








64 Anthony Bonanno

With respect to this legend, we have to make sure we put things in their proper
perspective and use the right methodology for the right discipline. Folklore and
ethnography are one thing, archaeology is quite another. Although it is part of
the standard methodology of archaeology to make use of popular traditions and
toponymy, such use has to take into consideration the origins of such traditions,
and trace how far back, and how close they extend to the period in question. As far
as I know, the legend itself has never been traced to beyond the twentieth century
though it would be quite reasonable to presume it extends back another century or
two. To stretch its origins beyond that without any hard evidence is, to put it mildly,
very risky. As to the toponym of Ggantija, I am led to believe that it is not traceable
beyond the 19th century.!® While the site name is found in Agius de Soldanis as
torri tal gianti (Giants’ Tower),” the site is known by a completely different name
in Abela (El Eeyun),?' in spite of his connecting the megalithic temples with a
mythical race of giants.”* In conclusion, the legend of the female giant cannot be
projected back by as many as 5000 years in the past to affirm the belief in a Great
Mother turned giantess among our prehistoric ancestors. If anything, it may reflect
the reaction of the local population to the impressive size of this construction at the
time of the inception of the legend.

In appearance the ‘Gebla ta’ Sansuna’, a large, flat, unworked coralline limestone
slab leaning on one smaller stone on the other side of Xaghra, if it is indeed an
archaeological feature (that is, manipulated by humans to form a structure), could
be a dolmen. As such, it would fall in the following age. But it could also be the only
surviving element of another megalithic temple; this can possibly be ascertained only
by an archaeological excavation. Even in this case, one cannot fail to observe the
feminization of the name of the Biblical strong man Sansun (Samson) in associating
this enormous block of stone with a giantess, probably the same one of the Ggantija
lore.

As far as physical archaeological remains are concerned, it is to be observed, with
some regret that, in contrast with the abundance of figurative art objects produced
by contemporary sites in Malta (such as Tarxien, Mnajdra and Hagar Qim), very
little has been extracted from Ggantija and other temple sites in Gozo that could
contribute to the theme under discussion. Two globigerina limestone heads must
have been intended for insertion in the hollowed necks of statuettes of the usual

19 Tt does not figure in G. Wettinger, Place-Names of the Maltese Islands ca. 1300-1800, Malta 2000.

20 G.PF. Agius de Soldanis. Il Gozo Antico-Moderno, Sacro-Profano, National Library of Malta Ms 145
(dated 1746), f. 53.

21 G.F. Abela, Della Descrittione di Malta, Isola nel Mare Siciliano, con le sue Antichita ed altre Notizie,
Maita 1647.119.

22 Abela 1647, 145-148. See A. Bonanno, ‘Research on Prehistoric and Roman Gozo: past, present and
future’, in Focus on Gozo, ed. J. Farrugia & L. Briguglio, Malta 1996, 41-57. By his comment that groups
of large stones at Ta Goliat (another Biblical giant?) and Dahlet Korrot ‘could not have been raised if not
by giants’ hands’, Agius de Soldanis (f. 53) is more probably attaching himself to the giants of Abela than
to the giantess of the legend.
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