanas together with
the ayatanas , his m ind was bent upon nirvana.

B ecause of his realising the jhanas together with
the ayatanas and the nirvana and becaus e jof‘

his

thwarting the enjoyment of s ensual pleasures ,
he was succes sful in being . f01'emos t

,

'

in the
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respect and veneration with which the

M allas looked upon the B uddha will appear
from how they met him when his las t mom ent
was approach ing and also from the great
liberality and magnificence with which they
cremated the corpse and the care and cons idera
tion with which they treated the remains .



CHAPTER III.

T h e Sakyas .

The Sakyas have acquired a very great
importance in Indian his tory owing to the

B uddha having been born among
of the them . Though a comparatively

small clan yet in the rugged fas t
nes s of the lower Himalayas, the gakyas had
built up a powerful principality at the time
the great teacher was born .

General Cunningham and M r. Carleyle
‘

ident ify the city of Kapilavas tu with B hfiila,

a village in the B as ti district at

the foot of the Nepal m ountains
,

ab out 25 m iles north-eas t from Faizabad, 12

m iles north -wes t from B as ti
,
and 120 m iles

north of B enares .

l Its distance from Rajagaha,
Vais

‘

ali and Savatthi was sixty yojanas or four
hundred and fifty miles , fifty yojanas or three
hundred and s eventy-five miles and six or s even

yojan
‘

as or fifty or s ixty miles respectively .

’a

D r. Rhys Davids says that
.

the recent discomry
of the t0pe built by the sakyas over the portion
of the relics of the B uddha which fell

”

to.

their share finally s ettles that it mus t have
1. MonierWilliams , Buddhism, p . 389.

2. Rhys D avids , Buddhist India. v. 17. F.

Kap ilavas tu
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been s ituated just on the borders of the B ritish
and N epalese territory .

‘

The celebrated Chines e pilgrim
,
Fa-Hien

,

who vis ited India in the fourth century B . C.

s ays that white elephants and lions infes ted
the neighbourhood of Kapilavastu, agains t wh ich
the people had to be on their guard .

” The

country was thinly populated . He noticed towers
at Kapilavastu set up in the various places , viz.

where prince Siddhartha left the city by the

eas tern gate, where his chariot was made to

turn back to the palace, where his horoscope
was cas t by the sage o

A s ita, where the elephant
was s truck by Nanda and others , where the

arrow going 30 ii in south- eas terly direction
penetrated into the earth and produced a foun
tain of water which quenched the thirs t or
travellers - in later generations

,
where -Suddho

dana was met by his son after having acquired
suprem e wisdom where 500 Sakya,

converts
honoured Upali, and where the children of the

Sakyas were mas sac1ed by K ing Vidfidabhafi
’"

Later on, H iuen Tsang who vis ited India
in - the s eventh century A . D . narrates that
Kapilavas tu,

the country of the Sakyas , was

about Ii in circuit. The royal precincts
b uilt of brick were within the city measuring

1.

'

Ibid . , p .

2. Travels of Fifi-H im and Sang -Yum by S. B eal, pp . 88 -98.

3. Travels of I’d -H im by B eal, pp. 85
- 87 .
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According to D r. Rhys Davids , there were
villag es round the rice - fields and the cattle
roamed about in the outlying fores t. The jungles
which were occas ionally res orted to by robbers
divided one village from anether.

’l

M ention is made of another Sakya town
named Khomadus sa. It was so

s

f
k" called on account of its abundant

produce of linen cloth .

2

It is s tated in the Jataka that the Sakyas
we‘

re a haughty people . They were so very
haughty that they did not do
obeisance to Siddhartha on the

ground that he was younger in age .

B ut they were afterwards made to do so on

s eeing a m iracle performed by him f‘ H iuen

Tsang saw them obliging in manners .

‘ They did
not k ill any living thing

,

‘

not even a black
beetle .

’ 5 Cattle and rice supplied their only
means of livelihood .

“

The Sakya peasants enjoyed rights in

common " There was a law among the Sakyas
that no man was permitted to
marry more

' than one wife . B ut

special privilege was given to Suddhodana as he

1. B uddhis t India, pp. 20

2. The B ook of the Kindred Say ings pt, I. p . 233.

3. Jdtaka (Coyvell
’

s ) Vol. VI. pp. 246-247 .

4 . B eal
’
s Records of theWes tern World, Vol, II. p , 14.

5. Rockhill. , Life of the B uddha. p . 117 .

6 . Rhys D avids , B uddhis t Ind ia pp 20.

7 . Ib id. , p. 20.
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conquered the hilimen of the Pandava trib e 'who

were raiding the Sakya country .

“ They had a

cus tom that when a ch ild was born , it
' was

carried to the temple of Is
'

vara-D eva ”
'

tn
'

be

pres ented to the g od .

There was a techn ical college of the Sakyas
in the mango - grow The trans lators on the

authority of the Sumangalavilas iui ,

the comm entary of the D igha
N ihaya by B uddhaghosa ,

say, it was a long
terraced mans ion made for the learning of

crafts .

” 3 There was also a s chool of archery
at Kapilavas tu where the gakyas were trained.

‘

The Sakyas of Kapilavas tu claimed to be
Ksatriyas . A s s oon as they heard of the

news of the pas s ing away of the Lord, they
demanded a portion , of the relics of the

Buddha, saying,
“B hagava amhakam fiati

settho. ( .
The B les s ed one was

o' l'im the chief of our kinsm en .) The

Sakyas traced their line back to 'King
O kkaka. King O kkaka des ired to have the

son of his favourite queen on the thrdne.

Cons equently he s ent into exile his elder
children, Okkamukhao, Karamela, H atthinika and

Education .

1. Rockhill. , Life of the B uddha, p . 15.

2. The temple contains a s tone image of the god in the posture

of ris ing and s aluting . Watters ’ On Yuan Chwang Vol. II. p. 13.

3. D ialogues of the B ud
dha, Vol IV. pt. III. p. III F,

4 . Watters
’
On Yuan Chwang, Vol. II.

, p. 13 .

5. Nihaya, Vol. II, p. 165.
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Sinipura,
-

.who went to dwelL on the s lopes of

the Himalayas , on the borders of a lake where
a big oak (sako) tree s tood . They . married
their s is ters to -

pres erve the ipurity of their blood .

The king had a s lave girl nam ed Disa. A black
baby was born to her . A s soon as it was born

,

it said
,

“Wash m e, m other, bathe m e, m other.

Let m e be rid
,
m other

, of. this dirt, so shall I
be of use to you .

”

People s aid.

“This fellow speaks as soon as

it is born . It is a black thing '

(kanha) that. 1s

born ,
a devil ' has been rbhrn .

”
The Kanhayanas

were the des cendants of this black ! baby . It is
thus s tated . in the Ambattha ~Suttanta z—

f ‘Yes
,

but if one were to follow - l up your ancien t
nam e and lineage, A -mbattha, = on the father’s
and the m other’s s ide, it would appear

' that
the 'Sakyas were once your masters

,
and that

you are the ofi spriug of one of their s lave
girl s .

” 1

In the Visnupurana we meet with the name
of . Sakya , a king of: the Iksaku dvnas ty .

Vrihadvala
,
a king of i the s ame line

,
was the

father of Vrihatksana, whos e son Gurukkhepa

begot~Vatsa whovbegot Vatsabuha . Vatsabuha

begot Prativyoma who begot Divakara '

. Sahadeva
was the son of Divakara and he had a son nam ed
Vrihadeva who begot B hanuratha

,
who had a

son nam ed Supratika . He in turn got a son

1 . D ialogues of the B uddha, V6] . II.
, pp. 1144 15
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buddha 'wh
'

ose queen Am ita had two children .

Suddhodana
’
s queens were Maya and Prajapati

(Pajapati). He had a son by his wife Maya} ,
nam ed Gautama B uddha who was famous as

the Sakya lien or the lion amongs t the Sakyas

The m inds of the flakya royal princes and

noble s were s o en lightened by the B uddha that
they were ab le to realise “the perfect fruit of

righteousnes s . Nandupananda

and Kundadana , two p1incipal

nobles
,
and other persons of the Si kya clan he

came recluses .

3 Upali
,
son of Atali

,
followed

their example . Then the other princes and the

sons of the chief m inister renounced the

world .

" A t the reques t of the B uddha many

Sakyas becam e reclus es .

‘ They were well

provided for.

6 The life of the Salcya reclus e was
so attractive that Sumahgala ( reborn in a

.poor fam ily ) becam e a he rm it. They were
respected for their s implic ity of life ? They us ed
to shave their head s , put on yel low robes and
carry alms

- bowl . a Seldom c ould they find time to
s leep as they had too many duties to attend to .

“

Sakya red uces .

l . Geiger
’
s trans lat ion «of t he Mahdvarhsa, p . 18 .

20 S. B . E VOL XIX . p . 226 . 3. Ibid., pp .

4 ! Ibid. , p. ”7. 5. Ib id’ pp ,

6 . P salm s of the B rethren, p . 81. 7 . l bid, p . 47 .

8 . Mricchakotika. Act. VIII. pp. 1254 96 . (Jivé nanda Vidyaaam
’
g

edition).

9. Ohfirudatta. Act 111. p. 53
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There was a res idence at Kapilavastu pro

vided by the community for recluses of all

s chools .

“

M ahapajapati Gotam i asked the B uddha
to allow her to enter his order but the reques twas
not granted . Whereupon she ordered her hair
dres ser to cut off her hair

, and wearing yellow
robes s he took the wives of 500 young sakya

nobles , who had already renounced
Mahap aj apat l

335313.a
nd the the world , w1th her to Vas sali where

the M as ter was . A gain she asked
the perm is s ion of the Lord to enter the order
and he readily agreed . H er as sociates were also
ordained at the same tim e .

2

A t the tim e of the B uddha Gautama, Tis sa
was reborn at Kapilavastu among the Sakyas ;

She renoun ced the world with
Mahapajapati Gotam i and becam e
s piritually s o developed that she

attain ed Arhats hip .

“

Vipass i was reborn at Kapilavas tu as the

daughter of Khemaka
,
the

'

Sakya u She was

called Nanda the Fair for her great beauty and

am iability . H er young kinsman
the

and
‘

suitor Corabhfi ta died on the

dav on which she was to choos e him

from amongs t her suitors : She had to leave the

l . B uddhis t India , p .
-20.

2. P salms of tho Sis ters , p . 7 .

3. Ibid . , pp. 12- 13.
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world against/ h enwill . 'Though she entered i the
Order; she could not forget that she was ”beauti
ful. Fearing that the B uddha would rebuke
her,

-

she used to ‘

avvoid his pres ence . The d dha

knew that the’

t ime had com e for '

her to acquire
knowledge and asked M ahapajapati Gotam i to
bring all. the B hikkhunis before h im to receive
instruction . Nanda s ent a proxy for her. The

B uddha s aid, “Let no one com e 'by proxy . So

she was compelled to com e to him . The B uddha

by his supernatural power conjured up a

beautiful woman .whovbecame transformed into
an -old and . fading figure . It had the des ired
effect and she becam e an Arahat. 1

M itts
,
finally reborn in the royal fam ily of

the Sakyas at
'Kapilavas tu, left the world with
Mahapajapati Gotami . After the

”neces sary training, s he soon attained
Arhatship (saints hip) .

2

Sundari Nanda was reborn i in the royal
family of theSakyas . She Was v -known as the

beautiful Nanda; Thinking about the fact that her
older b rother, her m other, her brother; her s is ter

and her nephew had renounced
Then Sundm

Nah da '
and the the world

,
she left the world . E ven

Buddha .

after her renunciation
,
she was

obs es sed with the -idea of her beauty and would
not approach the M as ter les t she should be

i

Then-i Mitts .

1. P s alms of theSis ters, pp . 22-23 .

2. Ibid. , p . 29 .
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Suddhodana the Sakiyan .

1 In the Opinion of

D r. Rhys Davids , all the important places
had such a hall or pavilion covered with a

roof but with no walls in wh ich to conduct their
bus ines s .

” “The local affairs of the villages were
conducted in open as s embly con s is ting of the

hous eholders
,
held in the groves

form ed so dis tinctive a feature of each village
in the long and level alluvial plain .

”
A contrary

view is held by the Chines e travellers , H iuen
Tsang, Fa-hien and Sung-Yum. A ccording to
them there was no governm ent at Kapilavastu .

There exis ted a congregation of pries ts and

about ten fam ilies of laym en .

3 E ach town
appointed its own ruler and there was no

suprem e ruler .

‘ In the face of the authorities
quoted above we cannot rely on the accounts
given by the Chines e pilgrim s .

D r . D . R . B handarkar say s that Kula or clan
sovereignty was prom inent am ong the Sakyas .

Kula, which was m ore exten s ive than the fam ily ,

was the lowes t political unit amongs t the politi
cal Samghas . To quote his words , Kula “denotes
not s imply the dom ination of a ch ief over his

clan but also and principally his suprem acy over
the territory occupied by that clan .

” Sakya

1. Buddhis t Ind i a , p . 19.

2. Ibi d . p. 20.

3. B eal. , Travels of Fd - hien and Sung -Yuri , pp . 85- 87 .

4. B eal . , Records of theWes ternWorld , Vol. II p. 14 .
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country was governed by one ruler but was

not solely
'

occupied by the Sakyas ; there were
B rahm ins

,
artisans and traders .

1

A new M ote- Hall of the Sakyas was raised
at Kapilavas tu when the B uddha was dwelling
at the N igrodharama in the Mahavana which
was clos e 'to it . A t their reques t the B uddha
inaugurated the hall and a s eries of ethical
dis cours es las ting the whole of the night were
delivered by him and Ananda and M oggallana

'

.

2

Once Pasenadi
,
K ing of Kosala, carried away

by his hors e reached Kapilavas tu alone , and

roam ing about hither and thither

3:5,m came to the garden of M ahanamah.
Here he saw the beautiful Mallika

who was well versed in the sas tras and
'

asked

her
.

as to Whos e garden it was and was told
that it belonged to Sakya M ahanaman . He
then got down and wanted som e water to
wash his feet with . She brought it . A gain she

was asked to bring som e water with which to
wash his face and she brought it and the king
washed his face with it . Afterwards he wanted
some water to drink which was brought for
him in a leaf- cup . Then she was reques ted
by the king to rub his feet which she willingly
did . Hardly

'

had she
" touched his feet when

he fell as leep . She thought that the king might

I. Carm ichael Lectrzres 1918, pp . 162-164.

2. B uddhis t 1ndia., p . 20.

Y
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have enemies and she clos ed the gate when
the cries of

‘open’

were heard by h er from a

multitude of people who wanted to rush in .

She did not open the gate. The king awoke
and asked her what the matter was . She told
h im what she did . H er shrewd-nes s and wisdom
were adm ired by the king. Com ing to know
that she was a s lave girl of M alianaman

,
he

went to her mas ter and expres sed his des ire
to marry her. The mas ter agreed and the king
took her with . him in great pomp to Sravas

‘

ti .

B ut the king
’
s m other was h ighly displeas ed

as her son had married a s lave girl . When
Mallikawent to pay respects to her and touched
her feet, she at once fell as leep . When she

awoke, she thought that such a touch could
not but be of a maiden of noble .

birth
, worthy

of the fam ily of R osala . A t that tim e Pas enadi
had a wife named Varsika famous for her

beauty, bes ides Mallika well known for her

wonderful touch . Shortly afterwards , a son

was born to M allikawho was called Virudhaka
or the high -born .

l

Pasenadi wished to es tablish connections
with the B uddha ’

s fam ily by marriage and

wanted to marry one of the daughters of the

Sakya chiefs . The Sakyas afterwards decided
that it was beneath their dignity to marry one

1. Rockhill
’
s Life of the B uddha, pp. 75-77 .
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and his ffamily . O n hearing this , the king was

enraged and gave . orders to kill them . The

officers , according to the orders of the king
,

cut off their hands and feet and threw them
into a ditch . The girls s ought the aid of the

B uddha who s aw their dis rtes s and ordered a

B hikkhu to go to them and to preach before
them the mos t profound doctrine of the Buddha.

They having heard the ins tructions of the

B uddha, attained “
the purity of the eyes of

law.

” They then died and were all reborn in

heaven.

‘

There is a different vers ion of the above
account stated in the Vidudakavadanam of

the A vadanakalpalata.

2
A ccording to it

,

Vidudaka s laughtered Sakyas and s tole
boys and girls . One day when he was

eulogising his own prowes s in his court
,
the

s tolen Sakya girls said,
“Why is this pride

when death is inevitable to a man bound by

action 3
” The king heard th is and becam e

angry and ordered his men to cut off the hands
of the girls.

D r . Rhys Davids savs that the motives which
led Vidudaka to attack and conquer the Sakyne
were m os t probably s im ilar to the political
motives which afterwards persuaded Ajatas

‘

atru

1. B eal
’
s Records of theWes tern World, Vol. II. pp. 11-12.

2. 1l th Fallava, Avadanakalpalata (B ibliotheca Indica series ).
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to attack and conquer the Licchavis of Vaisali . ‘

We think that the on ly reason of Vidiidabha

invading the Salcya country and mas sacring a
large num ber of the Sakyas was that they , when
asked by his father, K ing Pas enadi , to m arry

a Saltya girl , deceived him (Pasenadi) by s ending
Vas avakhattiya, a girl of low birth .

It ‘

is s tated in the M ahavamsa Tika that
during the life- tim e of the B uddha, som e Sakyas ‘

being oppres s ed by Vidudahha fled to the H ima

layas where they built a beautiful city wh ich
was known as the M oriyanagara (M auryanagara)
on account of the spot always resounding with
the cries of peacocks .

2 The B uddhis ts hold
that A soka and the B uddha were of the sam e
fam ily as the form er des cended from Candra
gupta who was a s on of- the Q ueen of one of the

kings of M oriyanagara .

3

l . B uddhi s t India , pp . 11- 12.

2. Mahavamsa Z ‘ika (Ceylones e edition) pp . 119 - 121.

3. B eal
’
s Records of theWes ternWorld , Vol. 1. Intro p. XVII.



CH A PT ER IV.

M inor Clan s .

B es ides the clans of which s ome account has
been given in the previous chapters , there are

a few others occas ionally referred to in the

B uddhis t tex ts , . particularly in the

B ook of the Great Decease. They
may be enumerated as follows

1. .The B ulis of Allakappa .

2. The Koliyas of Ramagama.

The Moriyas of Pipphalivana .

44. The B haggas of Sum sumara Hill .
5
.
The Kalamas of Kes aputta.

“There are,” as D r. Rhys Davids p oints out,
"
s everal other names of tribes of which it is

not yet known whether theywere clans or under
monarch ical government. We have

5333 332, only one ins tan ce of any tribe
,

once under a monarchy, reverting
to the independent s tate . And whenever the

supreme power in a clan becam e hereditary, the
result seem s always to have been an absolute
monarchy, Without legal lim itations of any

kind .

” 1

The five clans or tribes m entioned above
are mere pas s ing shadows in early B uddhis t

Enumeration .

1. Buddhis t India, p . 23.
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mes senger to Kus
'

inara. The exis ting B uddhis t
traditions all agree in bearing out
the fact of redis tribution of the

relics of the B uddha in the tim e of K ing
A s

‘oka with the exception of thos e enshrined at
Ramagama by the Koliyas . The legend from
the A sokavadana wh ich has been summaris ed
by late D r Vincent Sm ith is as follows -

“The

Avadana s tory is that when King Asoka des ired
to dis tribute the s acred relics of the

body of B uddha am ong the eighty- four
thousand s tupas erected by him s elf, he

opened the s tri pe of the Urn ,
wherein K ing

A jatas'atru had enshrined the cremation relics
collected from s even of the eight original stupas .

The eighth
,
that at Ramagama

,
was defended by

the guardian Nagas
,
who would not allow it to

be opened . The relics thus withdrawn from
the shi ps. of the Urn were dis tributed among
eighty - four thousand s tupas ,

“

resplendent as the
autumn clouds ,

’

which Were erected in a s ingle
day by the des cendant of the A

sim ilar legend can be gathered from the Sinhales e
Chronicles and other later Pali works , particular
ly B uddhaghosa

’

s comm entary
‘

on the Mahapa

rinibbana Suttanta. The evidence of the Pali
Canonical texts them selves amply corroborates
the truth of the later legends barring certain

The Moriyas .

I. Vincent Sm ith—Asoka, 2nd edition, pp . 225-226 .

2. Sm ahgala
-Vildsmi, B urmese edition, pt . II p . 183. toll.
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afterwards became one of the devotees of the
M as ter at B1) esakalavana .

1

A s regards the Kalamas of Kesaputta, our ih
formation is very m eagre . There is but a bare

m ention of them in '

the N ikayas . No
The K‘ lm ”

‘

I doubt they exis ted at the tim e of the
B uddha as a dis tinct tribe or people . Probab ly
their hom e or seat of governm ent was in amoun
tain fas tness , not far from the lower Gangetic
valley . We are quite in the dark about their
origin and other particulars . We must bear
in mind that in ancient India the tribe lent its
nam e to the place of its s ettlement , that is to
say , the tribal nam e becam e local . The word
Kesaputta s hould be taken in its plural form ,

denoting the land of the Kesaputtas . The

etymology of the name indicates that the
tribe traced its descent from a Kes in or a person
wearing long locks of hair, i . e . a herm it or

Jatila. All this is but conjecture In the

M ahaparinibbana Suttanta
2
and other B uddhis t

texts , ancient and modern, we are introduced to a
renowned religious teacher named Alara Kalama,
(Sanskrit, Arada Kalama) . O ne caravan mer

chant - nam ed Pukkusa, a young M allian, was

a disciple of Alara Kalama . M uch emphas is
was laid by Pukkusa on the spiritual attainm ents
of Kalama . He said that hi s preceptor

’

s ecs tatic

l . Sathyutta. Nikaya, pt . Il l . pp. 1-5.

2. D igha N ihaya, Vol. .II. pp . 130-131.
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trance was so very deep and profound that a
long train of heavily laden carts pas sed by him

b ut he did not perceive them } ? Klara Kalama
m ight be a H atayogin. B uddhaghosa says that
Alara Kalama was called Alara becaus e he was

a Digha- pingala or a herm it of long ! s tanding
Kalama being his fam ily nam e .

2 It would seem
clear that Alara Kalam a came of the ,

Kalama
trib e or that he was in som e way connected
with it. The B uddhis t texts repres ent the
Kalamas as worshippers of the B udd ha Gautama
who was

,
before his en lightenment, a disciple of

Kalama, a renowned teach er of philosophy .

8

The . nam e
,
the Koliyas of Ramagama

,

indicates that the t ribe cam e
,

originally from
the sam e ethnic group "

as the

Koliyas of D evadaha. According
to Cunningham , Ramagama (Ramagrama) is

identical with Deokali . ‘ There are no his torical
data for as certaining the political relations of

the Koliyas of Ramagama (Ramagrama) with

the Sakya confederacy . It is stated ( in the

M ahaparinibbana S
uttanta of the Digha N ihaya

that the inhabitants of Kamagama belonged to

the s erpent race. 5

The Koliyas .

l .
Buddhis t Buttes , S. B . E . Vol. XI. p . 76 .

2. Ibid, p . 75. f.

3 Kern, Manual of India/n B
uddh sm, p . 18,

4. Cun ningham,
Ancient Geography of India. p .

5. D igital
-Nikaya. Vol. II,

’

pp. 167.
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The M ahavam sa comm entary 1 furnishes us

with some interes ting information about the

'

on gm of the M oriyas of Pippha

livana and their connection with
the Maurya rulers of M agadha . We are told
that there are two theories about the deriva
tion of the nam e M oriya . According to one

theory , the nam e is derived from ‘modiya
’

m eaning pleas ing or delightful . The M oriyas

were a people who lived in a delightful land .

According to the other, the nam e is connected
with ‘mora, ’ peacock .

' The people . came to be
known as M oriyas from the fact that th e place,
where they founded their city, always resounded
with the cries of peacocks . It is said that some
of the Sakya princes , being hard pres s ed by

Prince Vidfidabha, the ambitious and cruel
usurper -

of the throne of Kos
’

ala
,
fled to the

H imalayan region where they built a new city
round a lake in the forest tract abounding in

pepul trees .

The above legend about the origin of the

M oriyas of Pipphalivana cannot be accepted
as an his torical fact. When the M oriyas are

introduced to
,

us in the B oole of the Great

D ecease, they are contemporaries and powerful
rivals of the Sakyas of Kapilavatthu or

Kapilavas tu. M oreover, Vidfidabha’

s invas ion
of Kapilavatthu and the carnage comm itted

1. Muha mmad -TQ M (Ceylonese edition) p . 119. fol] ,

The Moriyas
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found it neces sary to es tablish friendly relations ,
through marriage

,
with the neighbouring clans

,

e. g . , the Licchavis of Vais
‘

ali and the Videhans

of M ithila.

It s eem s certain that the m inor clans had
much in common with those dealt with in the

previous chapters . Their s ocial cus toms , religious
beliefs , laws and adm inis trative sys tems were
subs tantially the sam e . It is left to the future
his torian of India r to decide -how far the

clans under review were instrumental in the

colonisation of B engal, B ehar and Assam .
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Ayatanas 178

B andhula 1

I73

B asarh

B as ti 18 1

B audhayana 25

B alika- chavi 48

Balikarama 48

B ehar

B uddhism

Bulis

Cairn

Caityas (cetiyas )
B ahuputra

Capala

Gautama

Gautama- nyagrodha 80

Gotamaka 49

Kapinahya

M arkata-hrada—tira
,

Parinirvana 168

Saptamraka

Sarandada

Cakravarti-ri ja 165

Candamukha 187

Gandima 187

Candragupta

Candra Gupta I.

Candragupta Maurya

Carnage 204

Cedi 158

Cellena 124

Geteka 12
,

Champaran 146

Chanda 1 14

Chapra 57

Chas tity 57

Chen- shu- na

Cherand 57

ChiefM ag is trate 1 15

Coins 2

College, techn ical 185

Confederacy 60

Corabhfita 189

Coronation 120

Corporation

Cremation 175

Criminal A dm inis tration 120

Cunda 176

Cunningham

D abba
D arbhanga 146

D arius

D eokali 20 3

D evabrahma 179

D evadaha 20 3

D evadatta 160

D hamma

D igha Pingala 203

D isa 186

D isposal (of the dead)
74

D osa

D os akkhaya 103

D ravida 24

D ruma 96
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D rumaraja 56
D ukkha 173
E ducation 185
E manc ipation 178

E pigraph 2

E phthalites 34

E xplorations (archaeolog ical)
57

Fa- H ien

Fes tival 74

Fo- li- shi (Vrijji) 145
Gahapatiratana 89

Gahapati T apus sa 170

Gana 106
,
170

Ganaraja 120

Gandaka or Gandaki
‘

144

Gasams a 14

Gautama

Ghatotkachgupta 187

Gopala

Gopalakaksa 166

Gorakhpura

Go
/
éring i B hagavati 47

Gotama

Gotra

Kasyapa

Vas is tha

Governm ent 105

Govindaraja
’

Grant , Kemanli 6

Gurukhepa 186

Gandhara

Gangeyadeva
‘

158

H as tipala 163

H atayogin 203

H atthiratana 89

H atthinika 185

H erat 33

H imalaya 37

H inen T s iang

H uns (white) 34
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Indulgences (ten) 93
Indus

, 33.

Ins cription
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s tone pillar 7

Bhitari s tone pillar 7

B ihar s tone pillar 7

B ilsad s tone pillar 7

D eopara 5

D eopara prasas ti 6

Gaya copper plate 8

Krsnadwarika temple 5

Mathura s tone 7

T etrawan Image 6

Isvaradeva 185

Itthiratana 89

Jainism 2
,
12

,
26 ! 341 35) 76 )

77 , 124, I7S

jambudvipa 145

Janaka 40 , 14 1, 145, 146 ,
151

Janakapura 146

Jatilas 20 2

Jayadeva 28
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Nepal 8 , 28

N eru 158
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Niganthaputta 10 1

N igrodharama 193

N ikkhata 31
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,
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,
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Pers ia 6
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,
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Pratiloma 25

Prativyoma 186
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Pu-m en—to- lo- ui 54

Puspyam itra Sunga
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Ranafijaya 187

Ragakkhaya 10 3

Raghavananda 5

Rahu 152 , 153

Rajagaha 18 1

Rajagrha 45, 49 , 111, 125,
169

Rajasuya 122
,
14 1

Rajfika 115, 1 17

Ramagama 10
,
188 , 203

Ramapala 6

Recorder 119

Re lic 9 , 10
, 54 , 55, 165,

20 1,

Republic 172

B evata 95
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,
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Sudas s ana 46 , 158

Suddhodana 16
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,
182,
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,
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Sujata

Sumedha 148, 155

Sum itra 149
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'

igala 188
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Sunakkhatra 187

Sundari 157

Sundar
’

i Nanda 190

Sunidha 130

Sunisa 171

Suppabuddha 187

Supratika 186
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Suttadhara 12 1

Suvarna 187

Svetambaras 176
Tapa 87
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Tathagata 51, 7 1, 89, 10 2
,

164, 195

Tax ila 68, 148 , 170

Tavatim sa gods 6 1

Tavatim s a heaven 119

Thakuri family 138

T irabhukti 58 , 60
T irhut 57

T irthankara 82, 175

T is sa 189

T itthiyas 73
T omara 45

T risala 13, 14 , 124

T rnavindu 16
, 40

T usita heaven 51, 56 , 66

Ubbhataka 163, 170

Udayana 159

Uddhitas 31

U ggo 103, 104

Ugra 13
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Upajjhaya 1 13

Upali 188

Upananda 56

U panis ad 83

Uparaja 116

Upasampada 1 11
,
112

,
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Upavasavi 126

Upos atha 94

U ruvelakappa 168 , I74, 199

U ttara 156

Vaddha 50 , 67, 177
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Vaidehi 68
,
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Vaiéé li 82
.
89, 90 , 94,
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Vajji 60 . 77 , 83, 94, 10 2. l 27

Vajora (country) 56

Vange s 167

Varsika 194

Vas itthi 92, 157

Vas s akara, 67, 77 , 110, 111,
130 , 132, ISS5 I34
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